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EDITORIAL PREFACE 


In publishing this Presentation Volume, the Editors 
have to make a few aelcnowledgements They regiet the 
delay in its publication owing to unavoidable conditions 
created by the War The delay is an unfoitunate contrast 
to the readiness and piomptitude with whmh the learned 
wi iters contiibuted then valued Ai titles to the Volume in 
response to oiii lequest, and we cannot adecjiiately express 
in words our gratitude to them The numbei of writers 
and then Articles is indeed very gratifying but, at the 
same time, it has i ailed foi a division of the Volume, lest 
it becomes too liulkv, into two handv Parts, each of which 
IS to make up moie than bOO piirifc'd pages 

We cleeplv deploie the prcunaluie passing awav of 
several scholars who had becm the piomoters and 
signatories of the Scheme The hist is Di V N Sen 
Gupta who was Professot and Head of the Departmcmt of 
Philosophv at the Taicknow Universitv, a colleague, and 
whilom pupil, of Di Radha Kumiid Mookei]i His sad 
and sudden death has been a gi’oat blow to Dr Mookerji 
personally and to us all The death of Dr V S 
Sukthankar and of Dr R Shama Sastiv is etjually sad ^or 
us Then names aie ])eimaiientlv linked up with the 
project initiated hj them We have also to express our 
profound soiiow at the passing away of that doyen of 
Orientalists, Dr A Berriedale Keith, Piofessor of 
Panskiit and Compaiative Philologv at the P’niversity 
of Edinburgh, who has added to the \alue of the Volume 
by his erudite Artiele 

The Volume m its two Parts is made up of Articles 
contributed by 75 learned scholars, each of whom has 
written on the subject of his special study Such a 
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Jarge number of papers naturally represent a wide range 
^of subjects in the field of Indology and must make the 
Volume a very useful publication with its appeal to a 
variety of intellectual interests and aptitudes 

We owe the design on the cover to the renowned 
artist, Mr A K Haidar, Principal of the Lucknow 
School of Art, and the portraits of Dr Eadha Kumud 
Mookerji to Mr L M Sen, A R C A (London), of the 
same School, and to Mrs Anne Aucott, another accom- 
plished Artist 

The title Bhdratu-Kaumudl has been considered as 
an appropriate one for a volume associated with 
Dr Radha Kumud Mookerji 

Board of Editors 
N K Sidhanta {Cha%rm,an) 
B C Law 
C D Chatter] ee 
V S Agrawala {Secretary) 
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INTBjOiDUCTOEiY 


In October, 1942, on the occasion of the meeting of the 
Indian History Congress at Hyderabad in the 
Nizam’s dominion, a few friends of Dr Kadha 
Kumud Mookerji made a proposal which later emerg- 
ed in the shape of the following Scheme 

# ?TSiTlsr‘ eft'nS # 

PEESENTATIOX VOlvUME AND LEPTUEESHIP 
FOUNDATION 

, In Honour of 

De E\nH\ Kujjiji) MoohLiui, M A , Pii D , M Ij C (BlnoaI.), 
Ititasa-Siromam (Baroda) 

Profeisor and Head of the Department of History, 
Lucknow Vntvernty 

It 18 proposed to present to Dr Radha Kumud 
Mookeiji a Volume of Studies in recognition of the long 
and distinguished services lendered by him in different 
spheres of national life He stands out to-day as ope of 
the best exponents of Indian History and Civilization of 
which the most important phases and aspects he has pre- 
sented in a well-planned senes of scholarly works He is 
also a prominent figure in Indian public life upon which 
he has brought to bear in speeches and writings the wealth 
of his learning and historical knowledge As a political 
thinker, he has subjected to scientific analysis some of the 
most complicated problems of modern India Some of us 
remember how decades ago he threw the whole weight of 
his personality and great gifts, with considerable self- 
sacrifice, into the national education movement As a 
teacher, he has few equals, and has impressed upon his 

vii 
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pupils for more than a generation the stamp of a new 
. outlook and attitude which they gratefully recognize in 
their different fields of work 

It IS also proposed to endow in his name a Lecture- 
ship of a suitable annual value in the subject of Indian 
History and Civilization at the University of Lucknow 
he has been serving 

We appeal to the many pupils, fiiends, and admirers 
of Dr Mookerji, as also to patrons of Learning, for 
financial contributions The total Scheme is estimated 
to cost Rs 75,000 

Persons contributing Rs 500/- oi more in aid of the 
dcheme will be called Patrons, those paying Es 100/- 
Donors and those paying Rs 25/- Siibscnhers All classes 
of supporters will be entitled to receive the Presentation 
Volume free of charge 

Contributions are to be sent to the Honorary 
Treasurer c/o Provincial Museum, Lucknow 

The Signatories have pleasure in announcing that 
already a sum of over Rs 60,000/- has been collected for 
Ihe Scheme 


SIGNATOBIES 

Sarojmi Naidu 

Sophia Wiidi,', Se(retanf, Indian PEN Club, Bombay 
A K Faiilul lluq, Chief Minuter, Benyal Government 
Abdul Kanin, Eduration Minister, Bengal Government 
Acharja, Pia'iaima Kuinai, M A , Pii 1) , D I»itt , Professor 
and Head of the Dciiartment of Sanshrit, Allahabad 
University 

Aijengar, S Kiishnaswami, M A , Ph D , Madras 
Aney, M S , Member, Governor-General’ s Council 
Barua, Beni Madhava, M A , D Litt , Professor and Head 
of the Department of Pah, Calcutta University 
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Bruce, J F , M A , Profestor and Head of the Department 
of History, Panjab University 

Brunton, Paul, Mysore 

Chatterjee, Suniti Kumar, M A , D Litt , Khaira Professor 
of Linguistics, Calcutta University 
Chattopadhyaya, Kshetresa Chandra, M A , Lecturer in 
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BIOGEAPHICAL SKETCH 


Dr Radha Kumud Mookerji is the son of late 
(Jopalchandia Mookerji who, after a brilliant academic 
career, rose to be the leader of the Bar at Berhampore 
in the district of Murshidabad in Bengal, and achieved 
the high distinction of being appointed by the Calcutta 
University to the Tagore Law Professorship but, unfortu- 
nately, he did not live to deliver the Lectures Heredity 
has thus been a favourable factor in the career of Dr 
Radha Kumud Mookerji The following biographical 
details are culled from the Biograyhical Encyclo'paedia of 
the World issued by the Institute foi Research in 
Biography in USA, giving “authoritative biographies 
of the most important persons in the world ’’ 

He received his school education in his native town 
of Berhampore (Bengal), and higher education at the 
Presidency College, Calcutta Throughout his academic 
career he won first grade Government Scholarships He 
obtained double Honouis in the B A Examination in 1901 
and established a record by taking his first M A Degree 
in History and the CoMen Medal in Economics in the 
same year in 1901 He obtained a second M A degree 
in English in 1902 In 1905 he achieved the unique dis- 
tinction of winning by examination the coveted prize of 
the Calcutta University known as the Premchand Roy- 
chand Studentship of the value of Rs 7,000/-, together 
with the Mouat Gold Medal He obtained the Degree of 
Ph D of that University in 1915 

He began his educational career as Professor of 
English at the Ripon College, and, later, at Bishop’s 
College, Calcutta, in 1903 In 1906, he was appointed 
Hemchandra Basu Mallik Professor at National Council 
of Education, Bengal, and the Bengal National College, 
under the Pnncipalship of Sri Aurobindo Ghosh He 
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served as the first Maharaja Sir Manindra Chandra 
Nandy Professor of Ancient Indian History and Culture 
at the Benares Hindu University in 1916, and as the 
first Professor of History at the Mysore University from 
1917 to 1921 Since 1921, he has been serving as 
Professor and Head of the Department of History at 
the Lucknow University 

Among his public activities may be mentioned the 
following He was elected a member of the Bengal 
Legislative Council (the Upper House) on the nomination 
of the Indian National Congress, and Leader of the 
Opposition in 1937, and fiom 1939 to 1940 he served as 
a member of the Bengal Land Revenue Commission 
(knov^ as the Floud Commission) by deputation from the 
Lucknow University to the Bengal Government He 
organized the Bengal Anti-Communal Award Committee 
of which he became the Secretaiy along with Mr T C 
Goswami, the present Finance Minister of the Bengal 
Government, with the Poet Rabmdra Nath Tagore as its 
President, Sir B C Mahtab, Gt'IE,KCSI, Mahara- 
jadhiraja Bahadur of Bui d wan, as its working President, 
Dr Sarat Chandra Chatter ji, the Novelist, and Hirendra 
Nath Datta, the Philosopher, as its Vice-Presidents 

He has been invited to participate and lead many 
of the cultuial movements of (he country with which Ins 
special study bears filiation lie was elected a Sectional 
Chairman at the All-India Oriental Confeience at its 
Mysore session, and also at the Indian History Congress 
at Lahore in 1940 He presided over the United Provinces 
Secondary Education Confeience at its Meerut session, 
and at the All-Bengal Teachers’ Conference at Khulna 
in Bengal He also presided at the Vikramaditya cele- 
bration organized by the All-India Hindu Mahasabha at 
Amritsar and is the Geneial Editor of the Vikramaditya 
Commemoration Volume of the Gwalior Government 
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He was invited to deliver Extension Lectures by the 
Mysore University at several centres in the Mysore 
State, the Manindra Lectures by the Benares Hindu 
University, a senes of Lectures at the Panjab University, 
a Course of Readership Lectures at the Calcutta Univer- 
sity, Lectures at the Bombay and Osmama Universities, 
Extension Lectures at the Annamalai University, Sir 
William Meyer Lectures at the Madras University, in- 
augural Addresses at the Hyslop College, Nagpur, and 
Hitkanni Law College at Jubbulpore, and Anniversary 
Addresses at the Bihar Research Society, at Patna, 
and Bhandarkai Oriental Research Institute at 
Poona 

The Government of Baroda has awarded to him the 
Sri Sayaji Rao Gaekwad Pnre of Rs 7,000/-, and con- 
ferred upon him the title of Itihasa §iromani 

During the stirring times, 1906-15, he threw himself 
heart and soul into the various national movements of 
the country and was placed in charge of a number of 
economic organizations aiming at the development of 
indigenous commercial enterpiise such as the Co- 
operative Hindustan Bank of Calcutta, and also toured 
the districts of Bengal as a missionary of the National 
Education Movement. 

Dr Mookerji’s grip upon Ancient Indian Cultuie 
and his religious outlook have also brought him into close 
contact with several religious and political movements 
aiming to make Hinduism more dynamic and a factor of 
harmony amid the clashes of creeds He has been 
elected as a Vice-President of the All-India Hindu 
Mahasabha for a number of years, President of the All- 
India Hmdu Youths’ Conference at its Lahore session. 
President of Assam Citizens’ Association, and 'President 
of the Akhemda Bhdrata Conference and of its Standing 
Committee. 



( XV ) 

Dr Mookerji is the author of the following works . 

1 A History of Indian Shifting and Maritime 
Activity from the Earliest Times [Longmans, Green & 
Co , London, 1912] The Foreword to this work was 
written by that distinguished Savant, the late Sir Bra- 
]endra Nath Seal 

On this work Lord Curzon wrote to the author “It 
is a subject well worthy of treatment, which seems to have 
escaped the notice of previous students and I congra- 
tulate you on having made so useful a contribution to our 
knowledge of India ” 

The late Dr Vincent A Smith wrote to the author 
that the book “is a possession which deserves to be 
treasured The illustrations which you have brought 
together with so much labour are a history in themselves 
Every authority on the subject has been ransacked and I 
cannot suggest any omissions If I live to bring out a 
third edition of my Early History, 1 shall not fail to make 
use of the new material supplied by you You have done 
good service by placing on record in scholarly fashion a 
full account of India’s old-world achievements in the 
shipping line ’’ 

The late Dr K P Jayaswal, in a long Article on 
the work in the Hindusthan Review for 1913, wrote . 
“Professor Mookerji’s work is one of the first attempts 
by Indians to present a systematic survey of the secular 
activities of the Hindu race As a pioneer in his subject, 
he has fully succeeded in his enterprise The Volume is a 
production on which both the author and its country may 
be congratulated The book is a mine of information and 
a monument of patient and scholarly work It wiU re- 
main indispensable to the student of Indian History for a 
long time Any praise for the conception of the book 
cannot be too high.’’ 
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The Shipping World, London, wrote “This is a book 
to be read from cover to cover ’’ 

The London Times stated : “Mr Mookerji has select- 
ed a fascmating and almost untrodden field of historical 
research He has compressed masses of information 
into a compact and fluent narrative He is evidently one 
of that small but growing band of Indians who are deter- 
mined to wipe out the reproach that the historical faculty 
IS dead within their race 

The Liverpool Daily Post and Mercury wrote “He 
tells a well-arranged connected tale m excellent nervous 
English, he makes the dry bones live, and shows a picture 
of Eastern Seas both illuminating and fascinating In 
the words of Principal Brajendra Nath Seal who^supplies 
an introductory note, ‘the signal nieiit of this survey is 
that these facts of history are throughout accompanied 
by their political, social, or economic interpretation, so 
that the monograph is not a mere chronicle of facts, but 
a chapter of unwritten culture-history conceived and 
executed in a philosophical spirit ’ One great merit of 
the book is its pioneering mission ” 

2 The Fundamental Unity of India (From Hindu 
Sources) [Longmans Green & Co , London, 1914] 

This book had its Foreword from the Right Hon J 
Ramsay MacDonald, ex-Bntish Premier, who wrote 
‘ To those who follow the work of the band of Indian his- 
torical students who are struggling, with no great 
measure of encouragement, to found a School native to 
the soil and inspired by Indian tradition, Mr Mooker]i’s 
books need no introduction, especially since he published 
his History of Indian Shipping ’’ 

The substance and importance of the work are thus 
brought out by Dr F W Thomas, the late Boden Pro- 
fessor of Sanskrit at Oxford “In a country marked by so 
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many diversities of climate, race, usage, and belief, it 
seems to me that it was worth while to draw atten- 
tion to the idea of unity which you have rightly traced in 
a variety of geographical and political conceptions, and 
in the possession of a common fund of culture which we 
may term Brahmanic and which has in fact spread 
beyond the bounds of India itself, dominating a wider 
sphere by you aptly named Greater India Your work is 
characterised by much learning ” 

3 Local Government tn Ancient India with Fore- 
word of Lord Crewe [Clarendon Press Oxford] On 
this book Lord Haldane wrote “The book bears closely 
on the problems in the WevSt The history of Ancient 
India ^hows how organic growth solves 'questions that 
are not capable of tieatment from any mechanical point 
of view alone The life of a nation consists in growth, and 
not in external causation Apart from the substance of 
the work, I found its literary form very attractive ” 

Lord Bryce wrote “The distinction you draw be- 
tween the State and Society in early India as compared 
with European countries is to me very illuminative We 
Westerners are always too prone to think our structure 
of society and government to be typical Is the differeace 
visible in India due to the separation of religious and eccle- 
siastical organisation and power from civil ^ If so, one 
might expect some parallel in ancient Egypt Or is it 
due to the independent origin and growth of local com- 
munities^’’ 

The Right Hon J Ramsay MacDonald wrote in the 
Socialist Review “The young school of Indian historical 
btudy IS producing some interesting results and I am glad 
to add Professor Mookerji’s Local Government in Ancient 
India to those I already possess His book will give the 
modern student of industrial and political theories many 
mteresting illustrations of most up to date ideas ” 
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ProfesBor E J R&pson wrote in the English His- 
torical Review “All will feel grateful to him for the 
real service which he has rendered to scholarship by 
eollecting together and arranging in a convenient form the 
widely scattered evidence for the early history of local 
government in Indial’’ 

4 Nationalism in Hindu Culture (First Volume 
in the Asian Library Series, London) 

5 Men and Thought in Ancient India [Macmillan 
and Co , London]. 

London Daily News wrote on this book — “We know 
of no recent ' mall book better than this as an introduction 
to the wonderful past of India” 

The Near East wrote — “Dr Mookerji has produc- 
ed the most interesting book on the history of Hindu and 
Buddhist India which has yet c.ome into our hands”, 

6 jEfarsAo [Hu I ers of India Series, Oxford, Calcutta 
University Reader ship Lectures'] 

7 Asoka (Gaekwad Lectures) [Macmillan and 
Co , London] 

8 Hindu Civilization [Longmans Green and Co , 
London] 

9 Ancient Indian Education (A book of over 700 
pagbs about to be pubhshed by Macmillan and Co , 
London) 

10 Early Indiam Art (Indian Press, Allahabad) 

11 A sohan Inscriptions (Indian Press, Allahabad) 

12 Chandragupta Manirya and his Times [Sir 
William Meyer Lectures, Madras University] 

13 India’s Land-System, Ancient, Mediaeval, and 
Modern [Published by the Bengal Gbvernment and also 
published as a part of Vol II of the Report of the Bengal 
Land-Revenue Floud Commission] 

14. A New Approach to the Communal Problem 
(Padma Publications, Ltd , Bombay). 

15 Gupta Empire (In the Press). 
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PROGRESS OF THE SCHEME 

The cost of the Scheme was originally estimated at 
Rs 10,000/- but thanks to the spontaneous and generous 
support of some of its sponsors and signatories the esti- 
mate was exceeded in a very short time and raised to 
Rs. 15,000/-, and later to Rs 30,000/-, with the growing 
volume of support forthcoming for the Scheme As we 
are going to the Press, the total collections for the entire 
Scheme includmg the publication of this Volume and the 
foundation of Dr Eadha Kumud Mookerji Lectureship 
at the Lucknow University have exceeded Rs 60,000/- 
The Lectureship has already been instituted by the 
Lucknow University on the basis of the originally stipu- 
lated endowment of Rs 30,000/- which the Committee 
has already transferred out of its funds to the University 
The Committee has transferred to the Lucknow Uni- 
versity further sums of Rs 8000/- and Rs 1000/- by 
which the University has instituted respectively two post- 
graduate Radha Kumud Mookerji Scholarships and one 
Eadha Kumud Mookerji Gold Medal to be awarded 
annually at its Convocation to the best B A of the year 
The Committee expresses its profound gratitude to 
the Patrons, Donors and Subscribers who by their gen- 
erous contributions have helped to make the Scheme such 
a complete success in such a short time in spite of the diflB- 
cult and depressing conditions created by the War The 
Committee cannot but feel gratified that the love of 
India’s culture keeps burning in so many hearts against 
the blackout of militarism and the clouds of worldwide 
despondency 
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The Committee gratefully records tJie names of all 
these Patrons, Donors and Subscribers as follows . — 


A Patrons 


Bs. 

1 The British India Association, Lucknow ... 6,000 

2 Sir Padamapat Singhania, Cawnpore ... 5,001 

3 Dr B C Law, Calcutta ... 5,000 

4 Seth Ram Krishna Dalmia & S P Jam, 

Delhi .. ... ... 5.000 


5 His Exalted Highness the Nizam’s Gov- 


ernment, Hyderabad ... £,500 

6 Raja Sir Naram Lai Pitti, Bombay ... 1,000 

7 Sir Dorabji Tata Trust, Bombay ... 1,000 

8 Shnman Maharaja Sahib Bahadur of 

Balrampur ... ... ... 1,000 

9 Katyan Estate, Dist Hardoi ... 1,000 

10 Seth R D Birla, Bombay ... ... 1,000 

11 Rai Bahadur Munshi Ram Kumar 

' Bhargava, Lucknow ... 1,000 

12 Hon Rai Bahadur Lala Ram Saran Das, 

C I E , Lahore . . . . 1,000 

13 Kumar R N Roy, Calcutta ... ... 1,000 


14 Lala Shiva Naram Tandan of Messrs. 

Lahtram Mangilal Buddhulal, Cawnpore ... 700 

15 Hon Raja Sir Raghunandan Prasad Singh, 


Monghyr ... ... 521 

16 Mr Satish Churn Law, Calcutta ., 500 

17 Mr Bhabani Churn Law, Calcutta ... 500 

18 Sir Gokul Chand Narang, Lahore . 600 
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Its 

500 


19 His Highness the Gaekwad of Baroda 

20 His Highness the Maharaja of Tehri- 

Garhwal 

21, Sir Han Shankar Paul and Mr Han Mohan 
Paul of Messrs B K Paul & Co , Calcutta 

22 Baja Badha Baman, Pilibhit 

23 Hon Baja Yuveraj Datta Singh of Oel ... 

24 Maharajadhiraja Bahadur Uday Chand 

Mahatab of Burdwan 

25 H S S Thapar, Lucknow 

26 Sn Jyoti Bhusan Gupta, Benares 

27 Shiva Prasad Gupta, Benares 

28 Lala Mahadeo Prasad Ronghta, Gorakhpur , . . 

29 Messrs Jhabarmal Sn Ram, Gorakhpur ... 

30 Sir Purushotamdas Thakurdas, Bombay ... 

31 Sn Homi Mehta, Bombay 

32 Rai Bahadur Issar Das, M L A , Lahore 

33 Sardar Surendra Singh of Saraya Sugar 

Factory, Gorakhpur 

34 Dr N N Law, Calcutta . . 

35 Mr Kasturbhai Lalbhai, Ahmedabad 

36 Mr Narendrajit Singh, Cawnpore . . 

37 Rai Bahadur Madhusudan Das, Gorakhpur 

38 Diamond Sugar Mills, Gorakhpur 

39 Rai Bahadur Rameshwar Prasad Bagla, 

Cawnpore 

40 Mr Ram Ratan Gupta, M L A , Cawnpore 

41 The Hon Sn J P Srivastava and Mr J K 

Srivastava, B Sc , Cawnpore 


500 

500 

500 

500 

500 

500 

500 

500 

500 

BOO 

500 

500 

500 

5i}0 

500 

500 

500 

500 

500 

500 

500 

500 
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Es. 

42 Sir Robert Menzies, O B E , Cawnpore . 500 

43 British India Coloration, Ltd , 


Cawnpore . • . 600 

44 Messrs Nihal Chand Baldeo Sahai, 

Cawnpore v 500 

45 His Highness Maharaja Holkar of Indore ... 600 

46 Seth B M Birla, Calcutta ... ... 600 

47 Mahant G R Das, Einarmath, Pun ... 500 

48 Lala Shankar Lall, New Delhi .. ... 600 

49 Mr R L Nopany, Calcutta ... ... 600 

50 Mr N K Halwasiya, Chairman, Municipal , 

Board, Lucknow . .. 500 

51 Mr M R Jaipuria, ML C , Calcutta .. 500 

52 H H The Maharana of Udaipur ... 500 

53 Sir Badri Das Goenka, C I E , Calcutta . 500 

54 Messrs Soorajmall Nagarmall, Calcutta .. 1,000 

55 Shankar Sugai Mills, Gorakhpur .. 500 

56 Raja Maheshwar Dayal Seth of Kotra . 500 

B Donors 

1 Mr Kedar Nath Goenka, Monghyr .. 251 

2 Mr Debes C Ghose, Calcutta ... 250 

3 Maharaja Sahib of Ajodhya, Fyzabad 250 

4 Raja Sir Maharaj Singh, Lucknow .. 200 

5 The Bettiah Raj, Bettiah ... 200 

6 Right Hon’ble Sir Tej Bahadur Sapru, 

PC, K C S I , LL D , Allahabad .. 200 

7 Rai Bahadur S M P Singh, Taluqdar, 

Fyzabad ... ... ... 160 

8 Mr Bhagat Govind Das, Lahore ... 125 
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9 Her Highness Maharani Indirabai of Indore 

10 Mr Tarak Nath Banerji, Calcutta 

11 Mr H A Wilkinson j Director, Begg 

Sutherland and Co , Ltd , Cawnpore 

12 The Manager, Gita Press, Gorakhpur 

13 Messrs B P Agrawala Bros & Co , 

Gorakhpur . . 

14 Mr Balmukund Shah, Ramkola Sugar 

Mills, Gorakhpur 

15 Sir Thomas Lamb, ML C , Calcutta 

16 Madame Sophia Wadia, Bombay 

17 Mr* Kanai Lai Goswami, M L C , Serampore 
18. Raja Kamala Ran j ana Roy of Cossimbazar. . 

19 IVfr Shush Chandra Chakraverti, MLC, 

Calcutta 

20 Ml Deva Raj Narang, Basti 

21 Kunwar Hriday Narain, Taluqdar, 

Maurawan (Unao) 

22 Rai Bahadur Kidari Ram 

23 Rai Bahadur Radha Krishna Jalan, Patna... 

24 Mr Hira Lai Jalan, Patna ... 

25 Mr Gopi Krishna Kanauria, Patna 

26 Mr Bal Krishna Sharma, Sultanpur 

27 Sir Sri Ram, Delhi Cloth & General Mills, 

Delhi 

28 Mr H L Srivastava, Patna 

29 Mr B C Chatterji, Calcutta 
SO Sir Chunilal B Mehta, Bombay ... 

31 Lady Taptibai Chunilal, Bombay 

32 Mr R L Misra, Morarea, Gorakhpur 


Rs 
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100 

100 

100 

100 

100 
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100 

100 

100 

100 

100 
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Rs 

33 Thakur Nihal Chand Chaudhury, Dhar ... 100 

34 Raja Suraj Baksh Singh Sahib of 

Kasmanda . . ... ... 100 

35 The Mayurbhanj Estate, Banpada ... 100 

36 The Mysore University, Mysore ... 100 

37 Professor Muhammad Habib, Aligarh . 100 

38 Kumar Mandhata Singh, Geejgarh, Jaipur ... 100 

39 The Hon’ble Sir B P Singh Boy, Calcutta 100 

40 Rai Bahadui Dalip Narain Singh, Monghyr . . . 100 


41 Mr Deoniti Prasad Singh, Monghyr . 100 

42 Agra Province Zemindars Association, , • 

Allahabad .. 100 

43 Mr Bihar 1 Lai Vasishtha, Zamindar and 

Banket, Jhansi . . 100 

44 Mr Ram Kumar Dikshit, M A , Lucknow 

University ... ... ... 100 

45 Rai Bahadur Mukandi Lai Pun, Lahore ... 100 

46 Mr P K Mitter, Calcutta .. ... 100 

47 ,Mr Dwarka Prasad Singh, Cawnpore ... 100 

48 Mrs B P Srivastava, Cawnpore .. 100 

49 Mr M S Aney, Colombo (Ceylon) . 100 

.50 Mr D D Mukherji, Monghyr .. 100 

51 Lala Han Ram Seth of Maurawan (Unao) 100 

52 Rai Bahadur Shyam Nandan Sahaya, 

Muzaffarpur ... ... - 100 

53 Rawal Bishnu Singhji of Bissau 100 

F4. Raja Kalyan Singhji of Bhinai ... 100 

55 Rao Narain Singhji of Masuda .. 100 

56 Rajadhiraja Han Singhji of Achrol ... 100 



Rs 


67 Mr Baij Nath Bajona, M L A (Central), 

Calcutta ... ... 100 

58 Mr Prakaah Chandra, M A , LL B , 

Lucknow ... ... ... 100 

C Subscribers 

1 Dr S K. D Gupta, Calcutta ... ... 50 

2 Sister Vajira, Sarnath (Benares) ... 60 

3 Mr Ambalal Sarabhai, Ahmedabad ... 50 

4 Rai Bahadur Aghor Nath Banerji, 

Monghyr ... . ... 50 

5 M^r*N Bakshi, C I E , I C S , Commissioner, 

Patna Division ... ... 50 

6 Mr Pratap Vikram Shah, Taluqdar, 

Lakhimpur ... , 60 

7 Mr Prabha Shankar Bhatt, J P , Bombay ... 50 

S From some gentlemen (collected by Mr 

Jahangir F Kotwal, Karachi) 37 

0 Mr H C Ghosh, Cooch Behar ... 30 

10 Rev Prof Ross Wilson, MA, Lahore 25” 

11 Mr K Chandy, Ayamanam, Kottayam 

(Travanoore) . ... ... 25 

12 Mr V R R Dikshitar, Madras University 25 

13 Professor C S Snnivasachari, Annamalai 

University ... ... ... 26 

14 Dr M. H Krishna, Mysore ... ... 25 

15 Mr J C Powell-Pnce, M A , I E S , 

DPI (UP.l ... 25 

16 Dr Paul Brunton, Mysore ... ... 26 

17 Mr, Nanak Smgh, Gorakhpur 26 
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Ha 

18 Dr Miss P C Dharma, Benares 

University ... ■■■ 26 

19 Mr S K Banerji, Mirzapur ... 25 

20 Mr Bam Narain Misra, Partabgarh 25 

21 Dr A L Snvastava, Lahore ... 25 

22 Mr Gurupada Haidar, Calcutta ... 25 

23 Rai Bahadur S N Sinha of Jiaganj ... 25 

24 Mr Shyam Bihan Saigal .. ... 25 

25 Mr Jehangir F Kotwal of Karachi 25 

26. Mr Shalirab K H Katrak, Karachi ... 25 

27 Mr R C Pandit, Patna ... ... 25 

28 Mr Radha Charan Goswami, Bijawar . * ‘ 25 

29 Mr D D Khanna, Calcutta ... ... 25 

30 Mr Ruttonjee Ardashir Wadia, Bombay . 25 

31 Mr A Eanga Rao, Rajahmundry ... 25 

32 Sir Heni'y S Rankin (Bart ), Lucknow ... 25 

33 Mr Nanak Chand, M L A , Lahore . 25 

34 Mr C D Chatter] ee, Lucknow University ... 25 

35 Mr R N Nagar, Lucknow University ... 25 

36 “Mr Nurul Hasan, Lucknow University ... 25 

37 Mr R C Man Chandra, Lahore .. 50 

38 Mr Harendra Krishna Bose, Khargpur 25 

39 Mr Gopal Krishna Paul, Khargpur ... 25 

40 Mr Bijaya Krishna Kundu, Khargpur 25 

41 Mr Irsad All, Khargpur ... ... 25 

42 Professor N K Siddhanta, Lucknow University 25 

43 Dr V S Agrawala, Lucknow ... 25 

44 Mr G. S Miisra, Lucknow University ... 25 

45 Professor Kali Prasad, Lucknow University ... 25 

46 Dr S N Das Gupta Lucknow University ... 25 
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MESSAGES 


1 Mrs Sarojini Naidu 

In the midst of blinding and bitter political contro- 
versy that sometimes seemed to obscure the very stars, my 
old friend, Dr Eadha Kumud Mookerji, has kept alive and 
undimmed his true Brahmmical devotion to learning 

So rare is such single-hearted 7eal in the pursuit of 
knowledge in our troubled age of confused and conflicting 
activities that it cannot fail to evoke genuine admiration 
from'*aJl those who love and honour scholarship 

I am happy to associate myself with the well-earned 
public tiibute to one who has enriched the world’s con- 
ception of Ancient Indian Culture, Civilization, and 
History by his patient, monumental, and memorable 
labours 


2 The Hon Sardar Sir Jogendra Singh, Education 
Member, Governor-General’s Council 

My dear Mookerji, 

I am delighted that your distinguished career is 
finding recognition by all those who have admired your 
steadfast devotion in promoting knowledge I need 
hardly say that I ]oin my friends to honour you by the 
publication of the book and in the foundation of a 
Lectureship in the Lucknow University I consider it a 
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pleasure and a privilege to be associated with the 
movement 

You can use this letter m any way you like 

Yours sincerely, 
(Sd ) Jogendra Singh, 
Education Member, 
Grovemment of India 


3 The Hon Mr N 
General’s Council 


R Sarker, Member, Governor- 


New Delhi 
Slst August, 1942 

I heartily associate myself with the proposal to 
honour my esteemed friend, Dr Radha Kumud Mooker]i, 
m •recognition of the great services rendered by him lu 
the sphere of scholarship and learning, and also to the 
public life of the country. 

I wish the movement all success. 
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4 The Hon Mr M S Aney, Member, Governor- 
General’s Council 

In the railway saloon on way to 
Madras 

2nd August, 1942 

My dear Dr Radha Kumud Mookerji, 

I received a copy of a printed appeal over the 
signatures of Mrs Sarojini Naidu and a large number of 
distinguished Indian scholars and gentlemen mterested 
in the study of Indian History and Civilisation I am 
delighted to read that so many distinguished Indians have 
now definitely decided to express their appreciation of the 
scholarly work done by you in a spirit of selfless service 
of the motherland, in some tangible form I promise my 
whole-hearted cooperation with the signatories m their 
laudable efforts to honour you by the publication of a 
Presentation Volume and the foundation of a Lecture- 
ship in the Lucknow University I consider it an honour 
and a privilege to be associated with the movement and 
therefore thank the organisers and signatories for sending 
me a copy of the Appeal 

You have my pernussion to treat me as a signatory 
to the Appeal, if that is in the opinion of the organisers 
least likely to promote the objects which they have at 
heart In token of my consent, I put in my signature 
on the printed copy enclosed herewith 
With my kindest regards. 

Yours smeerely, 
(Sd ) M S Aney, 
Member, Governor-General’s Council 
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6 Sir S Eadlia Knshnan. ¥ B A , D Litt , Vice 
Chancelloi, Benares Hindu University 

Benares, 

7th February, 1944. 

T have known Dr Radha Kumud Mookerji for over 
twenty-five years and have been greatly impressed by his 
very valuable contributions to Indian History and the 
spread of Indian Culture It must be a great comfort to 
him when he retires that he does so with the goodwill and 
appieciation of his colleagues and fi lends in the field of 
Indian scholarship May he live long and add in his days 
of retirement more striking conti ibutions to the study of 
Indian History 


fi Raja Sir Mahaiaj Singh, ML A 

I have known Professor Radha Kumud Mookerji 
both as a friend and as a colleague In both capacities, I 
have admired his lefined and biilliant intellect, his devo- 
tion to India’s past, and bis great achievements in 
making that past better known to the modern world 
But the Professor is not only a writer of the first rank 
he IS an excellent speakei, and he has taken, at least in 
recent years, a keen and active part in the political 
problems of our country I hope that his work in the 
Lucknow ITmversity and elsewhere will inspire others to 
follow his example 
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7 . Nawab Sir Syed Ahmad Khan of Chhatari, K C S 1 , 
President of H E H the Nizam’s Executive Council 

Dear Raja Maheshwar Dayal Seth Saheb, 

His Exalted Highness’s Government is just now faced 
with considerable financial stringency on account of the 
war Despite it, having regard to the very noble cause 
which you have stated and also to the names which have 
subscribed to the Appeal, H E H ’s Government has sanc- 
tioned a donation of Rs 2,500/- which I hope will be 
foiuid aiceptable to the Committee Ills Exalted High- 
ness s Government tiusts (hat the Appeal will meet with a 
leady response from otheis as well, so that the proposal 
for the foundation of the Lectureship may be implement- 
ed as f^ily as possible 

Yours sincerely, 
(Sd ) S L Ahmed Said, 
President of H E H 
The Nizam’s Executive Council 


8 Majoi J Dennis Ward, M A (Cantab ) 

New Delhi 
9th January 1944 

It would be a work of supererogation, and indeed pre- 
sumption, for me to dilate on the scholarship displa.yed by 
Dr Mookerji, and on his many and varied contributions 
to historical knowledge in the field of Ancient Indian 
History, which he has made peculiarly his own Critics 
more competent to pronounce judgment have praised and 
will continue to praise the imflagging zeal and profound 
learnmg which he has brought to the task of reviving the 
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pristine glories of that remote past For those select few 
who possess the necessary “apparatus critic,” Dr 
Mookerji has produced numerous erudite disquisi- 
tions on subjects that excite and delight the intellect of 
the researcher, and provide abundant food for thought 
and study 

As a comparatively callow neophyte in the Hindu 
pantheon, but an inveterate worshipper at the shrine of 
Clio, it IS to another aspect of Dr Mookerji’s work that 
I would fain pay a meed of tribute and admiration I 
refer to his unique and inimitable felicity of style For 
one who has uevei left the shores of this sub-continent, 
the biographer of Harsha enjoys a truly remarkable com- 
mand of the English language His sense of thq -correct 
word and turn of phrase is quite extraordinary, and he 
exercises meticulous care in the selection of the proper 
expression to render precisely and euphoniously the idea 
which he wishes to impart By his gift of lucid and 
harmonious diction, he has won for himself a multitude 
of admiring readers, not only among professional scholars 
and historians, but also in the rank and file of students 
throughout and beyond India, as well as from the public 
a^ large 

It IS devoutly to be hoped that some day Dr 
Mookerji will be able to pay a visit to the ancient Col- 
leges on the banks of the Cam and the Isis When he does 
so, the author of Men and Thought %n Ancient India 
will find himself to be no stranger in the Universities of 
Milton and Dr Johnson He who has so patiently 
mastered the idiom of Shakespeare has been admitted al- 
ready into the intimate inner circle of that ever-grow- 
ing family of English-speaking peoples in whose hands 
and hearts and minds the future destiny of mankind so 
largely rests 
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9- M Rathnaswamy, Vice-Chancellor, Annamalai Um 
versity 

May I also be permitted to add my congratulations 
to those that Professor Radha Kumud Mooker]! will re- 
ceive from the numerous admirers of his work m and for 
Indian History ^ I remember as a young student 40 
years ago reading his History of Indian Shifting and 
Maritime Activity and admiring his patriotic work. 
Ever since then I have read other books of his and have 
admired the sobriety and soundness of his historical 
writing I am glad honour is being done to one who by 
his historical work has done so much to promote the 
study of the achievements of our people 


10 Dr Sachchidananda Sinha, M L A , D Litt , 
Vice-Chancelloi , Patna University 

For now nearly forty years Dr Radha Kumud 
Mookerjee has represented the true type of a historian, 
and upheld the banner of Indian scholarship His work 
on the history of ancient India, and on the lives of some 
of her greatest sons, have not only revolutionised Indian 
thought, but raised Indian culture in the estimation of 
foreign Savants His rich and rare scholarship, and his 
intense devotion to learning, have been widely appreciat- 
ed through the length and breadth of India, and it is but 
fitting that a well-deserved public tribute should be paid 
to one who has enriched the literature of ancient Indian 
civilization, culture, and history, by his monumental 
works, which are the result of infinite patience and pro- 
found learning 
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11 N N Sen Gupta, Professor of Lucknow Univer- 
sity 

Professor Eadha Kumud Mooker]i is well-known as 
a scholar, as a thinker, as a public man who brings to bear 
his great insight upon the manifold porblems of national 
life, and as a University Don who has enriched the aca- 
demic life of several great institutions of learning There 
are many who may speak with much greater authority than 
T can command on each of these phases of Professor 
IMookeiji’s wide and varied field of work I reseive for 
myself the huml le task of paying a tribute to his deft men- 
tal touch which unawares has spelt Ofen Sesame to new 
vistas of life foi so many of those who have sat at his feet 
I feel particularly attracted to this aspect of Pittfessor 
Mookerji’s work which I am tempted to value more than 
his other achievements that have already received their 
meed of high praise I may aptly describe it as Professor 
Mooker 3 i’s technic of inducing personal Aufklarung m 
his pupils I am one of his oldest pupils and can speak 
therefore on this topic with some authority which need 
not Imw to the great learning and eminence of other colla- 
borators in this Volume 

I was sitting at my desk in a kerosene-oil lit room 
in my College hostel one winter’s dusk when smoke prevail- 
ed over darkness in driving out the last light of the day 
Professor Mookerji was then on the staff of the Bengal 
National College and came to the humble abode of his 
pupils which in more senses than one was called a Mess in 
those days Some one was ill, the Professor had come to 
see him He found n.e accidentally at study I thought 
myself rather lucky in being caught at so laudable a pur- 
suit But did I notice a slight frovra in the Professor's 
visage ' ‘Why do you read so much * I have heard 
that you grind in and out of time ’ ’ Good I My re- 
putation had reached my teacher’s ears, but alas i the 
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frown indicated reproof i “You get only half the material 
from what you hear and read; for the other half you have 
to feel your way into your own mind Hold before your 
intent attention every uncertain thought You will thus 
learn more than by reading many books ’’ I have read 
many books and have won my humble share of academic 
success in my day The subtle frown, the quiet assurance 
of the advice, has helped me many times across the in- 
tellectual no-man’s land. I cannot do better than to 
contribute a paper on the technique of attention as a 
memento of this occasion 


12 Dewan Bahadur Harbilas Sarda, Ajmer 

Dr Radha Kumud Mooker]i is at once a man of 
letters and a man of public affairs His mind is versa- 
tile his interests are wide History, Economics, Litera- 
ture, Sociology and Politics, — nothing is foreign to his 
cultivated mind With a facile pen and an ease of ex- 
pression, Nature has endowed him also with a keen intel- 
lect and a filing heart 

He first came into prominence in the opening years 
of the century with his History of Indian, Shipping, 
which established his reputation as a research scholar 
Since then, he has written a number of important and 
valuable books and has devoted himself to the solution 
of various literary, social and political problems that 
have been and are agitating the people of India In 
addition to writing books, he has delivered discourses 
and lectures in all parts of India His laudable work 
m the cause of Hindu culture including his valuable con- 
tributions which have helped in bringing success to the 
Hindu Sabha is well-known. 

F. E 
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But the most valuable work for which he is famous 
in this country la in connection with the problem of the 
Minorities in India His profound knowledge of the 
question as dealt with in the various countries of Europe, 
his keen logical mind, his impartial and sound judgment, 
his great industry and intellectual integrity, his true 
patriotism and love of India, he has brought all these to 
the clarification and proper solution of this important 
question — a question whose importance has been magni- 
fied beyond all due proportions by the British Govern- 
ment using it as a permanent and irremovable barrier 
across the path of India’s National progress and as an 
excuse for withholding from the people of India their 
right of full self-government 

I was present when he first addressed the members 
of the Central Legislature several years ago in one of 
the spacious rooms in the Council Chamber, New Delhi, 
on this subject, and was struck by the perspicacity of his 
vision, the clearness of his presentation of the various 
aspects of the question, his knowledge of its history in 
the various countries of Europe, and the proper perspec- 
tive in which he put this question in relation to the vari- 
ous political problems of the country 

I have had several interesting talks with him at 
Ajmer where he was my guest in 1933, in Delhi, and in 
Lucknow, on historical, social and political subjects and 
have derived great pleasure in listening to his elucidation 
of them 

He occupies a unique position m the literary circles 
of India In England, France, Germany and other coun- 
tries of Europe, University Professors render important 
services to their countries by applying their expert 
knowledge of current economic, political and social ques- 
tions and writing treatises and making contributions to 
important journals on questions of foreign policy, cur- 
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rency, exchange, emigration, labour, trade and commerce, 
and thus materially assist in their solution in the best 
interests of their countries Dr Radha Kumud Mookerji 
is the best known of the University Professors in India 
who do this work As India is under foreign domination, 
many such questions that arise in England do not arise in 
this country in the same forms But other questions such 
as those of the Minorities , primary, secondary and technical 
education, social reform, emancipation of women, uplift 
of the Harijans, Provincial and Imperial taxation, 
development of industries, expansion of the Universities, 
specialisation of studies, relations with the Indian States 
that are of vital importance to the progress of the country, 
do arise and demand that the best brains in India should 
be continually employed in their proper treatment and 
solution And Dr Radhakumud Mookerji has employed 
all his talents and ungrudgingly given his time to the 
solution of them all Like Professor J M (now Lord) 
Keynes in England, he has placed his knowledge and his 
fine intellect at the service of the Indian Nation Though 
owing to the peculiar political conditions prevailing in 
India, his influence in moulding the policy of the country 
in political and economic matters so as to serve the best 
interests of the country has not been so decisive as that 
of Professor Keynes and others in England, he has ren- 
dered valuable service to the nation by putting the intel- 
ligent people in India in possession of the essentials of 
the various political, economic and social questions, on 
the proper solution of which depend the progress and 
prosperity of the country 




THE EJVE INDIAN ORDERS OF PILLARS 
AND THEIR COMPONENT PARTS 

BY 

Prof P K Acharya, I E S , M A , Ph.D., DXitt,, 
Head of the Sanskrit Depaitment, Allaha'bad University 

The synonyms of the column as given in the 
Mdnasdia Vdstn^dst m' indicates both its evolution and 
history janghd, charajia, stall, stamhha, anghnka, 
sthdnv, sthdnn, pada, skambha. atom, bhJinaka and 
dhdrana The order in which they are found mentioned 
in the- Sanskrit veise does not, howevei , imply the pro- 
cess of evolution, because there is no fixed rule of syntax 
even in Sanskrit prose Thus the sequence, so far as 
these terms are concerned, does not imply the antiquity 
of their use The derivative or etymological meanings of 
the terms, however, show the purpose for which they 
were originally used The term janghd, probably deriv- 
ed from the root, gam (to go), means the shank or the 
lower leg from the ankle to the knee, which is the lowest 
part of the body Similarly chaiana, derived from tke 
root, char (to move), also means the foot The next 
term should be read, not as stall oi tah which does not 
occur in ordinary Sanskiit, but as tali, a coined teim 
meaning that which possesses tala or bottom {i e , base and 
pedestal as the pillars aie found with) The term. 
stambha, is well known in Sanskrit liteiature, and has 
been fiequently used in the sense of a post, pillar, column, 
stem, also arm, all these meanings are derived from the 

RW wWW 5X1?!^ I 

(Chap XV, 2—6) 
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root, stambh (to support, strengthen, stop, arrest, stiffen, 
make rigid or immovable) About Ihe next term, 
anghrika, although the verbal root is not quite certain, 
ahghri has been used alivays to mean foot as well as root 
The term stMnu, is less frequently used, but its deriva- 
tion IS clear from the root, sthd (to stand firm, fixed, im- 
movable) and is used in the sense of a stump, stem, trunk, 
stake, post, pile, and pillar as symbol of motionlessness 
Hthuna IS obviously connected with sthanu^ and must 
have lieen denied from the same root, stha (to stand) and 
is Used almost in the same sense of a post, pillar, stake, 
column, and beam ’ The terms foda and -pada are fre- 
quently used in ihe sense of foot and are derived in a curi- 
ous manner from a loot pad (to stand fast or fixed) like 
the root of stamhh , this sense is, however, derived from 
foot Itself {jmda) instead of deriving the sense of foot 
from the verbal root Skamhha is conjectured to be a 
phonetic variety of stambha and is derived from the root 
skamhh, which like stambh, means to piop, support, fix, 
establish, to make film and thus means a prop, support, 
pillar buttress, fulcrum But the sense m which it is 
used m the Atharra-Veda (X, 7, 8), mz , Brahman, 
Purusha, Supreme Being, has indicated the pillar as the 
Regulatoi of the whole stiiicture of a house The term 
(iram, derived from an uncertain root meaning, ‘being 
fitted into,’ or ‘turning round,’ implies the pieces of 
wood foi kindling fiie by attrition, the justification of 
Its use as the synonym foi a pillar is probably derived 

2 Sir Monifi Williams -vUimises m liis DictioiMry that both 
these terms are used for sthfilna which may be connected with 
ithuln meanin<r t'rossucss, bulhmess (Sonslrit-l£ngltt.h Lht- 

tionnri/ ) 

’ This ,seiise of beam has been derived from a wrong notion 
(by Matdonnell, Vedic Indev) that the Indians of the Vedic 
period did not know the art of building well-designed dwellings 
so that they could only use wooden or bamboo Imams across the 
straw roofs of thatched cottages 
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from its use in the sense of mother in the HarivamSa 
(Cf. Pdndaiidram and Surdram), this sense also will in- 
dicate the pillar as the regulator of a building Bharaka 
IS a simple derivative from Bhdra or load and implies 
the pillar which supports the roof-load Similarly, 
dhdrana is easily derived from the root dhn to hold or 
support, 1 e , doing the same function as the house- 
pillar performs 

There are, however, free-standing pillars which do 
not support any load Of these twelve synonyms some 
would imply the free-pillars, some would indicate the 
house-pillars and the others may be used to imply both the 
functions But in literature including the avowedly 
architectural texts these distinctions have been lost and it 
will serve no purpose m trying to classify them here In 
the Vedic texts, however, the terms ufamit (pillar), part- 
mit (cross beams), and pratimt (props) are leferred to ‘ 
The extant pillars make it, however, clear that amongst 
numerous groupings® their classification into free- 
standing and roof-bearing vaiieties is necessary in order 
to understand their different functions and structural 
features 

The sacrificial posts {yupa-stambha) of the Brahma,- 
nas, the lamp-bearing pillars of the Jams, and the lion- 
pillars of Asoka of Buddhistic faith may be lef erred to 

^ For further details see the muter’, s liiduiii Architecture 

(1927), p 6 

5 See the writer’s Dictionary of Hindu Architecture, pp 850 
— 852, e g , banner (or flag-beaiing), basava, benefaction, beaulj , 
boundary, brahmadeva, composite, corn, crocodile, devotion, 
diamond, dwarf, eagle, edict, elephant, fan, fan-palm, fortune, 
foundation, four-faced, free, ganda-bhei anda, gate, gold, granite, 
honour, human, iron, lakshmi, lamp-bearing, lamp-stand, lion, 
main, memorLal, monkey, monolith, monumental, octagonal, 
phallus, pietv pleasure, projecting, quadrangular, religious, 
sacrificial, sati, sixteen-sided, stone, thieves, tlurty-two-sided, 
town, trident, umbrella, unshaken, upper, victorv, wall, war, 
welfare, etc For those pillars m'hich beai only S.in'krif names, 
vide p 860, eolninii 1 
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as examples of free-pillars The pillars employed singly 
or in rows both in Hindu, Jain, and Buddhist monuments 
may be cited as the examples of the other variety The 
functional differences between these two varieties are 
numerous, but the chief one is that the free pillars are 
for mere show, while the house-pillars are employed lioth 
for show as well as to vsupport the load of the roof 
upon them Thus their capital or top-most portion be- 
comes loss prominent than that of the free pillars 
Hence in the matter of construction also deeper founda- 
tion IS necessary foi- the free-pillars and greater stiength 
IS needed foi the house-pillars on whose soundness the 
whole stiucture largely depends 

Although fiom the etyraologual sense of the- syno- 
nyms the pillars indicate the foot or lower part only, 
their fe.itures, however, aie analogous with the whole 
human body Thcie aie the capital or head, the neck, 
the middle body or the shaft, the leg oi base {adjiish- 
thdna)^ the foot oi pedestal (u-pa-pltha) In case of free- 
pillars there are placed -some decorative or symbolic 
animal, bird, or human body upon their capitals, while 
upon the capital of house-pillars and below the roof there 
'rs a lunning wall known as entablatuie {prastara) This 
IS employed to keep away glare into the room as well as 
to serve as a decoration A part of the entablature be- 
tween two pillars IS furthei beautified being turned into 
an arch which serves the double purpose of decoration 
and uniform distribution of the load of the structure 
above towards the aich-pillars or the arch-walls as the 
case may be Thus the four component parts of the 
both varieties of the pillars, from the bottom upwards, 
the pedestal (upapitha), the base {adhishtJvdna) , the 
shaft (stambha-bapus), and the capital (bodhtkd) Over- 
looking the analogy with the human body some pillars 
aie constructed with the base alone and the pedestal is 
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altogether omitted Strictly following the rules such 
constructions should be considered defective, although there 
IS both an economic as well as an aesthetic reason for 
such a defect 

The teim, u'pafltha for pedestal, is familiar in 
Sanskiit language, formed of upa (upper) and pltha 
(probably from the root sad, to seat upon, hence a stool, 
seat, chan, bench, any flat surface) and easily means 
foot But 111 pillar it would include the lower leg upto 
the knce-] 07 nt '■ It is composed of mouldings, as given 
in the standard text, Mdaasdra, varying from five to 
twenty-seven, nz , itpdva (plinth), kampa (fillet), mahdm- 
buja (large cyma), k^hvdrdbja (small cyma), kampa 
(fillet), n'ntautn (fillet), kampa (fillet), padmu (cyma), 
patUka (fillet), padma (cyma), lampa (fillet), gala 
(dado), vttara (fillet), kampa (fillet), ambuja (cyma), 
(irdha-kampa (half fillet), pmH'nd'jana (cavetto), antanta 
(fillet), karna (ear-pattern ornament), uttara (fillet), 
kampa (fillet), padma (cyma), kapota (corona), ahnga 
(fillet), antanta (fillet), gala (dado), uttara (fillet) 
Twelve varieties of pedestals are described in the 
Mdnasdra, under three classes, vedibhadra, pratibhadra 
and manchabhadiad of which the common term, bhadrar 
means ‘seat’ and vedi (platform), puiti (upper), and 
mancha (stage, dais) imply the upper portion 

The term, adhishthdna, for base, formed from the 
root sthd (to stand), denotes an object on which some- 
thing stands Thus it implies the stand or base of the 
column, being the member between the shaft and the 


The pedestal is not only placed under the baise of a column 
or pilaster (wall-pillar), but frequently employed, both singly and 
together with the latter, as a pavement for temples and porticoes, 
over cornices of edifices, and also as a platfoim foi thrones and 
as seats for statues 

1 Writer’s Dictionary of Hindu Architecture, pp 88 — 91, cf 
pp 94 — 96 For illustration see Plate II, top fignrs 
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pedestal if there be any ® Like the pedestal the base 
18 also composed of numerous mouldings varying from 
seven to twenty thiee, viz , janman (plinth), kshudra- 
vdjana (small fillet), vapra (cavetto), padma (cyma), dsana 
(seat, flat fillet), ratna-vapra (jewelled cavetto), kampa 
(fillet), nimna (drip), kampa (fillet), abja (cyma), ratna- 
patta (jewelled fillet), kampaja (fillet), kampa (fillet), 
kandhara (dado), kampa-padma (fillet and cyma), 
kama (ear-pattern ornament), vdjana (fillet), abja (cyma), 
kapota (dove-cot), dhnga (fillet), and prativajana (fillet) 
In the Mdnawra'^ (Chap XIV) as many as sixty-four 
varieties of bases arc described ui gieat detail under 
nineteen different types called pdda {ioot)-handha (band), 
uraga (sniLke)-baj}dka , piatiktama, kumnda ([i\y)-handha, 
padma-ke 4 ara (lotus-filament pattern), pushpa-pushkala 
(flower pattern). .<il-handha, tnancha-bandha, ireni- 
handha, padma (lotus ) kumhha {^u^-bandJia, 
vapra {hv\dge)-bandha, vajra {c\nh) -bandha, hlbhoga, 
ratna {gem)-bandha , patta-bandha, kukshi-handha, 
kampa-bandha and ^rikdnta 

The third component part from bottom upwards of a 
complete pillar, known as shaft in English, is really the 
~i)tambha pioper of which the othei synonyms have been 
discussed above The exact equivalent of the shaft would 
be stambha-hapiis (body of the pillar) but this coined 
phrase is met with neither in the basic text, Mdnasdra, 
nor in other and later texts on Vdstu-Sdstra Like those 
of the pedestals and bases there are special mouldings 
which compose the shaft and these mouldings are of 

* Tt 1 “! also used to imply the basement or the lowest member 
of a building 

* See the wntei's Dictionary, pp 36-37 For illustration see 
Plate II, middle figure 

These epithets iinplv the general design and the pattern 
The illustrations in (he ■writer’s ArchitectuTc of WdTUTsdra, Volume 
V, plates XXXI — XLIII, may give an idea 
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much historical and technical interest According to the 
Manasdra the basic mouldings are of five kinds, while 
according to the Suprabheddgama, there are two sets of 
seven mouldings, one set referring to the column of the 
main building and the other to that of the pavilion They 
number eight in the Matsya-Purdna,'^ the Brihat- 
samhitd,^* and Kirana-tantra,^^ exactly like those of the 
Greco-Roman orders 

In the Mdnasdia the five mouldings are called 
hodhikd, mushti-hnndha, pjialaka, tdtikd and ghata In 
the Suprabheddgama the one set of seven mouldings are 
designated as danda, mandi, knvtlia. knmhha, phalakd, 
nia-kantha and pot-ikd, and the other set of sex^ev as 
hndhikd, uttnia, iwjaaa, mfudhikd, txild', -jayantd and 
tala In the Matsya-puxdna, Bx xhat-samhitd, and 
Kixanatantra, the set of eight mouldings composing the 
shaft comprises vdhana, ghata, padma, uttaroshtha, 
hahvlya, hdra bhdra), tula and vpatuld In each of 
these three, lather four, lists there are unmistakable 
teims,^' which imply the head, face, neck, etc , showing 
thereby that the Indian stamhha is not merely the shaft but 
also includes the capital The actual identification of these 
mouldings with those of the Greco-Roman orders has , 

11 Manasdra, XLVII, pp IC — 18 

12 SuprahKeddqama, XXXI, 56 — 60 107-108 

18 Matsya-piirdna, Chap 255, 1 — 6 

1* Brihat-Samhif^, VIII, 29-30 

18 Kirana-tantra, J It A S , (N S ), VI, 280, notes 1, 2 

'(X Qx 7 i\t, Encyclopedia of Art lifer hire, Alt 2532, ¥ig 867 — 
874 

E ff , hodhikd fioiii the loot hiidli , to know, is the centre 
of knowledge or brain and implies the head, kumbha and ghata 
lit , ]ug, would also imply the head or forehead, kantha is ideal- 
ly neck which lies between the head and the middle body, uttara 
and uttaroshtha are the lower lip, murdlnkd is the top of the 
head , padma or lotus is obviously for the (lotus-like) face 
Similiarlv hdra (bead or chain) is clearly an oinainent which is 
used both for the head and the neck 
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been discussed elsewhere Each of the set of eight 
Greco-Roman mouldings like the Indian mouldings is 
expressed by more than one designation as has been the 
case in various Sanskrit texts, viz , (1) the ovalo, echinus 
or quarter round, (2) the talon, ogee or reversed cyma, 
(3) the cyma, cyma-recta, or cymatium, (i) the torus, 
(5) the sc'otia or trochilos, (6) the cavetto, mouth or hollow, 
and (8) the fillet, Irstel or annulet 

These are the eight basic mouldings*" of which the 
various component parts of the column proper is com 
posed in the Greco-Roman orders The pedestal part of 
the Indian column is geneiallv excluded from the Greco- 
Roman ordeis, but the oajutal part is included in both the 
si^sterns The entablature (pranara) comprises the parts 
of an Older alKive the column piopei The assemblage is 
divided into three parts, namely, the aichitrave which 
lests immediately on the column, the frieze next over the 
architiave being the middle inembei, and the cornice 
which IS the uppermost part In the Mdnasara (Chap 
XVI, 17—20) pinstn.ia is otheiwi.se named as kapotn, 
maficha, prachchhaclmia, gopdnn, ntana, valabhl, mutfa- 
Klrana, cidh/lna and Uipd These nine synonyms of the 
,L'iitablatuie indicate the nine types of which details and 
measures are specified, each of the synonyms emphasiz- 
ing the special pattern implied bv its name For in- 
stance, the kapofa type whose other synonyms (Chap XVI, 
49-50) aie raktia-hasta (face supported by a hand), lupd 
(slanting shape), gopdnaka (the vessel out of which cows 
drink) and chandra (moon), .shows the pigeon-pattern as 
the leading feature of the entalilatuie These nine types 
of entablature are composed of mouldings varying from 

*" Compaie details quoted Irom tinult’s Eiit iiclojicfliit in tlie 
niitei’s Dutionarii of Hindu Architecture, pp GS? — G98 

For illustration ot Piofilee. of Mouldings fiom Hdnasdra. 
see Plate I 
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fourteen to nineteen Foi instance the second type con- 
sists of the following (Chap XVI, ,59 — 71) — uttara, 
kampa, valahhl, abja, vd'jana, mushti-handha, vajana, 
adhara, patta, vdjana, mushtt-bandha , vdjana, mahd- 
vdjana and ajbja 

The entablature, it should be noted, is the continua- 
tion of the column proper to the roof of the house of 
which the column is the support and regulator As such 
the entablature, like the base and the pedestal, bears a 
proportion in height to the column In the five Greco- 
Roman orders“^ the entablature is fourth part of the 
column In general terms, its subdivisions of architrave, 
fiieze, and cornice aie obtained by dividing its height 
into ten equal paits, whereof three are given to archi- 
trave, three to frieze, and four to cornice In the Indian 
orders of Manasara' s prescription (Chap XVI) there 
are greater varieties of proportion, being one-fourth to 
three-fourths, even equal to or greater by | and f The 
column being divided into eight parts, the entablature 
may be given two, three, four, five, six or seven parts 

The entablature bears a proportion to the base of the 
column also The height of the former may be equal to 
that of the latter, or less by or greater by | or it— 

may be twice in height Similarly, the height of the 
pedestal may be from one-quarter to six times of the 
height of the base 

“From these general proportions vaiiation have 
been made by different masters ’’ The extant monuments 

20 Dbctiojiary of Hindu Architecture, pp 378 — 382 ¥or 

ilhistration ot entablature see Plate II, bottom figure 

21 For translation, measurement, etc vide, ibid , pp 378-79 

22 In the Tuscan order i of 7, in Doric order ^ of 8, in Ionic 
order J of 9, in Corinthian order J of 10, and in Composite ordei 
i of 11 (Gwilt, art, 25-42, 25-49) 

28 Indian Architecture, p 43 

2^ Writer’s Dtctidnary of Hindu Architecture (1927), p 702, 
703, 704 
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bear witness both to these rules as well as to their varia- 
tions But as in the formation of the human body, the 
head, middle body, leg, and foot bearing a general pro- 
portion to each other, the component members of the 
column do bear for aesthetic reason a certain proportion, 
despite the varieties owing to various races and types 
In the absence of any proportion lietween the members 
their combination becomes meaningless and deformity is 
inevitable 

For aesthetic and other obvious leasons there are 
fixed proportions regarding the height of the column pro- 
pel with its girth In fact “the difference in the Indian 
orders consists chiefly in the proportion between the 
thickness and the height of the pillars, while that of the 
Grecian and the lioinan ordeis, not only on the dimen- 
sions of columns, but also on the form of the other parts 
belonging to them The oiders of India-' and of Greece 
and Rome are remarkable for beautiful effect of their 
pioportions, a circumstance to which little regard has 
been paid by the Egyptians The plan of the 
Grecian columns is always round, but the plan of the 
Hindu columns admits of every shape and is frequently 
found in the quadrangular and octangular forms also 
The capitals of the Grecian columns invariably mark the 
distinction of the several orders, those of the Indian are 
varied at pleasure, though not without regard to the 
diameter and the length of the shaft 

Between the European and the Indian columns there 
is a striking difference in regaid to the very origin of their 
names Done is derived from the species of columns 
first seen in the cities of Dona (V itruvius, IV 1) The 

See Plate III and vide illuBtrationa in the writer's Archi- 
tecture of Mandiara, Vol V, plates, XLIV — XLTX , XXVII — 
XXX, XXXI — XLIII , L, where all the pedestals, bases, en- 
tablatures and twenty-five pillars drawn with measures, plans, 
and sections, etc., are sbpWQ 
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species of which the lonians were the inventors has receiv- 
ed the appellation of Ionic Callimachus constructed 
columns after the model of the tomb in the country about 
Corinth, hence this species is called Corinthian The 
Tuscan order has reference to the country of Tuscany, 
formerly called Etruria in Italy The Composite order 
IS a compound of the Corinthian and the Ionic 

The names of the five orders in India which are not 
associated with any locality or tribe appear to be more 
significant The Manasdra contains two sets of names 
of the five orders, one set referring like the Agamas, the 
Purdnas, and the Brihat-Samhitd, to the shapes of the 
columns or more precisely the shafts, while the 
other refers mostly to the shape of the capitals 
which the Greco-Roman orders have ultimately stuck to 
In the Manasdrd (Chap XV) the square pillar is called 
Brahma-kanta,2“ the octagonal Vishnu-kanta, the 
sixteen-sided or circular one Rudra-kanta, the pentagonal 
Siva-kanta, and the hexagonal Skanda-kanta With 
respect to dimensions and ornaments of the capital they 
are called Chitra-karna (of ornamented ear), Padma- 
kdnta (of lotus pattern and grace), C hitra-skamhha (of 
ornamented shaft), Pdhka-stambha (of basket pattern), 
and Kumhhastambha, (of jug pattern) 

In the Matsya-purdna, the Brihat-samhitd, and the 
Kirana-tantra the five orders are called Ruchaka (grace- 
ful), Vajra (of club pattern), Dvi-vajra (of double club 
shape), Prallnaka (reabsorbed, ^ turned -up shape) and 
Vritta (round) In the Suprabheddgama the names of 
the five orders are Sri-kara (of pyramid and beautifying 
pattern), Chandra-kdnta (of the moon shape and grace- 

Brahma (four-faced deity )-A<in.f/a (stalk, le, shaft) 
would be^ a better reading, but as the terms like Chandra-kdnta 
(of moon’s grace) frequently occur no lamendment to the original 
term has been made in our text 
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ful pattern), Scmmukhya (of beautiful face pattern), 
Priya-cUiriana (of lovable look of a handsome person), and 
§ubhankari (of auspicious look of a benign goddess) 
The last one is stated to be the Indian composite order, 
being a compound {miSnta) of Savmukhya and Pnya- 
daTSana.^’’ 


For further details see the writer's Indian Architecture 
in India and Abroad, pp 54-5i5', 109 — 111 



WAS KING NAVA OF COINS A NAG A RULER? 


BY 

Dr a S Altekar, 

Benares Hindu University 

[r his veiy interesting and stimulating work, History 
of India, 150 — 350 A D , the late Dr Jayaswal has 
advanced the theory that it was the Bhara^iva rulers who 
ousted the Kushajias from the Gangetic plain and paved 
the way for the Vakataka and Gupta empires We 
cannot discuss this theory m all its aspects in the present 
paper Dr Jayaswal maintains that the founder of this 
great Bhara^iva dynasty was king Navanaga and he 
identifies this ruler with the potentate who has issued 
copper coins with the legend Navasa on them Some of 
these coins are dated, the date being 34 Dr Jayaswal 
further maintains that this Nava is the same as Nava- 
naga lefeired to in the Puranas and that he was the 
foundei of the Naga dynasties, which were later luling at 
Mathura, Padmavati and Kantipurl We do not piopose 
to examine whether Nava founded these branches, we shall 
see whether he was a N^a ruler at all 

The Puranas, while describing the Naga families 
ruling on the eve of the rise of the Gupta empire 
state — 

Nava Nagastu bhokahyanti purim Padmavatim 
nrip^ 

Mathuram cha purira ramyam Naga bhokshyanti 
sapta vai 

The mention of the seven Naga rulers of Mathura in 
the second half of the above verse makes it almost certain 
that Its first half refers to nine (nava) Naga rulers of 
Padmavati and not to new {nava) N^a rulers of that 

13 
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City We may however assume for the sake of argument 
that the expression Ndgdh refers to new Naga rulers 
of Padmavati founded by king Nava-naga and proceed to 
examine whether the coins concerned can be attributed to 
him 

It may be observed at the outset that the legend of the 
coins under discussion does not read as devasa as taken by 
Smith, Dr Jayaswal’s reading Navasa seems to be the 
correct one and has been accepted by Mr Allan also, 
though we cannot deny that on some coins the first letter 
appears to be ne and not na The medial e stroke may be 
due to the carelessness of the engraver and we may accept 
the reading Navasa as the correct one 

Let us now describe the coins of Nava On the 
reverse, there is the Bull, which appears almost invariably 
on Kaii^ambl coins On the obverse, in the upper half, 
there is Tree within railing in the centre with a symbol on 
either side On the com illustiated in the I M C , 
PI XXIII, 15, the symbol to left no doubt appears like 
the one for 20 and that on right as the one for 7, and both 
Drs Smith and Jayaswal naturally take them to stand for 
the number 27 But in the case of a large number of coins 
illustrated in the B M catalogue of Coins of Ancient India, 
PI XXI, 4 — 8, as well as those examined by me in the valu- 
able collections of Babu Srinath Shah of Benares and Rai 
Bahadur B M Vyas of Allahabad, one of these symbols 
appears to be a spear and the other is indistinct and is 
taken as a choun by Allan [Catalogue, p 154) It would 
therefore be hazardous to conclude from the solitary 
specimen in the Indian Museum that the coins of Nava are 
dated in his regnal years It is however immaterial for our 
present purpose to decide as to whether these coins are 
dated, we have to find out whether king Nava or Neva, 
who issued these coins, is identical -with Dr Jayaswal’ s 
Nava-n^a, the founder of the Naga dynasty 
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It must be confessed that the various arguments 
adduced by Dr Jayaswal to support his view do not carry 
any conviction Dr Jayaswal ascribes this type to king 
Nava-naga because there is the figure of a Naga or serpent 
with raised hood above the legend (p 18) It is interest 
mg to point out that Dr Jayaswal takes the symbol to 
right once for numeral 7, when he wants to argue that the 
coins bear the date of issue 27, and then again for the hood 
of a serpent when he wants to prove that king Nava, who 
issued them was a Naga ruler (sec p 19, n 1 and p 18 
2nd para) The symbol m question cannot obviously stand 
both for the numeial 7 and foi the hood of a snake As 
observed already, I have examined a large number of these 
coins and have found that the symbol in question is too 
indistinct to be inleipieted with confidence It is only on 
the solitary specimen published in the I M C , that it 
appears as the hood of a serpent 

But even if we assume that the serpent’s hood appears 
on all the coins of king Nava, its occurrence will not prove 
that he was a Naga On none of the coins issued by the 
Naga rulers of Padmavati, the serpent or its hood makes 
its appearance On the other hand, a symbol which looks 
like a serpent or its hood makes its appearance on the coins 
of Dhanadeva of Ayodhya, Brihaspatimitra II of 
Kau^ambi, and the rulers of the Western Kshatrapa 
dynasty and the Yaudheya tribe, none of whom belonged 
to a Naga family, even according to Dr Jayaswal 

It must be further remembered that according to Dr 
Jayaswal Nava-naga was the founder of a new Naga 
house, which emerged into prominence by ousting the 
Kushanas from Eastern U P Nava-naga therefore would 
have taken effective and unmistakable measures to proclaim 
his Naga origin, so far unknown to the population, he 
would not have left it to be inferred by serpent’s hood on 
his coins but would have clearly proclaimed it by adding 
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the unmistakable suffix ndga to his name, as has been done 
by the Naga rulers of Padmavati 

The next argument advanced by Dr Jayaswal to 
ascribe these coins to a Naga dynasty is their close affinity 
to the coinage of the Naga dynasties of Mathura, Vidisa 
and Padmavati (p 19) Wc have shown el^ewheie,’ how 
the so-called Mathura-Vidi^a senes of Dr Jayaswal was 
not issued by any Naga ruler at all But even supposing 
that the ‘Datta’ coins are the issues of Naga rulers, it has 
to be pointed out that they bear no re’iemhlance what- 
soever to the coins of king Nava On the 'Datta' senes of 
coins of Mathura, the legend is either circular or in a 
straight line at the top, on the coins of king Nava, it is 
always at the bottom On the ‘Datta’ coins, we have 
usually standing Lakshmi on the obverse and three 
elephants on the reverse, on none of the coins of Nava does 
either of these objects make its appearance They have on 
the other hand Tree within railing on one side and Bull on 
the other, which do not figure on ‘Datta’ coins at all 
The average weight of the coins of Nava is about 65 grains, 
that of the coins of the ‘Datta’ series is about 110 grains 
There is therefore no affinity at all between ‘Datta’ coins 
of Jayaswal’s so-called Mathuia-Vidisa senes and the 
coins of Nava 

Let us now see whether any affinity exists between the 
coins of king Nava and the rulers of Padmavati, who 
undoubtedly belonged to a Naga family The only point 
of similarity is the occasional appearance of the bull on the 
reverse of the coins of the Naga rulers of Padmavati Bull 
however is an invariable element of the coins of Nava, 
whereas it is often replaced by Peacock, Chakra or TrUula 
on the N^a coins of Padmavati The Tree within railing 
which is an invariable element on the coins of king Nava 

1 In a paper shortly appearing in the Journnl of the Numis- 
maUc Society of India 
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IS conspicuous by its absence on the Fadmavatl NIaga 
coins, and Peacock, Chaltra and Tn^la which often 
figure on the latter are never to be seen on the coins of 
Nava The legend on the coins of Nava is always at the 
bottom and in a straight line, that on the coins of the 
rulers of Padmavati is always circular, and covering the 
entire surface of the coin The Padmavati rulers prefix 
the title Maharaja to their names, Nava never takes up 
this or any other royal title The suffix Naga, which 
invariably occuis on the coins of Padmavati rulers is 
always absent on the coins of Nava The Padmavati 
coins are usually tiny in size and weight They were 
apparently issued in thiee denominations weighing 9, 18 
and 36 grains, only Skandanaga has issued a few coins 
weighing about 50 grams The coins of Nava on the 
other hand are never so tiny, they usually weigh about 
65 grains There is therefore no affinity at all between 
the coins of the Naga lulers of Padmavati and those of 
king Nava in order to justify the lattei ’s attribution to a 
Naga family 

The Puranas place their Nava N^as at Padmavati 
and their statement can be well accepted, for we have 
found the coins of nine^ Naga ruleis at that place If we 
agree with Jayaswal and hold that Nava-naga was the 
founder of this house, we should find some of his coins at 
that place Padmavati has yielded a large number of 
Naga coins, but not a single coin of Nava has been found 
there This would be indeed strange if king Nava was a 
Naga ruler and the real founder of the Padmavati 
dynasty 


- The names of seven of these rulers are definitely known— 
Bhimanaga, Skandanaga, Brihaspatinaga, Qanapatinaga, Vyaghra- 
naga, Vasunaga and Devauaga There were two more rulers, the 
first letters of whose com legends can he read as lha and va 
Their full names cannot be made out 
F 3 
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The coins of Nava have been found only in the 
Eastern U P , and mostly at Kau^ambi The Tree within 
railing on the obverse and the Bull on the reverse of the 
coins of this ruler also show that he hailed from 
Kau^ambi, for both these symbols occur on most of the 
coins issued from that city King Nava was therefore 
most probably a Kau^ambi ruler who came after the 
Magha kings in c 275 A D , and had no connection with 
the Naga family of Padmavati Nor was he himself of 
Naga extraction He does not care to add to his name the 
epithet Nagaj which most NSga rulers attached to their 
names There is no Naga symbol on his coins Kausambi, 
which was his capital, is not mentioned by the Puranas as 
the seat of any Naga family of rulers, though they mention 
Mathura, Padmavati, Kantipuri and Champa as the seats 
of Naga families His corns are not found at Mathura 
and Padmavati and there is no evidence at all to show that 
he was the founder of Naga families ruling at these places 
If the Bhara^iva dynasty was at all a Naga one, there is no 
evidence to show that king Nava was lU founder ** 


® Recently during my examination of the clay seals from 
Rajghat I found a clay sealing of king Navva (Rajno Navvasya) 
which shows a bow and arrow aboTe the name of the king and a 
spear on 1 and a Yupa in railing on r of name — V S Agrawala 
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BY 

K V Krishna Ayyar, M A , 

Zamorin's College, Calicut, S 1 

Ceraman Perumal is one of the unsolved puzzles of 
Kerala history No other king figures so largely in local 
tradition and folklore The kings and chiefs, whom 
Vasco da Gama found ruling in the land when he came to 
Calicut in A D 1498, and whose descendants still occupy 
an honoured place in society, trace their origin to his 
Bhuvibhaga or Partition of the Empire To him is attri- 
buted the Kurmatsotram or the Gfeat Schism, which 
divided Kerala into two hostile camps, and gave the 
Portuguese, the Dutch and the Muhammadan rulers of 
Mysore their opportunity The peculiar customs of the 
Nayars — their wonderful military training, which made 
wai' a sport and death a playmate, their custom of 
matrilineal inheritance, and the privilege of free love which 
their women still enjoy — are said to have been instituted 
by him The Christians claim him as one of their early 
converts, the Muhammadans as their very first convert, on 
Indian soil At the same time the Hindus look upon him 
as one of their saints Still an impenetrable mystery 
seems to surround his life and work 

^Sources 

This is mainly due to the fact that the Malayajam and 
Tamil scholars have been confining themselves each to their 
own sources No attempt has been made tdl now to 
combine and collate them They have been standmg back 
to back, so to speak, and working with their eyes glued to 
their own particular field 
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Though no dated records of this king have yet been 
discovered, we have plenty of traditions, the next best 
source for history The Malayajam traditions are of 
three kinds Hindu, Christian and Muhammadan The 
accounts, official and non-official, of the Portuguese, the 
Ehitch and the English, obtained from local informants, in 
some cases on oath, fall under one or the other of these 
categories Of the Malay^am sources, the most import- 
ant collection is the KeraZdt'pattz, which has been printed 
by the Basel Mission Press, Mangalore Written in 
indifferent prose, though attributed to Tunjan, one of the 
greatest of Malayajam poets, it is not older than the six- 
teenth century None the less, it alone has something to 
tell us about the events of Perumal’s reign from begin- 
ning to end The Ktidbs of the Muhammadans and the 
accounts of the Europeans are concerned only with the 
closing events of the reign, the abdication of Ceraman, his 
partition of the kingdom and his grand pilgrimage 

Of Tamil sources, Sekkilar’s Penyapurdnam is the 
most important Sekkilar was the minister of the Cola 
king, Kulottunga I (AD 1070-1120) He was also a 
great §aiva devotee, and in his work he gives an account 
of the Sixty-Three Saiva saints, including Ceraman, 
worshipped in every §iva temple in Tamilnad In the 
chapter on Ceraman Pemmal Nayandr, hereinafter re- 
ferred to as C, he describes the life of Ceraman down to and 
including his pilgrimage in the company of Sundaramurti, 
one of the most famous of the Sixty-Three, and in the 
chapter entitled Valldnaccamkkam, hereinafter referred 
to as V, he describes the miraculous ascent of the saints 
to Kailas, of Sundara on a white elephant, of Ceraman on 
horseback 

The Malayalam and Tamil sources do not corroborate 
but supplement each other The former are what we may 
call proto-history, the first attempt of a people to write 
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their history Hence there is much that is puerile, wild, 
obscure and inconsistent, but there is very little that is 
miraculous With a little patience we can remove the 
legendary incrustation and recover the nucleus of historic- 
al fact underlying it Sekkilar’s motive was not historical 
but religious from first to last He was writing with an 
eye primarily Jor the miraculous and the marvellous 
Nevertheless, he can hardly help yielding some information 
of the greatest value 

Recent researches in Pandyan history clear up many 
points in the Keralbtjtatti, which had hitherto baffled the 
historian They enable us even to fix the dates of some of 
the events of Ceraman’s reign 

Malaydlp,m Cerarndn identical vnth Tamil Ceramdn 

The difficulty of reconciling the various stories has 
led many writers in Malabar to suppose that they relate to 
different kings But all the Malayalam sources — Hindu, 
Christian and Muhammadan — agree in saying that their 
Ceraman Perumal was the last Emperor of Kerala, and 
after him it broke up into a number of small but independ- 
ent principalities So these traditions must be regarded 
as referring to one and the same person And as the 
date of the king of the Malayajam traditions happens to 
coincide with that of Sekkijar’s saint-king, we cannot 
entertain any doubt about their identity 

The Date of Ceraman Perumal 

The Keralbtpatti says (pp 76 and 47) that Ceraman 
came to the throne in A D 355 and abdicated m A D 
428 At the same time it makes him a contemjiorary of 
the great Sahkar^arya (pp 55 ff ) And as the commonly 
accepted date for Sankara is A D 788 — 820, we have to 
decide which of the two is the more probable, the earlier 
or the later 
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In the Tohfut-ul-Mujahideen (p 55), Sheikh Zeinud- 
dm, the historian of the epic conflict between the Zamonn 
and the Portuguese, says that Perumal must have left 
the kingdom on his pilgrimage some two hundred years 
after the flight of the prophet from Mecca to Medina, that 
IS, sometime about A D 816 

The Joint Commissioners, who came to settle Malabar 
in A D 1792, tell us in their Report (p 2) that according 
to the people of the country it was then about one thousand 
years after the great invasion from the east was beaten off 
by Ceraman So this invasion must have taken place about 
A D 792, a date wliuh teieives some corroboration from 
Pandyan history 

After an exhaustive study of all the Portuguese re- 
cords, official and non-official, Barros comes to the conclu- 
sion {Decadas I) that Ceraman was reigning 672 ( *) years 
before the Portuguese landed in India, and that he was so 
great that in his honour an era was founded after his 
death We do not know how Barros arrived at the exact 
figure of 672 But the latter part of his statement is 
borne out by the practice of Malabar astrologers 

In their annual ephemeris they continue to note, 
among various eras, one called the Veramdn Peiumdl Era 
Its initial year is A D 826-827, the years being reckoned 
from the fifteenth asterism of Svdti in the Tamil month of 
Adi (July- August), sacred as the day of his ascension to 
heaven 

We may therefore fix A D 826 as the da.te of his 
death As the Perumal is believed to have celebrated his 
Satdbhisekam before his death, we must assign his birth to 
A D 726, if we regard this rite as performed on the com- 
pletion of his hundredth year, or to A D 742, if according 
to the present practice it was performed on the completion 
of 1000 full moons As it is very rare for a man to live to 
celebrate his hundredth birthday we may for the present 
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assign his birth to the later date, that is, A D 
742 

As regards the date of his accession to the throne, 
Sankara is said to have been born some years after the 
repulse of the Pandyan invasion from the east And, as 
has l)een already mentioned, Sankara’s birth is assigned to 
A D 788. In the Pandyan Kingdom (pp 61fE ), 
Prof Nilakanta Sastri of the Madras University, 
says that Varaguna Mahaiajah (c AD 765-815) 
invaded Kerala sometime before the 17th year of 
his reign, that is, about A D 782 There is no doubt that 
this is the invasion described by the Keralotfatti and re- 
ferred to in the Joint Commissi overs’ Report As its 
precise date is not given in Varagiina’s inscription we 
may tentatively fix it as A D 780 

From the Kvialdtpatti (p 50) we understand that 
Ceraman had been king for more than 36 years according 
to one version, for more than only 12 according to another 
Thus we get sometime before A D 744 and 768 as the two 
possible dates for his accession The former is too early, 
if we regard Ceiaman as born in A D 742 Further, it 
will be shown that Ceraman ’s accession to the throne was 
closely connected with an earlier Pandyan rnvasion, that 
of Rajasirnha (c A D 740-765), Varaguna’s father As 
this IS believed to have taken place towards the end of his 
reign, Ceraman must have come to the throne sometime 
about A D 765 

The date of gekkilar’s hero is determined by that of 
Sundaramiirti, who was Ceraman’s friend and preceptor 
In the Pandyan Kingdom already referred to (p 67 n 
and 41), Sundara is placed within a century of Jflana- 
sambandhar, who is regarded as the contemporary 
of Arikesari Paranku^a (A D 670-710) This gives 
us A D 770-810 as the probable date of Sundara 
Further, according to Sekkilar (c 26-33), Ceraman went 
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SO far as to offer his kingdom to Banabhadra, the famous 
musician of Madura And Banabhadra was a prot4g4 of 
Varaguna 

These dates establish the identity of the king of the 
K^ralbtpatti with the king of the PeriyapuTanam We 
have even allusions in the Mjalayajam sources to what 
Sekki^ar must have looked upon as the most edifying event 
in the Perumal’s life — his ascent to heaven in his own 
mortal body In the Tohfut-id-Mujahideen (p 56), the 
venerable Sheikh says that the Hindus believe that the king 
was (bodily) taken up into heaven, and celebrate the event 
by worshipping his sandals and burning lights on a certain 
day every year And the Keraldfpatti’ s chronogram itself 
for Ceraman’s death, Htiaryam-sa-deham-prapyam, means 
“Heaven can be attained with one’s own body’’ 

Ceramdn'st Parentage 

According to the Malayalam sources Ceraman was a 
foreigner It is the commonly accepted belief among the 
people, thanks to the Namputiris, the Brahmins par ex- 
cellence of Kerala, that Para<5urama reclaimed the country 
from the ocean, and made a gift of it to the Namputiris, 
whom he brought from Ahicchatra and settled in 64 
villages Of these 32 villages were in Kanara. or Tulunad, 
and 32 in the Malayalam-speaking tracts In course of 
time quarrels broke out amongst the 32 settlements of the 
southern Malayalam country And on the advice of 
Paraiurama they adopted the practice of bringing a ruler 
from the adjoining kingdoms once in 12 years These 
twelve-yearly rulers were called Perumdls, each one of 
whom had to go back to the country of his origin at the 
end of the stipulated period The first Perumdl thus 
brought was Keya PerumaJ from Keyapuram In this 
way as many as 23 or 24 Perumals are said to have ruled 
Keraja At last, when Kulas^khara died, the Nampfitiria 
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i-esolved not to go m for these piiiices, and chose to goveui 
the country themselves But, this proving unsatisfactory, 
they revel ted to their old practice Accordingly, says the 
Keralotfatti (p 46), they waited upon Krishna Eaya of 
Anagundi and requested him to send them a Pei umal once 
in 12 years Fust he sent Adi Elijah, then Pandy 
Perumal, and after him Ceraman Pei umal Anothei 
version of the Keralotpntti (ji 50), simply says that the 
Nampiitiils In ought Cerannin Perumal from Cola- 
maiidalam 

Na one now seiiously believes in the story of 
Paiasuirima’s leclamation oi in the theory of Namputirl 
soveieigntv ovei Keiala These Aryan immigrants 
settled in Keiala in independent village republics Sui- 
lounded on all mdes by the warlike Nayars, they trana- 
foimed, foi gieatei safety as well as for greater prestige, 
then village lepublics into temple lepublics, securing 
[hemselves against the possible hostility of then neigh- 
bouis behind the sanctity of the temple deity The village 
and its ciicumjacent teriitoiy became the deity’s, the 
village Samhetam became the temple Samketavi, the vill- 
age assembly functioning as the tiustee and managing body, 
doing eveiy thing in the name of the deity The Namputiris 
iindei stood by Kerala only their village and temple 
Samketdvi'^ They ignoied everything that did not find 
a place within these limits 

In couise of time they began to quarrel amongst 
themselves And Peiuvavanain, which controlled an area 
of three to foui hundied squaie miles with no less than 
108 temples and temjile-states within it, sought to lay its 
b.and upon Tirunavayi and celebrate the twelve-yearly 
Mahdmdgha festival under its own auspices, as befitting 
its imperial dignity But Tirunavayi and the 
Mahdmdgha festival were the common enneern of all the 
Namputiris, And the Tirunavayi Yogam or assftaibly 
F 4 
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sought thp piotection of the Lera Emperor of Cr^gandre 
(known also as Tiruvanjaikkulam, Vanji, Kodungallur, 
Kotunikolur and Mouziris) On his agreeing to 
l)econ]e their RoJcsfiptwif'd or Protector, he was 
ijis'ta/led as Perumal As the Mahdmdgha festival 
lasted fill one full month, he was brought and 

invested with the dignity the previous year itself, 
Avheii .7 Li] liter moved into the sign of the Crab, to 
enable the authorities lonceined to make the elaborate 
arrangements which the festival necessarily entailed In 
(oui'se of time, the Perianal ArarddhaM, as the 

(oienionv of installation ivas called, beiame a regulai and 
indispensable rite But this did not confer any peimanent, 
miah less sovereign, rights on the Perumal The 

Nanijiritiiis legarded themselves free to choose whom they 
liked foi among the Peiumals we find not only Cgras but 
('olas and Pandyas as well So when the Keralotpatti 
sats that the Namputiris lirought Cgraman and invested 
him as Perumal, we need take it only as meaning that 
ihev eonfeired upon him certain lights over the temple 
and festival of Tirunavayi It is true that the 

Kemldtpatti describes the Namputiris as giving Kerala 
to Ceiaman as a poured-out gift with water and floweis, 

1 enouncing all then inghts, but immediately afterwards, 
it says that at the expiry of the stipulated twelve years 
they invested him again as Pei'umal foi another twelve 
years 

But the story is not completely devoid of historical 
value Even shorn of all the Namputiri embellishments, 
it throw's some light on his parentage But we have two 
versions, and our next task is to examine whether either 
of them contains any truth 

llistoiy knows only one Krishna Eaya, he is the 
famous Kiishna Ifaya of Vijayanagar, who was reigning 
from A T) 1 i0t)-1527 It is obvious that he could not 
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have sent Cerainan to Kerala in the eighth cen- 
tury 

The other veision, that he came from ColaniaiiQlalaBi, 
I’cceives some support from the Keralotpatti itself (p 50) 
It says that the Paiidyan invaded Keiala because he 
thought that if Ceiamdn contmiif>d to iiile Keiala the 
country would pass to the Cola 

This might at first seem inconsistent with Sekkilai ’s 
(Widence The minister-poet not only says that he was 
bom at Kotumkolin (C,5) hut calls him Utiyar, Utiyar 
Perumaii (0,96,145,150) and Imayuvar (V,3), thereby 
implying that he was diiectly descended fioni Utiyai 
Oeial and Tmyavai ainban Ceralatan, the former Iieing the 
earliest of the Ceuis known to us, the Inttei one of his 
most distinguished descendants 

At the same time, Sekkilai tells us, oi lathei makes 
the ministeis of Seiigorporaiyan, the king who had ]ust 
abdicated, tell Oeraniiin (C, 12) that it had come to him to 
wield the sceptic accoiding to the Malabar law of success- 
ion, that IS, the matnlmcal system of inhentance Hence 
Oeiaman must be related to his predecessoi through his 
mother, not through his fathei The Pei iijapuidnam, 
therefore, does not contradict the KeraJdtputti . on the other 
hand, it lends its suppoit to it Foi if he should succeed 
Sengorporaiyan acctring to the Malabai law, he could not 
have had a Cera for his father Jn calling him Utiyar and 
Imayavar, §ekkilai was only following the example of his 
own master, Kulottunga, who, though born of a Calukya 
father, discaided his Calukya title and called himself a 
Cola, when he came to his mateinal grandfather Rajendi a 
I Cola’s throne As Cgraman’s mothei was a Cera 
princess theie is nothing impiobable also in Ceiaman’s 
birth taking place in the Ceia palace 

Ceraman had also a sister According to Malabai 
tradition, she married the Peiudpatappu Nampiltirl, in 
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iiccordaiice wilh the Malabai mode of inainage called 
Samhandham, the offspiings of buth unions taking the pro- 
perty and caste of the inothei As the Namputiii was 
the last of his family, he peimitted by the king to 
pass on hib fniiuly name and piopeity to his children 
Thus came into existence the piesent ruling house of 
Cochin, which is even now known in Keiala as the Peruiu- 
patappu dynasty Aecoidiiig to the Tamil souices, when 
CSramaji died, his sister gave up her life, as did many a 
follower and kinsman of the king, to follow her brother to 
Kailas 

Cmammi's Kaily Life 

Ceidiiiaii giew up in Ins uncle s court His father 
himself perhaps pieferred to stay with his biother-in-law 
It need not cause us any surpiise The Colas of this 
period had nothing of the greatness of their first century 
predecessors oi tlic tenth century successois The Palla- 
vas and the Pandyas now held the stage in South Indian 
history Perhaps it is not a meie accident that even the 
Cola contemporai} of Cgrainan was found living with his 
father-in-law, Vaiaguiia, when the Malabai king ariived 
at Maduia in the couise of Ins pilgrimage The Cola 
fathei of Ceiamaii, aftei all, might not have been even in 
the direct line of succession, and he might have come to 
Kerala to make his fortune 

^ekkilai tells ns (C, 8-9) that from the beginning 
Ceraman seemed to have realised the futility of earthly 
pleasuie and kingly power, and veiy early in his life re- 
moved himself to the temple of Tiruvanjaikkulam, not 
fdj from the palace of Tiruvanjaikkulam, spending his 
time in serving the Lord by singing hymns, tending the 
temple gardens, plucking flowers, making garlands foi' 
the deity, and cleaning the temple pienuses 

This devotion of Ceraman, howevei, did not stand 
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in the way of conjugal love and happiness His patron 
deity himself is consideied an ideal husband and house- 
holdei by us According to the Malayajam tradition, 
Ceraniaii married a lady of the house of Nediyiruppu, 
the members of which were the sword-beareis of the 
Cera king Perhaps she was as devout as Ceiaman, and 
he was attracted by her piety He took her to wife accord- 
ing to the local custom of Saimbandham , and had a son 
named Manavikrainan, who becanm the first Zamoiin 
after his death 

Cetamari's Accession to the Throne 

The question now aiiscs how did this son of a Cola 
pi nice come to ascend the Cera throne ^ There will be no 
difficulty if succession in the Ceia house had been through 
the female Among the Samgham Ceras, however, suc- 
cession was traced through the male And a constructive 
interpretation of Sekkilar’s words tends to show that no 
change had been made in the rule of succession till 
Cei ainan 

The Kcialdtp/itt i, as we have seen, solves the pioblem 
by saying that he was brought by the Namputirls But 
we have already shown that the Kei aldt-pattz does not 
lake us far in this mattei We have therefore to examine 
Sekkilar for any clue he might offer 

Crowing tiled of the pleasures of this woild, says he 
(C, 10—15), Sengoiporaiyan left the kingdom for the 
forest to lead an ascetic life The departure of the king 
upset the ministers, who became greatly agitated in their 
minds But after some days their minds became clear 
(as to what they should do in this emergency) They 
went to the prince worshipping in the temple of the Moon- 
Crested Lord at Tiruvanjaikkulam They told him that 
by the custom of Malanad the responsibility of wielding the 
sceptre had come to him, and entieated him to protect 
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lljeiti by condescending Lo weai the ciown, The Lord 
giving His sanction, CeraniSn accepted the oftei 

We have now to find out why Sehgorporaiyan left 
(he kingdom without pi'oviding foi the succession It 
nijglit be said in leply that there was the obvious heii in 
Ceianian, whom his ministers had only to crown forth- 
with The practice in ancient India, however, had 
been foi the outgoing king to install his successor on the 
throne before his depaituie It was a duty which he 
ovsed to hi'j subjects If he had abdicated of his own 
fiee will ,ind as <i tiowning ait of i enunciation, he had 
ample time to nomiiiate Ins suicessoi and even to en- 
thione him His omission even to indicate his successoi 
shows that he left the kingdom lathei suddenly and not of 
bis own flee will 

There is no evidence of anv inteinal upheaval, all 
the evidence we have is against it The niinisteis did 
not lejoice ovei his abdication, on the otliei hand, they 
weie greatly jierturbed by it Unless we presume some 
malady suddenly incapacitating the king for any kind of 
administrative work, external invasion alone would satis- 
factoiily account for his failure to name his successor, if 
not to place him on his throne 

Epigiaphv seems to hint at an external invasion — and 
a successful invasion too Rejasimha Pandya (c A D 
740 — 765), we aie told in the Pandytw Kingdom (p 
at) and footnote), repaired the rampaits of Vanji 
towards the end of his reign Efijasirnha was not an 
Ah'oka to undeitake philaiithrupie missions Ix^yond his 
dominions His action would lie intelligible only if he 
had coiiqiieied Vanji and intended to occupy it, that is, 
he had defeated the reigning king, and drove him out of 
the Icingdoni oi reduced him to subjection This reign- 
ing king could not have been Ceraman, foi, from the 
Malayalain sources, read in the light of Pandyan history. 
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we ]]ave come to the coiielusion that (■eeamau was only 
)ust begmuing his reign about A D 765 The reigning 
king of Krrala at the tune of Rajasimha’s invasion eoul'l 
have been iheiefoie no othei than ijengorporaiyan His 
defeat and precipitate flight would exjflam his oinissinii 
to proii(lc‘ fni the succession 

Again, one has to infer fioui ^ckkilai that C’erainnn 
was not the obvious heir If he was the' undoubted lieu 
of Sengdiporaiyaii, why should the ministeis he upset Iiv 
the' liittei’s dopai ten e '' [t iiia\ he said that then ih'v- 
turbatioii was flue to the religious preoccupation of 
Cciaiiirln and his manifest unwillingness to soil his hands 
with things of (his woilc! Hut we must not oveilook the 
tact ih.il the minds of the ministers had become clear, 
tliat IS, all their difficulties had disappeared even before 
Ila\ 'Mill In ihc^ piineeU deiolc'e and made then ofle-'r 
Sii ("naniaii could not have hei'ii their tioiihle 

Tt must he sought in the faet ihat in asking Ceianiiin 
to he then king limy wete doing sonu'thing nnusual The 
inimsters’ refeicnec (o the Malabar custom of inheiitance 
when offemig the ciown to Ceiamin, as wc have already 
remarked, makes it deai that Ceraman was not §eflgr"jrpor- 
aiyan’s son If sucet'ssion in the Cc'ia family had been 
through the female, tlic're was no necessity foi the minis- 
toi s to refei to it The common and the well-known need 
no special mention Fuithei. if matnlineal succession 
had been tlic^ lule acnoiie the t’r-ias Ceiaman was the 
nearest hen, whom it w'ould be then duty to place on the 
Ihioiie immediatc'h it fell vacaiit Why were tliere so 
much delay and discussion * There is only one answer 
They were going out of their way Theie weie candi- 
dates who had better claims Pei haps SpR g6r])oraiyan 
had a son If not, there wene his collateial kinsmen 
Let alone the Kongu Ceias, there were the ancestors of 
Bhaskaia Kavnainian. who made himself master of 
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Van]i and strove to revive Ihe ancient Cera empire some 
two centuries later. 

Ceiamaji’s appeal to his patron deity for light and 
guidance, again, might not have been solely due to his 
reluctance to leave the congenial atmosphere of the temple 
He might not have been satisfied with the rule of succes- 
sion cited by the ministeis Perhaps without his Lord’s 
approval Ceraman would not have made bold to accept 
what did not lawfully belong to him 

The question now arises why did the choice of the 
ministers fall upon Ceraman — of whose willingness to 
shoulder the burden of ‘itate they weie not sure when they 
came to their decision— in piefetence to others who had 
a lietter tlaim^ Pei haps thev did not consulei them fit 
Or ('eraman had endearwl himself so much to them O'l 
pel haps there was piessuro from outside 

It might be that Rajasimha ‘recommended’ him to 
them He might have on further consideration given up 
the idea of annexing Kerala and ruling it directly The 
annexation of one of the ‘thiee kingdoms’ of the south by 
any of the other two had never been permanent With 
the Pallava menace in the north, he might have thought 
it enough for him that there was no trouble from this 
quarter 

All things considered, Ceraman would eminently suit 
Ills purpose He was not a Cera, and he could not ordi- 
narily be expected to lead a Cgra attack on his dominions, 
He was a saint, nnd he would not be aggressive And 
owing the throne to him he might remain a loyal ally 
Pajasimha’s intei ference would also account for the delay 
A strong party among the ministers might have at first 
resisted this dictation from outside And in the conflict 
of motives, interests, and circumstances, it is no wonder 
that the ministers were not able immediately to see their 
wav clear, 
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We may conclude this long discussion by saying 
that about A D 765 Rajasimha Pan^ya invaded 
Kerala Unable to defend it, Sengorporaiyan left the 
kingdom and retired to the forest Thereupon the minis- 
ters, at the instance of Rajasimha, crowned Ceraman as 
king 

Intel nal Events 

According to the Keialotpatti (pp 47 ff ), Ceraman 
conducted an elaborate survey of all the eighteen ports of 
his kingdom, and entirely reconstructed, if not actually 
built for the first time, the harbour of TiruvanjikkuJam 
Further, he encouiaged the Arab Muhammadans to settle 
in his dominions 

There is nothing improbable in these Both the 
Malayalam and Tamil sources say that Ceraman was a 
very wise ruler, the latter even go to the length of 
asserting that he was a Kafarirranmi , that is, one who 
knew the language of every living being, including bird 
and beast He must haie seen how the prosperity of his 
kingdom depended upon its sea-borne trade And the 
discovery of a Muhammadan tomb, not far off from Cali- 
cut, bearing A H 166 (A D 788) on it shows that the 
Muhammadans had begun to settle in these parts in his 
reign, and the tradition is not ill-founded 

Again, it 18 said that he built the temple of Tiruvan- 
jaikkulam We know that he had been living in this 
temple for a long time before he became king, and even 
after he became king he considered his life as nought if it 
was not spent in the worship of the Lord There is no- 
thing improbable, therefore, in that he should rebuild the 
temple on a grand style as a mark of his devotion after 
he ascended the throne 

We have already mentioned that the Namputiris chose 
him as Perum&l for conducting their Mahamdgha festival 
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at Tirunavayi And we are told that they liked him so 
much that so long as he lived they did not bi'ing an out- 
sider to preside over it It is said further that they 
conferred similar honours and privileges in respect of 
all their temples, as they had done on his predecessors 
In the light of the later practice of the temple manage- 
ments placing themsleves under the protection of one or 
the othei of the numerous petty chiefs among whom 
Kerala came to be divided aftei Ceraman’s abdication, 
we must concede that the Keralotfatti is recording here 
a genuine tradition 

To him IS attributed also the building of a fortress 
called Ceramankotta at Valarbhattam in the northern 
frontier near Talipparampa, where he is believed to have 
resided for a long time New powers were rising in 
the north, and Cgraman might have thought it wise to 
strengthen the northern defences The sanctity of Talip- 
parampa might have induced him to make this fortress 
in its vicinity his residence for some time 

Barbosa tells us in his book (Vol II, p 42) that to 
enable the Nayars to devote themselves entirely to military 
training he freed them from the burden of looking after 
their children by causing them to adopt the matrihneal 
system of inheritance, which would throw the whole 
responsibility of rearing and maintaining children upon 
the mother There is no doubt that in later times the 
chiefs of Malabar, like the Zamorin, were able to induce 
particular families, like that of the Brahmin Varakkal 
Paranampis, to give up their patrilineal system m favour 
of the matrihneal But the measure such as that attri- 
buted to Ceraman affected an entire community, and 
there is no evidence of our ancient kings having ever 
arrogated to themselves the function of the legislator 
In these circumstances, it is highly improbable that 
Cgraman would have made such a sweeping change in 
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the custom of a whole folk, who were, in addition, the 
most warlike of his subjects 

In his Letters from Malabar (No VIII) Canter 
Visscher ascribes the beginnings of the Kurmatsaram or 
the Great Schism in Kerala also to Ceram^ To prevent 
the Nayars from becoming effiminate and to protect the 
country against any one of its princes becoming too power- 
ful, says Visscher, the Perumal, on the eve of his 
departure from the kingdom, divided the people into 
two mutually hostile paities under the leadership of 
the rival Brahmin settlements of Panniyur and 
Covvaram It is very difficult to believe that the 
Perumal would have resorted to such Machiavellian 
tactics to maintain the balance of power in Kerala 
Epigraphic evidence, moreover, of the reign of Vira 
Raghava Cakravarti, who is considered to have reigned 
in the fourteenth century, shows that even at so late a 
period the rivalry of Panniyur and Covvaram had not 
culminated in bloodshed 

External Invasions 

The Perumal was desirous of peace with his neigh- 
bours, but he could not allow their encroachments In 
the south there was constant friction with Varaguna, 
Rajasimha’s successor, who coveted the strategic fortress 
of Vilifiam 

We do not know what exactly was the relation be 
tween Cgraman and Rajasimha Even if he had agreed 
to ascend the throne as his vassal — which is far from 
probable — ^Riajasimha’s death must be regarded as releas- 
ing him from all obligations Whatever might have been 
the practice in Northern India, the history of the 
‘three crowned kings’ of the South shows that a change in 
succession involved the cancellation of all agreements 
among them Even with the growth of a sense of conti- 



B6 


BHARATA-KAUMITDI 


nuity of administration in later times, the death of a 
chief, like the Zamorin, was regarded as terminating all 
appointments, and not even the hereditary ministers could 
exercise any authority without a formal warrant of appoint- 
ment signed by the successor It is no wonder, therefore, 
that homage and allegiance between kings were looked 
upon as personal affairs, lasting only for the life of the 
parties concerned 

Viliflam lay in the piovince of the Venad Adigal 
(Travancore), who claimed unbroken descent from the 
Aays of the Samgham peiiod To strengthen him so that 
he might more effectively resist the aggressor, Ceraman 
made him the Governor of Onad also 

Further to bridle the Pandyan’s ambitions Ceraman 
entered into an alliance with the Koftgus and the Pallavas, 
and even sent an army to help them But Varaguna was 
more than a match for his enemies About A D 780, he 
took the field against them He drove the Pallavas pell- 
mell to KaflcI And capturing the Kongu stronghold of 
Pferur, he invaded Kerala And advancing through 
Vgpad, he returned to Madura, occupying Viliftam on the 
way 

This meagre account of the inscriptions is supplement- 
ed by the Keralotpatti (p 50 ff ) The Pandyan entered 
Kerala through the grand highroad from Karur to Vaflji 
From the legions of the Anamalais, at the southern end 
of the great Palghat gap, he descended into Venganad 
(Kollengode) through the great forest of Kanam, and 
pushing his way westwards, established a fortress at 
Taravur The Peruma] came as far as Tnkkanyur to 
meet the enemy, but thinking it wise to allow the storm 
to blow over, he retired to Tirunavayi After the Pandyan 
king had left Kerala, the Peruma} led his forces against 
Taravur But, compelled to fall back, he made a second 
attempt He sent his son, Manavikraman, with the 
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famous Polanad Ten Thousand and Ernad Thirty Thou- 
sand And after a three days’ hard fought battle he de- 
stroyed the fortress and compelled the garrison to leave 
Kerala 

In the south the contest was more prolonged In A' D. 
788 Varaguna led a second invasion, this time against 
Sadavan Karunandan, who was assisting his kinsman, the 
Venad chief At last, in A D 792 the Vsnad chief suc- 
ceeded in recovering Vilifiam, the Pandyan king finally 
abandoning it with the loss of some of the bravest of his 
soldiers 

We do not hear of any further wars between Cera and 
Pandya And when Ceraman went to Madura in the 
course of his pilgrimage towards the end of his reign, he 
was cordially received by Varaguna We are not told 
anywhere when peace was made between the two kings 

Perhaps Banabhadra’s coming to the Cera court had 
something to do with it He was the favourite musician 
of Varaguna §ekkilar tells us (C, 26 — 33) that he came 
to the Cera court seeking gold and silver at the com- 
mand of the Pandyan’s tutelary deity, Lord Cokkanatha 
of Madura It passes one’s understanding why he came 
here on such a begging mission, as though his master could 
not adequately reward him, or for the matter of that God 
Cokkanatha should issue an order on Ceraman to give him 
whatever he might demand We can easily see through 
Sfekkilar’s object in bringing in this episode which is to 
enhance the glory of Ceraman as a devotee But the story 
as it stands does not carry conviction Perhaps §gkki}ar’s 
religious obsession made him overlook the political object 
of Banabhadra’s visit We will not be wrong if we hold 
that he came to Cfiraman at the instance of Varaguna to 
settle the differences between the two countries, and of all 
the courtiers he w'as chosen for the task because he Was a 
devotee like Ceraman, and it was wellknown that there 
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was nothing which Ceraman would refuse to a fellow- 
devotee 

CeraTnan’s Religion 

Ceraman was an ardent deiotee of Siva To what ex- 
tremes he would go sometimes is illustrated by an incident 
narrated by Sekkilar (C, 17-10) One day, while return- 
ing from the temple, the king happened to come across a 
washerman, with his body all white on account of the 
(Fuller’s) earth, lie ivas canying in a basket on his head, 
having trickled down in the rain At once reminded of 
his patron Lord, he got down from the state-elephant and 
prostrated himself before the embarrassed washerman, 
saying “I am slave Cferaman, your appearance brought to 
my mind the ash-covered figure of our Lord, no harm is 
done, go in peace ” 

He worshipped Siva in his dancing aspect as Nataraja 
His daily worship lasted many hours In fact, he did not 
desist from it till he seemed to hear the tinkling rhythm of 
the god’s anklets Once this was delayed so long that in 
his despair Ceraman drew hia sword to plunge it in his 
heart, when the tragedy was averted by the Lord manifest- 
ing the usual token Towards the end of his life he went 
on a pilgrimage to Cidambaram, specially sacred to Nata- 
raja 

The Christians say, on the other hand, that in his 
old age Ceraman embraced tla ir faith, and he went to 
St Thomas’s shrine at Mylapore, and not to Cidamba- 
ram, where he at last laad down his hones Only two 
writers, De Couto and Faria-Y-Sonza uphold this tradi- 
tion But, in the first place, then dates do not tally with 
ours Secondly, they do not also agree The former can- 
not say whether it took place in the fourth or m the sixth 
century , the latter includes Ceraman among the kings who 
visited the infant Jesus at Bethelhehn 
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According to the Muhammadans, Ceiaman joined the 
ranks of the Faithful and went to Arabia, where he died 
at Zafar Mukhal Formidable as the array of their evid- 
ence might appear, on analysis it also crumbles into no- 
thing In the fi] st place, they assign the event to different 
centuries The Calicut Muhammadans ascribe his con- 
version to the Prophet himself The date we have assigned 
to the Perumal is entirely inconsistent with this theory 
Sheikh Zeinuddin gives a later date, sometime at the begin- 
ning of the ninth century But he is certain that the 
Malabai king who embraced Islam was not Ceraman The 
earlier Muhammadan writers, again, know nothing about 
the conversion of the Cera king Ibn Batuta (A D 1342), 
who gives a detaded account of the Muhammadans of 
Malabar, refers indeed to the conversion of a Malabar 
king, but he was the king of Baliapattam, at the northern 
end of Kerala, far away from Cranganore, and this took 
place in the thirteenth, not in the eighth or ninth, century 
Abdur Bazak, who came to Calicut in A D 1442 to con- 
vert the Zamorin, does not betray any knowledge of the 
tradition, though it would have been of the greatest 
propaganda value, as the Zamoiins were the descendants 
of the PerumM’s Nediyiruppu wife and attributed their 
greatness to the Perumal’s blessings Zeinuddin Muham- 
mad, writing at the beginning of the fifteenth century, 
denounces the whole story And Canter Visscher, the 
Dutch Chaplain, already referred to, regards it as filled 
with trifles and not hanging well together (Letter XIX) 

The Partition of Kerala 

All the Malayalam sources concur m saying that be- 
fore his pilgrimage the Perumal partitioned his empire 
among his kinsmen and feudatories And the Klralotpalti 
gives a circumstantial account of this partition (pp 67 ff ) 
What the Peruma] seems to have done is to release them 
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from then allegiance to him For these feudatories had 
been ruling their respective provinces as hereditary gov- 
ernors long before he came to the throne 

Understood in this way, the story receives some sup- 
port from Sekkilar also When the Perumal resolved upon 
his Perumpayavam or great journey we are told (C, 45), 
he summoned his ministers presumably to tell them of his 
intentions His idea, was to make the pilgrimage not as 
a king, but as a humble devotee He was seventy years 
old. The journey was long and arduous, it lay through 
forests infested by robbers and wild animals Sundara, 
we know (V, 166), was relieved of his treasures while on 
his way from Cranganore to Tiruvalur The PerumaJ 
could not say therefore when or whether at all he would 
be returning The wise king that he vpas he could not but 
make some arrangement for the government of the kingdom 
after his departure He had no Kshatnya son to succeed 
him If he enthroned his nephew it might give offence to 
his son And Manavikraman coilld not succeed him, 
because, though his son, he did not belong to his caste 
An easy way out of the difficulty was to recognise his 
feudatories as independent chiefs The ministers must 
have been summoned by him therefore not merely to an- 
nounce his impending departure but also to explain 
how he would like to provide for the government of his 
kingdom 

Thus the Keralotpatti and the Periyapuranam sup- 
port each other, and the Partition of Kerala does not 
seem to be a convenient fiction invented by the chiefs of 
Kera}a to establish their title 

The Pilgrimage 

The king started from Tiruvanjaikkulam on an 
auspicious day When he reached the eastern boundary 
of Veflganaxjl, he bade farewell to the ministers, feuda- 
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tories and others of his faithful subjects who had been 
accompanying him, and attended only by those intimately 
connected with him, he proceeded through Kanam to 
KoUgunad, and through Kaverinad at last arrived at 
Cidambaram From there he went to Tiruvalur, where 
he became the disciple of Sundaramurti. The two saints 
then started on a long tour in the course of which they came 
to Madura The Pandyan king went out with his son-in- 
law, the Cola king, to receive and bring them to his capital 
After enjoying their hospitality for some time, Sundara 
and Ceraman resumed their journey, and after visiting all 
the important shrines of Pandinad, returned to Tiruvalur 
From there they staited for Kerala, and through Kofigunad 
at last came to Malanad His loving subjects received him 
and his friend at Vefiganad, and conducted them with all 
pomp and ceremony to Tiruvanjaikkulam 

The date of this journey can only be approximately 
fixed As the Perumal’s death took place only in A D 
826, while Varaguna’s reign is considered to have ended 
in A D 815, the question arises whether the Perumal 
visited Madura in the reign of Varaguna or of his son 
Though the holy character of the pilgrim entitled him to 
the friendliness and respect he was accorded there, it must 
have been in part due also to the amicable relations estab- 
lished through B^abhadra Further, Varaguna's succes- 
sor could have been of such an age at the beginning of his 
reign as to have a son-in-law sufficiently old to be a crown- 
ed king, the enthronement of boys and child-marnage 
among royalty being rare in ancient days So the Peru- 
mal’s visit to Madura must be assigned to Varaguna’s 
reign If Banabhadra had been alive, we must find him 
playing an important part in the reception of the saints 
by the Pandyan If we know the date of Banabhadra’s 
death, we can fix the date within still narrower 
limits. 

F 6 
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It 19 not possible to say when exactly Ceraman re- 
turned from his pilgrimage That his death took plaee only 
some time after his return is certain For Sundara went 
back to Tiruvajur, and then again came back to Vaflji to 
join his friend and disciple We may allow five years for 
this and fix the date of return at A D 820 In the same 
way we may allow five years for the Perumal’s journey to 
Tiruvalur, and another five years for his return Till 
better evidence is forthcoming from any of the numerous 
shrines visited by him, we may tentatively assign the 
pilgrimage to A D 810-820 

Ascension to Heaven 

The attachment of the saints, one to the other, surpas- 
sed anything that we know of in history or fiction. 
For even in their last journey from this world — they went 
together According to Sekkilar (V, 28-40), one day, 
something impelled Sundara to go alone without his royal 
friend to Tiruvanjaikkulam and pray for his release from 
this world At once the Lord of Kailas sent the white 
elephant Sundara got upon it and rose to heaven, think- 
ing of Ceraman whom he was leaving behind Apprehend- 
ing what was happening, the king threw himself upon a 
war-horse that was standing by and rushed to the temple 
Seeing the white elephant going heavenward with its 
precious burden, he whispered the mystic Pancakshara into 
the ears of his horse, whereupon it also began to rise in the 
air Overtaking the white elephant, it began to lead the 
way in front The king’s soldiers divining his destination 
shook off their mortal coils and proceeded to Kailas to 
serve their master At the intercession of Sundara, Siva 
admitted him into his presence) and gratified by his hymns, 
made him the chief of his attenduits. 

Divested of the miracles we may say that Sundara 
died at the temple of TiruvanjiakkuJam while engaged in 
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prayer, and unable to bear the bereavement Cgraman also 
died immediately 

As already mentioned, this event occurred in the Tamil 
month of Adi (July- August), when the fifteenth aaterism 
of Smti was in the ascendant in A D 826 The king’s 
loving subjects founded an era in his memory and began to 
celebrate the day of his ascension as enjoined in the Sastras 
We have the evidence of Sheikh Zemuddin to show that 
even as late as the close of the sixteenth century the Cgra- 
man Day was an occasion for many ceremonies, fireworks 
and illumination at Cranganore 


Summary 

Thus Cgraman cannot be dismissed as a mere mythical 
hero He was a figure of history, and even the dates of 
the important events of his life and reign can be ap- 
proximately fixed 

He was born at the Cgra capital of Cranganore in 
A D 742 His mothei' was the sister of Sengorporaiyan, 
the Cera king, and his father was a Coja prince, who had 
come to the Cgra court to make his fortune Young Cera- 
man therefore grew up in the court of his uncle But 
very early in his life he removed his residence to the 
temple of TiruvanjaikkuJam to spend his time in serving 
its Lord In these activities he found a congenial and 
sympathetic soul in a lady of the house of Nediviruppu, 
whom he ultimately married according to the Malabar 
custom of Sambandham He had a sister, who married 
the Perumpat^appu Namputirl On the abdication of 
Cgraman, years afterwards, his son became the first 
Zamorin (of Calicut) and his nephew the first ruler (of 
Cochin) 

About A D 765 Raj'asimba Pandya invaded Kgraia 
Unable to defend the kingdom, §eng5rpoj'aiyan abdicated 
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and retired to the forest Thereupon the ministers 
persuaded Ceraman to ascend the throne 

He proved a very wise ruler As he knew even the 
language of birds and beasts, nothing could be concealed 
fiom him So ciime was rare and the people honest To 
improve the sea-borne trade of the country he repaired 
harbours, and settled the enterprising Arab Muhammadans 
on the sea-ooast He rebuilt the temple of Tiruvanjaik- 
kulam, where he had spent his youth, and became the 
Protector of the big temples of the Brahmins His reign 
received an added lusti-e from Sankaracarya Born at 
Kaladi, not far off from Cianganore, in A D 788, this 
Brahmin Sannyasm, as is wellknown, was able to 
establish the supremacy of Ved^ta before his death at the 
early age of thii ty-two in A D 820 

To prevent the constant encroachment of Varaguna 
Pandya, Cgramaii joined the Pallavas and the Kongus 
But in A D 780 Varaguna defeated his enemies, entered 
Keraja, established a fortress at Taravui , and returned 
to Madura, occupying ViIlQam on the way. But his suc- 
cess was only temporary Manavikraman destroyed 
Taravui in A D 782, and the Venad Adigal lecovered 
Viliflam in A D 792 So Varaguna thought it better to 
finally give up his southein ambitions, and sent B^a- 
bhadra to make a lasting peace with Ceraman 

Ceraman’s devotion to §iva grew with years At 
last, in A D 810, he left Keraja on a grand pilgrimage, 
after releasing his feudatories from their allegiance to 
him First he went to Cidambaram, then to Tiruvajur 
where he became the disciple and friend of Sundaramurti 
The two saints then left TiruvMur on a visit to the sacred 
shrines of Tamilnad At Madura Varaguna accorded 
them a cordial welcome After finishing their tour of 
Tamilnad, Ceraman came back to Kerala in AD, 820 
with Sundara 
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Received with all honours by the grateful Sdmantas 
— whom he had made independent — Ceraman took up his 
residence with Sundara, who left him only for a short 
visit to Tiruvalur, at Tiruvanjaikkujam At last, in 
A D 826 , the Brahmin saint and his royal companion 
departed from this world, both of them on the same day 
In memory of their saintly king his former subjects 
founded an era, and the Ceraman Day became an annual 
festival at Cranganore 
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In a Sansknt-Chinese dictionary of the 8th century 
A D , which I edited a few years ago, the Sanskrit name 
for K’un-lun is given in the old Siddham alphabet as Ji-pa- 
tta-la {Deux Lexiques Sanshrit-Chinois, Tome TI, pp 348- 
349) The word may be corrected according to the Chinese 
transcription as Nipattala In Chinese it really stands 
for Dipattala which again has been cori'ected as Dvlpatala 
by Oda Tokuno in his famous dictionary Bukkyo-daijiten 
Dvlpatala however does not correspond to anything 
known Prof L^vi therefore proposed to correct the 
name as Dvipantara {K’ouen-louen et Dvipantara in 
Bijdragen tot de Taal-land-en V olkenkunde van Neder- 
landsch-lndie, Deel 88, Afl IV, 1931) Prof L6vi has 
collected a large number of passages from the Kathasant- 
sagara to show that the name dvipantara had real geo- 
graphical signiiicanoe in India in ancient times The 
mention of this island occurs in two stories, nos XXV 
and XXVI The island is mentioned in connection with 
a eity named Kanakapuri A person named Saktideva 
desirous of going there questioned a Rsi named Dlrgha- 
tapas about it The Rsi answered • 

iyata vaya^ putra purl sadya Srutd maydf 
deiantaragataih kaih kair jatah partcayo na me j / 
na ca tdik krutuvam. asmi dUre toddarSanam punahj 
jdnatny aham ca niyata^ dardyasi tayd kvacit / / 
lAax^aim dvdpdntare mtsa totropayam ca vajcmi tef 
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“Though I am so old, my son, I have never heard of 
that city till to-day, I have made acquaintance vrith vari- 
ous travellers from foreign lands, and I have never heard 
anyone speak of it, much less have I seen it But I am 
sure it must be in, some distant foreign island ” (Tawney, 
Penzer’s edition, vol II, p 191) 

Tawney has translated drvpantara as “distant foreign 
island “ In all other cases where the word occurs he 
translates the name similarly as “distant island” or as 
“other islands ” But L6vi is of opinion that the name 
was used in a more definite geographical sense Kana- 
kapurl which according to Somadeva was situated in the 
region of Dvipantara reminds us of the names Suvarna- 
bhumi and Suvarnadvipa Dvipantara, therefore, m all 
probability meant the islands of the South Sea The 
word is used in the same sense in the old Javanese texts 
(L^vi — thtd ) It may be added in this connection that 
in Indian popular tradition also a similar sense is still 
attached to the word Dvipantara It meant those islands 
to which the exiles used to be sent even a few years ago 
But even then Dvipantara seems to have been a sort 
of general designation for the South Sea Islands and did 
not mean a particular island The Chinese name K’un- 
lun was certainly not so general a geoprnphical name as 
Dvipantara The Lexicographer of the 8th century used 
a general name as he could not find a more particular one 
The ancient Chinese sources mention an island named 
K’un-lun in the South Sea It is generally identified 
with the small group of islands called Pulo Condore 
situated near the peninsular portion of Cochin China 
The famous Chinese pilgrim Yi-tsing who visited India 
in the third quarter of the 7th cent refers to the island 
of K’u-lun (variant K’un-lun) while giving a description 
of the important kingdoms and islands in Further India 
{Tahahusu, I-tsing, p 10) Yi-tsing then makes an ob- 
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servation to the effect that all islands of the South Sea were 
generally known as K’un-lun to the Chinese “since the 
people of K’u-lun (or K’un-lun) first visited Kochin and 
Kwang-tung ’’ Takakusu while commenting on this passage 
says “K’li-lun is identical with K’un-lun, the Chinese 
name for Pulo Condole The native name is Kon-non — 
Condore being a coriuption of it The Arab tiavellers 
of the ninth century call this group of islands by the 
name Sundar Fulat while M'aico Polo names the same 
Siindur and Condui it consists of one isle of twelve 
miles long, two of two or three miles and some six other 
smallei isles, the largest lieing spefially (ailed Pulo, Con- 
dore ’’ (Takakusu— , p xhx ) 

Most of the Chinese texts concerning K’un-lun have 
been discussed by Prof Pelhot in an article of almost 
classical importance for the geography of Furthei India 
(Dena: Itinetane^ de Chine en Inde, B E F E 0 , 1904, 
pp 218ff ) Pelhot has pointed out that K’un-lun of 
Yi-tsing could not have been the small group of islands 
which IS now known as Pulo Condore Yi-tsing tells us 
that the people of the island had embi a(3ed Buddhism and 
that the local king had given for the use of the monastery 
there a peculiar clepsydra We are further told by the 
pilgrim that the local Buddhists had regard for Sanskrit 
Sutras (Takakusu, ibid , pp 145, 169) In another work 
Yi-tsmg says that the language of K‘un-liin was prevalent 
in Srivijaya (Chavannes — Religieux Eminents, etc , p 
159) This was then an important island in the South 
Sea region 

Pelhot has shown that there was more than one K’un- 
lun in this region While speaking of the vassal states 
of the kingdom of P’lao (Burma) the new T’ang annals 
mention the country of K’un-lang inhabited by a tribe 
called “Little K’un-lun ’’ The king of the country is 
mentioned as Mang-si-yue (*mang-Biet-giuet = V’am^I- 
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gupta^) Not far from it theie was the country of Lu- 
yu which according to the same annals was inhabited by 
the “Great K’un-luns ” The direction given in the text 
has led Pelliot to locate the two kingdoms of the Little 
and Great K’un-luns in the region of Tenasserim This 
was the country of the Mens Theie is reference to an- 
other K’un-lun to the east of Java 

We have seen that Yi-tsing speaks of the language 
of the K’un-lun as an important vehicle of Buddhist 
studies in the region of South Sea Islands The Bud- 
dhist monks of Srivijaya (Palembang in Sumatra) also 
used to study it There is also mention of a vast litera- 
ture of Buddhism in this language in the Chinese texts 
We learn from the kao seng chuan that in course of a 
military expedition in the kingdom of Champa (Annam) 
in 605 A D a Chinese general brought back with him 1350 
Buddhist texts in 564 bundles which were all written in 
the K’un-lun script 

M Per rand has also studied the question of K’un- 
lun from Chinese, Malay and Arab points of view and 
collected much additional information {Le K’ ouen-louen et 
les anciennes navigations inter oeSaniques dans les mers du 
Slid, J As , 1919, p 304) Ferrand has summarised the 
results of the researches and has concluded that K’un- 
lun meant 

(а) different islands in trans-Gangetic India and 

Indonesia 

(б) Pulaw Kundur (Pulo Condore) 

(c) Culao Cam (S E of Turan) 

(d) K’un-lun in Campa, Cambodia, Burma, Malay 

Peninsula (near Tenasenm), Sumatra and 

Java 

{«) a neighbouring country of Nan-chao (Shan 
States) 
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(/) Madagascar according to Arab writers — the 
name being Komr, which meant “the island 
of the moon ” 

It therefore appears that the name K’un-lun had a 
very wide geographical use It was most probably carri- 
ed by a set of colonisers to different places from a parti- 
cular centre and that centre was situated somewhere in 
Further India in its peninsular region The name Pulaw 
Condore has been taken to be a Malay word meaning “the 
island of gourd ” Pulaw or Pulo means “island ’’ Con- 
dore has been supposed to be the same as Malay Kundui' 
which means “gourd, pumpkin ’’ The Chinese name 
K’un-lun is admittedly the transcription of a foreign word 
The Annamese Con-non records only another pronuncia- 
tion of the Chinese name The old Chinese pronuncia- 
tion was *Kudn-ludn which may be restored either as 
Kundur or Cundur The Annamese pronunciation Cdn- 
non shows that it could also represent C'a,w-dar<Skt 
Candra I therefore think that K’un-lun or Pulo Con- 
dore stood for Sanskrit Candradvipa through a Prakrit 
or a Malay intermediate form like Candar This inter- 
pretation of the name is amply confirmed by the Mala- 
gasy name of Madagascar -Komr which, Ferrand has 
shown, meant “the island of the moon ’’ (Candra-dvipa) 
The old Arab transcriptions o5 the name of Pulo Condore 
as Sundur Fulat clearly shows that the initial consonant 
was not a k but a c 

By accepting this identification of the name K’un- 
lun with Candar or Candra we can probably explain some 
of the royal and official titles used in the kingdom of 
K’un-lun better Pelliot while discussing Chinese docu- 
ments relating to Fu-nan (ancient Cambodia) has pointed 
out that according to some of the documents the king of 
T ’un-sun (in Malay Peninsula) who was a vassal of Fu- 
nan was called K’un-lun The same document further 
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says that m the same kingdom there were five hundred 
families of hu (people of Central- Asian origin) coming 
from India There were also more than a thousand 
Indian Brahmins This shows to what extent the king- 
dom of T’un-sun had become an (Indian colony The same 
Chinese text further says that m the kingdom of P’an- 
p’an (also in Malay Peninsula) three of the four high 
officials were called K’un-liin (Pelliot — Le Founan, B E 
F E O , III, p 88, Devor Itinerarres, p 228) K’un- 
liin in all these cases may be taken as an old transi ription 
of the Indian name Candra In fact we get the name 
Candra as the part of the names of kings and nobles in 
plenty in this jieriod both in India and in the Hinduised 
kingdoms in trana-(iangetic India 

We may probably explain in a similar way an ancient 
name of the family to which the kings of Fii-nan also 
lielonged The new T ang annals tell us that the name 
of the family of the kings of Fu-nan was Ku-long Later 
writers commenting on the passage say that the two 
Chinese words Ku-long are only variants of K’un-lun 
(Pelliot — ibid , p 83, Deux Itinerairei, p 92) Candra 
as the name of the family of the kings of Fu-nan need not 
surprise us An earlier Chinese text tells us that the 
king of Fu-nan named T’len-chu Chen-t’an sent present 
of elephants to the Chinese emperor in 357 A D {Le 
Fou-nan, pp 62, 78) Pelliot has shown that the use of 
the expression T’len-chu clearly shows that the king was 
of Indian origin He further suggested that the name 
Chen-t’an stands either for Candra or Candana 

The same name Chen-t’an is found in certain texts 
relating to Kanigka, the Kushan emperor of India In 
an earlier article {Deux peuples meconnus, Melanges 
Charles Harlez, 1896) Prof L4vi tried to explain the 
name as Clna^thdna which would be according to him a 
sort of synonym of devaputra, the title used by Kani^ka 
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But in an article posthumously published, which his 
sudden death did not allow him to complete, he definitely 
gave up the old suggestion and made a new one according 
to which Chent’an would be Candra {Kanlska et S&ta- 
vdhana — deux figures symbohques de VInde au premier 
siecle, J As . 1936, pp 61—121) The same title, as he 
has shown, is also given in some Chinese texts as Chen-t’o 
The king leferred to in the Periplus of the Erythrean 
as Sandanes would be also Candra Kaniska It is there- 
fore deal that one of the titles of Kariiska was Candra 
This was probably due to the fact that he belonged to a 
dynasty which had the name of Candia It is not im- 
possible, as Prof Levi has pointed out that the king of 
Fu-nan, the Indian Candra who was ruling in the 4th 
( entury A D belonged to the same race as Kaniska 

■While discussing the place of origin of Matsyendra- 
natha, I collected a few years ago the various Indian tradi- 
tions on Candiadvipa (Kaulajhdnaxiirnaya and some minor 
texts of the school of Matsyendrandtha, Calcutta Sanskrit 
Senes, 1934, pp 29ff ) I pointed out there that al- 
though since the Mahoniedan period a certain portion of 
Backergunj has been called Candiadvipa the name was 
not exclusively confined to that area in earlier times 
The trace of the name can be found in widely separated 
parts of the coastal region of Bengal The conclusion 
which I drew then was that in earlier times “the 
entire coastal region including the island of Sundwip 
was once known as Candiadvipa ’’ Some scholars 
judged it summarily, condemned it and said that 
Bakla Candradvipa was the only Candradvipa meant 
in early literature {Indian Culture, II, p 151), 
whereas others ignored it altogether {History of Bengal, 
Dacca University, s v Candradvipa, p 18) But the 
evidences which I have now discussed amply confirm my 
previous conclusion on the subject and show that Candra- 
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dripa was not so deiiiiite a geographical name as we are 
accustomed to think Like many other names it had 
been carried to distant lands by the ancient colonisers 
and was in use in widely separated regions from the coast- 
al region of Bengal to the Malay Peninsula and Indo- 
China and from Insulmdia to Madagascar With the 
foundation of independent kingdoms the old name which 
was of too vague and wide application had to yield 
ground to more definite geographical names The old 
name only survived in tradition and in the name of the 
small archipelago of Pulaw Condore 



THREE METAL IMAGES OF THE 
SARNATH MUSEUM 


BY 

Adris Banerji, M a , 

Custodian, Samath Museum 

In examining metallic antiquities at the Sarnath 
Museum, I came across three images which deserve notice 
and have not been to my knowledge reproduced before It 
IS noteworthy that, though lumps of copper together with 
a doubtful smelting pipe and a number of crucibles have 
been found at Sarnath, the site does not seem to have been 
a centre of bronze smelting industry as Nalanda It is 
possible that these three images, as Mr T N Bama- 
chandran suggests, were brought from some other place 
and were not locally made Unfortunately I have been 
unable to trace records of the find of these images except 
a short notice by Sir John Marshall 

1 Copper statuette Cast 6" in ht , approxi- 
mately (fig 1) 

The figure is seated in vajra/paryahka attitude on a 
lotus seat of which the left side is damaged The right 
hand is resting on the right knee m varada-m^ra, the 
left hand is raised and holds the stem of a flower* (blue 
lotus ?) which 18 attached to the back of the throne On 
the right side is another flower apparently with no ico- 
nographical significance, but probably put there to keep 
the balance The figure has a chignon crown on head, 
from which some unruly locks of hair emerge, to fall on 

* For the same tieatiiieui see the uuuumberecl Khasarpaiia 
image in Eoom no III of the Archaeological Museum at Sar- 
nath 
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neck The treatment of the hair is veiy conventionalised 
The figuie weais a necklace of beads, armlets and wristlets 
and IS clad in a sanqhdtl which passes over the right 
shoulder leaving the left bare The contour of the belly 
has been treated with great delicacy but it has the stiffness 
of the Bhnkuti Tara image of the Sarnath Museum 

The date of the image is cuca 12th rentui^ A D 
As to the identification we have to take into consideration 
this date which takes it to the age of Va'iraydna Bud- 
dhism, which held predominant sway over Sarnath from 
9th century onwards No doubt Padmapani Bndhisattva 
was accepted into the pantheon but it played no prominent 
role As a matter of fact after the 7th century A D not 
a single image of this Bodhisattva was established at 
Sarnath Therefore the probability lies in favour of a 
divinity who held the public imagination at that time 
We shall not be guilty of an exaggeiation if we state that 
from the 9th century onwards tantiika Buddhism and 
Hinduism had greater influence on mass mind than older 
sects and faiths With regard to the dfiana, it is no 
doubt accepted that Padmapani could be represented 
in any attitude, but in the Sddhavamdld there aie no 
verses in support of this idea Again the same is the case 
with Mafljusrl-Siddhaikavira In his work Dr B 
Bhattacharyya has quoted only one sddhana ^ There are 
however additional sddhartas relating to Maftjusri-Sid- 
dhaikavlra By this I do not mean to asservate that 
Padmapani could not be represented in any form, but 
what I do suggest is that they show at least the impor- 
tance enjoyed by Siddhaikavira m rnjraydna pantheon 
There is one sddhana on p 140, another on p 143 
and another on p 145,® and in drawing our atten- 

B Bhattacharrya, The Buddhist Iconoi/raphy^ p 21 
® Ditto, Sddhanamdld, Vol i 
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tion to this sadhana giving the mandala of Sid- 
dhaikavlra Dr Bhattacharyya concludes by saying “the 
sddhanas are not explicit as to the pose of the god 
and we shall not be surprised if he is found standing as 
in the Sarnath image ”* Further we find the Bodhisattva 
18 seated in vajraparyanka attitude and his right hand 
IS in varada-mudrd 

The last point which requires consideration is the 
flowei in the hands of the deity df it is a red lotus it 
can be Padmapani, if it is blue lotus it is Siddhaikavlra 
A close observation will convince anybody that some 
efforts were made to distinguish it from other species It 
IS totally different from that on the right side of the 
deity, which indicates that it was nllotpala (Blue lotus) 
Fortunately we have at Sarnath, a large number of images 
in which this lotus occurs These aie D(a) 4-2, the un- 
numbered Khasarpana image in Eoom No III and others, 
all of which hold the Blue lotus, and they show the lotus 
from all possible angles Generally speaking, a blue lotus 
which IS supposed to be closed by day, is shown with all 
Its petals closed, while the red lotus has all its petals open 
Both these types of representations are found in the Sar- 
nath Museum images ° What is more, the same kind of 
repr esentation is met with in the unnumbered Khasarpana- 
Loke^vara image These considerations as well as the 
conformity with the sddhanas has led me to identify it 
as an image of Siddhaikavira 

2 Female figure Cast Ht 5|", width at base 
(Fig 2) 

Stands on a lotus with double rows of petals (viha- 
padma) The hair is bound m a circular knot, below 

* Op cit , p 21 

” These are — B (d) 8 (Khasaipana The lotus is m full 
hloom) B (d) 9 (Mafijiuvara, Closed), B (f) T, 337E, 343E, and 
unnumbered Khasarpana-Loke^vora For these see Sahni, 
Catalogue of the Sarnath Museum, 

F. 8 
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which 18 a tiara She is weanug earrings, armlets, 
bracelets and necklaces She has full busts (in exagger- 
ated properties like the Vajra-Tara of the Sarnath 
Museum), attenuated waist, with a portion of her sari 
over her left arm, in which she holds an indistinct object 
Due to extreme corroded state of the object it is very 
difficult to distinguish it At first, I was tempted to take 
it as an image of Tara considering the object held in the 
palm as a stalk of a lotus A comparison with the image 
of Siddhaikavira convinced me that the stem would have 
been represented here almost as a wire, whereas the ob- 
ject held IS a thick sheet of copper It is probably Praj- 
ndpdramitd and the image is that of Vajraidradd ® It 
behoves me, however, to add a warning here that the 
right hand of the divinity would have given us conclusive 
proof, which is missing The identification therefore is 
to be regarded as tentative 

3 Brass male figure Cast Ht 6" (including 
tenon) (Fig 3) 

This is an image of Maitreya-Bodhisattva seated with 
a citron in his left hand and a rosary in his raised right 
hand He is wearing a chignon crown, armlets and 
wristlets in the hands and a necklace around the neck A 
long garland-like object is seen hanging around his torso, 
which is probably the sacred thread On the waist is a 
belt with a flower-like clasp below the navel He is 
wearing loin cloth and a deer-skm which passes over the 
left shoulder leaving the right bare Behind the head is 
a plain circular halo with rope pattern at the border and 
the flames issuing out of its edges. 

In depicting the deer-skin, the artist has shown con- 
siderable ingenuity By making small incisions on the 


P Bhattacharyya, The Buddhiit Iconography, p 161 pi 

ATin o\ * r t r * 
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surface he has tried to represent the spots of the deer A 
hooked nose, however, has spoiled the beauty of the face 
The image was found by Sir John Marshall in the year 
1907-08,^ in the area north of the Main Shrine at Sar- 
nath The attempt to indicate the folds of the skin is 
not successful In conformity with the canons in vogue 
in those days the broad chest converges into a slim waist, 
but the lines do not flow easily nor the locks of the hair 
fall gracefully on the shoulder as is the case with the 
Siddhaikavira image. The drawing and position of the 
right foot 18 inaccurate and unconventional Though the 
law of frontality has the predominant influence, yet the 
complete circles made by the armlets as well as portions 
of the back suggest that it might have been cast with an 
effort to create a three dimensional effect The work is 
very late, c^rca 12th century A D 

In judging the technique of these bronze images, a 
branch of study still in its infantile stage in India, we 
have to bear in mind the warning given by Stanley Casson 
that “In stone sculptures we have the original surface 
that was handled by the sculptors, which can have suffer- 
ed no chemical change at all but at the worst a simple 
accretion or partial denudation, while in the Bronzes we 
have statues which are not in origin the direct work of 
the artists and which in addition have suffered a certain 
metamorphosis which prevents us from claiming the 
surface that we see as the surface which was seen and 
approved by the artist.’’® In addition to these we work 
at another disadvantage, because we are totally ignorant 
about the quality and composition of the alloy or alloys 
The images generally described as copper might be of pure 

’ Annual Report of the Archaeological Survey of India, 190T- 
08, p 73, X27. 

® S Casson, The Technique of the Early Oreek Sculpture, 
Oxford, 1933 p 168 
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copper or mixed with a certain amount of zinc or tin, while 
others sometimes described as brass may be bronze, bell 
metal or other mixed metals which only chemical analysis 
can determine 

Undoubtedly they were cast in cire-ferdue process 
A careful examination of these three specimens has con- 
vinced me that the treatment for the final surface did 
take place Marks of bad casting being improved are to 
be found on the Maitreya image Soldering seems also to 
have been applied to add the details By cire-perdue 
process, one advantage could be gained which is not 
easily obtainable in ordinary casting The minutest 
detail could be worked out in the mould before wax was 
applied Strangely, however, the seat of the Siddhai- 
kavTia image seems to have been produced differently 
Poitions of this have been damaged on the proper left 
side of the image But on the right for a length of 
the edge has become detached 



THE AVATaRAS of VISNU AND THEIR" 
ENUMERATION IN SOME EARLY 
INDIAN TEXTS 

BY 

Dr Jitendra Nath Banerjee, M A , Ph D , 
University of Calcutta 

The doctrine of the Vibhavas {Avataras, le, the 
incarnatory foims of Vi^nu) was a component part of 
the Paflcaratra or the Bhagavata system like that of the 
Vyuhas The term Avatdia (literally ‘descent’) applied 
to the act of a god in assuming the form of a man or an 
animal and c-ontinuing to live in that form upon the 
earth till the particular purpose foi which he had ‘des- 
cended’ was fulfilled, thus, it is quite distinguishable 
from transmigration, identification (where one deity is 
identified with the other), or emanation (as is fully dis- 
played in the Vyuha doctrine) It is also not quite the 
same as the ‘possession’ of one individual by the divinity, 
in which the latter takes up temporary abode m the for- 
mer, but this idea of ‘possession’ has to a certain extent 
manifested itself in the story of the Paras'urama avatara 
of Vi^nu In the Paflcaratra theology, the Vibhavas, 
i e , manifestations or Avafdras belong to Pure Creation, 
and these incarnations may not only be of the Lord 
Vi^nu, himself, but can also be of his Vyuhas, sub- 
Vytihas, his Par§adas (c»mpanions) or even of his attri- 
butes or emblems H Jacobi says, ‘The tenet of incarna- 

61 
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tion as a fundamental one in mediaeval and modern Hindu 
religion and specially it is so with the Vi^nuites ’ The 
reference to the assumption of a particular form by 
Visnu in battles, in Rgveda, VII 100, 6, is taken by 
some scholars {eg, R P Chanda, in his Indo-Aryan 
Races, p 111) as the earliest one to incarnation, the verse 
in question means ‘O Visnu is it worthy of you to establish 
(to make public) the name ‘bald’ by which I call you * Do 
not assume this form, since thou didst assume anothei 
form in battle’ 

*rr ^ afhSt ii 

But this IS not quite to the point, for there is no explicit 
reference m this passage to Vi^nu’s having incarnated him- 
self in a particular form for some special purpose The 
earliest passages referring to the idea of assumption of 
some forms by the divinity for the attainment of certain ends 
are to be found in the ^atapatha Brdhmana and the Tait- 
tiriya^ SamHtd where Pra]apati is said to have assumed 
Fish, Tortoise and Boar (Matsya, Kurma and Varaha) 
forms on different occasions When the doctrine of incarna- 
tions in its association with Vasudeva- Visnu -Narayana was 
well-established, all these three were bodily transferred 
to that composite god, and were regarded as a few of his 
celestial incarnations This idea is first systematically 
expounded especially with reference to the god’s human 
incarnations in the first part of the fourth canto of the 
Bhagavadgitd When Arjuna doubts the statement of 
Kyisna about his expounding the theory and practice of 
Toga (really the doctrine of the Ekdntika dharmd) to the 
patriarchs of old, the latter replies, ‘Many births of me 
have passed, and of thee, O Arjuna I know them all, 
thou knowest them not, Paramtapa Though unborn and 
immutable in essence, though Lord of beings, yet govern- 
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ing Nature which is mine I come into being by my 
power of delusion For whensoever right declines, O 
Bharata, and wrong upiises, then I create myself To 
guard the good, and to destroy the wicked, and to 
confirm the right, I come into being in this age and in 
that 

The above passage in the Bhagavadgita about the 
incarnations of Vasudeva Krsna, though explicit about 
the underlying idea, does not specify their number and 
refers to it as indefinite and unlimited Some later 
texts, however, have been at pains to enumerate the 
incarnatory forms and gradually the exact number came 
to be definitely fixed at ten (Dasavataras) It will be 
useful to refer briefly to a few of these texts which supply 
us with different lists of these avataras, because in a 
collective study of them we shall not only recognise all 
the stereotyped ten (this list also varies occasionally in 
the north and south of India), whose icons are commonly 
to be found, but also various others, many of whose 
images, though not so common, are well-known to the 
students of iconography /The T^ardyanlya section of the 
Mahahhaiata refers in one list (XII, 34ft, 37) to the 
Varaha, the Vamana, the Narasiihha and the Man in- 
carnations [ probably the last refers to his incarnations as 
Vasudeva-Krsna, Da^arathi Rama, and Bhargava Rima, 


' The above translation of the Bhagfiniadijlta, IV 'i-S, is by 
W D. P Hill, of , his edition o'! the work, IntroducHon, p 26 
It should he noted that these repeated incarnations are those of 
Krsna and not of Visnu, the identification of the two had well 
begun . however, when the work was composed, but as Hill says 
Krsna himself at no point in the (ritd (not even in the avatara 
passage, where we should most have expected it) makes any de- 
finite claim to Visnu His avatara is a ‘descent of Brahman’ 
But there can be no question of thius distinguishing between 
Vasudeva Krsna and Vi^u in the post-Christian period 
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for in the chapter 339 (verses 77 — 90) of the same Parvan, 
not only the stories about the first three in the above 
list are briefly narrated , but also the same about his incar- 
nations as Bhargava Rama, Da^arathi Rama, and Vasu- 
deva Kr^na are recounted But in the verse 104 of the 
same chapter, a fuller list is given, which contains the 
names of Hamsa, Kurma, Matsya, Varaha, Narasimha, 
Vamana, R^a (Bhargava), Rama Da^arathi, Satvata 
(i e , Vasudeva) and Kalki (Hamsah Kiirmaica Matsya^ca 
pradurhharaddvijottama , Vaidho Natasimhasca Vdmano 
Rama eva ca, Ramo Dd^atathi^caiva SdU^atah Kalkireva 
ca) It should be noted that though the number is ten in 
this last list, Buddha does not find a place here and 
Kysna occupies the position of his elder brother, Bala- 
rama (Samkarsana, but Satvata may also lefer to the 
latter who was also a Satvata chief) The Hanvamka gives 
the same names as are contained in the first list of the 
Ndrdyanlya In the Vdyu Purdna the names of several 
of the incarnations of Visnu occur among those of the 
different struggles that took place between the devas and 
asuras, cf ch 97, verses 72 ff In the Vardhakalpa, 
there occurred twelve fights between the gods and the 
demons, the names of which are in order of precedence 
(1) Narasimha, (2) Vamana, (3) Varaha, (4) Amrtaman- 
thana, (5) Tarakamaya, (6) Adivaka, (7) Traipura, 
(8) Andhakara, (9) Dhvaja, (10) Vartta (Vartra, from 
Vftra), (11) Halahala, (12) Kolahala (some of these strug- 
gles are associated with Siva and Indra instead of Vi^nu) 
In chapter 98 (verses 71 ff ) of the same Purdna mention 
is made of ten incarnations of Visnu of which the first 
three, viz , Yajfta, Narasimha, Vamana, are celestial ones 
{Etdstisrah smrtdstasya divydh sambhutayah Suhhdh), 
while the fourth called Dattatreya, one unnamed callAd 
the fifth in the Tretayuga. Jimadagnya Rama, Dfi^rathi 
Rama, Vedavyasa, Vasudeva Krsna and lastly the future 
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incarnation Kalki are his human ones In the last list 
also no mention is made of Buddha, and a fevr 
other constituents of the stereotyped list of ten. In the 
Bhdgavata Purdna, there are three enumerations of the 
avatdras in the first (Bk I, ch 3, verses 6 — 25), 22, in 
the second (Bk 11, ch 7, verses Iff ), 23 and in the third 
(Bk XI, oh 4, verses 3fl), 16 are mentione<^ The first list 
contains the names of (1) Purusa, (2) Va^^a, (3) Narada, 
(4) Nara and Narayana, (5) ^^apila, (6) Dattatr^a, 
(7) Yajfia, (8) Rsabha, (9) Prithu, (10) Mifesya, (11) Kurmq,, 
(12) Dh^nvjntari, (13) Mohini, (14) Narasuaha, 
(15) Vamana, (16) Bharg^ya' ' Rama, (17) Vedavyasa, 
(18) Da^arathi vJ^Rama, (19) Bal^ma, (20) 

(21) Buddha and (22) Kalkin It will be seen that in the 
above list all the ten appearing in the stereotyped list are 
"included, but in the context,, the Puranakara tells us that 
his avataras are mnuimTah\€'{Avatdrd-hyasamkheyd Hareli 
sattvanidherdmjah) The difference of this list with the 
other two in the same Purana is immaterial, the last 
omitting some included m the first, but juone of them 
omits Rsabha and Buddha. The Vardha and Agni 
Purdnas contain the stereotyped list of ten incarnations, 
while t\ie1Matsya Purdna ^ch 47) lays down that Vi§nu 
was born seven times among men because he was cursed 
by Bhrigu for killing his wife, the mother of Sukra'(yffl5- 
rndt te jdnato dharmmamavadhyd strl msuditd j , Tasmdt 
tvam saptajcritvaiha mdnusesupapatsyasi , v 106), these 
seven, viz , (1) Dattatreya, (2) Mandhata, (3) Jamadagnya 
(Bhargava) Bama, (4) Da^arathi R^a, (5) Vedavyasa, 
(6) Buddha and (7) Kalkin when added to three incarna- 
tions, VIZ , Narayana, Narasimha and Vamana make up 
the full quota of ten — the constituents ofi which, however, 
widely differ from the generally accepted Da^vataras 
Before the discussion about the number and the nature 
of these incarnations is closed, a reference to the Ahir- 
F 9 
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budhnya list of the Vibhavas will be necessary; this 
P&HcwrdtTa Samhitd mentions as many as thirty-nine sueh, 
a short analysis of which will supply us with some use- 
ful information Schraeder thus enumerates the follow 
mg 39 principal Vibhavas on the basis of the said text — 
(1) Padmanabha, (2) Dhruva, (3) Ananta, (4) Saktyatman, 
(5) Madhusudana, (6) Vidyadhideva, (7) Kapila, (8) Vi^- 
varupa, (9) Vihangama, (10) Krodal.man, (11) Vadava- 
vaktra, (12) Dharma, (13) Vagisvara, (14) Ekarnava^ayin, 
(15) Kamat-he^vara, (16) Varaha, (17) Narasimha, 
(18) Piyusaharana, (19) Sripati, (20) Rantatman, 
(21) Eflhujit, (22) Kalanemighna, (23) Panjatahara 
(24) Lokanatha, (25) gantatman. (26) Dattatreya 
(27) Nyagrodhasaym, (28) Ekas^mgatanu, (29) Vamana- 
deha, (30) Tnvikrama, (31) Naia, (32) Narayana, 
(33) Han, (34) Knsna, (36) Para^urama, (36) Rama 
Dhanurdhara, (37) Vedavid, (38) Kalkin, (39) Patala- 
^ayana Schraeder remarks, 'This list has been reproduc- 
ed almost exactly from the ninth pariccheda of Satvata 
Samhitd (ed pp 79-80), and to that work we are, 
indeed, referred by our Sarahita (5 57 1 ) for a compre- 
hensive description of the origin, etc , of these Vibhavas 
{Introduction to Pdncardtra, p 43) The verses in the 
Satvata Samhitd are • ^admandhhddayo deva vdcyastesdm 
kramena tu, Padmandbho Dhruvo’nantah ^aktydtmd 
Madhusudanah , V idyddhidevah Kapilo ViSvarupo Vihah- 
gamah, Kroddtmd Vadavdvaktro Dharmo Vdgihar- 
astathd, Deva Ekdrnava^ayah Kurmah pdtdladhdrakah, 
Vardho Narasimhaicdpy-Amrta haranastuvat , Snpnti- 
divyadehotha Kdntdtmdmrtadhdrakah Rdhujit Kola- 
nemighnak Pdrijdtaharo mahdn; LokandthaHu §dntamd 
Dattdtreyo mahdprabhuh, HyagrodhaSdyi hhagavdn-Ekd- 
ifhgatanustatah , Devo V dmanadehastu safvavydpi Trivi- 
kramah, Naro NdrdyaimScaiva Harih Krqnastathaivaca , 
Jpolatpara^udkrig-Ridmo RdmaScdnyo dhanurdhara!^; 
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y edavidbhagamn Kalkl Patala^ayanah prabhuh (IX, 
77 — 83) In this curious assortment, one can easily re- 
cognise not only the accepted ten names, a few of the 
sub-Vyuhas, as well as other incainatory forms which have 
been enumerated in the fuller lists of the different Pura^as, 
mentioned above, but also other names such as Vagi^vara 
(13) and Lokanatha (24) can be found which most probab- 
ly belong to the Mahayana Buddhist pantheon , Buddha him- 
self IS named as gantatman (No 25) in the bst Schraeder 
could not recognise Buddha in the Satvata or Ahirbudhnya 
list - The stereotyped ten incarnations appear in the 
above two lists under the following names — ^I 
Ekasrngatanu (No 28 — Matsya), II Kamathe^vara (No 
15 — Kurma), ITI Varaha (No 16), IV Narasimha 
(No 17), V Vamanadeha — Trivikrama (Nos 29-30), 
VI Parasurama (No 35), VII Baghava Rama (No 36), 
VIII Aiianta (No 3 Schraeder remarks, 'Ananta is not 
the serpent §esa but Balarama, the brother of Knsna, who 
IS sometimes regarded as an incarnation of §esa rather 


2 Schraeder thinks that the epithets Vairaja and Satyo-vrata 
applied to Lokanatha in the Ahirbudhnya S 35-6, ^ntod to Manu 
Vaivaavata, while YSgisvara and Santatman are really Hayagriva 
and either Sanatkumara (Sanaka) or Nirada respectively; but 
Lokanatha and Vigi^vara are two well-known varieties of 
Avalokite^vara and Mahju^rl Bodhisattvas respectively and 
SSntatman or its synonymous epithets are applied to Buddha 
lU many texts The Brhatsamhiti says that the Sakyas 
only are declared to be the proper persons for the installation of 
the Buddha image (SakySn sarvahitasya Santamanaso) , while de- 
scribing the image of Buddha the same text refers to him as 
Prtuannamiirln Padmdnkttakaracaranah prasannamUrtih aunlca 
(or ta) keiaSca, Padma/Kmopa/mitah piteva jagato hhavati 
Puddhak) 8. E Saraswati has drawn my attention to the Agni 
Purina passage (ch. 49, 8), where the very epithet diutatmac 
IS used {SdntatmS lamvakarnaica gaurdAgaSc&mbardvftah Urd- 
dhopadmaatfiito Buddho varadabhayaddyakak^ 
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than of Vi§nu Himself), TX gantatman (No 25, Buddha) 
and X Kalkin (No 38) “ 


® Sclraed«r observes that the list of 39 Avataras occurring in 
one of the ver 3 ' oldest Saiuhitas (Sdtiata) is older than the smaller 
list, found in later Samhitas and older even than the Mahabharata 
and Narayaniya lists, which appear to be mere selections The 
Ahirbudhnya S distinguishes between primary [mukhya) and 
secondary {gauna, avesa) Avataras The ViJvak^ena Samhitd 
further explains this by saying that the primary Avataras are like 
flames apringing from a flame, i e , Y isnu Himself with Aprakrta 
body, while a secondary Avatara is a soul in bondage with a 
Prakrta body which is possessed (dvistd) for some particular mis- 
sion or function, by the idku of Yisnu It enumerates as gauna 
avataras Brahman, Siva, Buddha, Yyasa, Arjuna, Fara^urama, 
the Yasu called Pavaka, and Kuvera, the god of riches The text 
further informs us that all the Avataras spring from Aniruddha 
either directly or indirectly, and they are not confined to human 
and animal forms only, but vegetable kingdom is sometimes 
chosen, (e g , the crooked mango tree in the Dandaka-vana) and 
the images of the God and his various forms also are regarded as 
hiB Avataras The Arcca Avataras are exhaustively treated m 
this PfifirarhtTa text. 



SHAIKH SALIM CHISHTI, THE SHAIKH-UL- 
ISLAM OF FATHPUR SIKRI 

BY 
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Lucknow University 

Shaikh Salim Chishti occupies a distinguished place 
among the Muslim saints of mediaeval India, honoured 
as he IS both by the Muslims and the Hindus all over the 
country He is noted not only for his piety and austere 
asceticism but also for the ready aid that he rendered to 
Akbar in diverse ways 

Born at Sikri in 884 A H (1479-80 A D ) of a com- 
mon soldier belonging to the family of Shaikh Fariduddin 
Masud Ganj-Shakar, Salim was the eighth descendant 
from his equally illustrious ancestor Salim was noted for 
his austenty* and devotion and for prolonged periods was 
engaged in observing fasts and prayers After his initia- 
tion into spiritualism by the renowned philosopher of the 
day, Khwaja Ibrahim, the Shaikh settled down in the 
bleak hills of Sikri for the rest of his life But he more 
than once undertook travels to the Muslim countries of 
Syria, Iraq and Arabia, performed twentytwo pilgrim- 
ages and stayed at Mecca for fifteen years at a stretch and 
for four years at Madina and there he had become such a 
familiar figure and his learning and piety made such a deep 
impression among the Arabs that they earned for him the 
title of the Shaikh of Hmd In India his spiritual juris- 
diction lay in the region of Sikri where he had taken up 
his residence and while there he was reverenced for his 
spiritual instructions by the peasant as well as the king. 

* According to BadaunI, he wore the scantiest clothes in the 
coldest wether of Sikri. 


09 
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Among the latter may be mentioned Sher Shah, Islam 
Shah and their distinguished nobleman, Khawas Khan 
He was gcnei ous by disposition and gave shelter to Shaikh 
Mubarak, Abul Fazl’s father, when he was fleeing fiom the 
orthodox maulavis without subsciibing to his Mahdam 
views 

To Akbai he rendered inestimable service? Not only 
were the emperor’s sons, Salim- and Murad, born under his 
shelter but he let him found his Dar-ul-Khilafat in his 
neighbourhood 

As an illustration of his cordial relation with the em- 
peror it may be mentioned that before building his own 
palaces at the new capital, the lattei stayed with the 
saint, ■■ probably in the monastery built by the latter after 
his return from abroad in 1563-4 When Akbar decided 
on the foundation of a new city at Sikii, he undertook 
first of all the repaii of the existing monastery and then 
the construction of another and the foundation of the 
magnificent Jami Masjid ■* > 

Akbar’s intimacy had grown deeper in the years fol- 
lowing his first meeting with the saint and the latter, out 
of love for his royal disciple and friend, went out of his 
way to stand in the row of the nobles to welcome the emperor 
on his return to Sikri from tours,® and allowed him ‘ to 
have antree of all his most private apartments’ in spite of 
inconvenience to his children who kept on complaining 
that ‘then wives were getting estranged from them ' ‘The 
Shaikh took no notice of the complaints, rebuked his 

- When Akbar released all the state prisoners 
See Bad , II, 124 

8A A II 

* The date of foundation, 979 A H (1671-2) is given by the 
(•hroDogram, 

“ For an illustration see A. A HI 64, though the date seems 
inroirect, 
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children and roundly told them to seek otJier wives ‘for 
there were no dearth of women’ BadaunI, ever hostile 
to Akbar, makes no clear mention of any misuse by him of 
the confidence reposed in him by the Shaikh and we may 
presume that the complaints were due to mere suspicions 
of the jealous husbands “ 

The samt rendered aid to Akbar in another direction 
Bemg sufistic m his utterances and used to preach to the 
Hindu populace around him, he inspired a spirit of toler- 
ance somewhat lare in mediaeval India So when Akbar 
after the removal of his capital reorganized the admmistra- 
tion and formulated a new ideal in politics and religion, 
VIZ , impartial treatment for all classes and communities, 
Shaikh Salim supported it and though he died withm a 
few years of his first contact with the king, his khalifa or 
saijadanashin and other Chishtiwals continued to tread 
in his footsteps ’ 

In his gratitude for the birth of his two eldest sons 
and in his regard for the Shaikh, Akbar built m the neigh- 
bourhood of the Chishti monastery, the Jami Masjid It 
is one of the most spacious mosques m the east and mea- 
sures externally exclusive of the bastions at the north and 
south ends, 542' fiom cast to west aud 438' from north to 
south, the courtyard is 439' x 360' being surrounded by 
spacious cloisters 38' in depth, and the hwdn 288' by 65' 
The principal entrance to the hwdn and the two gateways, 
the Badshahi and the Baland darwdzas, are noble 
adjuncts The following is inscribed on the chief portal 
of the hwdn 

<^Bad II 113 

The Chishtiwals were the firm supporters of Jahangir also 
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‘In the reign of the monarch, Akbar 
Who laid the foundations of the state 
The Shaikh-ul-Islam set out a masjid 
Which was as chaste as the revered Kaba® 

The year of the completion of his lofty edifice 
Is found in the words, “the second sacred mosque’’® 

Three inaccuracies may be noticed in the inscription 
First, it wrongly states that the Shaikh was the founder of 
the mosque It is so spacious and lofty that one is inclmed 
to credit the great emperor who doted on the Shaikh with 
supplying the resources for its construction, the Shaikh’s 
duties lieing confmed to the superintendence of the work 
The second inaccuracy lies m the assignment of the date of 
cximpletion to the year 979 AH'® We are inclined to 
agree with Badauni" that the masjid took five years to 
complete and so if its foundations were laid immediately 
after the birth of prince Salim in August, 1569, its com- 
pletion took place not before the year, 1574. The date 
979 A H , indicates the latest year of the Shaikh’s associa- 
tion with the building The third inaccuracy consists in 
the statement that makes it a copy of the Kaba, for 
actually it is not so, there being no cenfral black stone here, 
while many innovations and' imitations of the indigenous 
style of architecture are noticeable in the newly construct- 
ed edifice The mosque is internally superbly decorated 
and colour has been copiously applied, the features more 
usually associated with Hindu temples or Irani buildings 
To Akbar’s ill luck, the Shaikh died in February, 
1572, soon after the emperor’s settlement in hie new capital 
and aU that was left to his royal admirer was to erect a 
suitable memorial on his tomb Smce the Shaikh was 

* The chief mosque of Mecca 
® The Kaba is also called the Masjid-ul-harim 
1® 1671-2 A.D 
I'Vol. II, 112 
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buried in the courtyard of the mosque, there were strict 
limitations to the ideas of loftiness or the assignment of a 
large space to the new work, for the masjid must not look 
dwaifed and most of the courtyard should be made avail- 
able to the Muslim votaries for their prayer So what 
Akbar did was lo erect a mausoleum of a very moderate 
size, 59' square, the mortuary chamber being only 24' sur- 
rounded by a perambulatory but made it so exquisiCely 
elegant that it forms today one of the most sumptuous 
illustrations of the Mughal architecture It looks pearly 
white, being either built m marble or white cement and as 
elsewhere, Akbar embellished the chamber with floral de- 
corations in colour and provided the tomb with a wooden 
canopy worked in ebony, the mother-of-pearl pieces bemg 
kept in their places by thm copper wires The perambula- 
tory is enclosed on all sides by trellised marble screens 
some of which are entire pieces and in size 5' x 6' 

There are several inscriptions of which we shall choose 
four, one in Persian, and three in Arabic The one in 
Persian reads thus 


I**-!.**' y 


O^-** *^ So! ^ p! 

5 

i A S mUfti 

‘Shaikh Salim, the aid to the faith and the guide to the 

path. 

Who is a Taifur and Junaid in excellence^* and n^rness 

to God; 


It also means glory of miracle. 
F. 10 
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lUumined by him is the candle of the Chishti family. 

To Farid GHanj-i-shakar he was the most distinguished 

descendants^ 

Do not be squint-eyed “ Efface thyself for then thou wilt 

submit everlastingly in Glod 

The year of the Shaikh’s death is well-known throughout 

the world. 


The Arabic passages are 

‘Allah says those who have believed and done virtuous 
acts, the gardens of paradise shall be their meed, wherein 
shall they dwell for ever and seek not to leave them 

|JU» 0^ |•^LMJ|CAJ| 

L» Uj^ LiXaol^ piLiJij 

(‘O my Allah, thou art the salam , from thee is the salam 
and it returns to thee Greet us, 0 Lord with the salam 
Admit us now, our preserver to the abode of the salam 
The lord of majesty and beneficence, thou art raised and 
exalted 

LUtXe^Lo li^^l iMiXSI vjjj 

liLLwy 

‘Make firm our feet and help us against the unbelievers. 

Our Lord fulfil that which thou promised through 

thy messengers.’ 


Lit ‘son’ 

“ 7 e , a hypocrite 

IB The year of the Shaikh’s death is to bo obtained from the 
hemistioh. 

The passage is taken from the Quran 
Often read at the end of* the regular prayers 
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The following observations may be made on the above 
inscriptions 

1 God has been glorified and it is possible that 
Akbar’s monotheism originated from the utterances of the 
saint, his successors and the other Chishtiwals 

2 In the third Arabic inscription the success of the 
sufis over the non-sufis has been mentioned. Since the 
quotation is from the Quran and put up on. the walls 
after the death of the saint, he need not be associated with 
any idea of bigotry or of separating the different types of 
worshippers, for otherwise, the admiring Akbar would not 
have approved of the verses What the quotation con- 
demns is the deification of anybody or any thing else but 
God To Akbar even the exaltation of Muhammad was 
unnecessary 

3 There is a mention of the mam theme of the sufi 
that he is a part of the divinity itself and that all lesser 
material ideals afe to be dropped The goal was to be the 
search of truth and immersion of oneself in the ocean of 
reality 

4 ‘Salam’ is a significant word in Islamic theology 
and has been repeated in innumerable phrases The 
main ideas of Islam seem to be (1) the obedience to God 
and (2) the introduction of peaceful conditions among the 
warring Arabs and both these ideas are conveyed by the 
word ‘salam’ The insistence of peace is a significant 
message of Islam 

Thirty years later Akbar built the Baland Darwara, 
the south gate to the Jami masjid Its central wooden 
doors at the back of the portal has many horse and cattle 
shoes fixed to them, some of the shoes being j^e contribu- 
tion of the wealthier classes of the country The saint is 

Even the name of the religion of Arabia is indicated by 
a modified form of the worfi, 
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adored by all classes of the Muslims and Hindus and sup- 
plications made to him for intercession are of miscellaneous 
character While the major requests are made at the 
tomb, the poor people when asking for the cure of their ani- 
mals put up these iron shoes^® at the doors and thus the 
latter have acquired some sort of sanctity The Shaikh’s 
influence is still believed to be all-pervading in character 
and the meanest being of Fathpiir-Sikn is not outside the 
pale of his benediction 


li0T6e*B^s* magnates of the country have offered silver 
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inq;. ” 

This passage is taken from §iksa-samuccaya (pp 27- 
28 of the text edited by Cecil Bendall m Bib Buddhica 
Series, 1902) The English rendering of the passage as 
given by Bendall & Rouse (Indian Texts Senes, 1922, p 
30) IS — 

“And so the Bodhisattva giving the thoro-bred 

thorough -bred) elephants strongly grown in 
their seven parts, of sixty years ’’ 

Here the expression ‘strongly grown in seven parts’ 
seems to have been given as the translation of the original 
expression saptanga-swpratisthitan 

Lalitavistara (Bibliotheca Indica Series, edited by 
Rajendralal Mitra), Chap III, p 17, also, while describ- 
ing the Elephant-Treasure says — 

I etc 

The rendering of the same as given in the English Trans- 
lation of that book (p 30) is — 

“A white elephant, sound in wind (^ mind) and 
limb, of docile temper, 

(2) This word used in the description of noble ele- 
phants IS often found in the Buddhist texts With this, 
may be compared the Pali word sattafpati\tJio in Dlghani- 
kaya, Vol ii p 174 (Mahasudassana-sutta, part i para. 
12) where it is used in the description of a mythical ele- 
phant, Uposatha-Nagaraja Milindapafiha (p 270 of tbe 

77 
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Devanagari edition by Prof R D Vadekar, Trenckner’s 
ed , p 282) also uses the word in a similar context Bud- 
dhaghosa’s Visuddhimagga, Chap XXI, para 43 (Deva- 
nagari edition by Prof D Kosambi, Bharatiya Vidya 
Bhavana Series, No 1) also uses the word in the descrip- 
tion of a six-tusked elephant {Chaddanto Ndgardja) 

(3) Buddhaghosa's Commentary on the passage from 
Dighanikaya does not explain the word The context 
also does not help us in any of the passages referred to 
above Rhys Davids (Dialogues of the Buddha, part li 
p 204, also in Buddhist Suttas, S B E vol xi p 254) 
translates the word as ‘seven-fold firm’, and adds the 
following note — 

“ Sattappatittho , that is, perhaps, in regard to its 
four legs, two tusks and trunk The 
expression is curious and Buddhaghosa has 
no note upon it It is quite possible that it 
merely signifies ‘exceeding firm’, the number 
seven being used without any hard and fast 
interpretation ” 

In the translation of this word in the Milinda-paflha, 
also, Rhys Davids gives the same rendering and adds the 
note — 

“The Sinhalese merely repeats this ambiguous 
word ’’ (Questions of King M'llinda, S B E 
vol 36, p 128) 

Thus it will be seen that the interpretation of the 
word as given by him is merely conjectural, in which an 
attempt seems to have been made to keep close to the 
etymological interpretation as far as possible 

(4) Let us see whether there are any other sources 
which would throw light on this word The Chinese 
version of the Mahapannibbana-sutta contains a passage 
which corresponds to that from Mahasudassana-sutta r§- 
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ferred to above (para 2) This passage does contain an 
exact rendering of the word in the Pah text, sattappatiffho 
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The Chinese expression means ‘placed or established 
on the level (ground) at seven places , that is to say, touch- 
ing the ground at seven points, or with seven parts of the 
body This Chinese tianslation of the Mahaparinirvana- 
sutra ill the Diighagama (Taisho ed vol 1, 112a, col 
6 , bold letter edition, 3 20a, 7) has been made by Buddha- 
yasas (412-13 A D ) of the latter Tshin dynasty (384 — 417 
A D ) and corresponds to the above-mentioned Mahapan- 
nibbana-sutta in the Digha-nikaya This earlier inter- 
pretation deserves, therefore, every credence, especially 
if it IS supported by any later evidences 

The Tibetan translation of this word as given in 
Mahavyutpatti is quite literal 
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The last two characters, it will be seen, give a general 
interpretation which is remote from the original This 
18 a far later interpretation given by Fa-yiin (1151 A D ) 
under the southern Sun dynasty (A D 1127 — 1368), and 
may not, therefore, be relied upon To this interpreta- 
tion comes closei the interpietation given by Bendall and 
Bouse 

(5) There is an authoritative explanation, supporting 
the Chinese interpretation, and, further, specifying the 
parts touching ground Dhammapala, while commenting 
upon the word in the Visuddhimagga referred to above, 
says in Paramattha-Mafljusa (Mund 5 me Pitaka Press, 
vol ii p 837, Zabu Meit Swe Piess, 1913, ii p 376, 
Siam, ed in p 544) — 

“Satta-patittho (which is obviously another vaiiant 
of Sattappatzttho) means firmly grounded at 
seven points, i e , touching the ground with 
seven (limbs) trunk, (four) legs, tail (for 
this meaning of vdla or bdla, see yacaspatya 
asva-vdladhau, hasti-vdladhau, ndrikele, 
pa^u-pucche ca) and the male sexual organ 
encased in the sheath ” 

This explanation is further supported by Abhaya-deva’s 
Sanskrit Commentary (11th cen A D ) on a Jam Prakrit 
text which describes an elephant {hatthi-ruvam) as 
sattangd-poAithiyom, saTfiTndm, santhiyam, sujdyam, 
etc The Commentary explains sattanga-paitthiyam 
thus . — 

wnSi *iw iwwr I 

(p 39 of the Commentary on Uvasaga-dasao, edited 
by Hoemle, Calcutta. 1888, Prof P L Vaidya's 
edition of Uv&saga-dasao, pp 235-236) 
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“SaptdAgdni, seven parts, i e., four legs, trunk, tail 
and the male organ ” 

It Will be seen that this explanation exactly agrees 
with that given by Dhammapala Both these sources 
specify the seven parts which touch the ground, although 
in earlier sources we noticed that there was no explana- 
tion by way of specification of the seven parts In early 
days there was, perhaps, thought to be no need of speci- 
fying them as till the time of the Chinese translation or 
till the time of Buddhaghosa, the word must have been 
quite clear without this specification 

(6) There is another expression which may be cited 
by way of analogy In Pah commentaries, at numerous 
places, we come across the expression pcmca-patitthitena 
vanditm (Dhammasangani-Commentary, Atthasalini, edit- 
ed in Devanagari characters, in the Bhandarkar Oriental 
Senes, No 3, p 60, para 56, SnA 267 , 271, 293, 328, 
436 , DhA 1 197, i iv 178), although we rarely find in any 
of these passages, any specification of the five parts re- 
ferred to in that phrase The expression was, it seems, 
quite obvious to the people at that time It is only from 
other later sources that we come to know that the five 
parts that are intended are two legs, two hands and the 
head (See the Prakrit passage quoted from AhhidhAna- 
Rajendra in the foot-note on that etxpression (p 60) in the 
Uhammasongani- Commentary, also Tibetan-Enghsh Dic- 
tionary of Das, 1902, p 1128) The expression means a 
form of salutation in which five pai-ts of the body are 
placed on the ground Our expression here simply reads 
satta instead of pmca 

We may as well compare another Pali compound-word 
suppatif^hita-pdda (Digh ii 17, i e , Mahapadanasutta 
1 32) ‘with foot -well-planted on the ground’ This is one 
of the thirty-two signs of a Great Man Here, also, it is 
quite obvious that the word suppatitthita is to be imder- 
F. 11 
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stood in the sense of ‘well-placed’, ‘well-planted’, ‘well- 
established ’ 

(7) Thus it will be seen that' the enigmatic word 
swptahga-swpratmhita has a close parallel in Pali and 
Jain Prakrit, satta'pjMiti^fha or sattanga-paitthyia and 
that the commentaries on these texts come to our help for 
the explanation of this word which, as we have seen 
above, has been a great riddle to some scholars When we 
have the Chinese rendering of the early fifth century sup- 
ported and further explained by a Pali Commentary of 
approximately the seventh* century, and further confirmed 
by anothei commentary, of about the eleventh- century 
A D , on a Prakrit text, from an altogethei different 
source like that of the Jain tradition, we must say that 
the interpretations given by Bendall and Rouse, or by 
Rajendralal Mitra or by Prof Rhys Davids (who is mere- 
ly giving It as a conjecture) seem to be far from correct ® 

(8) Of the seven parts which are explained to be 
touching the ground, five — the four legs and the trunk — 
are undebatable We all see these parts touching the 
ground, and no one need entertain any doubts about them 
With regard to the rest we shall have to strain our ima- 
gination, a little bit 

MStangalila, chap iii stanza 2, mentions shortness 
of the tail and of the male organ as a sign of inferiority 
Naturally, we infer that the long tail and the long organ 
were considered as very favourable signs Matangalila, 
11 3, ( ) Manasollasa (Gaekwad Ori- 

ental Series) vol i 2 61 ( fw. ) vol ii iv 
211, 218 

* See my book "Vimuttimagga & ViBuddbimagga A Com- 
parative Study”, Poono 1937, Introduction p l-li 

2 "GeacLichte der Indischen Literatur” by Dr M Winternitz, 
Aweiter Band, pp 3181, 342 

® Pe Maug Tin gives a correct translation — ‘With seven 
limbs touching the earth' (Path of Puiity, part iii p 795) 
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i'S ^ IR?<II 

2fNfnir ?rR^ ii<j*l!oii*i i|5i?qi 

— all these passages praise long tails This is further 
confirmed by representations of an elephant in sculpture 
and painting See tails of elephants in the photographic 
reproduction, given in Sir John Marshall’s “Guide to 
Sanchi,’’ plate V a facing page 50, or in A Coomar- 
swamy’s “Buddha and the Gospel of Buddhism’’, plate 
H facing p 68, or in “Buddhist Art’’ by Vogel, translat- 
ed into English by A J Barnouw (Oxford, 1936), plate 
17, 01 in the Marathi book on Ajantha by His Highness 
Shrimanta Bhavanrao Pant Pi atmidhi of Aundha, picture 
No 37 facing p 60 All these places show that they are 
very long and some of them (as in Sanchi Plate) stop short, 
by a very small margin, of touching the ground 

Edgerton in his book “Elephant Lore of the Hindus’’ 
(Translation of Matangalila quoted above), p 55, foot- 
note, quotes a line from a Tanjore Manuscript on ele- 
phantology — 

which, apparently, describes the elephants with tails long 

* Ab against this, however, Sukiaiiiti, Chap IV, section vii, 
64 — 67 (English translation by Prof Benoy Knmar Sarkar in the 
Sacred Books of the Hindus, vol viii, 1914) considers those ele- 
phants harmful, ‘whose tails touch and sweep the ground ’ The 
uiigmal passage as given on p 176 of a Devanagari edition printed, 
with Hindi rendering, in Shri VenkatesL Steam Press, Bombay, 

IS • — 

fWlSpieiM'l I 

ikWi 

This, perhaps, simply means that it should not be ercessively 
long BO as to sv>e»p the ground 

Also see (in Marathi, p 52) by M M. Joahi, 

Baroda, 1910, which agrees with 
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enough to reach the eaith/ straight, round and with fine 
hair 

(9) As regards the last, the male organ of the elephant, 
it has been often described as encased in a sheath {koia, 
see MStangalila, ii 2, 6, Manasollasa, vol ii 218 repro- 
duced above Dhammapala's comment quoted above para 5) 
Ordinarily it should remain invisible An elephant 
with visible testes is considered to be inauspicious (Matafi- 
gallla, iii 3) This characteristic of the male organ being 
encased m a sheath is peculiar to Great Men and it is also 
mentioned among the thiity-two signs of Great Men 
(Digha 11 17, i e , Mahapadana-sutta, i, 32) and of the 
Buddha, in particular (See Digh, Arabatthasutta, 2 11- 
12) It 18 no wonder if a mythical elephant, or an ele- 
phant of an ideal type is described to have this character- 
istic, still having infinite potential capacity Matanga- 

l!l4 describee some characteristics m this connection tii 

4 . 6 ) 



THE ARTHASASTRA ■ A BLEND OF OLD AND NEW 


BY 

B M Bahua, M a , D.Litt , 

University of Calcutta 

The discovery of the manuscript of the Artha^astra 
by Dr Sharaa Saatri was no less startling to the Indo- 
logists than that of America by Columbus to the people 
of Europe The publication of the text and translation 
of the Arthaiastra by Dr. Shama Sastri was preceded by 
that of the Buddhist India, an epoch-making work in 
which the late Professoi Rhys Davids tried with consum- 
mate skill to remove and rectify many erroneous notions 
that had gained ground in the West about the nature and 
character of ancient Indian life and civilisation The 
new evidence supplied from eaily Buddhist and Jaina 
texts and inscriptions lacked confirmation in Brahmanical 
literature It was at this juncture that Dr Shama 
Sastn made the text and contents of the Kautiliya Artha- 
^astra known to the world This important Sanskrit 
treatise went at once to show that India’s advancement in 
the past was not only on the side of things spiritual but 
on that of things secular as well The two works, Bud- 
dhist India and Artha^astra, combined to call for a new 
form of vigorous activity in the field of Indological re- 
search 

But at the very outset the question arose as to the 
actual date of compilation of the treatise as we now have 
It, and no less as to the age to which its evidence is ap- 
plicable And on this question the scholars became 
sharply divided into two camps, one led by Dr Shama 
Sastn and the other by the late Dr Jolly who was the 
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greatest known authority in Europe on the ancient legal 
literature of India The former stood as the champion 
for the traditional date of the Artha^astra which is claim- 
ed to be a work of Kautilya-Chanakya, the shrewd Brah- 
min political adviser of Chandragupta Maurya The latter 
proposed a date, which is not only post-Christian but 
post-Kushana 

Each school went on gather ing its strength and found 
veterans to espouse its cause Among the Western Indo- 
logists, the late Dr Jacobi of Bonn with his orthodox 
leanings was* the first to enlist his strong support on the 
side of Sastri, and he was followed m quick succession by 
the late Dr K P Jayaswal, the late Pandit Ganapati 
Sastn, and Dr N N Law Dr Beinhard Bueloer, 
author of the Kmitillyn Stndien, J Dll'? Gi udeigentum tn 
Indiev (1927) and 11 AUmdisches Privaterecht hei Megas- 
thenes and Kautilya (1928), is the second great supporter 
of the orthodox \iew from the school of Bonn, while Dr 
Narayanchandra Bandopadhyaya figures among the Indian 
scholars as the last defender of the school of Shama Sastn 
As regards the rival school, after Dr Jolly stand the 
powerful names of Dr Schmidt and Dr Winternitz whose 
arguments are summarised in the Introduction to the 
edition of Kautiliya Artha^astra in the Punjab Sanskrit 
Senes The same are summarised also in Dr Shama 
Sastri’ s Preface to the third edition of his translation 
of the Artha^astra, Dr N N. Law’s Essays on Indian 
History and Culture and Dr Bandopadhyaya ’s Develop- 
ment of Hindu Polity and Political Theories, Bk VII, 
for the purposes of rejoinder and refutation 

When the world of controversy seemed lulled into 
sleep over the vexed question, Dr (then Mr ) Atindranatb 
Bose sought to reopen it by his thought-provoking article 
“On the Date of Kautilya,’’ published in the Indian Cul- 
ture, Vol IV, coiUending in it for a post-Christian dote. 
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in advancing his arguments, Dr Bose incoporated some 
of my data bearing on the point at issue The same matter 
has received further consideration from me in connection 
with my work on Asoka’s Inscriptions (now in the press) 
The Artha^astra which in its extant form combines a 
Niti^astra, an ArthaiSstra and a Dharmadastra into a 
single scheme of literary treatment of the subject of royal 
polity, shows a blending of things older and later Al- 
though it is the work of a single author, it incorporates 
and utilises many earlier literary traditions It seems 
probable that there was a pre-A^okan form of the treatise, 
which was considerably modified later The literary 
method and other internal evidences, examined and relied 
upon in the present article, go to connect the treatise with 
those works in Pah, Sanskrit and Prakrit that cannot be 
dated earlier than the Ist century B C Here is just an 
attempt to indicate how to distinguish between the 
pre-A^okan and post-A^okan elements that enter 
into the composition of the Artha^astra as a prose 
treatise 

In a verse appended to the extaJit text of the Artha- 
s'astra, the Sutra-bhashya treatise is claimed to be a work 
of Vishnugupta, while the system of polity which it pre- 
sents and upholds is ascribed to Kautilya, In the body 
of the work the views of other teachers and schools are 
cited only to make them suffer on comparison and con- 
trast with those of Kautilya Kumandaka in his Niti- 
sara, which is professedly a poetical summary of Vishnu- 
gupta’s treatise, describes Vishnugupta as the powerful 
man who acted as a thunderbolt by which the Nandas fell 
down, root and branch, and the earth passed on to 
Chandragupta, and pays compliments to him as a highly 
gifted person who churned the nectar of the science of 
polity from the ocean of political science 
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Daniel, too, in his Da^akmnaracharita (II B) as- 
cribes the extant treatise to Vishnugupta, stating that 
he compiled it. abridging it into 6,000 ilokas, in the 
interests of the Maurja king 

Dandi, however, ought not to have said what he said 
concerning Vishnugupta, inasmuch as Vishnugupta is 
kept altogether out of the show in the body of the work 
There is no suggestion as to the compilation of the treatise 
in the interest of a Maurya king In the Sloka at the end 
of Ch I of Bk I, Kautilya is said to have compiled the 
treatise or propounded the system, bereft of undue enlarge- 
ment 

fcT ?iTCf JP*r I 

Secondly, in the ^loka at the end of Ch 10 of Bk II, 
we are told that Kautilya laid down the rules of writing 
royal writs in the interest of the king or kings 

ftt: 1 

And thirdly, in the Hoka at the end of the last chap- 
ter of the Artha^astra, the author of the treatise is claim- 
ed as a person who rescued the earth from a Nanda king . 
^ ^ :pr^*iciT w 1 

These Mokas cannot, on the face of them, be regarded 
as compositions of Kautilya himself They were obvious- 
ly composed and added by a later author who wanted to 
revere Kautilya as the putative author of the treatise and 
the original propounder of the system of polity which the 
extant work embodies and expounds 

In the absence of any mention of Chandragupta 
Maurya in the Arthaiastra, it is still an open question 
as to who this Nanda king was, whether the powerful 
Nanda predecessor of Chandragupta Maurya or the Nanda 



THE ARTHA^ASTHA 


kmg who opened an aqueduct not far from the then known 
capital of Kalinga, 300 or 103 years previous to the 3th 
year of the rmgn of Kharavela. 

Kamandaka, too, was not justified in bringing in 
Chondragupta Maurya in the absence of a reference to 
him in the Artha^astra itself In the concluding verse 
of Ch 10 of Bk II, it lb indeed said Kautilya in the 
interest of narendra, a word, which may be taken to mean 
either a particular king or kings generally Thus from 
this we cannot definitely derive an internal evidence to 
prove that Kautilya compiled the Arthaiastra for the 
sake of the Maurya king Chandragupta 

Kautilya, the rescuer of the earth from the Nanda 
king, passed as Chanakya of keen intellect in later Indian 
traditions, while the Arthaiastra passed as Kautilyam in 
the Jama Nandisutra and Anuyogadvara and as Kau^ilya- 
sastram in Bana’s Kadambari. The association of 
Chanakya with Chandragupta Maurya as his shrewd 
Brahmin political adviser is not to be found yet in any 
earlier Pah or Sanskrit work other than the Mahavamsa, 
V 6 

It IS very strange indeed that Kia(totpala, the author 
of a commentary mi Varahamihira’s Brihajjataka, has in 
one context represented Vishnugupta and Chanakya as two 
persons, and in another, as one person (Bhama Sastri’s 
Transl , p xviii) But as Dr Saatri has rightly pointed 
out, Varahamihira (Brihatsamhita, II 4) wrongly ascribes 
to Vishnugupta a verse advocating superstitious reliance 
on the influence of the planets, which neither occurs in 
the Artha^tra nor can occur in it on the face of its em- 
phatic deprecation of such reliance (ix 4) 

Varahamihira credits Vishnugupta also with a 
knowledge of the BS.H8 (Signs of the Zodiac), which, too, 
IB not borne out by the Artha^tra. Thus Var&htunihira’s 
F 19 
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Vishnugupta must have Ijeen hctitious or real Vishnu- 
gapta other than one to which the extant Sutra-bhashya 
treatise of the Arthasastra has been ascribed 

At the close of Ch I of Bk I of the extant Artha- 
^astra, we are told that the treatise consists of 15 books 
{adkikaranam) , 150 chapters (adhydyas), 180 sections 
iprakaranas), and 6,000 verses {ilokas) And we may 
note here that Vishnugupta’s treatise, as known to Dandi, 
was constituted of 6,000 ilokas The extant text con- 
tains 15 books, 150 chapters, and 180 sections As for 
the statement concerning 6,000 Mokas, the text is far 
from justifying it, if the word floka means a verse, parti- 
cularly a verse in anushtubh or ^loka metre One may 
point out that the word iloka need not be taken strictly 
in the sense of a verse or metrical stanza since it may 
mean as well just a unit of measurement made up of 32 
letters or syllables and applicable to all kinds of texts in 
prose or verse or even in mixed prose and verse If the 
statement applies to the extant treatise which is mainly 
a prose work, one cannot seek to justify it otherwise 
than by this mechanical meaning of the word Hoka But 
even here the text as we now have it in Dr Shama Sastri's 
edition fails to satisfy us, inasmuch as the number of 
syllables, counted on the average of 11 ilokas per printed 
page (429 11=4,719) is below 5,000, and in no circum^ 
stances can it exceed 5,000 in round figures If the state- 
ment represents a real state of things, we have got to 
presume either that there was an earlier form of the 
treatise constituted of 6,000 verses or that certain 
passages are missing from the text as preserved to us in 
the available manuscripts. 

The Sutra and Bkdshya as two terras of internal dis- 
tinction of passages are foreign to the text of the Artha- 
4fistra Avowedly the treatise is one which is written 
strictly in accordance with the tantrayukti, “the plan of 
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a treatise,” better textual and exegetical methodology, 
defined and illustrated in its concluding chapter This 
methodology contemplates a distinction not between 
the Sutra and^ the bhdshya but between the samuddeSa, the 
nirde§a, and the vydkhydna The opening chapter con- 
tains the 'prakaranasamuddesa, table of contents, list of 
topics discussed or enumeration of chapter-headings As 
such, Kautilya’s prakaranasamuddesa corresponds to the 
mdtikd of the Pah Abhidhamma treatises and the uddesa- 
vdra of the Pali Netti-pakarana All that follows is the 
mrdesa, elucidation or elaboration of the theses thus set 
out But even in the mrdesa part, each chapter contains 
samuddeSa (proposition or statement of the subject- 
matter), nirdeSa (definition or elucidation of the subject 
matter pioposed) and not unfrequently vydkhydna or am- 
plified mrdeSa, which corresponds to the patiniddesa of 
the Netti-pakarana Thus like the Netti, the extant 
treatise of the Arthaiastra follows a progressive plan of 
treatment of subject-matters, whereas the Pah Abhi- 
dhamma treatises stop short at nirdeSa or vihhahga 

It is to be seen whether the anushtubh verses with 
which each chapter is invariably concluded and which in 
certain instances are cited as authoritative also in the 
middle of a chapter were later additions or belonged to 
an earlier Karika Apparently all of them cannot be refer- 
red to any earlier source or sources, particularly those 
ascribing the treatise to Kautilya in I 1, II 10 and XV 
1, praising dnvlkshakl in I 2, and describing the literary 
method of the treatise (o;# in XV 1. 

But there are a g^reat many of them that are cited as 
traditional nlti-vdkyas or words of wisdom in verse- 
forms It would seem that many of the anushfubh verses 
are presupposed by the prose text and compel us even to 
presume that they belonged to an earlier form of the Artha- 
sastra The Rajadharmaparva section of the §antiparva of 
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the Mahabharata which is presupposed in respect of its 
many adages by the edicts of Ai^ka as well as the Artha- 
^ftstra of Kautilya ofEers us a complete text of royal p<^ity 
m the form of a Karika of anuskiubh verses And one may 
wonder if the extant prose treatise of the Arthaiast^ra 
was based upon a similar Niti work in verse, — an earliei' 
KArika of 6,000 ^lokaft But it is equally possible that 
the ancient anushtuhh verses formed component parts of 
an earlier prose work as typified by the prose portions of 
the Bhelasamhita that still survives To give an idea of 
earlier materials in the Arthasastra, it will be worth 
while to consider here first the literary and historical 
position of the anushtubh verses minus those few which 
were palpably later additions 

It IS easy to detect that many of the propositions oi 
statements in the Arthasastra read as lines of different 
verses Consider, for instance, the first pr^karana call- 
ed vtdyd-samitddeiah and discussed in four consecutive 
chapters (1-2-5) The proposition- put forward from the 
point of new of Kautilya is — 

This is evidently the first line of an anu^hfubh verse The 
second line, too, of the same verse is traceable in the pro- 
position of the Manava school, and it reads — 

Here just one syllable is wanting But it may be easily 
supplied and the line may be read as — 

^ ^ ^ nrnr: i 

This line reads m the Kamandakiya Nitisar^ as — 

mfr araf fkw $ mvrar: i 

The first and second lines of the next verse have h»ftTi 
compressed into — 





The three dausea dharm^haTiaa/u Tra^am, arthanar- 
thau Vdrtaydm, and riayanayau Da^^iOtUydm, read, ^rfaeoi 
put in a verse-form in the Kamandakiya Nitisfira, II 13, 
aa — 

I 

3 «irahit II 

Tuinmg to Ch 6 of Bk I, we find that its two oonclud- 
ing stanzas in iloka metre begin with the line — 

Leading to them is a statement, which an unwary reader 
IS apt to take to be in prose In reality, however, it con- 
sists in four stanzas in tnshtubh metre, incomplete, here 
and there, either for want of a few syllables or for want 
of a whole line, the stanzas by which a few earlier anush- 
tvhh verses were remodelled and replaced The trishfubh 
stanzas, as made out, are 

II 

5n5i%5 RW'd: ijgg i 

5’^’^ ’MKTT ^ I 
•• ••••••II 

ipmpft I 

In continuation of these, the two anushtubh verses 
read— 

vnqwdmliinn i 

siniPtl II 

With the tnshtubh verses may be compared and 
contrasted the following Jataka stanzas in the trish^uhh. 
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jagatl, hp,hatl, and anushtubh metres, containing similar 
allusions ’ Saiabha^ga J (522) * 

?niT wf srrfirfrtt 

B3r^ TOBt II 

Sainkichcha J (530) 

^ I 

rTMl ^ *i9rdi ^5^^ € iT^r >ra1 1| 

WSSflTSsi fJfTT e*MTlt JnTSKH II 

The Arthaslastia allusions are all to parables in the 
Mahabharata, the story of Bavana included (Bando- 
padhyaya, (rp cit , Bk VII, p 77) 

The style of composition of the anushfubh verses in 
the Artha^astra closely resembles that in the Pah Nikayas 
and the Great Epic Here the ilokas are of the niti or 
didactic type, containing as they do the traditional words 
of wisdom with which the Great Epic and the Jatakas 
abound So none need be astonished to find out the Pali 
counterpart of some of these verses in the Jatakas, and 
some in a Niti-work like the Paftchatantra One of such 
verses occurs also in PataQjali’s Mahabhashya (Shama 
Sastn, Transl , p xxi) For the parallelism between the 
earlier Karika and the Jatakas, one may compare the 
following two stanzas, one from the Arthaiastra, IX 4 
and the other from the Pah Nakkhatta Jataka 

(a) I 

wiff fit aK«T: II 

(b) iRijra g i ff^n^<ri i 

iiww fir ♦RwPa mtw ii 
In the Artha^stra verse (II 4) the word hahirikah 
is used apparently in the sense of persons who dwell in 
outer areas of a town or country The same word is em- 
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ployed m the Jama Sutrakntanga to mean an outer or 
suburban area of a city Rayagihe namam nmre Ndlanida 
ndmam vdhirid hotthd, “Nalanda was a suburban area of 
the city called Rajagriha” (Shama Sastri, Text, p 57) 

Another anushtuhh verse (IV 13) prescribed that a 
thoughtless man who has sexual intercourse with (female) 
brutes should be fined 12 fanas, and that the amount 
should be doubled in the case of a per son who commits the 
same act with idols of goddesses 

nlrlHi»iia II 

This figures at the end of other prescriptions in prose 
providing punishment in varying degrees for a culprit 
who commits adultery with women of different social 
grades and ranks 

As for the bearing of this Holia on the age to which 
it may be referred, attention may be drawn to the first 
Parajika rule of the Bhikkhu Patimokkha which is em- 
bodied in such an ancient Pah text as the Sutta-vibhahga 
The Buddhist Patimokkha code prescribes in almost the 
same language an extreme form of punishment for a 
member of the Sangha who indulges in sexual intercourse 
with women, nay, even with female brutes 

Clfh I 

To the same effect it is enjoined in the Mahavagga 
(I, Chattan Akaraniyani) 

UciRr Ik I kt i 

As for persons having sexual intercourse with idols 
of goddesses, it is laid down in the Sutta-vibhahga (Vin- 
aya Pi^ka, III, p 36) that a bhikkhu committing this 
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act With a female portrait in fresco-painting {lepachittam) 
or a female figure in wood {katfha dhltaliha), becomes 
liable to expulsion from the Sangha under the Parajika 
section Buddhaghosa takes the word lepachittam to 
mean chittakammarufam (a portrait in a piece of paint- 
ing, (lepackitta-vatthumhi), and the other word, Kattha- 
dhUalilca in the sense of kattharupam (a figure in wood) 
In commenting on these two words, he adds Yatha cha 
imesu dvisu evam annesu pt dantarupa-potthakarupa- 
loharupadisu anupddtnnakesu tUhirupesu (Samanta-pasa- 
dika, I, p 278) “Just as, in the case of these two, so 
also in that of female figures carved in ivory, moulded in 
clay, or cast in iron and such other substances ’’ 

As regards the anitshtubh verses in the Artha^astra 
on the one hand, and the insciiptions of A^oka on the 
other, the correspondences in phiaseology are few and far 
between 


Arthaiastra 

putrapautrdnuvartinah (VII 

16) 

anytrapada (I 17), anyatra 
ffuptisthdncbhyah (II 26) 

pranayad rakshyate (VII 8) 
pmiMyena (VIII 5) 
rajRdmdjiiA tu Hdsaman (III 1) 
dfavf^hu (VII 6) 
pratyonte (VII 6) 
mrri'antam (VII G) 

niTuddho delakdlabhyam 

(VII 3) 

ekadeSam (V 4) 
ayatyam cha taddtve cha 
uchchhtdkam (II 21) 
ahkiramam (II. 13) 
atyaythaip kdryam (I 12) 
arthaiya mUlam vtlhanatn 


Ak)kat,achana 

putdpapotile (P E VIII, Schism 
Pillai Edict, Sanchi 
nUatra Yonesu (BE XIII), 

nmnatn 

aydya dhammakdmntdya 

(P E I) 

panayam (jathhcina 
iv rnunisdncnn (S R E 1) 

\dsmie (Schism Pillar) 
ntaviyo (E E XIII) 
prathamtesu (R E II) 

••dtnamtu Id/dno (R E. II) 
mludhdti kdlasi (P E IV) 

rkadcsaip (R E VII) 
tadatvuye dyatiye cha (It E X) 
ubahke (Lumhini Pillar) 
abhildmdmi (R.E VIII) 
atiydyikc (R E VI) 
tam esa pi'Sle ut^anam 
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Artha^ditra AtoJcavachona 

■njflo ht vratam utthdnam, cha athatamtdrand cha 
yajnah kdryanuidnam (I 12) (E E VI) 
apiviko veti (X 6) e apareyati atavi (B E ) 

It is certain that the meaning of the word anuSaya 
(rescission) as employed in the Artha^astra verse (III 15) 
18 not applicable to Aioka’s anusaya (R. E XIII), which 
conveys the Sanskrit lexicon meaning of remorse, repen- 
tance (anu^ocana, anutdpa) And it is still to be decided 
if the anuhandha (“antecedent”, according to Shama 
Sastn’s rendering) of the Arthasastra verse (IV 10) and 
the anuhamdha of As'oka (R E V) means the same thing 

Nevertheless, without keeping some of the Arthasastra 
verses in the immediate background of ASoka’s inscrip- 
tions we cannot account for the reason of the quinquennial 
tour of inspection (R E III, S R E I) and of the tour of 
inspection to be undertaken within every third year (B 
R E I), both insisted on by A4oka 

According to the Arthasastra verse (II 20), there 
occurs an additional month {adhimdsd) in the middle of 
every third year and at the end of five years ' 

'srirt; ijf ^ Tfarini l| 

This indicates that in instituting the quinquennial 
and triennial tours of inspection Anoka’s idea was to uti- 
lise the additional month, — ^an arrangement, which would 
not interfere much with the usual administrative duties 
of the officers concerned 

The Arthaiastra verse (IV 8) prescribes either banish- 
ment from the kingdom or compulsory residence in mines 
as a punishment in the case of a Brahmin offender : 

F. 18 
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According to Anoka’s ordinance, a monk or nun, 
found guilty of the offence of breaking up the Sahgha^ wafl 
to be disrobed and compelled to live m a non-monastic 
residence, w:hich tantamounts to saying, permanently 
expelled from the Sangha The prevalence of the prac- 
tice of proclaiming of the offender’s crime in public is 
corroborated by the evidence of the Vinaya Chullavagga 
(VII 3 2) speaking of 'pakdsaniyakamma 

A^oka in his P E V, says that he had ordered twenty- 
five jail-delivenes [bamdhanamokhani) within a period of 
twenty-six years of his ahhisheka, while in his R E V, he 
tells us that he employed his Dharmamahdmdtras to work 
for the non-harassment, provision and release of the 
prisoners under certain conditions The Artha^astra 
verses (II 36) may be cited to show what was the custo- 
mary practice of earlier times 

^ II 

^ II 

Now, turning to the prose treatise of the Artha^astra, 
we cannot fail to detect in the midst of prose several 
statements and prescriptions that read as verses Con- 
sider, for instance, the very first statement of the 
treatise which reads as prose in Shama Sastri’s edition 
ffilviTT 9rr4 ^ I 

A few rhyming verses of the type met with m the 
Jama Acharahga are detectable in Ch XI of Bk III 
AchSr^ga, Uvahana-suyam 
«n%tRr-mTT-T?Tg Tfitprerarg i 

^ i%*n5T^ ^ l| 

^ i3;*m ^ i 
^ 91 % ^ 13 ?!^ ^ 11 
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Arthai^tra, III 19 

era, til'll II 

era *1^*1 ^ II 

The two verses, quoted m Ch II of Bk X with the 
words — apiha ilokau hhavatah, are traceable in the Nataka 
of Bhasa, and these represent the upajdti variety of the 
trishtuhh metre (Shama Sastri, Transl , p xxi) Similar 
upajdh forms of verse are met with also in Ch X of Bk 
II The style of composition of these stanzas is on a par 
with that m the Sanskrit Kavya poetry and Pra^astis. 
Unless it IS proved that the two verses now traced in 
Bhasa’s Nataka were quoted from a common earlies 
source, the presumption must be that they were quoted 
from Bhasa’s work Just one upajdti verse is cited 
below from II 10 to give the reader an idea of whaL it is 
like 

ITirrT^5TT rT«fT ^ I 

The prose treatise employs in physical or secular sense 
the Sanskrit equivalents of the following Buddhist tech- 
nical terms that occur in the oldest stratum of the Pali 
canonical texts 


Buddhavachana 

n.+i’W irar 


A rthaidstra 

U.lilM'l HlJ 


The Dhammatthavagga of the Dhammapada pre- 
supposes the secular institution of the Dharmasthas 
whose judicial and administrative functions are fully 
described in the Artha^astra The Pali Canonical texts 
aJid the Artha^astra show a complete agreement between 
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them in so far as they do not keep the distinction between 
the Amatyas and Makamdtras 

Judged as a prose treatise, the Artha^astra bears 
resemblance to the Pah Patimokkha as regards the mode 
of formulation of rules, as \(fill appear from the follow- 
ing instance 


Bhikkhu-PStimokkha 

srnqvftsK 


ATtha§dstra 

firgT 

Tilfn^(5)?i8!T. 

HTtW^sRKWT: 


But one may seek also to show the resemblance be- 
tween the prose style of the Artha^astra and that of 
the Yavamajjhaka portion of the Maha-ummagga or 
Mahosadha Jataka (Fausboll No 546), illustrated in 
one of the Barhut bas-rehefs of about 100 B C 


A rthaidstra Maha-ummagga Jataka 

ql ar sn- 

Uf<it | iz,?t 

On the other hand, in certain chapters dealing with 
purely l^al matters within the scope of a Dharmasutra or 
Dharmaiastra, the prose style of the Artha^astra is 
typically aphoristic vivdha purvo vyavakdrah, kanyd- 
d&nam kanydm alahkritya Brahmo rivdhah, etc (III, 2) 
As Dr Shama Sastn inclines to think, the resemblance of 
the Artha^tra in respect of this style is rather with 
the works of such ancient writers on law as Bodhayana. 

But on these grounds it is not possible to decide once 
for all the question of date of the extant Artha^aatra. 
One of the decisive facts is the compilation of the prose 
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treatise strictly m accordance with a textual and exege- 
tical methodology, presented and defined in the conclud- 
ing chapter (XV 1) in terms of thirty-two tantrayuktis 
This very methodology with its 32 terms is d^ned almost 
in the same language in the concluding chapter of the 
Su^ruta-samhita (Atindra Nath Bose in I C , IV) The 
number of terms increased later from 32 to 34 in Vagbha- 
ta’s Ashfahga-hndaya, and to a still larger number in 
the final redaction of the Charaka-samhita The formu- 
lation of such a methodology and the compilation of a 
scientific treatise in strict adherence to it were not the 
monopoly of either the Artha^astra or the Su^ruta-samhitS 
The Netti-pakarana and Petakopadesa are the two ex- 
canonical but pre-Buddhaghosa and pre-Milinda Pah 
treatises where, particularly in the former, a similar me- 
thodology has been defined and rigidly applied But the 
works themselves are ascribed anachronistically to Maha- 
kachchana who figured prominently among the immediate 
disciples of the Buddha as one gifted with the power of 
explaining in detail what was propounded in brief by the 
Buddha Neither the Su^ruta-samhita nor the Netti- 
pakarana with which the extant Artha^astra is so closely 
connected in point of its textual and exegetical methodo- 
logy can be dated earlier than the first century A D 
As convincingly shown by Dr Shama Sastn (Transl., 
p XI 6), the Arthaiastra ascribed to Kautilya and the 
Kamasutra ascribed to Vatsyayana follow one and the 
same literary method, and as such, they represent one and 
the same literary type In both, the term aupanishadi- 
kam 18 employed in the sense of ‘secret means’ or ‘black 
arts,’ palpably a degradation of the word upanishad in 
sense (IV. 3), which is unknown in earlier Indian litera- 
ture. The views of Dlrghacharayana and Gho^mukha 
who were contemporaries of Buddha are quoted and criti- 
cised in them But we will not bring in tJie evidence of 
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Vatsyayana's treatise to bear upon the question of date 
of the Arthaiastra, since Dr Sastri would have us think 
that it was modelled on the latter, and hence chronologi- 
cally later than it We will not draw any other infer- 
ence from the parallelisms between the Arthaiastra 
and the Yajflavalkya-smnti than that the latter has 
versified Kau^ilya’s passages, although it is not altogether 
unlikely that the verses in the former were drawn from an 
earlier Karika We will indeed freely concede to Dr 
Sastri that the extant Arthaiastra is presupposed by 
Dandi, Kalidasa, Yajfiavalkya, Vatsyayana, K&mandaka, 
the Jama Nandisutra and Anuyogadvara Even so, 
these later works help us only to determine the lower 
limit of the probable date of the Arthaiastra, and not 
certainly the upper limit of the same The equal number 
of tantrayuktis and the closest possible verbal resemblance 
of their definitions in the Arthaiastra and the Suiruta- 
samhita cannot bui be relied upon as a positive datum of 
chronology, which, when considered together with other 
reliable data, can bring us very near to the truth 

Now, instituting a comparison between the prose 
text of the Arthaiastra and the inscriptions of Aioka, we 
may list the following phrases as common to both 
ATtluiSd-stia Asolavuchana 


anyatra matuh (II 1), 
anyatra vyapadeSena 
(II 25), anyatra 
pratisheddt (IV 13), etc 
anyam piatipddayiaKydmah 

(I 10) 

mahdnase (II 27) 
rdjilah prabhavah 

dvipada-chatushpadandm 
(III. 16) 

putrad&Tam dimdnam 


anatia Yoncsu (E E XIII) 
amnata agdya 
dhamviakdmatdya 
agena hhayena, etc (P E I) 
majham patipddayema 
(S R E I) 

mahdnasamhi (EE I) 
pabhdve Devdnampiyasa 

(RE XIII) 
dupana-chatupadeau 
(P E II) 

atanam (SEE II) 
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ArthaSdstTa 

pratydsannam (III 20) 
tadatve. cha dyatydm 
cha (V 4) 
anarthyah (V 4) 
ha^tii anahhogah (VII 11) 
ndgaiana (II 2) 
sukaro hi mitrena 
aandhih (VII 13) 
visvdiayet (VII 14) 

Pushyena (XIV 3) 
kTshna-chaturdahjam 
paurnamdsydm Puihya 

yogmydni (IV 3) 
chdtuTma lyeahvardha- 

mdsikam dghdtam 

(XIII 5) 

anugraham dJnanatha- 

vyddhitdndm (XIII 6) 
dnugrahikam 
{idsanakamuktam) 
mukhdjfiaptam (II 6) 
ddpaka (IV 6) 
mahdntam sangham (IV 4) 
yatTdvihdragato (V 1) 

dtyayike kdrye (I 16) 
dxdsayeyuh, drudseyuh 
(II 4), vdsayeyuh (II 36) 
ayam panhdpayati (II 8) 
nadhuryam (II 10) 
punaruktam (II 10) 
uchchhulkam (II 21) 
pTdptavyavahdrdndm (III 6) 
apTavfitavadhdnam (II 26) 
yogydchdrydh (II 30) 
deyavisargo (IX 6) 

abhikahnam upajapet (IX 6) 
yatharham (IX. 3) 


Aiokavachana 

pafiydsamnesu (P E VI) 
tadatvdye dyatvge cha 
(E E X) 

anathdye (P E V) 

Tidgavanasi 

krvafahhoga^i (P E V^ 
suLaram hi pdpatn 
(E E V) 

visvamsayitave (Sainatt) 
Ttsena (S E E I) 

< hdviidasdye pamnada- 
sdyr Tisdye, Ttadyam 
pumnamdsiyam (P E V) 
chdtummdsiye 
palhdye lakhanc 
no kataviye (P E V) 
andthesu vudheau 
hitasukhdye (E E V) 
dnugahikesu (P E IV) 
yam kimchi muklato 
dnapaydmi ddpakam vd 
ardvdpakam vd (E E VI) 
mahamte vijaye (E E XIV) 
vihiraydld hayamiu 

(E E VIII) 
atiydyike (E E VI) 
divdsay j/e, vdsdpctavvys 
(Schism Pillar) 
deaam hdpayisati (E E V) 
mddhuTatdya (E E XIV) 
puna-puna-vutam (E E XIV) 
uhalike ILumbini Pillar) 
patavadhanam (P.E IV) 
yugydchanydni (M E E ) 
ddnavtsagasi (P E VII) 
abhikhtnam upadhd Peyu 

(Bham) 

yathrarahaqi (M B E.) 
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ArthaiSstra 
alpavyayah (IX 4) 
mahdbhandena (II i?8) 
lamantatavilan (IX 3) 
pratividhanam (VII 16) 
mitravarge (VII 15) 
utidhaynktd (VII 4) 
kuTnara (V 3) 
dcvlkumdrandm (VII 15) 
nagara-vyavahaToka (II 4) 
pauravyavahdnka (I 12, V 3) 
Tathtrantapala, antapala (V 3) 
m nga-paSu-paktht- 
hydla-jnatsydramhhdn (IV 3) 
panbhoga (IV 6) 
apavdhayanti (IV 9) 
vuihdmdtrdh (II 9) 
hhakta-samvtbhdgam (IV **3) 
panhhdthanam (IV 11) 
pdihanda (III 16) 
panchareyuh (I 21) 
dharmaddnam (III 16) 
tamavdyo (III 12) 
asampratipattau (III 11) 
gfuitetu (VI 2) 
hiranyaddnam (III 10) 
hiTOnydnugraham (II 36) 
dpdhahhaktitvam (I 9) 
avadhydh (II 26) 
ashfabhdgikam (II 12) 
dharmavijayl (XII 1) 


Aiokavacharta 
apavydyatd (B E III) 
apabhamdatd (B E II) 
sdmamtd ld]dne (B E II) 
patiiidhdne (B E VIII) 
vage bahujane (S B E I) 
■usdhena (P E I) 

Ivmdle (S B E I) 

devil umdldnam (P E VII) 

nagahiviyohdlakd (S B E I) 

amta-malidmdtd (P E I) 

pidridrambho (P E IV) 
patibhogam (P E V) 
apavudlie (E E XIII) 
muhdmdtd (Queen’s Edict) 
ddna-samvibhdge (P E IV) 
pahbhdsayisarp, (P E III) 
iave pasamcld (B E VII) 
papichahsamti (P E IV) 
dhamviadanam (BE IX,, XI) 
lamavdyo (E E XII) 
asampTa^lpatl (B E IV) 
ghatitam (E E ilV) 
hiramnapapvidhdno (B E 

VIII) 

dadhabhatitd (B E VII) 
avadhiydm (P E V, VII) 
athahhdgiye (Lumbmi Pillar) 
dhammavijayo (B E XII) 
dutd (B E XIII) 


duta (I 16) 

It Will be seen from the above hat that a great many 
of the common phrases are lacking in their distinctive 
character, and hence of no specific value as an evidence of 
Anoka’s indebtedness to the prose treatise Chi the other 
hand, the following considerations will show that the 
extant prose treatise is the product of a post-A^kan 
age 



THE ARTBa4ABTE[A 


105 


The Arthaiastra mode of recording a date ia one in 
terms of the regnal year, month, half month, and day 
{rdjavarsham mdsali paksho divasai cha vyushtam), while 
A4)ka’s patent way of dating is only in terms of the 
rajavarsha, — the year of consecration The former tallies 
with the mode of dating adopted in such later Indian 
inscriptions as those of the Sakas, Kshaharatas, Kushanas, 
and Aikshvakus The A^okan way is adhered to in all 
the earlier Indian inscriptions including the Hathigumpha 
inscription of Kharavela It is moreover doubtful 
whether vyushta of the Artha^astra is the same technical 
term of Anoka's vutha, vutha or vivutha 

The lekhaka of the Arthaiastra is not the lipikara of 
A^oka Anoka’s lipikara played at the most the part of 
a mechanical engraver in stone of a piece of 
writing locally supplied to him without having to exercise 
his intelligence as to its literary or linguistic aspect, its 
contents or style of composition ’A^oka was fully aware 
of the incompleteness of his records due, partly at least, 
to the fault of his lipikara (R E XIV) On the other 
hand, the lekhaka of the Artha^astra was a responsible 
officer "possessed of ministerial qualities, well versed in 
all branches of literature, smart in composition, good in 
handwriting, and capable of reading a writ” {a7iidtya~ 
sampadopetah sarvasamayamd aiugranthaSchdrvaksharo 
lekha-ndchana-samarthah) He was to reduce to writing 
the king’s intended message after having attentively 
heard it and grasped its true import {so’vyagramand 
rdjhasandeSam Srutvd niichitdi^ham lekham vidadhydt) 
This nature of work was executed by Anoka’s subordinate 
officers (yutas) under instructions from his purisas or 
parisd (R E III) Furthermore, leaves {patrakam) are 
the writing material prescribed in the Artha^astra (II. 
10), and writing meant the use of some sort of an ink, 
while writing in A^kan time meant just the engraving 
F u 
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of letters on a hard substance like wood or stone Accord- 
ing to the Artha^astra, the king was sometimes to con- 
sult his ministers by sending letters {patra-sam'pTesha'n^na, 
I. 15), a procedure, which is inconceivable much before 
the beginning of the Christian era This is, however, not 
to deny that the Arthaiastra classification and rules and 
forms of royal writs are not applicable to the inscriptions 
of Aioka But the records of A^oka do not certainly 
reach the standard of perfection in epistolary correspon- 
dence set up in the Artha^astra 

The principle of ahimsd led A^ka to make a special 
regulation of piety {dhammaniyama) declaring certain 
species of buds, mammals, fish and quadrupeds as in- 
violable {avadhiydm, P E V, VII) on this twofold ground 
that they were neither eaten by man and that they did 
not come into man’s use The same measure of law was 
intended also to prohibit the killing of fish and other 
animals on certain specified days in fish-preserves and 
elephant-forests, as well as to minimise cruelty to animals 
Asoka’s list of avadhyas was evidently prepared on the 
basis of the current lists of abhakshyas, such as those con- 
tained in the law-books of Bodhayana and Vasishtha 
The cow is not included in Aioka’s list of inviolables Ak 
a matter of fact, the whole of his regulation is silent on 
the fate of the cow Probably the killing of the cow was 
out of the question in the Middle Country by the time of 
A^oka, inasmuch as beef is forbidden as a food by Bodh- 
ayana and Vasishtha with whom the custom of the Madhya- 
de^a was the standard of good social taste A^ka’a ir- 
reducible minimum comprised two peafowls and one deer, 
better two birds typified by the peafowl and one quadru- 
ped typified not by the cow but by the antelope (R E I ) 
The prose treatise of the Arthaia^tra emphatically 
declares the cow of all description to be inviolable {vatso 
vrisho dhenuickaishdm avadhydh, ^II 16 ) and insists 
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(11 16) that elephants, horses and other animals bear- 
ing human physiognomy, bulla and asses Imng in oceans, 
fish living m tanks, lakes, channels and rivers, certain 
specified birds, and such other birds or beasts as were 
regarded as sacrosanct {mangalydh) should be protected 
from all manner of molestation (himsdbadhebhyah 
rakshydh) Only as a means of restoration of peace in a 
conquered territory the Artha^astra recommends the prohi- 
bition of the slaughter of animals for half a month 
during the period of chaturmdsya, for four nights during 
the period of full moon, and for a night on the day of the 
birth-star of the king or of the national star, as well as 
the prohibition of the slaughter of females and young ones 
and castration of animals, more or less on the lines of 
Anoka’s regulation of piety 

Though in effect the clauses of Aioka’s regulation of 
piety and the prescriptions of the Artha^astra may be 
taken to be the same, as regards their motives and grounds 
they are so very different from each other that it is very 
difficult to establish any chronological connexion between 
them save and except on the following consideration 

Already before the date of compilation of the prose 
treatise of the Arthaiastra the popular sentiment in 
India was against the slaughter of animals for half a 
month during the period of chdturmdsya, for four nights 
during the full moon, and for a night on the birth-star of 
the king and the country, and against the slaughter of 
females and young ones and castration of animals on those 
days, and the Artha^astra wanted just to respect that 
sentiment as a means of pacifying the people of a con- 
quered territory Anoka’s regulation of piety, which 
was widely enforced, must have been greatly instrumental 
to the creation of that popular sentiment The spirit 
of philanthropy which underlies the prescriptions in the 
prose treatise is absent from the Atthaiastra verse (II. 
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26) giving sanction to the entrapping and killing of wild 
cattle HTid beasts as well as of fish living in forests under 
state protection, if they become of vicious nature, though 
not inside the forest preserve 

<T2JTTS3TraT I 

II 

As stated in Ch 2 of Bk II of the prose treatise, 
extensive forests, full of harmless animals, tigers, beasts 
of prey, male and female elephants, young elephants, and 
bisons — all deprived of their claws and teeth, were to be 
maintained for the king’s sports (vihdrdrtham rdjnah 
kdrayet) 

The inclusion of peafowls (mayura) in his list of 
birds deserving protection from all kinds of molestation 
may be taken to suggest that the author of the prose 
treatise of the Arthaiastra had followed the Smriti 
writers other than those of the Madhyade^a 

The Rajjukas and Prddesikas who were the highly 
important, but not newly appointed, officers of A^oka are 
conspicuous by their absence in the Artha^astra Even 
the Maurya capital Pataliputra does not find mention in 
it It has, moreover, nothing to say about the Greek 
contemporaries of any of the Maurya emperors Its hos- 
tile attitude to the gakyas (Buddhists), Ajivakas, and other 
so-called vrishala pravrajitas, its partiality to the Brah- 
mins and Brahmanical ascetics, and its predilections for 
the performance of the rdjasuya and horse sacrifices com- 
bine to suggest its connection with a post-Mauryan age 
of Brahmanical reaction against Buddhism, Jainism, and 
Ajivikism It is indeed said of Bindusara, father of 
A^ka, that he was a votary of the Brahmanist, and as 
such, a lay supporter of the Brahmins and Brahmanical 
sects of ascetics (Bindusdro hrdhmanabhatto ahosi, bo 
BrahTnandnan cha Brdhmanajdtiya'pdsand&nan cha 
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Pa'ndarangaparibhdjakddlndm nichchahhditam po4- 
fhapesi, Samantapasadika, I, p 44) But there is no 
tradition to support the contention that either Chandra- 
gupta Maurya or Bindusara was hostile in his attitude to 
the Buddhists, the Ajivakas, and such other recluses 

The prose treatise of the Arthaiastra departs from, 
the earlier literary tradition when it counts the reasons 
as six (II 20) instead of as three In Ch 1 of Bk IX, 
it applies the name kdla (time) to the traditional three 
seasons, each of four months, and the name ntu to the 
SIX seasons, each of two months kdlah ^itoshnavarshaitmd, 
tasya rdtrir ahah paksho mdsa rttur ayanam samvatsaro 
yugam iti viieshdh But Aioka’s phrase tisu chdtum- 
masisu (P E V) clearly adheres to the tradition of three 
seasons 

The earlier Indian phrase chdturanta or chaturantl 
mahl 18 used in the anushtuhh verses to denote the extent 
of suzerainty of a traditional overlord, whereas the speci- 
fication of the same in the prose treatise (IX 1) seems to 
confine it within Northern India Deiah prithivl, tasyd- 
yam HimavatsamudrantaTam udlchlnamyo'jaTia-sahasra- 
panmdnam atiryak chakravarti-kshetram In the Maha- 
govinda Suttanta, (Digha, II), too, the subcontinent of 
India 18 denoted by the word pathavi (earth), but it is 
described as extended on the north and resembling in its 
topographical outline a bullock-cart with its face turned 
towards the south {uttarena dyatam, dakkhinena saka^a- 
mukham) It goes without saying that the Maurya em- 
pire extended as far south as Mysore, while Anoka’s sphere 
of influence extended not only over the whole of Jambudvipa 
(M R E ) but klso over the far western territories of his 
five Greek contemporaries and allies Furthermore, the 
Arthaiastra extension in terms of 1,000 yojanas is more 
fantastic than Atoka’s 600 yojanas (R.E XIll) What- 
ever be the correct interpretation of the prose description 
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of the domain of a king overlord, certain it is that the 
extant Arthaiastra does not posit the existence of an 
India-wide empire It speaks, on the other hand, of a 
number of petty states within the vast area of India and 
sketches a picture of the political condition of the coun- 
try, which presents to us a scene of constant turmoil due 
to mutual jealousies rather than a stable form of a co- 
ordinated empire like that of the early Mauryas 

At least some of Asoka’s Mahdmdtras, namely, the 
Stryadhyakshas, were the Adhyakshas or superintendents 
But for that reason one cannot suggest that all of A&ika’s 
Mahdmdtras were the Adhyakshas of the Artha^^tra 
Further, Anoka’s designation Ithijhakha (Stryadhyaksha, 
R E XII) corresponds, as pointed out by Professor Ray- 
chaudhun, to the Stryadhyaksha or Ddrddhyaksha of the 
Great Epic It is only by suggesUo falsi that the corres- 
pondence may be sought to be established between Anoka’s 
Stryadhyaksha and the Ganikddhyaksha of the Artha- 
^astra Aioka’s Stryadhyaksha is rather the Antarvam- 
Hka of the ArthaSdstra than its Ganikddhyaksha 

It 18 difficult to understand from the Arthaiastra the 
connexion or difference between the Amdtyas and Mahd- 
mdtras, none of whom finds mention by name in the list 
(in Ch 3 of Bk V) of Government servants receiving sub- 
sistence It would seem that though distinguished from 
the Mantrins (Ministers), they were members of the 
Mantri-farishad or Council of Ministers According to the 
Pall scholiast Buddhaghosa, the Mahdmdtras were no 
other state-functionaries than the Mahdmdtyas In Ch 6 
of Bk. V, the Arthaiastra seems to employ A maty a and 
Mahdmdtra as one and the same designation The con- 
nexion and difference between the two would have been 
quite intelligible if it were the case that all the members 
of the Council of Ministers bore the common designation 
of Mahamatras, and that among themselves, some passed 
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as Mantri-Mahamatras In adopting Mahdmdtra as de- 
signation of the members of the Parisd (R E VI) as well 
as of all high officers of the state, A^ka appears to have 
followed the tradition of Magadha and Ko^la as repre- 
sented in the earlier stratum of the Pah Canon, whereas 
the prose treatise of the Artha^astra was the compilation 
of a time when the same designation tended to pass out of 
use 

The Dharma^has of the Artha^astra appear as 
supreme judges for both civil and criminal cases In 
some respects they discharged the duties assigned to the 
Rajjukas and in some respects those assigned to the 
Dharmamahamdtras of A^oka The edicts of A^oka keep 
us entirely in the dark as regards the trial of civil suits 
by the Rajjukas Afkika granted them full discretionary 
powers in the matter of administration of justice, appa- 
rently criminal justice (P E IV) They functioned at 
the same time as several commissioners directly respon- 
sible to the king for proper execution of his orders in 
that portion of his empire which was under his direct 
control Anoka’s edicts are far from suggesting the form- 
ation of tribunals, each composed of three Dharmasthas 
and three Armtyas, for the administration of justice in 
important areas as contemplated in the Artha^astra (III 
1 DhaTTnasthastTayastTayo’mdtyd janapadasandhi-safi- 
prahadronamukha-sthdnlye^hu vyavahdnkdn arthdn 
kuryuh) 

It is not a fact, as ably contended by Dr Atindranath 
Bose, that the Arthai^tra speaks only pf four kinds of 
slaves It mentions not less than ten kinds of slaves, 
grihejdta, dayadagata, labdha, krita, dhitaka, dhvajdh- 
rita, dandapramta, udaraddsa, sakridatmaghata, and 
dtmavtkrayi (III 13), and the list which may be made out 
of It stands midway between that of Manu and that of 
Narada. 
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The popular cults consisting in the worship of 
Krishna the slayer of Kamsa (XIV 3), the worship of 
Sahkarshana (i e , Baladeva, XIII 3), and the worship 
of Ndgas, serpents, rats, mountains, rivers, Ganga, 
Indra, and the like, connects the prose treatise with such 
later Pah Canonical works as the Chullaniddesa and 
Mahaniddesa (Pah -English Diet , sub voce Devatd, Barua, 
Barhut, III, p 69) The worship of Sankarshana is pre- 
supposed also by the Ghosundi Stone Inscription 

The Itihasa presupposed by the prose treatise of the 
Artha^astra is not apparently the pre-Paninian Maha- 
bharata, ascribed to Vai^ampayana, but the SautI Paura- 
nikr recension Purdnam itivrittam dkhydyikoddharanam 
DharmaidstTam Artha&dstram cbetihdsah (I 5) This 
definition cannot but remind us of the claims made 
for the Mahabharata in its Sauti or later recension 
qt® vu5iui«fJr!r i 

1 

(Adiparva, Parvasangraha, II 383, 386) 

The mention of Sankhya, Yoga, and Lokayata as 
systems of speculative philosophy (I 2) and the applica- 
tion of the principles of Nyaya philosophy (I I, sqq ) con- 
nect the prose treatise with the Pali Milinda-panha 
which includes the Sankhya, Yoga, and Niti (Nyaya) in 
the list of 12 sciences (p 3) and shows also the applica- 
tion of the method of inference (p 346 anumdnena 
jdnant^ 

The mention of both Chlnabhumi and Chlnayatta 
(Artha^aatra, II 11) places the prose treatise on a par, 
in point of chronology, with the Pah Buddhavamsa and 
Apadana that were not only among the post-Afokan but 
latest additions to the books of the Khuddaka Nikaya Here 
Dr Bandopadhyaya would contend (op cit , p 75) • “To 
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identify off-hand ekina with the country of China (sup- 
posed to derive the present name from the Tsin dynasty) 
and then to ar^e that there was no direct interoourse 
between India and China in the fourth century B C. and 
then to make out a case against the traditional date is 
based on a senes of a priori assumptions ” The reason- 
able course would, in hia opinion, be “to hold that China 
was the country which bordered on India and was familiar 
to Indians on account of the existing trade relations and 
was so called as it was ruled by Tsin princes who were al- 
ready powerful in the 7th century B C (See Schoff’s 
Periplus, p 126) ’’ 

This does not, however, seem to be a course of argu- 
ment to follow Let us see what the cumulative evidence 
of Indian literature and inscriptions is and what follows 
therefrom. The Buddhavamsa, XXIV 11, speaks of a 
gift of pattupna (pattupna) corresponding to Kau^ilya’a 
patrorm (fibrous garments), Chlnapa^a (China cloth), 
corresponding to Kauplya’s Chlnapatfa, koseyya (silk- 
cloth) corresponding to Kau^ilya’s kattSeya, and kambala 
(woollen blanket) corresponding to Kau^ilya’s kambaia. 
These correspondences lead us even to suspect that the 
Pall sovannapaduka (gold sandals) stood originally for 
soxaniiaku^daka corresponding to Kautilya’s sauvtana- 
ku^yaka : 

II 

The Apad^a list (Buddhapadana, 14) contains the 
name of kasika corresponding to Kautilya’s kahka, kam- 
bala, ditkvla corresponding to Kautilya’s dukula, China 
corresponding to Kautilya’s Chinapai^a and China- 
bhumija, paf^wa/nJl, and Pandupdvura corresponding prob- 
ld>ly to Kautilya’s Pauiuinka 

The correspondences are not only very striking but at 
once suggestive of the sameness of the age to which the 
F, 15 
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lists belong Furthermore, in the same ApadSna China 
is mentioned as a distant land from 'which {flr& 
Chlnarafthd) the merchants and traders came to India 
The Milindapaflha which is a post-Canonical Pali work 
of the first or second century A D , distinctly speaks of 
India's sea-borne trade with China (p 359 sadhano 
naviko . ^ mahasamuddam 'pamsitvd Vahgam Takkolam 
Chinam - Buvanndbhumim gachchhatt) China is de- 
scribed as a kingdom situated on the shore of an ocean 
(lb , p 121). One may be tempted to identify the China- 
Vilata of the Milinda (pp 328, 331^ with the China- 
Chilata of the Nagarjunikonda Inscriptions in which they 
find mention among the countries where the Theravada 
Buddhism got a foothold But the two names China- 
chilMa show a greater correspondence with the China and 
Kirata of the Mahabharata According to the Great 
Epic (Sabhaparva, 26 0), the Kiratas and Chinas nestled 
on the border of Pragjyotisha (Kamarupa) 

The Milinda list of ports {pat tanas) reached by 
Indian sailors (p 359) includes, tnter aha, the name of 
Takkola, Suvannabhumi, and China The earlier list of 
such places outside India, contained in the Mahaniddesa, 
a Pall work of the 2nd or 1st century B C , includes in 
It even the name of Java but precludes that of China. 
The same remark holds true of the shorter list of such 
places met with in the Senssaka-story in the Vimana and 
Petavatthus, composed just a century after the Buddha’s 
demise or in the Pah Tittira Jataka (Fausboll, Vol III, 
p. 541), or m Patafljali’s comment on Panim’s aphorism 
(V 1 77, Cf Sylvain L4vi’s Etudes Asiaiiques, Vol II, 
pp 45 — 60, and R C Majumdar’s Suvarpadvipa, p. 56, 
for other references) Does it not follow from these 
facts that China did not find mention in Indian literature 
much before the beginning of the Christian era. 

NaipS,Iakam as a collective name for two patterns of 



THE ARTHA^ASTRA 


116 


blankets (Artha^^tra, II 11) calls also for attention It 
is obviously derived from the name of the country of 
Nepala (modern Nepal) which formed in the 4th century 
A D one of the two northern border-lands (pratyantas) 
of Samudragupta’s empire The name of Nepala as a 
separate country occurs nowhere in Indian literature or 
inscription, which may be assigned to the beginning of 
the Christian era, not to speak of earlier times It does 
not occur even in the Digvijaya section of the Sabhaparva 
of the Mahabharata It will be going far beyond the 
fact to postulate the existence of any country by the name 
of Nepala either in the time of Asoka or previous to his 
reign 

The prose treatise of the Artha^astra recommends 
the allocation of such tutelary deities, as Aparajita, 
Apratihata, Jayanta, Vaijayanta, §iva, Vai^ravana 
(Kuvera), Aivins, grl and Madira in separate apartments 
of a fort Among them, Jayanta finds mention in Apas- 
tamba^s Grihya Sutra (VII 20 3) and §rl in several an- 
cient texts, Vedic and Buddhist, while §iva is no other 
than I^ana of Apastamba (J N Banerjea, Development 
of Hindu Iconography, p 96) The Jama Uttaradhyana 
Sutra mentions Vijaya, Vaijayanta, Jayanta, AparSjita 
and Sarvarthasiddha as five classes of superior gods (anu- 
ttara sura, Shama Sastri, Artha^astra, p 55 f ) In the 
Jflatadharmakatha Sutra, we have mention of Indra, 
Skanda, Rudra, giva, Vai^ravana, and Nagas (Shama 
Sastri, Of cit , p 56) The treatise refers also “to the 
figures of the goddesses and altars which were to be carv- 
ed on wood door-frames of the royal underground cham- 
ber,” "to the images and flags of the gods” (deva-dhvaja- 
praiifndbkik), and to going frequently for worship of the 
shrines, stupas, and images of deities (XIII. 2) 

Manu, too, recommends the circumambulation of 
images of deities (daivatam^ IV, 139) und going on 
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parvan days for the worship of images for protection (IV. 
153), and penalises the destruction of images, flags and 
posts in a temple (IX 285) The devalakas are condemn- 
ed (III 152) as a class of priests who evidently begged 
alms from door to door by carrying an image with them 
or served as professional temple priests Dr Baner 3 ea 
(op cit , p. 97) rightly opines that the data furnished 
thus by the Arthaiastra and Manusmriti go to prove “the 
prevalence of image-worship in India of the 1st and 2nd 
centuries B C , if not of an earlier period “ 

While commenting on Panini’s aphorism, V 3, 99, 
Patafljali adds that “the Mauryas devised the expedient 
of replenishing their royal coffer by the selling of images 
of three gods called giva, Skanda and Vi^akha, — the 
images that were being made in his time for worship 
(archchdh prakalpitdh — yds tu etdh samprati-pujdr- 
thdtd^u bhavishyanti) Patafljali’s source of information 
about the fiscal expedient of the Mauryas is not disclosed 
Of the three gods, the first finds mention in the Artha- 
testra, and the first two in the Jama Jnatadharmakatha) 
Sutra The Artha^astra does not as a whole bear out 
Pataflj all’s statement concerning the Maurya fiscal device 
He might be recording either what was known on hearsay 
or what he was personally aware of in connexion with 
certain local Maurya rulers 

The worship of images was undoubtedly prevalent in 
India of pre-Aiokan times Apastamba’s Grihya Sutra 
(VH. 20 3) distinctly mentions the image of I^aUa or 
Siva. Panmi in his Ashtadhyayi (V 3 96 — 100) devotes 
five aphorisms to the topic of pratikfiti or image, in the 
first of which he defines a pratikriti as figuration in the 
likeness of something (ive pratikritau) By the second 
aphorism he lays down the rule govemmg the naming of 
the concrete representation of a likeness (somjndy&m), in 
tb? third, he speaks of figuration in btunno forms 
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{^nushye) , the fourth sutra bears tMtimony to the ttse of 
images as a means of livelihood, though not as articles of 
trade (jlvikarthe ehapanye), while the fifth aphorism 
refers to the pratikriti of deva/patha, “the heavenward 
path", and the like The fourth aphorism, as the com- 
mentators rightly point out, speaks of the profession of 
the devalakas {devalakanAm jivi-karthah pratikritdyah) • 
The prahkritts of Panini might as well be taken to stand 
for portraits in the language of painting The same fact 
IS borne out by the evidence of the Pali Sutta-vihhanga 
(Vinaya Pitaka, III, p 36) which refers to portraits in 
fresco-painting (lepachtttan) and female figures in wood 
(ka(thadhltahkd) It is moreover quite possible that in 
the vtmdnas of A^kan time were installed either portraits 
or idols of certain popular gods and goddesses 

But, howsoever old is the image worship in India, the 
manner of reference to it takes the later form of the trea- 
tise beyond the reign of Afeka It not only speaks of the 
worship of images but of their desecration (XII 5 • prdkya 
prdSam chaityam upas-thdpya daiToia-pratirndchchkidram 
pravikydslta, “he may lie concealed in a hole bored into the 
body of an idol after eating sacramental food and setting 
up an altar”) The same as to the Manu-samhita (IX. 
285) which imposes a heavy fine on the desecrators of idols 
and temple flags and pillars (dhvaja-yashtin&m 
pratimdndrn cha bkedakdh) No wonder, then, that the 
Pall Nettipakarana which ranks with the extant treatise 
of the Artha^tra in respect of its methodology, speaks of 
the desecrators of stupas {thupabhedakd) and condemns 
the desecration of stupas as one of the heinous offences, 
whereas the Pali canonical list of five heinous offences, 
precludes this altogether. As regards Indian epigraphs, 
the SSnchl Stffpa I Torana Inscription is the oldest known 
record which declares the desecration of a stupa structure 
to be a beinotts sin. All these data, literary and epi- 
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graphic, point to the same conclusion, namely, that the 
state of things to which they refer prevailed in an age 
about the beginning of the Christian era 

It 18 for the first time in the Junagarh Rock Inscrip- 
tion of Rudradaman I (150 AD) that we come across 
the official designation of Sachivas, distinguished into 
two classes, Mah and Karma, but this is conspicuous by 
its absence in the Artha^astra 

The Rahs or Signs of the Zodiac figure in duplicates 
on the Bodhagaya stone-railing, erected towards the close 
of the first century B C (Barua, Gaya and Buddhagaya, 
Vol II) This is the oldest known and monumental evi- 
dence of India’s knowledge of the signs But the prose 
treatise of the Artha^astra still conforms to the tradition 
of an age when the nakshatras or lunar constellations had 
formed the basis of astronomical calculations {II 20) 
Lastly, the Indian form -of currency, referred to in 
the Artha^astra, takes no notice of dtndras that find men- 
tion in the Junagarh Rock Inscription of Rudradaman I 
Its preoccupation is still with such earlier media of ex- 
change as hiranya, suvama, dharana, pana and smaller 
coins of gold, silver, copper, and other baser metals As 
Dr Shama Sastri points out, P^ini also mentions the 
names of some of these coins {kdrshdpana, pana, pada, 
mdsha, V. 1 29, V 1 34) We may add that these are 
the very coins that find mention in the Pali canonical 
texts I find it difficult nonetheless to agree with Dr 
Shama Sastn in inferring from the Smrtis of Katyayana, 
quoted in the Smritichandnka, that the earlier system 
of currency was replaced by dindra and its subdivisions 
in the time of Pataftjali (Artha^astra, Transl., p. xxviii 
f ) In commenting on Panini’s rule (V 1 29, V 1. 
34),' Patafljali quotes the opinion of a grammarian ac- 
cording to which "it was in times past that sixteen 
mdshas made one kdrskapana and sixteen palas one 
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mdshaSamvatya." I fail to see how this may be taken 
“to refer to the system of currency described m” Ch. 19 
of Bk. II of the Arthaiastra. The name of dharana as a 
standard silver coin is unknown to Panini and absent from 
the texts of the Pali canon Patafljali’s grammarian 
might be thinking of the replacement of the kdrshdpaiM 
system of currency by the Dharava, and not that of the 
Dharam system by the Dinara. 

From these facts, it may be reasonably concluded that 
whatever the actual date of compilation of the extant 
prose treatise of the Arthasastra, it is anterior to that of 
the Junagarh Rock Inscription of Rudradaman I, and 
may stand near about the beginning of the Christian era 




ESSENCE OF INDIAN CDLTUKE 


By 

D R Bhandarkah, M A , Ph.D 

The Dhammafada has a couplet saying na hi verena 
verdm samTnant'idha kaddchanam averena cha sammanti 
esa dhammo sanantano “Hatred indeed never ceases with 
hatred Hatred ceases with love. This is law eternal.” 
The same verse occurs in the sanskritised form in the 
Mahabharata ^ In fact, it has by now become deep- 
rooted in the Indian nature It had certainly become an 
integral part of the Indian mind as early as the tenth 
century A D 

From the eighth century onwards, India, especially 
the Western Coast, was visited by a ..good many Arab 
merchants who had settled down there They have left 
accounts of this country The most eminent of them was 
A1 Ma’sudi, a native of Baghdad, who came to India about 
the beginning of the 10th century Multan was then 
under the Musalman rule and was famous for the idol of the 
sun god The inhabitants of Sind and India performed 
pilgrimages to it from the most distant places Th^ 
carried money, precious stones, aloe-wood, and all sorts of 
perfumes there to fulfil their vows The greatest part of 
the revenue of the Musalman king of Multan was derived, 
we are told, from the rich presents brought to the idol of 
the pure aloe-wood of Kumar (Comorine) which was of 
the finest quality and one man of which was worth 200 
dinars. One remark of A1 Ma’sudi in this connection is 
noteworthy. “When the unbelievers,” says he, “march 
against Multan, and the faithful do not feel themselves 

» Vdyoga^P., Tl. 62-83. 
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strong enough to oppose them, they threaten to break their 
idol, and their enemies immediately withdraw This 
is one picture Let us now look at the other From 
Kambaay (Cambay) to Saimur (Cheul), says A1 Istakhri 
(A D 951), is the land of the Balhara, and in it there are 
several Indian kings As was pointed out long ago by 
R G Bhondarkar,® Balhara is equivalent to Vallabha- 
ra]a, which was the epithet of the Eashtrakuta kings of 
MAnk&r (Manyakheta) “It is a land of infidels,” says A1 
Istakhri, “but there are Musalmans in its cities, and 
none but Musalmans rule over them on the part of the 
Balhara There are Jama’masjids in them “Of all 
the kings of Sind and India,” says also Al-Ma’sudi (A D 
943), “there is no one who pays greater respect to the 
Musalmans than the Balhara In his kingdom Islam is 
honoured and protected.”' Nearly ten thousand Musal- 
mans were settled in Saimur (Cheul) including some 
(called Bayisirah) born in the land of Arab parents and 
others from Sirdf, and Persian Gulf, Basrah, Baghdad, 
and other towns A certain Musa-bin Is-hak had beai 
appointed Eais or ruler 'by the Balhara to adjudicate 
Muhammadan disputes according to Musalman law and 
customs ® 

Let us now weigh and ponder over some of 
the scraps of information conveyed by the two Arab 
travellers and geographers What we gather from these 
acoounts is that the sea-board stretching from Cambay to 
Cheul contained cities peopled “by the Musalmans and 
adorned with Jami Mas] ids, that this province was com- 
prised in the empire of the Eiashtraku^a sovereign of 

* Elliot & Dowson’s History of IiSia, Vol. I, p 23 

• Bomb Gazet , Vol I, Pt II, p 209. 

* Elliot & Dowsoa, p 27. 

® Ibid., p 24 

• Bomb Oaeet , Vol. I. Pt I, p. 646 
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MiaoTaldketa outvied ail other ruWs in India in paf- 
iDg respect to the Musalmans and honouring and protect- 
ing Islam and that he translated this mentality into action 
by appointing a Musalman Biaas for adjudicating Muham- 
madan disputes according to Musalman law and ruling 
over the Musalman province “on the part of the Balhara," 
that 18 , under the auspices of the It^htrakuta sovereign 
The tidings of the sword of Damocles, whidi the 
Musalman ruler of Multan set hanging over the heed 
of the sun-god of that place, could not but have 
reached the Rashtrakuta sovereign, who, however, true to 
the heritage of the past of his country, meted out an 
equitable treatment to the followers of Islam 

Whatever foreign races poured into India and 

whatever they were by religious persuasion they 

were before long imbued with the Indian spirit 
of returning hatred, not with hatred, but with 

love, provided they were settled down in 'Indio. 

Let us here take a contrary example to prove our point. 
As late as the close of the 18th century, the Marathas were 
supposed to be the greatest champions of Hinduism, and 
Tipu Sultan of Mysore was generally considered “as a 
bigoted follower of the prophet of Mecca, and we learn 
from the evidence of Hushem Aly — a contemporary gji d 
by no means a hostile historian — ^that Tipu was not at all 
favourably disposed towards the Hindus But in 1916 
my friend, Bao Saheb B Narasimhachar, Archaeological 
Officer of Mysore, brou^t to light some records of Tipu 
at the Sfingen Ma(ha. " “From one of tliem, addressed to 
the Svami,’’ says he, “we learn that Mahratta horsemen 
raided Sfingeri, killed and wounded many Brahmans 
and other people, pitied mit the goddess ^radS.' and car- 
ried off everything found in the Matha; that the Sv&mi, 


■> I. A, Vol XLVm. p. 103. 
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having therefore left Sringeri, was living with four of 
his disciples at Karaka}a, and that on his writing to Tipu 
infomiing hini'of all this and telling him that without 
Grovenunent help in the shape of money and things ^t 
was not possible to re-consecrate the image of the goddess. 
S&radg., the latter replied thus; — “People who have 
sinned against such a holy place are sure to suffer the con- 
sequences of their misdeeds at no distant date m this 
Kali age in accordance with the verse kasadbhih knyate 
karma rudadbhir = anubhuyate, ‘people do evil deeds 
smiling, but will suffer the consequences weeping ' 
Treadiery to gurus will undoubtedly result in the de- 
struction of the line of descent An order is enclosed to 
the dsaf of Nagar directing him to give on behalf of 
Government 200 rakati in cash and 200 rakah worth of 
grain for the consecration of the goddess Sarada, and to 
supply other articles, if desired, for money You may also 
get the necessary things from the indm villages Having 
thus consecrated the goddess and fed the Brahmans, please 
pray for the increase of our prosperity and the destruc- 
tion of our enemies There are many other letters from 
Tipu Sultan found in the Sringgri Ma^ha which are not 
lacking in interest Thus there is one where Tipu re- 
quests the Svami to have the ceremonies 'Sata-Chandl- 
japa and Sahasra-Chandi-japa performed for the de- 
struction not only of the traitors to gurus but also “of the 
three groups of enemies (i.e , the English, the Mahrattas 
and the Nizam) who are harassing the country and to 
send details of the expenses to be incurred.” There are 
several more letters which refer to the great loss sustain- 
ed by the Ma(ha in consequence of a raid by the Mar&thSa 
under Paraiurfim Bhau Patwardham Now, the SvSmI 

• An Rep My$ore Aroh. Dept , 1916, p 74. 

• 7. A , 7ol. XLVIII, pp, lOJM. 
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of Sring^ri was generally styled as the Peshwa’s guru. 
Religious and social questions were often referred to him 
{for decision by the Peshwas The details of these letters 
from the last Sultan of Mysore are thus prima facie in- 
credible “All these details, however,’’ says Dr. Surendra 
Nath Sen, “are confirmed by two letters written from 
the Mahratta Camp Both of these have been published 
in the 9th volume of Mr V V. Khare’s Aitihdsik Lekha- 
Sangraha . . Trimbak Bau Ballaj wrote to Balasaheb 

“Before the army crossed the Tungabhadra, the LamSns 
and the Pendharis had gone towards givamoghe They 
plundered the Svami’s village of gpingBri They looted 
the Svami’s belongings, including his Danda and Kaman- 
dalu and left nothing. Women were violated and some 
of them committed suicide The Devalinga and other 
images belonging to the Svami were plundered ’’ “These 
Pen^arle,’’ remarks Dr Sen, “were not independent 
freebooters, but they formed an integral part of the 
Mahratta army Moreover, their deeds were legalised by 
the tacit sanction of the State ’’ This is a very clear 
instance of a foreign race identifying themselves with 
Indian interests and welfare when they are once settled in 
India. Hatred is forgotten and replaced by love, and 
they become the staunchest champions of Hindus, what- 
ever their religious persuasion is 




MATHEMATICS IN KARNATAKA OF 
THE MIDDLE AGES 


BY 

M Manappa Bhat, M a , L T 

Jagaddala Somanatha’s Kalyanakaraka (1175 A D ),‘ 
Kirtivaman’s Govaidya* (IlOO AD) and R&jaditya’s 
Vyavaharaganita® (1197 AD) are some of the treasures 
that bear eloquent testimony to the fact that love of 
Humanities had not made the Kannadigas of the Middle 
Ages oblivious of their devotion to Sciences It is a 
great pity that none of these ancient scientific works in 
Kannada has yet seen the light of day and it is more dis- 
tressing to note that it may not be worthwhile to takei up 
some of them for publication, as they are beyond the pale 
of restoration due to the manuscripts being incomplete 
and at some places moth-eaten 

In the course of this article it is proposed to give a 
short account of Rajaditya’s Vyavaharaganita so that 
the mathematical knowledge possessed by the Kannadigas 
of the 12th century may be fairly judged The author of 
the work is one Rajaditya of F^uvina Bage in Kunda 
Mandala which place it is very difficult to locate now 
Nowhere in the work has he mentioned his date He has 
neither mentioned the name of any poet that preceded him 
nor poets came after him have mentioned his name 
Afl such the fixing of his date is extremely difficult 
However there are problems in his text which throw some 

^ A work OIL Indian medicine 
* A work on Veterinary Science 
® A work on Mathematics. 

— All these works are written in verse — a rare comhmation 
of poetic skill and wieiatific knowled^. 
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light on contemporary events such as the Battle of Soratur, 
names of the Commander Billama, Vishnu Nfipala and 
Guru Shubha Chandra which have enabled scholars to 
fix the date of the work as 1197 It is said that Rajaditya 
wrote Vyavaharaganita, KshBtraganita, Vyavahararatna, 
Lil^vati and Jainaganita Sutratikddaharana Not one 
of these works has been obtained complete The manus- 
cript of ‘Vyavaharaganita’ available in the Government 
Oriental Manuscripts Library is incomplete and looks like 
a disconnected jumbling of the portion of the various 
works of Rajaditya We find included in it some parts 
of Kshetraganita also 

The work is not a very ambitious one and does not 
deal with Advanced Mathematics Perhaps Lilavati and 
Jainaganita Sutratikodaharana whose manuscripts are 
not available might be the author’s work on Advanced 
Mathematics For it is quite probable that the author 
named his advanced treatise as LILAVATI after the 
name of the great work of India’s great Mathematician, 
Bhaskara, who flourished in the 12th century ‘Vyavahara- 
ganita’ as the name suggests is Practical Mathematics and 
in the manuscript now found we come across the follow- 
ing sections — 

(t) Technical Terms and Tables 
(m) Proportionate Division 
(in') Proportion — ^both direct and inverse 
(ir) Mixtures 
(r) Interest. 

(m) Profit and Loss 
(vii) Discount 
(viit) Time and Distance 
(i®) Mensuration of Simple Geometric Figures. 

In the treatment of his subject, Rajfiditya first of all 
enunciates a Rule (Sutra) which is followed by problems. 
Buies and problems are in verse. Then a brief analysis 
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of the problem together with the answer cornea next. 
Lastly there is a clear statement in prose explaining the 
manipulation 

In the first chapter after mentioning a few technical 
terms, Riajaditya gives the tables relating to length, area, 
volume, weight, measures and coins that were in vogue 
in those days in the Kannada country Some of the 
tables are detailed below (In one of the stanzas he says 
that the tables vary from locality to locality) 

Lengths. 


12 finger 


1 gen (span) 

2 g5n 


1 mola 

4 mola 


1 danda 

200 danda 


1 krdSa 

4 kmsa 

Measures 

1 yo]ana. 

4 gidd 


1 soilage 

4 aollagc 


1 mEna 

4 mSna 


1 balls 

4 balla 


1 kolaga 

20 kol'aga 

Weights 

1 khandaga 

8 BSle 


1 pana 

16 pana 

Time 

1 visa 

60 galige 


1 day 

80 days 


1 month 

12 months 

Coinage 

1 year 

4 kBni 


1 visa 

5 visa 


1 hEga 

4 hEga 


1 pai^a 

10 pana 


1 gadyEna 


In another stanza 

he gives 

4 Buvama 


1 karsha 

4 karsha 


1 pala 

20 palas 


1 tola 

20 tola 

17 


1 bhara 
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Proportion 

He calls proportion by the name Trai-Bfiiika, Paflca- 
etc , and gives the rule (sutra) for the operation 
of Trai-Ea^ika 

Rule Multiply the middle term by the last and 
divide by the first 

Then follow a number of examples of graded diffi- 
culty 

Q 1 For 12 gadya^ia’s we can get 200 khanduga 
of paddy 

For 300” 

Answer is — — — =5000 Khandugas 
So on . 

Among these questions there is one which requires 
some knowledge of the sum of the natural numbers 

Q. S A man employs men to look after 108 ele- 
phants on the understanding that they will be paid at 
the rate of 1 gadyana a day for 108 heads But the 
owner goes on selling an elephant each day When at 
the end of 25 days the workmen refuse to proceed with 
the work, Bhaskara tell me how the account stands * 

Analysis 1 day — elephants 108 — wages per day — 1 
gadyana 

No of elephants sold each day is 1, at this rate for 
25 days the amount due is 22 and odd gadyanas. 

(22-2-4) 

Explanation 

Add one to the original number of elephants, i e , 
108-1-1 = 109 This, multiplied by (the no of days of 
watch) 25, i e , 2725 Keep this aside Square the no 
of days 25, i e , 625 Add 25, i.e , 650 and half the 
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result, i e , 325 Subtract this from the previous 2725 
The balance is 2400 Divide this (2400) by the number 
of elephants (108) You get the amount due 

Here is a bit of ingenuity that deserves notice The 
effective number of elephants are to be taken into aceount 
They are 108, 107, 106, 105 86, 85, 84, elephants for 

one day The sum of this senes is to be got He takes 
109+109+109 +109 to 25 terms, instead of 

108 + 107 + 106 85 + 84 to 25 terms, which means 

he has taken 1 + 2 + 3 + 4 24+25 elephants more 

H^nce the required 8um= (109 x 25)- (1 + 2 + 3 + 4 
+25) Now he gives the formula for the sum of the first 

25, natural numbers 1+2 + 3 + 4 +25 as — 

2 

which expressed symbolically becomes the formula for 

the sum of the first natural numbers - or 

2 2 

Hence the required number of elephants =2725 - 326 
=2400 The rest is easy, being ordinary proportion 

Elephant Gadyapa 

108 1 
2400 Answer — 22-2-4 

It takes so much time to explain but is quite easily 
workable once the principle is grasped However, it is 
to be noted that he did not indicate the Arithmetic Pro- 
gression formula S= |-(a + l) 

There are several questions of this type 
There are several questions in mixtures and alloys 

Q 3 8 gadyanas of 12^ carats are mixed together 

with 12 gadyanas of 7^ carats What is the fineness of 
the resulting mixture^ 
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Clear A nalysts . 

Convert 12^ ct into haga (quarters) ... 50 

Multiply by its weight 8 g Product . . . 400 units 
Convert 7^ ct into haga (quarter) ... 30 

Multiply it by its weight 12 g Product . 360 units 
Total units . . 760 


Total weight ... 20 g 


Therefore fineness in hagas 38 or 9 5 et 



This IS the way in which such problems are taught in 
a modern class room (except the ‘haga’ step, i e , convert- 
ing the carat into quarters) 

Then in a beautiful veise he lays down the procedure 
to be adopted in finding out the fineness of a specimen 
of gold of known quantity which is an ingredient in an 
alloy with other ingredients of known quantity and fine- 
ness, when the fineness of the resulting mixture is given 
SDTRA Add the weights of all the ingredients, 
multiply this sum by the number indicating the fineness 
of the mixture Call the result (a) Multiply the num- 
ber indicating the fineness of the other known ingredients 
by their respective quantities Add these Let the sum 
be (b) Prom (a) subtract (b) Divide this balance by 
the weight whose fineness is not known The quotient 
is the fineness required 

Q U Then a problem on that is given — 


Carat 

01 

14 


The resulting fine- 

G'adyaJDia 

17 

7 

16 

ness is 12 ct 

What is 
Ans 13^ ct 

the 

fineness of 

the third specimen ? 


There are questions on Proportion Direct and In- 


verse. 
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Q 5 DIEECT 20(X> arecanuts cost 3 panas 
300000 

Ads 49^ gadyana 

Q 6 INVERSE 

A horse of age 4 years costs 4000 gadyanas 
What will be the cost of a horse of age 14 years * 
4/14 X 4000= 1143 f gadyanas 
Then there are several questions on Profit and Loss 
and Interest 

We can come across interesting questions that re- 
quire keen intellect and clear thinking • e g 

Q 7 Two goats bring forth two kids each every 
year, and every kid brings forth two kids every year At 
this rate, what will be the total number of goats at the 
end of seven years 

With the help of clear reasoning he has arrived at 
the result 2 x 2187 = 4374 

He takes into account one goat first 

One goat brings forth 2 kids in the first year • 

Total for the first year is l-|-2 = 3 (which is 3‘) 

In the second year these three bring forth 6 

Hence the total for the second year is 3-}-6 = 9 (which 
is 3*) 

Thus add, multiply, and proceed You would not 

miss 

This 18 nothing but 2x3^ 

Such examples will undoubtedly sharpen the 
intellect and enable the student to analyse and reason 
out. 

Various interesting questions are given under pro- 
portionate division. 
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Q 8 Three graziers put in 30, 10 and 16 horses 
in a pasture for 22, 20 and 15 days respectively and pay 
in all 22 gadyanas What will be the share of each ? 

Analysis 


horses 

30 

10 

16 

Total cost 22 gadya- 
nas 

days 

22 

20 

15 

Ans 13 2, 4, 4 8 

Scholars had been 

so 

very 

engrossed with the study 


of Mathematics and formulating laws after an inductive 
study, that they took pains to count the number of seeds 
in various fruits and arrive at a formula for calculating 
the number of seeds inside them This only bears testi- 
mony to the people’s noble employment of leisure 

Rule to find the number of seeds in a certain kind of 
fruit 

Multiply the number of bold stripes on the outer 
surface of the fruit by 88, you get the number of seeds 

Q 9 Illustration In a fruit having 9 stripes, 
the number of seeds is 88 x 9 = 792 

Mensuration of Simple Geometric Figures 

Formulae for the mensuration of some simple geo- 
metric figures have been given by Eajaditya 

(1) AREA OF CIRCLE Rule Measure the cir- 
cumference of the circular plot Leave off half Take 
the other half and halve it again (i e , Jth circumference 
and Jth circumference) 

Now multiply one by the other The area (kambha) 
IS got 

The above formula expressed in modern terminology 
is this 



MATHEMATICS IN KARNATAKA 


135 


1 S,r 1 „ 

= -7 X X -T-x 2nr 
4 4 


= X TTr* which 18 roughly TTr* (error 
4 

of about 21 %) 

(2) AREA OF A TRIANGLE 
Rule For the triangular plot measure the vertical 
line between the two long sides Multiply this by half 
the short side (evidently the third side) Is this not our 
famous formula A = ^ base x altitude ^ 

Some of the foregoing examples throw a flood of 
light on the considerable mathematical knowledge attain- 
ed by the people of Karnataka of the 12th century In 
addition to their knowledge of the very essential practical 
Mathema.tica consisting of the four fundamental opera- 
tions of Addition, Subtraction, Multiplication and Divi- 
sion and their applications, they were conversant with 
simple summation of senes, formulae for the mensuration 
of geometric figures, etc Another important point that 
IS noteworthy is that almost all the problems are of 
practical interest and are projected on the back-ground 
of life-situations The beautiful problems provide a 
glimpse into the conditions obtaining in the Karnataka 
of the 12th century Some historical incidents such as 
the Battle of Soratur (1191) between the Hoysajas and 
the Sevunas had supplied Rajaditya data for construct- 
ing problems of topical interest and incidentally such 
problems today serve to illumine a page of History By 
the introduction of kings, queens, agriculturists, traders 
and labourers, ponds, gardens, fields and the multitudi- 
nous products of the land, the otherwise dry-as-dust sub- 
ject is made extremely interesting and hence tho human 
aspect of the subject is not lost sight of We have every 
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reason to believe that business flourished There were 
suitable means of commuiiications We come across 
examples wherein ships are described as carrying cargo 
which fact can credit the people of those days with 
having carried on a certain amount of coastal trade also 
Paddy, arecanuts, pepper and coconut are the main com- 
modities referred to in the problems From one of the 
problems cited above, we can gather that arecanut used to 
fetch a very decent price ^ 


‘300,000 arecB nuts price is said to be 49i gadyanas. Taking 
that 2,000 arecanuts go to make our modern mauud, we have 
300,000. 

2000 1 ® » iOU maunds coat 160 sovereigns nearly, which will work 

out at about Rs. 100/- per candy (which is practically the pre- 
war rate). 



A TEAVELLER’S IMPRESSIONS OF HINDU- 
BUDDHIST RUINS IN CAMBODIAN CHINA 


BY 

Paul Brunton, Ph D 

* Once the Cambodian-China border ib crossed, the 
autocar speeds for hours across flat colourless country until 
at last it follows a road cut through dense entangled forest 
Monkeys leap from branch to branch and scowl irritably 
at our intrusion Then night falls, the birds cease their 
short cries, the jackals end their long howls, the cicadas 
drop their brittle chirping and the foxes call no more to 
their cubs All-embracing silence entombs the jungle’s 
diurnal noises 

The quietude lengthens In this darkness the wheels 
must run more slowly And after the moon’s arc rises 
triumphantly in the sky and countless stars have appeared 
to keep It company, there break suddenly upon my 
straining eyes the shadowy sdhouettes of prodigiously-tall 
towered buildings Their heads top the forest trees 
abruptly and are spread out over a wide area 

The lonely jungle road leads for miles through 
uninhabited and uncleared tracts, and then without warn- 
ing skirts these gigantic deserted monuments of a dead city 
that once held a million living men and women 

These vast ruins of Angkor lay forgotten in their hidden 
lair amongst virgin vegetation, until not much more than 
two generations ago Then they were discovered acciden- 
tally by Mouhot, the French naturalist-hunter, whilst col- 
lectmg specimens of tigers, leopards and apes for scientific 
purposes Even so it was not till the opening years of the 
twentieth century that European hunters of lost Asiatic 
culture were able to set to work in real earnest. They dug 
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out of their tombs in the soft red North Cambodian soil 
these dulled architectural gems which had been waiting 
for time and man to disinter them. 

Where the four mam roads of the vanished town con- 
verged on a common centre, there stood and still stands the 
amazing temple of Bayon Where on this world’s surface 
exists another precisely like it^ Grim, grotesque, fantastic, 
monstrous ultra-primitive, benign, or beatific — each 
on looker interprets at his will and carries away a different 
impression according to his taste, temperament and know- 
ledge For the first eye-arresting features of the Bayon 
are four titanic heads which are repeatedly carved on 
every one of the fifty domed towers which themselves rise 
about fifty feet into the air above the corridors they crown, 
except the central summit which is nearly one hundred 
feet higher still Each of the four xiants’ faces varies but 
slightly from the other in its tremendously powerful ex- 
pression The grandiose features are heavy, the full cheeks 
and thick lips, the large flat semi-n^roid nose belong to a 
type of race which is neither Mongol nor Aryan but to my 
mind, definitely Dravidian The general effect of these 
domes with unfamiliar human visages is to bring me back 
again to Egypt, to set me down once more within the 
sandy precinct of the colourful Sphinx 

Forest, brush and creeper still half hold the Bayon in 
their grasp As m so many other important Oriental 
temples, the side which greets the dawning sun is the most 
honoured , so here the entrance is wider, the stone steps more 
numerous, and a specially decorative setting of lion-guards 
and serpent-balustrades greets the visittor. The sandstone 
lions half-squat on their hind legs angrily and show their 
teeth Carvings are everywhere, on pillars, walls and 
porticoes Life-like pictures represent the home, market 
place, battlefield and sports ground; the pleasures and his- 
tories of kings and commaners — the world of ordinary 
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everyday life of a people whose close-cropped hair and 
distinctive features label them as the Khmer s That there 
IS a definite plan behind this arrangement of themes become 
clear when I ascend to the second storey, where the scenes 
change their character and unroll a teautiful tableau of 
religious story and mythical incident from the TTuidn epic 
"The Ramayana.’’ 

I wander out of the sanctuary through a door which 
opens on a high-vaulted passage and proceed thence 
through antechambers and porches till I fmd die friendly 
hght m a carved stone wmdow Here I stand for awhile 
to survey the forest and jungle remnants of the city wail 
and its gates The encirclmg road alone is about sixteen 
miles in length A medieval Imperial Chinese envoy to the 
Cambodian Court estimated the population of the town as 
being not less than one million inhabitants. Caesar's 
Rome was smaller and less populous The hghtly-built 
wood, grass and mud cottages of the common herd have 
disappeared into dust to-day under the attack of strong 
winds, rains and sun, but I see numerous rehcs of larger 
stone buildmgs profusely piled — palaces, temples, royal 
terraces and monasteries — which have withstood the action 
of time since the rest of the town was abandoned to the 
invasion of thick forest trees and thorny j ung ly 
bushes Angkor is now a dead city and tropical 
torpor holds these half-buned monuments in its paralys- 
ing arms 

The most marked feature of the Bayon — the four 
gigantic mask-like faces which adorn each of the other 
domes as well as the central cupola itself, totallmg two 
hundred heads and altogether appealing like an assembly 
of the gods — what do they mean^ Archaeologists at 
different dates have named them Siva, Brahma, Lokesvara 
and Buddha All these have mdeed been honoured or 
■worshipped m anciHit Cambodia by turns. 
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On a man-made hill is the battered and broken frag- 
ment of the mam porch of a thousand-year old pyramidal 
house of God — the Baphuon, which came second m impor- 
tance to the Bayon and therefore received much of the best 
efforts of Khmer artists and architects Tcheou-Ta-Kwan, 
the Chinese scholar, visited Angkor during the thirteenth 
century and mentions the Baphuon in his diary as providing 
one of the most impressive views in the city But fate and 
time brought medieval invading troops from east and west, 
from Annam and Siam who, brutalised by the passions of 
war, desecrated the flower-filled gardens m its tranquil 
courts and dismembered the stone blocks of its rising tiers 
and turrets Yet enough of its charm remams to 
attract me inside 

This four-hundred foot long bmlding is simpler than 
the Bayon and similar m possessmg three lofty storeys, 
several towers and a central dome covering the chief 
sanctuary But the motif of the faces of four gods is entire- 
ly absent here I climb the ancient stone steps and make 
my passage along a terrace which leads to a broken gallery 
pathetically Imed with leamng and half-tumbled columns 
Little yellow lizards with long tails stuck upright m the air 
fix their quamt gaze at me Blue and gold-coloured butter- 
flies cross and re-cross the deserted thresholds Vegetation 
has forced its way into the bmlding, but its mvasion now 
holds firmly together what the earlier human invaders had 
endeavoured to tear apart Giant tortuous banyan and 
fig trees imprison floors and walls and terraces — even the 
summits of half-tottenng towers — in their monstrously 
thick roots and creeping branches of white wood Such 
is their tremendous strength and age that these tentacles 
cannot be pulled away and they appear to have embedded 
themselves in the very stones 

Thus both man and Nature have tried to squeeze and 
crush the body of the Baphuon like serpents attackmg a 



HINSU-BUBDHIST BUINS IN CAMBODIAN CHINA 141 


defenceless beast They have maimed it but the soul is 
still untouched, the majestic atmosphere remains, the 
superb carvings of the sacred epic of Siama, the divine 
avatar, done in low relief on plain panels are unforgettable, 
whilst inside the austere holy of holies the haunting echo 
of its best days withdraws my mind into a state of unearth- 
ly felicity 

Yet I leave the Baphuon with the depressing memory 
of that terribly significant verse penned by the poetic Tent- 
Maker of Naishapur 

“They say the Lion and the Lizard keep 

The Courts where Jamshed gloried and drunk deep; 

And Bahram, that great Hunter — 

The Wild Ass stamps o’er his Head, 

But cannot break his Sleep’’ 

As if to impress the lesson of these lines I find the 
adjoining rums to be those of the vast royal palace, which 
is enclosed within a wall two-thousand feet long Its one- 
time luxury 18 now mocked by the few cows and buffaloes 
which wander lazily to feed on the grass that grows around 
its fallen stones Almond-eyed Tcheou-Ta-Kwan saw 
window frames made of solid gold when he sat in the palace 
audience chamber nearly seven hundred years ago but I, 
alas I perceive only crumbling grey walls and aimless 
wandering ghosts 

A great paved platform, shaped like a gigantic fallen 
cross, suddenly thrusts itself up amongst all this tangled 
forest of slender areca-palms, dark banana trees and fea- 
thered doco-groves whose foliage hems me in like an 
encircling wall A sandstone stela still remains to tell 
unwittmgly the mournful story of life’s impermanence 
It is carved with lengthy inscriptions which cover each of 
the four sides in the usual style of the country. Two 
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languages are used, the one Sanskrit and the other, old 
Khmer It bears a thousand-year old date and narrates 
the foundation by kmg Yasovarman of the Buddhist 
monastery of Tep Pranam which stood upon this platform. 
The refuge was clearly a wooden and brick structure for 
nothing at all remains to-day, the monastic hall has 
crumbled into dust, the monk’s houses have vanished and 
their httle chapel is as dead as themselves 

Yet one thing was not made of such perishable stuff 
and has therefore lived to appear to modem gaze It is 
an enormous isolated statue of the teacher Gautama, well 
preserved and calmly defiant of the test of time Some 
pious livmg monks of the neighbourhood have built a tiled 
roof to protect the enduring granite of their Master’s head, 
but their act seems more a gesture of reverence than one 
of need The woolly curls of hair are arranged, accord- 
ing to the stiff conventional fashion, in regular rows all 
over the Buddha’s head The cotton monk’s robe hangs 
tightly and assumes the mould of the body’s lines The 
mild gently-expressive stone bps speak to me silenltly with 
a message that comes like an unexpected voice out of the 
Infimte The legs are crossed upon a lotus-shaped throne 
The left palm is placed on the folded knees, but the fingers 
of the right hand pomt downwards, for Gautama is thus 
symbolically takmg the whole earth as a witness that 
Nirvana has truly been attamed, that the baffling mystery 
of the finite ego has been solved 

The Walt 18 the best preserved and the least ruined of 
all the Khmer fanes 'I pass under the pediment and 
project a torch light upon the carvings of men, beasts and 
gods which ornament the wall m crowds Here are 
fragments of the old Indian epics unrolled as stoned 
tableaux whilst I walk, They run in a continuous frieze, 
not in panels, and bear the appearance of tune-blackened 
tapeslvy And they run for not less than half a -milfl 
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around the temple. The Cambodian sculptors clearly 
worked on these walla after the blocks were already in posi- 
tion They cut delicately and shallowly into the fine 
sandstone to make these polished low reliefs and they 
worked so hard that hardly any available surface was left 
untouched Valmiki’s verse is re-mscnbed here as a 
wordless mural and appears m a tumultous profusion of 
chiselled pictures, once painted and gilded but now 
bereft of all original colouring The Mahabharata and 
the Hanvamsa are here too I observe the familiar faces 
of ancient gods — Yama and Siva and Surya and Vishnu 
A vestibule leads to open courtyards, alleys and shrines 
In one sanctuary an assemblage of many statues lies scat- 
tered, it IS the Shrine of the Thousand Buddhas The 
place IS torpid, environed by vague silence and undefined 
sadness 

At its farthest end is the penumbral shrine, the holy 
of holies of Angkor Wat, placed as in all Khmer-built 
fanes in the precise centre of the topmost tier Over its 
head rears the sumptuously ornamented central cupola, 
two hundred feet high and shaped like a delicate lotus 
bud The Chinese envoy who visited Angkor more than 
seven hundred years ago, found the tower covered with 
gold and noticed that its gleaming height could be seen 
from any point in the vanished town 

Other wanderings on other days bring me to many 
ruins which he within and beyond Angkor Hundreds of 
miles away there still remain imprisoned m the jungle which 
spreads with such swift and extraordmary abundance here, 
many scattered rums of this lost Khmer world But I 
must keep my pen within the bounds of Angkor and tell 
briefly of two more places that impress themselves upon 
memory The first is a group of old buildmgs, the Ta 
prohm, whose ruins the sun has burned for eight hundred 
years Here a mossy Buddhist temple, a crumbling house 
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and a treasure depository combine with invading forest to 
present a truly picturesque scene The builders were wise 
enough to put up an inscription from which one may read 
that more than forty thousand precious stones were kept in 
the treasury and that no less then two thousand resident 
priests officiated in the rites The grounds are encumber- 
ed with thickly-growing tropical vegetation, with half- 
buned displaced blocks of stone, with limbless statues, 
carved fragments and mere lubhish A figure of the dying 
Iluddha lies on the grass-grown paved floor A stray 
chink of light caresses his brow The silent sage rests in 
his final meditation 

When the inhabitants fled from endangered Angkor 
the city deserted by men began to be inhabited by Nature 
White ants, dampness and heat gradually destroyed the 
wooden homes which survived the invaders’ fires Finally 
vegetation wrestled with stones — and won The leafy 
bo — ^tree, octopus-like, a yard in girth, now creeps slowly 
to certain victory over most buildings in Ta prohm, insin- 
uatmg its ashen-white paper-thin roots between stones and 
around columns They grow, extend and thicken into 
masterly rulers and handsome jailers who hold the 
structures in their grasp 

At Pre Rup is a grandiose temple topped by a terraced 
pyramid and stretched on an elaborate base four hundred 
feet long A long flight of wide steps intimidate me with 
their steepness, but once climbed I stroll between carved 
goddesses into a shrine of the pyramid A couple of 
lacquered Buddhas fit with some uneasiness into this 
Brahmaniclly-styled fane The sun, which gleams so 
weakly near the forest-filled horizon, has passed eleven 
hundred times around the Zodiacal circle since Pre Rup 
was planned A few broken standing columns alone re- 
mam of the sanctuary in which a royal sarcophagus was 
confined and guarded The queer Khmer roof famed for 
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its tortuous jutting homed cornices set at odd angles, has 
vanished and the oentunes of mystic rites with it I leave 
through a doorway fringed with creepers and bearded with 
moss The air of neglected loneliness hes pathetically on 
f.bifi place, now abandoned to snakes which hide in dark 
holes and to centipedes which creep under mossy stones 
Such is the city of rums which I find in Northern 
Cambodia, but seven centuries ago the capital of a great 
empire and now silhouetted on the nightly horizon of tigers 
when they emerge from their diurnal sleep 

I turn my steps away, conscious that these silent 
monuments are not so silent after all Their own fallen 
grandeur constitutes a solemn warning to every modem 
civilization which would pin its happmess within the 
circumscribed limits of a sensuous life alone They have 
spoken too in their own mysterious way of that ultimate 
reality which, once glimpsed intuited or affirmed for even 
a moment, explains to man why he is really here on earth, 
what IS the glorious task which he has to accomplish and 
whither he must look to gain a true profit from his passage 
through the tribulations and temptations of his all-too- 
brief existence This is the final message of Angkor 
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BY 

Sir Richard Burn, ICS (Retd ), Oxford 

It IS often advantageous to look back on the history of a 
study, to reflect on the errors which were made in the early 
stages and to examine our own procedure in the light of 
that experience Some recent speculations and theories 
make such a practice desirable if we are to proceed on right 
lines in the history of ancient Indian coinage 

An early attempt to decipher an Indian coin was made 
m 1808 when a gold com purchased by Lord Valentia in 
Lucknow was shown at a meeting of the Royal Society of 
Antiquaries m London From the plate we can now re- 
cognise it as a com of Huvishka with the reverse of 
MIIPO ‘ Dr Weston who read a paper on it recognised 
that the reverse inscription was m Greek Probably the 
obverse was rather worn as he thought that the inscrip- 
tion on that side should be read from right to left, and he 
took the mint mark on the reverse as two Greek letters 
standing for 215 which he mterpreted as a date m the 
Parthian era equivalent to 96 B C On the basis of this 
date and a fancied resemblance between the head-dress 
of the Ruler on the obverse to that of a figure on a com of 
another series. Dr Weston assigned it to a king of EdeSsa 
in Mesopotamia The only item m which he was nearly 
correct was his reading of the reverse as MIPPO (mstead 
of MIIPO or MIOPO) and in comparing this with the 
Persian Mihr meanmg Sun 

In 1808 three silver punch-marked coins were sent to 
the same Society which had been found by Colonel Caldwell 

‘ Punjjab Catalogue PI XVIII, No 117 
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m a tumulus m the Coimbatore District about 1800 
These were examined by B Payne Knight, a celebrated 
numismatist, m a paper read in 1822 The coins were 
worn and he could recogmse only the figure of a sun 
While Mr Knight thought they were possibly “the most 
ancient and primitive specimens of money extant” he 
thought It “vam to offer any conjecture concernmg 
their date or to seek for any accounts of the nation by 
which they were fabricated or employed” His caution 
was wise m view of the ignorance of Ancient Indian History 
which then prevailed m Europe 

Mr Knight also exammed some of the large find of 
gold Gupta coins made about 1783 at Kalighat. ten nules 
from Calcutta, specimens of which were sent by Warren 
Hastings to the East India Company in London He 
thought they were imitations of Greek coins Marsden, 
however, in his Nuimsmata Orientalia published in 1823, 
who figured several of these coins, successfully read_the 
name Chandra and the title Sn Vikrama Probably he 
was helped by Charles Wilkins, who had been successful 
in deciphermg an mscription of the Gupta period many 
years before, though his readings had been neglected It 
IS of some interest to note as an example of accurate work 
in engraving at that time that com No MLI, which 
Marsden read as Chandra also, and which was deciphered 
m the same way in the Biitish Museum Catalogue (1914, 
p 144 and PI XXIII 617) is now clearly seen to be a com 
of Vamyagupta The correct readmg was first pointed 
out by D C Ganguly {Indian Historical Quarterly, IX, 
p 784) Marsden guessed the date of these coins lo be 
about the fourth century A D , but his reasoning was based 
on material which would now be rejected. 

In 1814 the Asiatic Society of Bengal began to form a 
museum, one class of exhibits bemg coins Dr. Unvala 
has, recently complained that “every antiquity found in 
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India was bought up by highly paid British Officials and 
taken by them out of the country and ultimately deposited 
by them in the Bntish Museum of London.”^ If his sugges- 
tion IS that the European was competing with Indians and 
had the unfair advantage of higher income he is complete- 
ly mistaken In 1833 Dr Swiney who made a great collec- 
tion explained that when he was marching he employed “an 
intelligent servant, generally a Musalman tailor, to buy up 
old paisa which the hamyas in some towns are in the habit 
of putting aside as useless, perhaps from father to son, 
and which rarely see the light except on occasions of this 
sort ’’ Colonel Tod who collected many thousand coins 
had employed a similai method, but Prinsep, who was him- 
self tied by his official duties to Calcutta wrote -“Give me 
rather the unity of design and quickness of execution of 
(I will not say an agent as Colonel Tod suggests but of) an 
independent pursuer of the object, for its own sake, or for 
his own amusement and instruction ’’ Sixty years after 
Dr Swiney wrote, C J Rodgers in his book ‘ ‘Com Collect- 
ing in Northern India" (which prompted me to begin) told 
how he had himself ransacked the bazais of the Punjab, 
and added the waining “You won’t get old coins at bul- 
lion lates, but you may get them for their double intrin- 
sic value, which is cheap ’’ The explanation is, of course, 
that the revival of mtierest m ancient Indian history, as 
distinct from literature, was first stimulated by European 
Officials, and there was no question of competition with 
Indians who were then not interested in the subject as 
they have rightly become It was not till 1832, nearly 
fifty years after its foundation, that Dwarka Nath Tagore 
was the first Indian to join the Asiatic Society of Bengal 
The establishment of the Museum soon began to attract 
coins, and a paper by Colonel Tod, the gifted author of a 


Journal, Nurmsmutic Society of India, IV, p 38 
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work on Bajasthan, though published in the Transactions 
of the Royal Asiatic Society stimulated the study, especial- 
ly of the Bactnan senes Some of Tod’s corns, and many 
duplicates of the large collection made by Colonel Macke- 
nzie m Southern India were presented to the Museum of 
the Asiatic Society of Bengal, and a paper was contributed 
to Asiatic Researches Vol XVII by H H Wilson on the 
collection as it stood in 1832 The plates which illustrate 
this paper were drawn by James Prinsep who was Wilson’s 
assistant in the Calcutta Mmt and engraved by Kashi 
Nath The excellence of both drawmg and engraving 
enable us to identify most of the coins At that stage 
neither Wilson nor Prinsep could make much of the early 
series, which mcluded the great Kushans, the later 
Kushans, the Guptas, and some coins of Kashmir Wilson 
thought the letters on the Kushan corns resembled Greek 
but was less successful in readmg any than Weston had 
been On the reverse of a com of Samudra Gupta (Stan- 
dard Type) he recognised fa ra and ka but could not com- 
plete the word fardkramah, and made nothing of the 
obverse On a coin of Chandra Gupta II (Archer Type) 
he notes that Tod had included several similar specimens 
in his paper which Charles Wilkins had assigned to a 
Chandra Wilson thought the last two syllables on the 
obverse might be Gupta, but the letters preceding were 
more like Nara No body except Marsden had realised 
that the name was written m a perpendicular fashion On 
the reverse of a coin of Prakasaditya Wilson suggested Sri 
Praki for Sri Prakl (Saditya) and thought the reading 
might be Sri Prakirtti Goins of the Yaudheyas could not 
be read at all, and two square copper cast coins, with no 
inscriptions, like B M C , p 88, variety j, Plate XI — 0 
were thought probably to be the coins of some Hindu prmce 
of Oude, in a comparatively recent period 

With mediaeval coins Wilson was more successful, 
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reading Sri Mad Deva (for Adi) Varaha on coins of Bho]a 
Deva (though without the attribution) and Sri Mad 
Govinda Chandra on the coins of the ruler of Kanau] 
These results, after the existence of the Society for 
50 years, may appear barren, but one or two hints may 
be obtained from them The first, which many of us have 
neglected, is that the find spots were carefully recorded 
when known Next comes the accuracy with which the 
drawings were made, and the descriptions were given, and 
lastly may be noted the sobriety of coniecture in the absence 
of material relating to the history Far more progress 
had been made with the identification of Muslim coins 
because Persian and Arabic annals were available to check 
the readings of the inscriptions as Marsden’s great work 
"Numismata Onentaha” shows 

These two papers by Tod and Wilson had a great 
effect in stimulating interest in Indian coins It was 
natural that the Bactrian, Saka and Pahlava senes 
drew most attention at first as the Greek and Latin 
historians gave information about a few rulers whose names 
could be read In particular, James Prinsep who in 1832 
succeeded Wilson as Assay Master of the Mint and as 
Secretary to the Asiatic Society of Bengal, began his great 
work in epigraphy and archaeology Papers on inscript- 
ions from all parts of India were bemg received for the 
Society’s Journal and Prinsep as Secretary made it his 
task to check these carefully with the rubbings or drawings 
which accompanied them In 1833 he read the inscription 
on a com of Kanishka, taking the name as Kanerkaa,® and 
suggested that this was the ruler mentioned in the Rapar- 
angint among the rulers of Kashmir 

An inscription of the Gupta period had been success- 
fully read by Charles Wilkins fifty years earlier but 

® The identification of the Greek letter Sh which resembleB 
r came mnch lafer. 
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epigraphy had then been neglected for other studies It 
was again pursued and between 1S34 and 1838 when many 
of the important Gupta inscriptions were interpreted by 
Burt, Troyer, Mill and Pnnsep In 1837 Prinsep first 
began to recognise the value of the letters in the Asoka 
inscriptions, and thus found the key to read the Brahmi 
of the most ancient inscribed coins His success with 
Kharoshthi began a year later 

In 1834 he was still unable to read coins of the Kunin- 
das and Yandheyas found at Behat in the Saharanpur Dis- 
trict, and Saurashtra and Gupta silver from Kanauj His 
attempt to read a Gupta gold com of Kumara Gupta was 
also not successful As an example of the mistakes made 
at that time by more rash persons it may be noted that 
Ma]or Stacy, reading a Sibi coin upside down thought he 
recognised the Greek word Soter A year later Prinsep 
had made progress in reading the marginal inscriptions on 
Gupta coins and had shown that their style indicated that 
they followed the Indo-Scythic rulers but were purely 
Indian in execution He also gave a warning against in- 
discriminate faith in the authority of bards and panegy- 
rists “We must then maintain a thorough independence 
of all such traditionary documents fsc Tod’s genealogical 
lists] , and adhere in preference to the faithful evidence 
of monuments and coins ’’ He showed how the names 
read on the Gupta coins harmonised with those in the 
Gupta inscriptions and in a later paper found similar 
harmony between the mediaeval Rajput series and inscrip- 
tions, some of which had already been deciphered by 
Wilson Names on some of the Saurashtra coins were 
also correctly read, though the title Kshatra/pa was 
thought to be Rntrima and interpreted as ‘elected’ or 
‘adopted’, t e , hy the people Prinsep’s general accuracy 
IS confirmed by the fact that he read this word correct- 
ly in the first place, but being modest about his own 
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knowledge of Sanskrit accepted the assurance of the 
Pandit who helped him that the title Kshatrapa was 
unknown in Sanskrit The correct reading appear- 
ed beyond doubt from the Girnar inscription. 

After reading the earliest Brahmi inscriptions Prinsep 
made the first attempt to identify numerals and read the 
names correctly on some of the Mathura coins without 
attempting to assign them to any particular dynasty. In 
this as well as in the working out of the Kharoshthi script 
Prmsep was helped by Cunningham, then (1836) a young 
Engmeer Officer Unlike Prmsep, who was stationed 
first at Benares and then at Calcutta, Cunningham’s dut- 
ies enabled him to tour, and it is to his careful record of 
places, where he collected coins, that correct attributions 
became possible His work, partly contributed to the 
J ournal of the A siatic Society of Bengal and partly to the 
Numismatic Chronicle, is summed up in his Coins of 
Ancient India (1891) Cunningham had greater oppor- 
tunities of accumulatmg correct information during fifty 
years than any other collector has had, for his official 
duties as an Engineer took him to many parts of India, 
and after retiring from that service in 1861 he was employ- 
ed in Archaeological survey work from 1863 till 1880 

Many years ago at a meeting of the Royal Numismatic 
Society when the attribution of an ancient Greek coin was 
under discussion and stress was laid on the place where it 
was found, an old expenenced Fellow said he wished some- 
body would write a paper on coins found where they ought 
not to be The find-spot of a single coin or even of a hoard 
is by itself not always reliable evidence on which to base 
conclusions regardmg the kingdom of the striker. But 
when coins of a particular class turn up year after year at 
an ancient site or in villages which may reasonably be thou- 
ght to have been included in the realm to which ihe ancient 
site belongs, more certain oonclueione can be fonned. 

F. 80 
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Cuimingham’s attnlMitions were baaed on evidence of that 
kind My own experience from 1894 to 1926 was chiefly 
in the United Provinces, so my remarks relate chiefly to 
the senes which Cunningham describee as Koaambi, 
Panchala, Mathura, Ayodhya, and perhaps Yaudheya. 
It must, of course, be remembered that coins pass from 
hand to hand and from place to plajce, and also that since 
the spread of railways in India, and the greater opportun- 
ity of travel owing to long settled Grovernment, movement 
IS greater than in the years before the Christian era The 
late M Hackin in a most illuminating article on the dis- 
tribution of find-spots of ancient coins in Afghanistan 
{Joumal AsiaUque, Vol 226, pp 287 — 292) lays great 
stress on this His tours began m 1924 when there were 
practically no metalled roads in that country and no motor 
traffic, and were continued in 1929-30, 1931 and 1933 
He noted that by the last year coins were coming 
into Kabul and it was difficult to trace their provenance 
Cunningham notes (Coins of Ancient India, pp 114 — 5) 
that many ancient coins of Nepal were obtained in 
Kashmir, and his own specimens were bought at Benares 
and Gaya or dug up in votive stupas at Buddha Gaya 
The first Kashmir coin that came to me was bought in the 
Mathura bazar As Cunningham suggests, even in early 
days pilgrims must have taken their current corns when 
they visited holy sites and temples Such examples and 
early hypotheses based on msufficient data have led to 
mistakes As most of the Gupta coins first collected were 
found or purchased at Kanauj it was long believed that 
that was the Capital of the Gupta Empire An early 
mistake of Cunningham’s has led Pandit Gaurishankar 
Ojha astray Cunningham (J A S B 1865, p 125) 
published a coin he obtained at Narwar and read the name 
as Sri Guhilapati On other coins he read the name 
Pasupati which be took to be that of a son of Toramana 
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the White Hun Carlleyle (Arch Survey Reports, IV, pp 
95 — 6), thought he could read Sri Guhila on 2,000 silver 
coins found near Agra in 1869 On this evidence Ojha 
{History of Rajputana, I, p 400) argues that after the 
fall of Mihirakula the Gahlot rulers extended their 
sway nearly to Agra. But the plate in Cunning- 
ham’s article shows that the two coins referred to are really 
corns of Nepal, one being a com of Gunongka Nleither 
Carlleyle nor Cunningham seems to have published the 
Agra find The British Museum received 70 silver coins 
from Cunningham which may belong to the find, but the 
reading of the five letters on them is quite uncertain, and 
Dr H C HsLy (Dynaatus HUtory of N. India, p 1164, no 3) 
IS rightly cautious It is certainly desirable and even neces- 
sary if knowledge is to advance that theories should be 
formed as to the effect of imw discoveries, but care must 
be taken not to violate the facts Cunningham’s conclu- 
sions in his book of 1891 are the result of long thought and 
wide experience and should not lightly be re 3 ected Most 
of them were accepted by E J Rapson {Indian Coins, 
1897) and are confirmed by John Allan {British Museum 
Catalogue of Coins of Ancient India, 1936) who worked 
over the British Museum collection which includes most 
of Cunningham’s Where Cunningham did make a pal- 
pable blunder in mcluding a com of the Kosambi senes m 
a plate of Panchala coins (C A I , pi VII — 18) he felt 
there was something wrong about it {ib p 83) 

Cunningham’s mature opmion was that the coins of 
N Panchala were struck by a local dynasty {C A I p 79) 
and this is borne out by the fact that they are rarely found 
elsewhere Carlleyle, who said that he obtained large 
numbers in the Basti district, is not so reliable an authority 
though it 18 of course quite possible that coins were carried 
BO far A similar argument applies to the coins of 
Mathura, but there we have to consider two series One 
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of these belongs to a line of Hindu rulers who reigned pro- 
bably before Menander penetrated the United Provinces 
After the Indo-Scythians came into this part of the 
country coins were struck by Satraps with non-Indian 
names and more rarely by two at least with Hindu names 
For Ajodhya also we have two senes, the earlier 
square m shape and cast and then probably struck, and a 
later round senes Kosambi coins, chiefly found in^ the 
lower Doab, begin with cast coins at first unmscribed and 
rarely with the name of the country These are followed 
by inscribed coins earlier than the Christian era, which 
seem to be followed, possibly a couple of centuries later, by 
a fresh senes It seems to me probable that the break was 
caused by the Kushan invasion of the Doab Some light 
was thrown on the question under discussion by the excava- 
tions at Bhita in the Allahabad District conducted by Sir 


John Marshall (Arch 

Surv 

India, Report 1911 — 2, pp 62 

and 99) The ancient coins found may be summarised as 
follows — 

Almost all are copper 

Punchmarked 

2 

Ayodhya 3 

Kuninda 

1 

Kushan 27 (-|-3 clay im- 

pressions of 
gold coins) 

Kosambi 

'Anonymous cast — 

70 

Andhra 2 (lead) 

circular 

2 


rect 

7 


Janapada (^) 

1 

Kalinga 1 


A comparison of the numbers shows clearly that 
these early coinages of Ayodhya and Kosambi were local 
and issued by small States, and it may also be inferred 
that the Kushan period intervened between the early 
Kosambi senes assigned by Allan (BMC pp 148 — '153) 
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to the 3rd and 2ad centuries B C. and those of the early 
Christian era (pp 158 — 8). 

We are now in a position to date some of the latter 
series more closely owing to the discovery of names on 
coins which can plausibly be identified with names in 
dated inscriptions The first suggestion of this was due 
to Mr Krishna Deva who pointed out to the late N G 
Majumdar that the name of Vai^ravana whose inscrip- 
tion from Kosam the latter published in E'p Ind XXIV, 
p 146, also occurs on coins of Kosam (BMC p 157 
Nos 62-3) * In a later article Mr. Krishna Deva has 
summarised the dates on inscriptions of rulers of Kau- 
sambi {E'P Ind XXiEV p 254), which range from year 
52 to year 130 As he points out, the era of these dates 
IS still not absolutely certain and theories have varied 
from the Kushan era (Dr Sten Konow, Ep Ind XXIIil, 
p 247) to the Gupta era (R B Daya Bam Sahni, Ep 
Ind XVIII, pp 159-60) Palaeographical considerations 
are against the Gupta era, and there seem good grounds 
for holding that the Chedi era of 248 A D is not appli- 
cable D R Bhandarkar's List for Northern India 
shows that the earliest certain date in the Chedi era is 
207 (No 1199) and is found in Western India “ And 
apart from the improbability of the use of the Chedi era 
in the Doab at the early dates of the Kosam and Bhita 
inscriptions there is a further difficulty Bhimavarman’s 
latest date is 130 which would be equivalent to 378 A D. 
if it IS in the Chedi era This would show him as reign- 
ing at Kosam towards the end of the reign of Samudra 
Gupta (336 — 380 A D.) Kosam was certainly included 


* 1 suggest that coins Nos 71-2 at p 168 are probably of 
Unadramegba of iwhom inscriptions dated 81, 86, 287 are known 

1^- Dikshit bas given a plausible explanatiou of the 
dittculty in assigning the earlier date 191 of the Sohawal plate 
to the Gupta era, vide Ep. Ind. XXI, p. 126. 



15S 


BHABATA'EAUMUI^ 


in Sanuidra Gupta’s dominions, but it is not mentioned 
in Line 21 of his inscription on the Asoka pillar which 
he took from Kosam to Prayag, and none of the names 
given in that line can be identified with the names on 
coins or inscriptions of Kosam, though Balavarman re- 
sembles in form the name Bhimavarman it would ap- 
pear that the Kosam line had dwindled in power and this 
18 corroborated by the deterioration in the style of the 
coins An earlier era is thus suggested and Sten Konow’s 
original proposal that the Kushana era should be applied 
IS the most probable This is strengthened by the fact 
that the dates use the ancient division of the year into 
seasons as Kushana inscriptions do, a method of dating 
which IS not found in the certain dates of the Chedi or 
Gupta eras 

The late Dr K P Jayaswal did useful work in 
many fields and published a number of interesting ancient 
coins His interpretations, however, in many cases 
offend against the canons described above, especially in 
his History of India, 150 A D. to 350 A D When he 
wrote that book he had never (as he told me later himself) 
seen a com of Virasena, and thus from photographs or 
casts of inferior spscimens he entirely misinterpreted the 
design Taking one part of a nandipada as the letters 
Pra he prefixed them to the name, converting it into 
Pravarsena and he assigned the coin to a Vakataka ruler 
who was never near the area where Virasena coins are 
commonly found Other parts of that symbol he misread 
as the dates 70 and 6, while he described the small circle 
as a wheel which he claimed to be the Vakataka symbol 
This last mistake is even more glaring when on a cast 
coin of Kausambi of the 2nd or 3rd Century B C part of 
the nandipada is read as Rudra, and a swastika is taken 
to be the symbol for 100 and the coin assigned to Budra- 
sena Vakataka His reading of the com from Kausambi 
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shown in PI XX — i Indian Museum Catalc^e as 
Prithvi Sena instead of Pavata (=Parvata) as read by 
V A Smith cannot be supported though I have two 
coins which appear to read Prithvi Mitasa from the same 
locality At present there seems no ground at all for 
supposing that the Vakatakas ever struck com 

Besides his inaccuracy in readings and descriptions, 
Dr Jayaswal, in his attempts to assign coins to dynasties 
mentioned in the records, has frequently neglected the 
evidence to be obtained from find-spots There are in- 
stances of this in his treatment of the Naga coins in 
History of India 150 A D to 350 A D which led Dr A 
Baner]i Sastri to write — “As such, a Bhara^iva Xaga 
Empire must remain, pending further corroboration, a 
figment of the imagination ” Dr Jayaswal’s paper 
“Early signed coins of India’’ in J B 0 B S XX p 279, 
which sets out to describe coins of the Maurya, §unga 
and Kanvayana dynasties is full of such errors and has 
been dealt with elsewhere Symbols have been mistaken 
for letters and isolated coins from long series of local 
rulers have been assigned to members of the Imperial 
dynasties described in the Puranas It is doubtful 
whether a single attribution can be accepted 
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BY 

Nandalal Chatterji, M a , Ph D , D Litt , 
Umverstty of Lucknow, 

The East India Company maintained silver mono- 
metallism in Bengal up to 1766, when for the first time 
Clive introduced a new gold coinage to supplement the 
sicca rupees of silver This bimetallic plan of 1766 has 
not so far received the attention it deserves, although in his 
own day Clive had to answer the charge of having perpe- 
trated frauds in his gold coinage (Vide Lord Clive’s 
Speech in the House of Commons, 30th March, 1772) 
Opponents of the Calcutta authorities such as Bolts 
characterised such a gold currency as no better than 
cheating (Vide Bolts’ Considerations, p 204 ) Actu- 
ally, Clive had no selfish motives in this matter, and he 
was actuated only by an honest desire to improve the state 
of existing currency 

The underlying motive of the scheme of 1766 was 
only to relieve the increasing scarcity of silver, which had 
become serious owing mainly to the continued drain of 
Sliver from Bengal to other settlements and China, and 
the virtual stoppage of the import of bullion after the 
acquisition of the Diwani The extent of the drain of 
silver will be apparent from the fact that from 1757 to 
1766 Bengal lost, by deficiency in the import of bullion 
and by actual drain of silver, more than eight millions 
sterling I (Vide Verelst’s View, etc , p 80 ) The evil 
was aggravated by such other contributory factors as the 
decline of trade with the neighbouring countries, the sus- 
pension of importation of silver by the European Com- 
panies, the large expenses incurred on the troops stationed 
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outside Bengal, the flight of Mir Qasim with specie 
worth no less than 13 millions sterling, the annual tri- 
bute of 26 lakhs to Shah Alam, and the continued use of 
the surplus territorial revenues foi the provision of the 
Company’s annual investment 

Clive was fully cognisant of the gravity of the grow- 
ing evil of the scarcity of com, and he repeatedly request- 
ed the Directors to consider some plan to obviate the 
unfortunate results of the ceaseless dram of bullion from 
Bengal Tn their letter of 31st January, 1766, Clive 
and the Select Committee warned the Directors that “the 
annual exports of treasure to China’’ would lead to the 
giadual impoverishment of Bengal (V^de Letter to 
Court, Januaiy 31, 1766) Again, on 24th March they 
pleaded for some effectual remedy for the evil of the 
scarcity of silver {Vide Letter to Court, March 24, 
1766 ) And, in the letter of 9th December they expressed 
their earnest hope that the annual exports of silver to 
China would soon be stopped by the Directors {Vide 
Letter to Court, December 9, 1766 ) 

These repeated remonstrances and representations, 
however, went unheeded, and the Directors failed to 
realise the gravity of the situation Irfluenced obvious- 
ly by an extravagant notion of the opulence of Bengal, 
they under-rated the evils pointed out to them by the 
authorities of Fort William, and were disinclined to face 
the difficulties they were likely to encounter by an opposi- 
tion to the popular expectations {Vide Letter from 
Court, November 21, 1766 ) 

To obviate in some measure the alarming consequences 
of the scarcity of the current specie, Clive decided in 
1766 to introduce a gold currency It has been wrongly 
assumed so far that Clive considered his bimetallic scheme 
as a permanent or effective remedy for the scarcity of 
silver It clearly appears from the original records that 
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Clive thought of the bimetallic plan as no more than a 
temporary palliative He informed the Directors on 
January 31, 1766, that the proposal for a gold coinage 
would rather tend “to palliate than effectually to remedy 
the eml ’’ {Vide Letter to Court, January 31, 1766 ) 
Again, a few weeks later Clive reiterated this in the 
following words, “This expedient, you are already in- 
formed, we only consider as a palliative we have 
adopted it without scruple, until some more effectual 
remedy he devised ” {Vide Letter to Court, March 24, 
1766 ) 

Before introducing the gold coinage, Clive and the 
Select Committee had to discover the relative value of 
the two metals, gold and silver From the data leceived 
through reliable sources, it appeared that the value of 
gold nearly approximated to the proportions recognised 
by the mint indenture in England, and this valuation had 
already been adopted in the case of the gold pagodas of 
Madras This pagoda weighed 2 dwt 6 grains, and 
was of the fineness of 20 carats, and contained 45 grains 
of pure gold A valuation on a lower scale than that of 
Madras was not desired, and there were reasons which 
justified a higher valuation 

For example, it was anticipated that a new demand 
for gold as current coin was bound to enhance its price 
Besides, it was necessary to hold out some inducement to 
the indigenous bankers to bring gold to the mint Again, 
it was apprehended that gold might be exported from 
Bengal to Europe, if the two metals were to be valued 
according to the European standard The Select Com- 
mittee therefore proposed to establish the par of exchange 
between the new gold mohur and the silver sicca rupee at 
the rate of fifteen to one The Council, however, thought 
that this rate would mean “too considerable a profit for 
the merchants and proprietors for bringing their gold to 
F. 24 
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the mint ” {Vide Beng Pub Cons , June 2, 1766 ) 
Ultimately, after mature deliberations, it was resolved 
that the new gold mohur should be issued at a valuation 
of 8 fer cent above its intrinsic relative value, according 
to the proportions of the two metals established by the 
mint indenture in England 

The regulations for the proposed gold currency were 
finally approved by the Council on 2nd June, 1766 These 
are embodied in the consultations of this date, and are 
as follows . — 

“1 That the gold mohurs shall be struck bearing the 
same impression with the present Mui shedabad sicca, and 
that this mohur shall also be issued in the subdivisions of 
halves, quarters, and eighths 

“2. That the new coin shall be of the fineness of 
twenty carats, or it shall contain one-sixth part of an 
alloy, which reduces it to Rs 16 0 4 per cent, below the 
value of pure gold, to 14 7 7 below the mean fineness of 
the Sicca and Dehly mohurs, and to 8 2 2 one-third be- 
neath the standard of the present Arcot gold mohurs The 
reasons for fixing upon this standard are, that it is deemed 
the most convenient for allowing the proposed encourage- 
ment to the merchants and the propiietors of gold and 
likewise for avoiding the great delay and expence of re- 
fining in a country where the process is not understood, 
and the materials foi conducting it are obtained with 
difficulty 

3 That the gold mohur shall be increased from 
fifteen annas, the present actual weight, to sixteen annas, 
the better to avoid the inconvenience of fractional numbers 
in the subdivisional parts and the exchange 

4 That the par of exchange between the gold 
mohurs and the silver Sicoa rupee shall for the present be 
estimated at the rate of fourteen to one, reckoning upon 
tbe intrinsic value of either Thus, a gold m<^ur weigh- 
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mg sixte^ annas shall be deemed equivalent to fourteen 
sicca rupees 

“5 That the silver sicca rupee shall not be less than 
the standard of 11 oz 15 dwt or 13 dwt better than 
English standard, whence will arise — 

A profit to the merchant of gold 3 per CMit 
A batta on the gold mohur 3 ,, ,, 

A charge of coinage and duties 2 ,, ,, 

8 per cent. 

which incieased value is calculated from the generally- 
received exchange of gold and silver, and not upon the 
market-price of gold, which fluctuates daily 

"6 That all payments, whether of a public or a 
private nature, shall be made at the established batta, and 
every attempt to create an aitificial batta, or exchange, 
shall be rigorously punished 

“7 That a tender of payment, either public or 
private, shall m future be equally valid in gold and silver, 
and that a lefusal of the established gold currency shall 
incur such punishment as this Board may think proper 
to inflict 

“8 That public notice shall be given to all zemeen- 
dars, collectors of the revenue, and others, that the col- 
lections may be made indiscriminately in gold and in 
silver, the former to be received at the mint and treasury, 
at the rate proposed in the second article, that in the 
Sicca and Dehly mohurs to be reckoned with an alloy of 
14 7 7 percent and the Arcot mohur, with an alloy of 
8 2 2J, which will produce, agreeably to the principle of 
exchange laid down, the advantage proposed in article the 
fifth ” 

Mr A Campbell, the assay master, by whose advice 
and judgment Clive was mainly guided, warned the Coun- 
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cil against the danger of debasement and other frauds 
which the over -valuation of gold might encourage In his 
letter to the Council, we come across some very interesting 
remarks and suggestions {Vide Beng Pub Cons , June 
2, 1766 ) These deserve to be quoted in full He wrote 
as follows . — 

“The establishing a gold currency in the country ap- 
pears to me the only practicable method of abolishing that 
pernicious system of reducing the Batta on Sicca rupees 
annually There being now a fixed standard of value for 
silver, that metal must in time necessarily settle at 
the precise point which determines the proportion it bears 
to gold Neither will the scarcity of any species of rupees 
affect the Batta, since the gold currency will always afford 
the means of payment without loss by the exchange The 
Batta of the Mohur being invariable, will soon render 
that of the silver invariable also, or else the principle of 
exchange will be destroyed, and of consequence the profit 
to the merchant will become precarious This effect I 
think must necessarily flow from the full establishment of 
a gold currency, and were there no other advantage attend- 
ing it than reducing to a fixed determinate value the great 
variety of coins with which business is distracted in this 
country, that alone would be well worth the experiment 

It will be absolutely necessary that the utmost care be 
taken to prevent any debasement of the fixed standard of 
the gold Mohur, ^hich is already rated so high in the ex- 
change I should myself apprehend that a fraud of such 
dangerous tendency to the public credit should be punish- 
ed with death, and as the English laws will not authorize 
so rigorous a punishment, except for the adulteration of 
the current coin of Great Britain, that the laws of the 
country should take place Your resolution on this head 
should be published in the mint at Murshedabad, and as 
a farther check on the comers, the resident might be re- 
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quired occasionally to send down specimens of the money 
to be assayed in Calcutta 

I should likewise imagine that severe penalties should 
be annexed to the secreting, defacing, clipping, or melt- 
ing down the new coinage, and that the same, together 
with the punishment to be inflicted on every attempt 
to vary the Batta, or obstruct the currency, should be 
promulgated in every district of the Nabob’s dominions ” 

The objects that Clive had in view in introducing bi- 
metallism may now be analysed They were, firstly, to 
alleviate the scarcity of the silver com, secondly, to check 
the impositions of the bankers in their arbitrary enhance- 
ment and reduction of Batta by establishing a com which 
would bear a fixed value, thirdly, to encourage the im- 
port of gold by putting a current value upon it consider- 
ably above its intrinsic one, fourthly, to check the hoard- 
ing of gold, and fifthly, to discourage the exportation of 
gold from Bengal from a certain loss of the established 
advance {Vide'Beng Pub Cons, Sept 1, 1768 ) 

Clive’s plan, however, proved a failure, and the ob- 
jects underlying it were wholly frustrated In fact, the 
scheme made the existing situation still worse, and silver 
began to disappear from circulation more rapidly The 
circumstances which contributed to the frustration of the 
bimetallic scheme of 1766 are not difficult to under- 
stand 

In the first place, gold had so far been only an article 
of merchandise in Bengal, and its present use in the form 
of coinage was a novelty to which the people could not be 
easily accustomed Verelst pomts out, “When gold 
became money, and the mohur had a fixt relation to the 
Sicca rupee hy law, such was the effect of habit, that the 
people continued still to regard the gold mohur rather as 
bullion than coin, comparing it with merchandize, through 
the medium of the silver rupee The consequence was 
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that when the price of silver increased from the growing 
scarcity of this metal, a more sensible check was given to 
the currency of the gold com, than in countries where 
the people had been habituated to cosider gold and silver 
equally as standard price or current coin ” {Vide 
Verelst’s View, etc , p 101, footnote ) 

In the second place, the foreign companies preferred 
silver in exchange for their bills of remittance. This 
compelled people to purchase silver at an enhanced price 
for the purposes of bills and investments 

In the third place, the necessity of providing for the 
annual China investment in silver obliged the Foit 
William authorities themselves to exchange gold at a con- 
siderable loss 

In the fourth place, the increasmg demand for silver 
raised its price considerably, and made the gold mohurs 
all the moie unpopular, and the latter had to be exchang- 
ed for rupees at a loss of 38 per cent in Calcutta 

In the fifth place, the authorities suspected that the 
sarrafs wilfully obstructed the new currency Verelst 
too has casually referred to “the intrigues of the shroffs,” 
but no detailed information is available on this point 
(Vide Verelst’s View, etc , p 102) 

In the sixth place, it appears that Jagat Seth had 
advised the authorities to allow some annual Batta on the 
gold mohurs in the same manner as had ever been the 
practice in the case of the sicca rupees, but the neglect of 
this advice was, in the opinion of Verelst, “the greatest 
error in the ■plan of 1766 ” 

In the seventh place, the gold coins were not used by 
the Company for procuring their annual investments 
It was evidently considered too risky an experiment to 
make payments in a coin to which the people had never 
been accustomed 

In the last place, the chief reason for the failure of 
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the scheme was, however, the excessive valuation of the 
new gold com The ratio between gold and silver was 
officially fixed at 16 45 to 1, although the market ratio 
was only 14 to 1 Thus, the official rate was 17^ per cent 
higher than the market rate. It is this over-rating of 
gold which was the real error of Clive’s plan, as it made 
the hoarding and exportation of silver profitable Silver 
in consequence became more and more scarce, and when 
it was obtainable at all, it sold at a very high premium, 
and gold mohurs could be exchanged at a heavy discount 
The following is the number of gold mohurs coined 
at different mints in Bengal, according to the regulations 
of 1766, from August 1 of that year to 1768 when these 
were recalled and the gold currency was abolished (Vtde 


Beng Pub Cons , Sept 1, 1768) — 

Minted at Calcutta .. . . 177,871 

,, ,, Patna . . 15,274 

,, ,, Murshidabad .. ... 70,000 

Total ... 263,145 

Of the above — sent to Madras ... 134,417 

Returned to the Treasury of Calcutta 
from circulation ... ... 120,161 

Balance not brought in ... 8,487 


The bimetallic scheme of 1766 is the first serious 
attempt made by the English in India in the direction of 
currency reform, and its failure due to inexperience and 
also ignorance of the laws of economic science was a lesson 
which proved of some value to Clive’s immediate successor, 
Verelst, when the latter issued another gold coinage in 
1769 




INDIA AND POLYNESIA; AU6TRIG BASES OF 
INDIAN CIVILISATION AND THOUGHT 

BY 

SuNiTi Kumar Chatterji, M A , D Lit , 
Professor, Calcutta University 

The languages of India belong to the four great 
families — Austria, Dravidian, Indo-European and Sino- 
Tibetan, and through her languages which form very 
manifest and characteristic expressions of her culture 
(apart from deeper racial connexions which are not 
patent so easily) she can claim a relationship with vast 
spaces on the eaith Her Austric languages link her up 
with the Polynesian islands in the eastern waters of the 
Pacific through Burma, Indo-China, Malaya, and the 
islands of Indonesia, Melanesia and Micronesia . langu- 
ages allied to Santali and Mundan, and Khasi are spoken 
in all these tracts The Dravidian languages of India 
(including Balochistan) have no relations outside India 
at the present day, but if the view now becoming estab- 
lished that the original Dravidians who came to India in 
prehistoric times were a people of Mediterranean speech 
and culture is the correct one, then we could claim 
Western Asia (Asia Minor) and Greece and the Greek 
islands of ancient times as lands of allied speech with 
India Our Indo-European, * e , Aryan speech forms our 
great spiritual and mental bond of union with Iran, Ar- 
menia and the countries of Europe and with ancient 
Asia Minor (with Hittite) and Central Asia (Sogdian, Old 
Khotanese and Kachean) Then the Sino-Tibetan speeches 
and dialects which touch the fringes of India in the North 
and the East connect us with China and Siam and with 
Burma and Tibet, 
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These langnages -were brought to India at different 
times by diverse racial groups, mostly from the west, and 
pome of these races witb their characteristic speeches pass- 
ed out of India into the lands of south-east Asia, and into 
the Indonesian, Microneaian and Melanesian and Poly- 
nesian islands further beyond, in prehistoric times A 
re‘iump of the present views about these racial and lin- 
guistic migrations into India from the west (and from 
the east) and from India into the east, will be found in 
the Report Volume on India in general, (Vol I, Part I) 
of the Census of India for 1931 (Delhi 1933, pp 357 — 
369, and pp 425 — 460) It may not be out of place to 
recapitulate these views once again in the present context, 
when we are trying to appraise the Austric contribution 
in the evolution of Indian civilisation As many as 
eight distinct races are believed to have come to India in 
pre-histonc times, and the present-day people of India 
are the descendants of these eight races of people moie 
or less mixed with each other India appears not to have 
been a country which witnessed the evolution of some 
kind of man from some anthropoid ape, and no race is 
autochthonous to India, all her peoples ultimately com- 
ing to dwell in her from the outside 

The first race of men to come to India were a 
Negroid or Negrito people from Africa coming through the 
coasts of Arabia and Iran, and in India proper they have 
left very little trace Their language has not survived, 
although traces of Negrito blood persists here and there, 
particularly in some backward tribes in South India and 
among the Nagas in Assam The Andamanese who still 
retain their own language, and some tribes in Malaya 
speaking dialects of Austric, are the only Negrito survi- 
vals in the lands of the Indian Ocean Further to the 
east they survive in the Papuans of New Guinea The 
Negritos had no culture of their own, — they 'were just 
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food-gatherers belonging to the palaeolithic stage of civi- 
lisation The sacrednesa attributed to the fig tree — pipal 
or aivattha — is one of the cult ideas possibly originating 
among the Negritos 

'Following the Negritos, we have second race 
coming to India in the Proto- Australoids, or 
Nishadas They came from the west from Palestine in 
all likelihood but they appear to have stayedTo)^ enough- 
in India to have developed some of their noteworthy 
racial and cultural characteristics They were a long- 
headed people, dark of skin, with flat noses They prob- 
ably brought to India the art of pottery, the boomerang and 
the blow-gun, and totemism was probably the character- 
istic form of their religion Tribes of them passed out of 
India in prehistoric times, and went to Australia in the 
Indian area they survive in the Veddahs of Ceylon and 
in the Malavedans, the Irulas, the Sholagar and similar 
tribes in southern India, and this type is not uncommon 
in the lower ranks of India society all over India The 
Melanesians probably represent “a stabilised type derived 
from mixed Negrito and Proto- Australoid elements,” and 
this Melanesian mixed type is found as survivals within 
India itself We have no knowledge of the kind of 
language which was used by the Proto-Australoids 

After these, we have the Austrics in India A great 
Austric (f e , southern) family of speeches was postulated 
by the German linguistician Father W Schmidt in 1906, 
after he had demonstrated a linguistic kinship between 
the ‘Austronesian’ languages (the languages of Indonesia 
or the islands of the Indian Archepelago, e g., Malay, 
Javanese, Sundanese, Madurese, Salinese and these of 
the neighbouring other islands, including the Philippine^, 
aa well as Malagas! of Madagascar , those of Melanesia and 
Micronesia, like Fiji, Solomon Is , New Hebrides, New 
Caledonia, etc , and the Polynesian speeches — Samoan, 
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Tongan, Tahitian, Marquesan, Maori of New Zealand, 
Hawaiian, etc ) on the one hand and certain languages of 
the Asiatic mainland and islands in the south and south- 
east (e g., the Kol or Munda speeches of India like San- 
tah, Mundari, Ho, Korku, Savara, Gadaba, etc , Khasi 
of Assam, Mon or Talaing of south Burma and South 
Thailand, Palaung and Wa of Burma, Khmer or Cam- 
bodian, and some dialects of Indo-China, probably also 
Cham of Champa, and Sakai and Semang of Malaya, 
besides Nicobarese of the Nicobar Islands — these have 
been labelled as Austro-Asiatic or southern Asiatic lan- 
guages) on the other It has been necessary to assume a 
single Primitive Austric Speech as the ultimate sources 
of all these modern Austric languages in their two main 
groups, Austronesian (with its three branches Indonesian 
or Malayan, Melanesian and Polynesian) and Austro- 
Asiatic (with Its branches Kol or Munda, Mon-Khmer 
and Nicobarese) The original Austric speech has 
through contact with other languages and through inde- 
pendent lines of development over the vast area extending 
from North India to Eastern Pacific has split up in its 
modern descendants and the primitive Austric people 
among whom the language had characterised originally, 
similarly became modified racially and culturally through 
contact and commingling with other peoples Where the 
original Austric language had become characterised, 
when exactly, and among what people are problems which 
have not yet seen solved It was believed that the Austrics 
had evolved as a distinct group somewhere in Northern 
Indo-China, from where they spread south and east into 
Malaya and the Islands, and west through Assam into 
India The Austrics are believed to have been a long- 
headed people with straight noses, and the other view 
would connect them with western Asia and the eastern 
Mediterranean area According to this second view, they 
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are probably a very early branch of the Mediterranean race 
with an agglutinative language, the ancestor of Santali 
and the rest, who came to India in the wake of the Proto- 
Australoids, and they mixed a great deal with these 
latter, modifying their racial type in this manner in some 
tracts and from India they penetrated into south-east 
Asia, and went even further beyond, into the islands of 
distant Polynesia, their language modifying itself as they 
progressed further and further to the east in the course 
of centuries 

This second view would appear to be the more plaus- 
ible hypothesis Certain fundamental items in Indian 
civilisation would appear to go to these primitive Austrics 
(or Austro-Asiatics) of India — 'the Austro-Asiatics from 
India according to this second theory became Austronesians 
in the Indonesian and in the Pacific islands The Poly- 
nesians of the furthest east with their regular Caucasian 
features would in that case appear to be the Austrics 
from India who travelled farthest — of course in stages 
extending over centuries — and who appear not to have 
mingled with Negritos and Proto- Australoids either in 
India or outside India, although in later times there was 
some Mongoloid admixture Subsequently, as it would 
appear, there was a resurgence of Polynesian and Indo- 
nesian emigration from the east to the west by the sea, 
and it came to south India via Ceylon , and it may be that 
from this westward emigration of the Austronesians back 
to the country of their forbears, which took place in pre- 
historic times, the cultivation of the coconut and certain 
matters of social culture were introduced into India 

The Austrics were much in advance of the Proto- 
Australoids, and the cultivation of rice, of some charac- 
teristic Indian plants and vegetables, possibly of weaving, 
and the taming of the elephant, among other things in the 
material domain, besides certain spiritual concepts and 
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religious cults or practices, we owe to them The Austrics 
would appear to have spread throughout the greater part 
of India, but the riverain plains of northern India and the 
plateaux of central India were the places where they mus- 
tered in their strongest They may even have penetrated 
into the Himalayan regions in the north and beyond, and 
in the south they appear to have been reinforced by their 
Indonesian and Polynesian kinsmen who came by sea 
from the east 

To come back to the sequence of racial and linguistic 
migrations into India Next after the Austrics came the 
civilised Mediterranean people, long-hea<ded and straight- 
nosed, of the same stock as the pre-Indo-European ^gean 
people of Greece, the Islands and Asia Minor, who 
settled in the Paniab and Sindh and there built up the 
great city civilisation the remains of which are in 
Harappa, Mohen-jo-Daro and elsewhere Along with 
this civilised Mediterranean people appear to have come 
some of their neighbours from Anatolia in Asia Minor — 
tribes of the Armenoid race, short-headed and long-nosed, 
furnishing the fifth racial element in India These civi- 
lised Mediterraneans and the Armenoids would appear to 
have spoken the same language — some kind of Primitive 
Dravidian ■ and without any reference to their racial type, 
they can be lumped together linguistically as Dravidians, 
or Pnmiltive Dravidians of India These Dravidians 
appear to have been settled also in Iran, and two of their 
great tribes the Dasas and Dasyus (in Iran Dahas and 
Dahyus) met the onslaught of the Aryan invaders during 
the middle and second half of the 2nd millennium B C 
They had spread over Northern India, as far east as 
Bengal and Assam, and their greatest settlements were 
made in the south, Aryan pressure in northern and 
western India probably furnishing the urge The 
Austrics and Dravidians evidently lived side by side in 
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the north Indian plains, and there was certainly some 
amount of inevitable commingling of blood and culture, 
but the Dravidians were city-builders while the Austric 
culture was essentially a village culture, and the religious 
notions and ideas and languages of the two peoples differ- 
ed notably Hence there could be no complete fusion, 
and it was the diversity of speech and culture presented by 
Austnc and Dravidian in North India that gave the 
Aryan his great opportunity in imposing upon both his 
own speech and certain things from his own culture, 
though he had to make very large compromises Certain 
fundamental notions of Hinduism came from the Austrics 
and Dravidians, and the religion of the Dravidians has 
been quite properly described as “pre-Vedic Hinduism,” 
considering that so many important items of Hinduism 
as we find it to-day go back to the Dravidians 

Finally, after Negrito, Proto- Australoid, Austnc, 
Civilised Mediterranean and Armenoid, we have the 
short-headed Alpine race who spoke in probability an 
Indo-European tongue — a form of the Aryan speech 
which was also the language of another and a distinct 
race of people, the large-hmbed, long-headed, straight- 
nosed Indo-Aryans The speakers of the Aryan language 
were thus in two groups, the Alpines, and the (Nordic) 
Indo-Aryans Vedic culture took its shape among the 
latter, but both worked together in the dissemination of 
the Aryan speech over Northern India, although it must 
be admitted we cannot be very certain about the Alpines 
being really Indo-European or Aryan in speech Any 
way, after the advent of the long-headed Indo-Aryans 
from Iran, who came with the Vedic hymns, the final 
elements in the formation of a composite Austnc-Dravi- 
dian-Aryan Hindu culture of Ancient India were brought 
in, and after this we have a most remarkable religious 
synthesis, which began from the days of the Vedas in 



200 


bhArata-kaumudI 


India, culminating in the establishment of what may be 
called Puranic Hinduism in the early centuries of the 
Christian era 

The last racial element was furnished by the Mongo- 
loid Smo-Tibetan tribes, short-headed, slant-eyed and 
snub-nosed, with their distinctive speech, who came to 
North India and Eastern India through Nepal and Assam 
as well as Bengal, but who did not penetrate beyond the 
southern slopes of the Himalayas and the Brahmaputra 
valley and the plains of North and East Bengal Prob- 
ably their advent is posterior to the middle of the Ist 
millennium B C , and they just touched the fringe of 
India in the north and the north-east Apart from a 
slight racial admixture in these parts of India, the 
Mongoloid contribution in the evolution of Indian culture 
is exceedingly negligible 

Subsequent invasions and immigrations into India 
m historical times do not present any new race or new 
kind of speech except for the short-lived episode of the 
Muslim Arab invasion and conquest of Sindh during the 
Ist half of the 8th century A D There was no further 
element added, no fresh disturbance of racial types so 
far established 

The old view that Indian civilisation is mainly the 
creation of the Aryans has finally been abandoned, through 
the accession of a mass of new evidences to the contrary 
As in other lands, civilisation in India, both in its mate- 
rial and spiritual side, is the result of the inevitable 
fusion of the culture worlds of the component elements 
in its population none of which could be annihilated to 
make room for the others National cultures take their 
rise out of international or inter-racial conflicts and 
adjustments The culture of ancient India similarly 
arose from the initial conflicts and subsequent syntheses 
among the culture worlds of the Austrics, the Dravidians 
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and the Aryans The importance of the Aryans in this 
synthesis is primarily in their furnishing through their 
language and their strong capacity for organisation the 
essential bond of union which gathered together the diverse 
elements into a single unit, howsoever loosely combined that 
unit might be, and the co-operation of the thinking sections 
among all these three groups of people sought to har- 
monise and systematise these elements into the single all- 
jnclusive whole that is Hindu religion and culture The 
mysticism of the Austric and Dravidian worked hand in 
hand with the imagination and practical common sense 
of the Aryan in evolving that attitude of balance between 
the unseen world and the seen which is one of the most 
noteworthy things in the Hindu view of life as it has 
struck disinterested observers The sense of a divine 
substance or spirit pervading the whole universe , the feel- 
ing of a profound kinship between man and his surround- 
ings in nature static and nature dynamic through this 
substance or spirit, the absence of the conception of a 
jealous god who would not tolerate a rival deity these 
notions were deeply seated among the Austrics, and were 
passed on to the Dravidians and Aryans as the fusion of 
the three peoples progressed When accommodation 
had to be made for diverse mentalities, toleration of the 
other man’s point of view was a virtue which came by it- 
self, and it was thus both from the non-Aryan attitude 
to life and being and the new philosophy of approach to 
the unseen by diverse ways combined with the Aryan con- 
quistadores’ gradual approximation to the pre- Aryan 
ways of living and thinking that the distinctive Indian 
feeling of chanty and toleration took its rise 

It is not yet possible to separate the various strands 
in the non-Aryan or pre- Aryan {i.e., Austric and Dravi- 
dian) warp and the Aryan weft which go to make up the 
fabric of Hindu or Ancient Indian civilisation The 
F 28 
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fundamental ideas in Aryan culture we can cull from the 
earlier booke of the Rigveda, and also from some of the 
hymns of the Atharvaveda; the last book of the Rigveda 
(the compilation of the four Veda books could not have 
taken place earlier than the 10th century B C , about 
which time it would seem a simplified form of the script 
in use among the civilised Dravidians in the Punjab and 
Sindh as found in tlie Harappa and Mohen-jo-Daro seals 
— a sort of I’roto-Brahmi — ^was first employed to reduce to 
writing the Aryan’s language) already shows considerable 
Austric and Dravidian as well as extra-Indian western 
influence, as does most of the Atharvaveda The Aryan 
god -world was inhabited by strongly individualised anthro- 
promorphic deities, Indra, Agni, Vayu, Pushan, Surya, 
Ushas, the two Aivins, the Maratus, etc , the Aryan’s 
religion was more materialistic and less spiritual than 
later Hinduism His conception of the hereafter was 
crude— man was gathered unto his fathers in a vague sort 
of existence , the later philosophical notions of Karma and 
Samsdra were as yet unknown when the Aryans were com- 
posing their hymns outside India and within India, say 
prior to 1000 B C His approach to his gods was frank- 
ly in a spirit of do nt des , — he offered to them the good 
things he ate and drank — meat, barley-cakes, butter and 
milk and the soma-drink — through the fire, so that he 
might get in life what he coveted most, — sons, cattle and 
horses, wealth, land, victory over his foes This sort of 
religion was given official or formal recognition when the 
Aryan dominated the scene in Northern India But the 
religion and mentality of the Austric and Dravidian 
masses, ignored in the Aryan’s official religious literature 
Vedas and their appendages the BrEhmanas, did not 
die, but made a slow reoonquest of the entire Indian 
domain of thought, bringing the descendants of the 
Arj^an conquerors also within its pale The great oon- 
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cepts of the divinity in later Hinduism which centre 
round the figures of Siva and Uma and Vi^u; the Hindu 
ritual of fujd, infinitely more spiritual in its import than 
the Aryan ritual of homa or sacrifice through the fire; the 
ideas and practices which may be summed up by the term 
yoga, probably also the organisation of society into castes 
which were much more elastic in ancient times than now : 
all these are now looked upon as the gifts of the city- 
dwelling civilised Dravidians of India Script, architec- 
ture and many other crafts also came from the same source 
The contribution of the Austncs on the material side 
can be more satisfactorily appraised through linguistic 
palaeontology than that on the religious, that is, mental 
and spiritual side Jean Przyluski and others have at- 
tempted to give some indications in this line (cf Pre- 
Aryan and Pre-Dramdian in India, a senes of articles by 
Jean Przyluski, Sylvain LM and Jules Bloch, translated 
from the French, with other new material, by Dr Prabodh 
Chandra Bagchi, Calcutta University, 1929) On the 
religious side, in the direction of both religio-philosophical 
notions on the one hand and cults and ceremonies on the 
other, it 18 not so easy to propose definite inheritances from 
the Austric world in the composite Hindu domain, aa 
except among certain backward survivals like the Kol or 
Munda peoples, the masses of Austrics have become ab- 
sorbed in the Hindu and Musalman masses of Northern 
India Yet things like the use of the betel leaf and betel 
nut and of turmeric and vermillion in Hindu ritual would 
appear to be Austric in origin, and some cults and prac- 
tices of a magical import, like nichdwar in Northern India 
and nichani or haran in Bengal, which are meant to avert 
evils, and the rite of Stri-dcdra in marriages in Bengal, 
are also of Austric origin 

Nothing more characteristically Indian and Hindu 
in the philosophic plane can be mmitioDed than the doctrine 
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of transmigration Yet it was not known to the Aryans, 
and their Indo-European kinsmen outside India did not 
oome to develop this or any similar doctrine till very late 
times (the Celtic Druids protiably borrowed the notion 
from the Iberian precursors of the Celtic Indo-European 
in Western Europe and Britain, and the case of the Greek 
philosopher Pythagoras teaching the doctrine of metem- 
psychosis 18 quite on another plane) It has been suggest- 
ed that this doctrine together with philosophical notions 
of Karma evolved on the basis of certain primitive beliefs 
among the Austrics of the human soul passing after death 
into animals and plants 

The Polynesians were the easternmost branch of the 
Austrics, and if India were really the centre of dispersion 
for this race, the Polynesian expansion must have been 
fairly ancient Probably the first bands left India in the 
early centuries of the first millennium B C , when the 
Vedic Aryans were already in the field By the first half 
of the 1st millennium A D the Polynesians had estab- 
lished themselves in their centre of dispersion which was 
Tahiti The religions including cosmogonic notions y^hich 
the Polynesians took with them (these are found among 
all sections of them, extending from Hawaii in the North 
to New Zealand in the South, and Rapa Nui or Eastern 
Island in the east to Samoa in the West) have a strange 
resemblance with philosophic Hinduism as in the Upa- 
nishads and in one or two stray hymns of the 10th book 
of the Rigveda particularly the Nasadiya Hymn 
(Rigveda X 129) A study of Polynesian Religion in 
that invaluable monograph on the subject by E S 
Craighill Handy (Bernice P Bishop Museum Bulletin 
34, Bayard Dominick Expedition Publication No 12, 
Honolulu, Hawaii, 1927) will make the resemblances most 
palpable. ‘‘The ancient esoteric teaching in cosmology 
postulated the pre-existence of a self-created World Soul 
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which evolved the world and the universe out of itself, and 
called manifest existence out of nothingness by the power 
of the Word Many of the creational accounts make no 
mention of this Being — the evolutionary process by which 
the universe evolved from nothingness is stated merely as 
a succession of stages, the first of which is characterised 
as Void or Night [Desire is one stage in a Maori enu- 
meration of 18 such stages] But other records that de- 
scribe the course of evolution in terms similar to these 
definitely attribute to a Supreme Being as the Cause the 
emergence of tangible and visible reality out of or in the 
empty and lightless Void in which this Being existed 
alone ” This history of creation is described in magni- 
ficent hymns in New Zealand, in Hawaii, in Tahiti and 
elsewheie which seem to be echoes or paraphiases of the 
Rigvedic H 3 Tnn of Creation 

The question on this, and similar other vital matters 
where we have agreement m early Indian thought and 
Polynesian thought, early Indian usage and Polynesian 
usage, would be — did the ancestors of the Polynesians 
borrow these ideas and usages and practices from the 
Aryans in India, and then developed them in their own 
special island environment in the Pacific, or, did the 
ancient Indian notions as in the Aryan books — the Vedas 
and the Upanishads and the rest — and the Polynesian 
ones derive themselves from a common source — the Indian 
Austric, contemporaneous with the Vedas and with the 
period inaugurating fusion of Austric, Dravidian and 
Aryan ideas m a composite whole, and the ultimate an- 
cestor of the Polynesian world in some of its most essen- 
tial aspects? Considering that the Indo-European world 
outside India does not show any trace of these and similar 
ideas, and that these are found in the Austric domains 
outside India, and further that the Austric world within 
India survives in the present day Hindu world which it 
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helped to build up, say during the first millennium B.G , 
It would be only reasonable to assume that the Indo- 
Europeans m India, the Aryans, after their contact with 
the Austncs, found a deep element of thought and mysti- 
cism, with which they had themselves nothing to compare, 
and it was inevitable that these great ideas should find 
an important place, a basic position, in the philosophical 
system built up jointly by the Austnc, Dravidian and 
Aryan 

Thus, this notion of Brahman, the Supreme Spirit 
beyond the conception of the manifest gods, dwelling in 
the Void by Itself and creating the world out of Itself, 
through Its Will or Desire, can be looked upon as an 
Austnc contribution in the evolution of Indian thought 
Connected with this is the analogous concept known to us 
by the Polynesian term Mana, the “psychic dynamism of 
Nature, ’ ’ the inherent mystic force or power in everything 
which manifests itself as its special virtue or excellence 
or effectivity This concept we have in ancient (Aryan 
Hindu) India as brahman, Sakti, tapas, tejas, brahma- 
tejas, TibhUti, etc , as an inexplicable, but cultivable and 
transmissible force in man and nature Another Poly- 
nesian idea was that of the tapu or tabu, a thing, a place 
or an act forbidden as “psychically dangerous,” because 
It is either divine in itself and must be kept from contami- 
nation from the common and the corrupt, or it is corrupt 
and VICIOUS in itself and hence dangerous to the common 
and the divine A Weber saw (as early as 1876) m the 
unexplained Atharvaveda word tdbuva, a very old form of 
this Polynesian word, as it was current in India, 3000 
years ago, as we can postulate now with less daring, among 
the non-Aryan Austncs In any case ideas analogous 
to tapu have a prominent place in India, and we have in 
Hinduism an elaborate system of things forbidden — 
nisuidka, leading to certain excesses like untouchability 
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m social life The quality in nature — the higher, sgiri- 
tual Purusha or the Male Principle, and the lower mate- 
rialistic Prakfti or the Female Principle, has its anologues 
m Austria religion as in Polynesia and elsewhere, but 
here we have to reckon with similar conceptions, of both 
Aryan and Dravidian origin (that of the Sky Father — 
Dyaush Pitar — and Earth Mother — Prthivl Matd among 
the Aryans, and of JJmd or Md the Great Mother Goddess 
and §iva her male counterpart, the Absolute in its passive 
aspect, among the Dravidians and among their kinsmen 
in Asia Minor and in the ^gean Islands and Pre-Indo- 
European Greece) 

A perusal of Polynesian religion in its fundamentals 
is sure to he thought-provoking in studying the evolution 
of our ancient Indian religion and culture in its true pre- 
Aryan bases below the outward Aryan superstructure, as 
through language at least the Polynesian culture world 
shows basic links with pre- Aryan India A new orienta- 
tion IS in this way presented in the unravelling and 
understanding of the hidden contexts of ancient Indian 
philosophico-religious and cultural concepts and usages 
I shall close the present paper by referring (I had occa- 
sion to refer to it on a previous occasion) to an unexpected 
point of contact between the Aryan world and the Austnc 
world in India The late Professor Panchanan Mitra, 
our colleague in the University Department of Anthro- 
pology, was the first Indian scholar to tour m 
Polynesia studying the Polynesian people in their cul- 
tural evolution, and it struck him that the Aryan 
Indian computation of the days of the lunar 
month by separate names for the thirty nights of 
the moon agreed with the practice among the 
Polynesians, and the Sanskrit (Vedic) names Rafcd= ‘full- 
moon, full-moon night’, and Kuhii=‘ixew moon, new-moon 
night’, have their exact counterparts in Polynesian Ian- 
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guages , e g , Maori Rakau-nui, Mangaian Rakau, Tahi- 
tian iJa’aM-mua, Hawaiian, ‘Full-moon night; 

and Kuhu may be compared with Marquesan Ku’u which 
does not mean ‘New moon’ or ‘New Moon night’ but rather 
‘the night after the full-moon, the 17th night, the first 
night of the new moon ’ {A Vedic Night of the Moon 
from Polynesia by Dr Panchanan Mitra, Calcutta Orien- 
tal Journal I, 30, July 1934 ) (The unexplained Vedic 
name lS'^m^r)a/^=‘the new moon night with the crescent 
visible’ IS in all likelihood a further instance of Polyglo- 
thism in Indo-Aiyan, being a combination of a Semitic 
Babylonian — Akkadian — ^^iTi^'Moon’ and a Dravidian 
vel ‘white light, ^ moon’ — cf Tamil ‘white’, vehc- 
cam, 0 ^ 1 = ‘light’, ‘silver, evening star’, with which 
we may compare New Indo- Aryan Hindi ‘silver’ 

from cad = candra = ' the moon’) In the absence of other 
evidence, it will be quite permissible to assume that the 
Polynesian words on the one hand and the Vedic ones 
Rakd and Kuhu on the other are both derived from com- 
mon source-forms in Indian Austric speech of three 
thousand years ago Professor Mitra also compared the 
Polynesian name for the constellation of the Pleiades— 
VIZ , Matanki (with the heliacal rising of which they 
counted the commencement of the year), with Sanskrit 
fmtrkd =‘\itt\e mother, nurse' the legend of the six 
stars of the constellation of the Pleiades nursing the infant 
God of War Skanda or Kumara may have had something 
to do with an old Austric name for the constellation, the 
source of the Polynesian Matariki (Maori), Mata-riH 
(Tahitian), etc , being Sanskritised as Mdtfkd, followed 
by an explanatory legend of the Krttikds or the Pleiades 
bemg Mothers to Skanda, named Kdrttikeya or ‘son of the 
Krttikas’ because of that 
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The method adopted by Panmi ( = P) in arranging 
tlie Sutras ( = S ), prescribing TADDHITA ( = T) suffixes, 
IS in line with his genius seen in the composition of the 
ASTADHYAYI In dealing with T. formations, he 
had to tackle a vast variety of words On the one hand, a 
number of words required the same suffix in quite a good 
number of meanings, e g , the suffix was prescribed 

for expressing a large number of meanings, including 
among others the following — (4'.2.92) ; ftFT mii?: 

(4.-2-37) , (4-2-fi9) , a<R>i5T«flf^ ^ awtIm (4-2-67), ^ 

(4-3-6'^) , Pkw: (4-2-09) ; (4-2-70); ^ W 

(4-3-20); JPT 17 ^. (4-3-63) VJm (1-3-74), 

(4-8-89); ^^(4-8-101), (4-3-120) ,7rwf^(l-3-l34) 

and many others On the other hand, different suffixes were 
to be prescribed for expressing the same suffix-meaning, e.g 
the following are the suffixes prescribed for expressing the 
meaning of possession (*i;^»ff«r): — *I 3 ^^ (5-2-94) , 5f\( ...90); 
( .99);^ and u( -100); m ( ...101), 

( r..l02), ?rm;( ...108); ...106), 7 ( ...107 );>t: 

( ...104); ^ ( ...109); and ttH; ( ...101); 

( ...112), and ( 116); ( - ll8); .. 120); 

31 ( .«123); fiiTf^ ( ...124), and ...126); 

...127); Y, fit, 3, !r, 9 ( -138); >T (.,.139); and 

31 ( ...140). 
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Thus we see that P had to arrange the S , preecrib- 
ing Taddhita-suffixes in such a way as to bring together 
words, ending with the same suffix (though in different 
suffix-meanings), and also those words, which (though 
receiving different suffixes) have the same suffix-meaning. 
We have, therefore, in the arrangement of Taddhita S., 
a double principle of classification, based on the considera- 
tion of suffixes and meanings thereof In the first place, 
general S , laying dovra the same suffix (in different mean- 
ings), are grouped together, and then within that group 
each general S is followed by special S , laying down in 
the same meaning a different suffix or suffixes in connec- 
tion with specific stems, e g , under the of 

suffix, each of the general S (See the list of S above), 
prescribing the WUT suffix in different meanings, is fol- 
lowed in its turn by a number of special S which pre- 
scribe a different suffix or suffixes in the same meaning in 
connection with sxiecific stems (See specially S 4-1-95 to 
4-1-161 following the general S 4-1-92) 

But this is not all There are other complexities to 
be dealt -with There are special S prescribing for speci- 
fic stems a suffix in a number of meanings But in some 
meanings these special S should not operate, eg, the 
stem sr^t receives (4-2-97) the suffix in a number 

of meanings, such as 'srra: (4-3-25), jur wrmr. (. . 74); 

jpwRr ( . . 83), ( 89), JiPtol 

( 120) , but not in such meanings as ^^(4-2-24) , 

amwfjc ( ...87) ^ gvrrffeT(...67);wfCTvy? ( ...70) 
To solve this difficulty, P has arranged these special S. 
in such a manner tKat they operate only in certain (desir- 
able) suflx-meanings, and not in other (undesirable) 
suffix-meanings With a view to bring out clearly the 
method and rationale in the arrangement of TADDHITA 
3 we propose to give below an analysis of those S. and 
discuss the problem arising therefrom in end. 
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A. 

wt 

suffix ; 

4-1-83 

to 

4-3- end 

B 

■V 

saffix ; 

4-4-1 

to 

4-4-74. 

C. 


suffix ; 

4-4-75 

to 

4-4-end. 

D. 

X 

suffix ; 

6-1-1 

to 

5-1-36. 

E. 

S*I 

N 

suffix ; 

6-1-18 

to 

6-1-114. 



suffix ; 

5-1-19 

to 

6-1-63.] 


F Miscellaneous groups (For details see the end). 

The S under the wfwTT or suffix may he 

further grouped under four heads 

1 The 8. 4-1-84 to 4-1-87. 

2 The 8. 4-1-92 to 4-2-91. 

3 The 8. 4-2-92 to 4-3-24 

4. The 8. 4-3-25 to 4-3-end. 

The S under the sub-heads 1 and 3 pres(»‘ibe special 
suffixes for specific steins in meanings mentioned in S (4-1- 
92 to 4-3-ead) and (4-3-25 to 4-3-133) respectively But 
the sub-heads 2 and 4 include general S , which prescribe 
the general s uffix in a good number of suffix-meanings 
and are followed by special S (prescribing special suffixes 
for specific stems), where necessary A question may 
arise as to why the S under 1 and 3. are not grouped 
together In answering this question we get an idea of 
P ’s genius A elose study of these S will reveal that 
P had a special purpose in dividing them in two frcmps. 
The scope of the S. is not the same The S. (4-1-84 to 87) 
aje to be distinguished from the S (4-2-92 to 4-3-24) The 
former are applied in a wider range of suifilx-meaninga 
i e , all the meanings mentioned in the S from 4-1-92 to 
the end of the third quarter of the fourth chapter ; while 
the latter are applicable in the suffix. -meanings, other than 
those given in the S (4-1-92 to 4-2-91) Thus e g., the S. 
(4-1-64), under the head 1 is applied in the suffiX-meanings 
mentioned in the general S (4-2-68) as well as in the 
snffix-aieaning mentioned in the general S. (44-11^. 
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But the S. (4-2-94) under the sub-head 3 will not be 
applied in the suiGx-meamng mentioned in the general S 
(4-2-37) In short, the S under 1 are applied in the 
sufiuc-meanings of the S under 2 and 4 both : but the S 
under 3 are applied in the suffix-meanings of the S 
under 4 bnly 

Similarly, there is a special significance in the loca- 
tion of the S iTT^fTT^' (5-1-1) It may be argued that 
this S should have been placed immediately before 5-1-4 
(exh as other sutras are Cf the S 4-4-75 

placed immediately before the S 4-4-76 
vn ..) the end of the of the sufiix But this 

reasoning would not stand scrutiny P had a 
special purpose in allowing the S (5-1-2 to 5-1-4) 

to intervene between 5-1-1 and 5-1-5 If the S 5-1-2-4 

were placed before 5-1-1 or at the end of the fourth chap- 
ter, we would not have obtained the optional suffix ^ i 
addition to in 5-1-4 One may ask how we know the 
suffix-meaning in 5-1 -2/4, for the accepted meaning is 
mentioned in the following S and no meaning is mention- 
ed in these sutras The reply to this querry is that the S 
6-1-1 18 an ^ and supplies to the S in 

sequel the suffix-meanings, i.e , it lays down that the S 
6'‘l-2/37 will prescribe the suffix €$ (if no suffix is 
specially mentioned) in the suffix-meanings mentioned in 
6-1-2/37 The suggestion that the S 6-1 -2/4 should have 
been placed after 5-1-5 to solve the above difficulty is not 
acceptable, for then these S would be applicable m the 
meaning of 6-1-5 only, and not in all meanings mentioned 
in 5-1-2/37 Consequently we would not have obtained 
the form 5-1-2 in the suffix-meaning of the 

S. 6-1-12. 

In the same way, there is a special purpose in the 
location of the S 5-1-37 (^ lAen). Appaitmtly it seems 
that this S. should have been placed before the S 6-1-18; 
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for in fact the vf^TT of the BufSz % goes apto 5-l>18 
and not upto 5-1-37 Cf the remark m the Tattvabodhini 
commentary on 5-1-17 Besides in its present place this 
S serves no purpose, because all the S prescribing for 
specific steins specific suffixes in the sense of ^ are 
placed before and not after 5-1-37 But all this is only 
a conjecture If this sug^stion were accepted, the S 
5-1-20/36 would be applicable in the meaning of 
only In the present order of these S , the S 5-1-20/36 
prescribe specific suffixes in meanings mentioned in 
5-1-37/63, and the meaning is included therein 

Thus here again the specific suflixes for specific 
stems are shown earlier and their meanings later Cf 
the S placed in groups 1 and 3 under the of the 

suffix 

From 5-2-1 begins the miscellaneous group of S , 
having no general suffix as a rule In different suffix- 
meanings, suffixes are laid down for specific stems or stems 
of indicated type The S in the later three quarters of 
the fifth chapter are comprised under this group, which 
marks the end of the TADDHITA suffixes But even 
here P. has a plan in arranging the S and has not put 
them haphazardly The following is an analysis of these 
S. 

A. MisoellaneouB suffixes (1) 5-2-1 to 6-2-eDd. 

B. sufiBies 5-3-1 to 6-8-26* 

C. Suffixes added to ftw*? stems 5-3-27 to 6-3-41. 

D. Suffixes added to aud other Btems 5-3-42 to 5-3-69. 

E. Suffixes under the of « 6-3-70 to 6-3-96, 

F. Suffixes meaniug similarity 5-3-96 to 5-3-110 

G. mtR suffixes 5-8-112 to 5-3-end. 

H. MiscellaneonB suffixes (2) 5-4-1 to 6-4-etid. 

We shall close this cursory treatment of the 

TADDHITA suffixes by pointing out the reason for 
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grouping Misoellaneoas suffixes under two heads, A and 
H. The S. under the head A. are gorerned by the lead- 
ing S. 4-1-82, the operation of which extends to the aid 
of the second quarter of the fifth chapter. The ^plica- 
tion of the S 4-1-82 is necessary in case of the S under 
the head A, for otherwise it will remain undetermined 
whetlmr the suffixes are to be added to the first or the 
other word of the analytic-statement of the 

complex-formation desired to be formed In 

the case of the S under the head H this question does 
not arise, as there is only one word in their analytic state- 
ment Cf. The remark of Nagesha on the S 4-1-82 

OTifsdiwni ‘in^’ ^ ‘oinf^T^WSr:’ pro 

Elavil’ 

The operation of the leading S (4-1-82) is therefore not 
seen in the case of the S after 5-2-end Hence the two 
misoellaneous groups are separated by P. by inserting the 
third quarter between them As each of these two miscel- 
laneous groups occupy exactly one quarter of the 
ASH'fADHYAYl, we have a fine symmetry of the miscel- 
laneous suffixes grouped in the begimuqg and the end of 
the Miscellaneous gp'oup, mentioned earlier in our analysis 
of T sutras. 
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B Ch Chhabba, M.A., MOL, Ph D, (Lugd ) 

A recently discovered copper-plate charter^ has proved 
of immense value to the student of early history of India 
inasmuch as it illuminates a dark spot, introduces a 
hitherto unknown Ime of rulers, reveals the existence of a 
separate kingdom, rectifies the current notions thereabout 
and, lost but not least, furnishes us with a perfect speci- 
men of a very rare type of an old alphabet 

The record in question hails from a village, called 
Bamhani, in the Sohagpur tahsil of the Eewa State, 
Baghelkhand, Central India It is gratifying to note 
that the Rewa State has of late yielded some very impor- 
tant early inscriptions ^ In that respect it is no longer 
behind its neighbour, the Nagaudh State, which is 
already well-known for a number of ancient epigraphs* 
found within its bounds Now that the Rewa Durbar 
has an archaeological department of its own, one 
may expect that many more antiquities will soon come to 
light 'Within the state 

^ It has been edited bv the writer of the present paper and la 
under pnblication m the Eptgraphio Indtca 

* For instance, Silahara cave inecriptions (Ejngraphio Indxca, 
Vol. XXIII, pp 30 ff); Bandhogarb cave inBcrjptions (Ibid., 
Vol XXVI,), Annual Report, Archaeological Survey of India, 
1938-39) ; Singraull plate of Mahardja Lakshmana (4n. Rep., 
A. SI., 1936-37, p 88); etc, 

* Eapeciallv thoae belonging to the Fanvrij'aka and TJebcha- 
kalpa kuiga (Fleet’s Gupta ImcnpUmu, Nob. 21^25, 27—31) 
It may be recalled that the dates of the Uchohakalpa hinga are 
referred by aome to the Ealaebnrj era and by others to the Qupta 
wa, The latter view hae recently been ihowii to be more acoeph* 
eble (Ep. Ind , Vol XXIII, pp. ITl fl.) 
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The epigraph with which we are concerned here is a 
land-grant of the nsual type. It is, however, the preamble 
of the document that is of chief interest to us This gives 
the genealogy of the grantor and also supplies certain other 
information concerning him He is called Bharatabala, 
or simply Bharata His pedigree is as follows: 

1 . Jayabala 

2 Vatsaraja (son of 1) 

3 Nagabala {Maharaja, s of 2 from Queen 

Dropabhattarika) 

4 Bharata or Bharatabala {alias Indra, Maharaja, 

8 of 3 from Queen Indrabhattarika) 

It 18 noteworthy that no such title as Maharaja is 
attached to the names of the first two members Nagabala 
and his son Bharatabala, besides being styled Maharaja, 
bear also the epithets Paramamahehara Paramahrahmanya 
and Paramagurudevatadhidaivataviieska Further, 
Bharatabala is stated to have had only one wife, namely 
Queen Lokapraka^a, who was a princess of Kosala This 
state of affairs naturally lends itself to the inference that 
the present royal house originated with Jayabala whose 
status might have been that of a mere chieftain but whose 
successors managed to acquire greater authority by annex- 
ing more territory to their dominions 

These kings belonged, as the inscriptions disclosed, 
to the Pancjava hne^e of Mekala,* and herein lies the 
importance of the present record The PajuJava kings of 
Kdsala are known to us through various inscriptions 
pertaining to them, that have already been discovered and 


* The inscriptioa uoder diecussion further substantiates the 
late Dr E P Jayaswal's statement “Prof Eielbom who 
thought that the spellings ‘Kssala, and 'MehaW were wrong, sub- 
stituted ‘Edsala', ‘M§kua’. But the Pur&na text shows that the 
inaoriptional forms are correct . " (E P Jayaswal, Hutory 
of Indui 150 AD to 350 A D., p 84, n. IJ. 
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published ” The present record introduces to us & 
separate branch of that ancient house of the epic fame, 
having MskalE as its kingdom Presumably the KbsalA 
and Mgkalg. branches of the Pandavas were two rival clans, 
later on united m friendship by ties of matrimony, as the 
alleged union of Bharatabala with a Kdsala princess tends 
to show It IS a pity that the inscription is silent as to 
the family and parentage of this lady Such information 
would have shed welcome light on the relation between 
the royal families of Mekala and Kosali The two 
copious verses devoted to the description of Ldkapraka^a 
mostly recount her excellent virtues and impart little of 
historical interest beyond the fact that she hailed from 
Kosala ® It is, however, with some emphasis that she has 
been spoken of as one having a divine origin,’’ which might 
point to the high family she had come of, and there is 
nothing against the supposition that this alludes to the 
Pandava family of Kosala 

Of outstanding interest is the reference to Mekala as 
a country, constituting a separate kingdom, ruled over by 
a line of Pandava king in the early centuries of the 
Christian era We are familiar with M^ala and 
Mekalakanyaka, the former referring to the Maikal range 
of hills and the latter to the river Nerbuda (Narmada), but 
Mekala, as a countiy, is little known All the same, the 
R&mayana, the Mahdhhdrata and some of the PurSnag do 
mention Mekala, occasionally spelt as Mekhala, as a 
country and also as a people inhabiting it Even m 

^ Seie No 47 of the Genealog-ical Lihts of the Various Dynas- 
ties appended to Dr D R Bhandarkar’s T^ist of InscnptKwt of 
NortAevn India 

® The original reads jdta yd Kautaldyam The last word has 
been taken as a mistake for KOsaldydm The context is not in 
'favour of taking Eausala as the name, like Kau^alyi, of a lady 
to be the mother of Lokapraka4a. 

’ The original has svayam—iha suraldhad^agatd JShnaiv 
~iva and amaTajakulajdm kirtim^uchchaiT = d<idhSnd 

P. 28 
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Var^amihira’s BTihatsamhitd it iinds a place among the 
mountains and the peoples of the eastern region ® Draw- 
ing upon such sources, Dr B C Law has given us a brief 
account of the Mekalas whom he describes aa “a small 
tribe inhabiting the tract of country comprising the modern 
Amarakantaka hills and the surrounding region ”® The 
utmost that we learn from the Purdnas is that there was 
a line of seven kings in Mekala They do not mention 
the name of any of the kings or that of the dynasty This 
want is supplied by the newly discovered record 

It was left to the late Dr K P Jayaswal to sift the 
Puranic data and attempt a connected history of the 
Mekala. rulers Most of his conclusions on this question, 
however, stand contradicted in the light of the informa- 
tion furnished by the inscription under consideration 
For instance, according to him, Mekala was then a province 
in the Vakataka empire and was ruled over by the Pallavas 
whom he considers to be relatives of the Vakatakas “ 

Speaking of the re-establishment of the empire of the 
Vakatakajs, Dr Jayaswal says- “On the fall of the 
Gupta Empire, under Narfindrasena, they once more be- 
came a sovereign power in the Berar-Maratha country in- 
cluding Konkana and up to Kuntala, in Western Malwa 
and Gujarat, and in Kdsala and Mekala including 
Andhra This statement, it may be pointed out, is 
largely based upon an expression m the Balaghat plates 
of PrithvishSna II, which refers to the Vakafaka monarch 
Narendrasena, the father of Prithvishena II, and reads 
as follows Kdsald-Mekald-Mdlav-ddhipa.ty-(ibhyarch- 

® See Indian Antignarif, Vol XXII, 1893, pp 110, 186 
® B C Law, Ancient Indian Tribes^ Vol II, p 28 

See Pargiter’s, Uynasties of the Kali Age, p 61 Accord- 
ing to Dr B C Law, ‘the Vishnupurana refers to ten kin^s who 
had Mekala as their land of birth ' Op cit 

K P Jayaswal, op cit , pp 82—84 , 87, 92, 93, 181, etc 
Ihid , p 82. 
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chita-idsana It may be observed that we have no right 
to infer, as has obviously been done, from this that the 
countries mentioned herein come under the direct sway of 
NarSndrasena, for the passage describes him simply as 
one 'whose commands were honoured or obeyed by the 
lords of Kdsala, Mskala and Malava ’ On the contrary, 
according to it, each of the named countries had a lord of 
its own, though in a way subordinate to Narendrasgna 

Curiously enough, one of the verses in our inscription 
seems to contain a veiled reference to this overlord, 
Narendrasena The contents of that stanza are am- 
biguous In the natural sequence, it speaks of Bharata- 
bala, but, at the same time, allows itself to be construed 
as descriptive of Nargndrasena also Among the words 
with double entendre the chief one is narendra, which, 
when applied to Bharatabala, means ‘king’, while other- 
wise It stands for the proper name of the Vakataka 
sovereign concerned It may therefore be inferred that 
the Pandavas of Mekala acknowledged the suzerainty of 
the Vakatakas and, further, that Bharatabala was a con- 
temporary of Narendrasena who is known to have flourish- 
ed about A D 435 — 470 

The latter inference is borne out also by the script 
employed in Bharatabala’s charter It very closely le- 
sembles that used in the Majhgawam plates of the 
Parivrajaka Maharaja Hastin,*® sharing with it the 
peculiarity of being nail-headed or acute-angled, but, at 
the same time, differs from it in showing southern 
characteristics instead of northern 


Fleet’s Gupta Inscriptions, No 23 
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Ananda K Coomaraswamy 
Museum of Fine Arts, Boston, Mass , U S A 

RV VIII 79 3 reads Tmim soma tanukrdhhyah 
dvesobhyo’nyakrtebhyo uru yantdsi varutham, and this is 
quoted verbatim in TS I 3 4 1 , VI 3 2 2, §B, III 
6 3 7 and elsewhere I translate, "Thou, O Soma, dost 
hold up (for us) a broad shield against the shape-shifters, 
the hatreds, those who make themselves out to be others” , 
the reference being to the Rak§asa and Asura Soma- 
guardians such as Krsanu who attempt to recover the Soma 
as the Falcon brings it down from the Sky Our transla- 
tion will be justified as we proceed 

We are chiefly concerned with the word tanukrt, but 
also with anyakrt There can be no doubt that both are 
Tatpurusa compounds, with tanu and anya as objects of 
the verbal noun, and comparable with such words as 
tnantra-krt and -jyotiskrt. Sayana in comment on the 
BV context renders tanukrdhhyah by krklkurvadbhyah, 
"those who make themselves little”, or alternatively by 
a^ngdndm vicchedbhyah, "those who cut off their bodies”, 
in comment on the TS contexts he says ^ariram kmtanti, 
“they cut away their body” Mahidhara on the SB pas- 
sage has tanum krnAamti, chindcmti, "they cut away, or 
cut off, their bodies” Grassmann’s first meaning is "Leib 
Bchaffend”. For Keith on the TS passages, the meaning 
of tomukft IS "uncertain”, but kft can only mean "mak- 
ing”, for him, “anyakrtani is nonsense”. Eggeling on 
the SB. context remarks that tanukrt should mean "body- 
making” Actually, there can be no doubt that the verb 
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18 krt, and the literal meanings of the two compounds, 
“body-making” and “other-making” 

Sayana’s explanations of EiV' III 48 4 and VII 
101 3 yathd vaiam, tanvam cakre are nanamdharufopetam 
cakre and svaklyam ianram yathdkdmam, cakre, 
“assumed various forms” and “shaped his body as he 
would”, and this is manifestly correct Similarly RV 
III 53 8 where Indra rupam rupam hohhavlU, 
maydh krnvdnas tanvam part svdm, t e , “assumes one 
form after another (cf RiV VI 47 18), making around 
himself magical appearances”, Sayana interpreting 
yadtiipam kdmayate tadrupdtmako hhavati 

nandvidhdnt §artrdnt mrmtmite A case in point is when 
he steals Medhatithi’s Soma “assuming the form of a 
ram” (mesasya rupam krtvd) and conversely his own form 
{svam eva rupam krtvd, JB III 233, JAOS XVIII 38) 
It is hard to see how any commentator at all familiar with 
the texts can ever have been mystified A full explana- 
tion of both words can be found in §B III 4 3 6, Yah 
samtdhhdro vd svddhydyam vd visrjate^ tarn ha smetara- 
syatvetaram rupenetarasyetaram asura-raksasdni pghdn- 
sanfi Teha pdpamvadantaupasameyur , iti vai mdm 
tvam acikirsir iti, md 'jighdusdnstriti Agnirhaiva tathd 
ndnyam uvdddgnim tathd ndnyah, “Now (of the Gods that 
had been initiated), whichever of them brought firewood 
or uttered his text, him the Asura-Raksa^ias sought to 
strike, one in the shape of one of them, and another in the 
shape of the other They (the Gods), indeed, came to- 
gether, evilly speaking, and said ‘This is what you have 
done to me I You tried to strike me i’ But Agni neither 
spoke thus to any other, nor did any other speak so to 
him” So {ih 8, 9) the Gods saw that the only way to 
avoid this predicament was to be like Agni, and they said, 

* Tlie Teferenre is to the Vaisarjana offerings of TS VI 3 2 
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“Let us be of his shape {asyaiva ru'pam asamd), thereby 
we shall altogether avoid the Raksasas, and thereby attain 
to the world of heavenly -light’’ They became of Atgni’s 
shape, saying to him, “O Agni, Defender of the Opera- 
tion’’ (vratafay, what thy body is, be that in me, and 
what my body is, be that m thee (ya tava tanur iyam sa 
mayi, yd mama tanur esd sd tvayi), may the operations of 
us two operators, O thou Lord of the Operation, be com- 
bined’’ {saha nau vratapate vratinor vratdni) Thus VS 

V 6, to which SB adds “Whereby he (the sacnficer wraps 
a skin® about his body, by means of Agni’’* (tad agmna 
tvacam mpalyangayate) The “skin’’ referred to is that 
of Agni’s “Rudra-body’’ (rudnyd lands, TS I 2 11 2), 
1 e , one of roaring flame This all means that the Asura- 
Raksasas put on the shapes of the Gods and start a quarrel 

- Viata — laima — yajna, Sacrifice 

® Here of Fiie, but analogous to the “sunskin” {surya-tiak) 
that the bacnficer finally obtaiiis at the Sundoor :n so maoy other 
( ontexts 

The shape-shifter’s art ib always, and in all traditions, 
thought as the putting on of a disguise, from which one can 
again emerge at will, or if an enchautment, then as a form from 
which one can be liberated by a countei -charm Thus, in stones 
of swan-maidens or were-wolves. the swan-skin or wolf-skin is a 
sort of costume that can be put on or taken off In the same way, 
to “disappear" is to have “wrapped up one’s body in the (tarn-) 
cap of contemplation" {jhand-vethanena sarlram vefhetvd, Jutaka 

V 12G) This power of shape^hiftiiig or skiii-changing is a 
rddhi, acquired and dependent upon the contemplative practice 
(dhyana), and can be lost if the power of contemplation itself is 
lost 

* Agni, himself tanulit, RV I 31 9 The Astvins are also 
invoked “for body-making" {tanulcrthe , RV VIII 86 1), an art 
which they must have learnt from the same Dadhyanc who taught 
them how to cut off and put back head,s on bodies 

With tanus and tval in the contexts cited above, cf tan ft s 
as the garment of initiation {dllsS) and ardor {tnpat) that the 
sacnficer puts on before he can enter the sacrificial hall (SB III 
1 2 20), in doing so he assimilates himself to “all the Gods” 
thought of as present within {ib 18) Wearing this garment, the 
sacnficer is already virtually withtn those “two razor-edoed 
leaves” {Icsurapavl IcuH) of the active door that protects the 
veritable Soma from any profane violation (SB III 6 2 9) 
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amongst them ; while the Grods, who are also able to change 
their skins by Agru’s help, put on his likeness while he 
takes theirs In that way they are able to escape the 
Baksasas, and do not come up against one another in anger 
TS I 2. 11 1, 2 repeats VS 'V ^ yd tava . . as 
quoted from SB in the same connection It is, however, 
a rule, that when any rite has been completed and is to be 
relinquished, the sacrificer, who has been a GrOd for the 
time being, must return to himself (cf SB I 9 3 23, etc ) 
lest, indeed, he should die prematurely , and such a return 
is always provided for In the present case the incanta- 
tion is reversed in TS 1 3 4 3 where we find “What 
was my body in thee, be that now in me, and what was 
thy body in me, be that now in thee,’’ with the conclusion 
“Proper to each be now the operations of us twain opera- 
tors, 0 thou Lord of the Operation’’, yathdyatham (“so 
and so” or “thus and thus”, i e , “distinguished”) taking 
the place of the former saha, “combined” * The first 
words of I 3 5, aty anydn agann, anydn anwpdgdm, 
“Some I have escaped, and others I have not run up 
against” refer (1) to the Eak^asas that have been avoided, 
and (2) to the Gods who have not come up against one 
another in anger 

No further explanation of the meaning of tanukrt and 
awyakrt seems to be needed But it will be of interest to 
consider a case in which the sacrificer exchanges, not 
bodies, but names or identities with Agni In TS I 5 10 
1 the sacrificer is going on a journey, and will be absent 
for a night or more, he addresses himself to his Ahavanlya 
Fire thus, — “The name that first, O Knower-of-births, my 
father and mother gave me aforetime, do thou bear it 

® The corresponding Brahmana passage, TS VI 3 2 6, has 
only “One should resume his former body’, they say, ‘for who 
knows if the wealthier one will giTe it back again, once one is in. 
his power’’ {»ve vaSe bhute), t e , whether God will return ns to 
ourselTes, once we have given ouTBelves to him 
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until I return” When he returns he addresses the Fire 
again, saying, — “My name and thine, 0 Knower-of- 
births, which like two persons exchanging garments we 
use {vdsasi tva vtvasdnau ye cardvaK), again let us ex- 
change, thou unto Life, we unto living, thus and thus” 
{ayuse tvam, jivase vayam, yathdyatham, vi'pandadhd- 
vah<u 'punas te) 

An equation of bodily shapes or appearances {tanu, 
rupa) or names with “garments” is, of course, familiar in 
Sanskrit (BG 11 22), as it is in Greek (Plato, Phaedo 87 
D, Hermes Trismegistus, Lib X 16) One puts off one 
and assumes another of these garments throughout one’s 
life , and when the last of all these material determinants 
has been cast off, then the perfected Self {sukrtdtma'n) 
puts on a body of gold, glory or immortality Cur deus 
homo^ If he puts on our garment of flesh, it is in order 
that we may put on his robes of light 

The analogies are obvious where it becomes a matter 
of actual changes of clothing One can assume an enemy’s 
uniform in order to deceive him, or that of a friend in 
order to be like him In the later rhetoric and the 
Vaisnava literature such an exchange of garments as 
between lovers, generally Badha and Krishna, is known as 
llld, and such an exchange of roles is one of the ten 
krugara-cestah {Dasarupa II 60), or llld-hdia (Kesava- 
dasa, Rasikapriya, Bhdvalaksana 21, “where the lover is 
disguised as the beloved, there arises lild-hdva”) Such 
an exchange is an implication that, as Vidyapati says, 
“Each IS both” {duho dohd hoi) 
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CALCUTTA-BATAVIA CORRESPONDENCE RE- 
GARDING THE RESTORATION OF DUTCH 
SETTLEMENTS IN INDIA, 1734* 

BY 

Dr Kalikinkab Datta, M A , Ph D , P R S , 
Patna College, Patna 

The years 1778-83 formed indeed a very critical period 
in the history of the rising British Empire in different 
quarters England was then confronted not only with the 
revolt of the American colonies but also with a formidable 
coalition of her foes in Europe These events had 
undoubtedly significant repercussions on contemporary 
Indian politics, and particularly the attempt of France 
to fish in the troubled waters of India through her friend- 
ship with Hyder and Tipu, the most inveterate foes of the 
English in India, made the situation here also extremely 
critical for the British power * British reprisals were, 
therefore, directed agamst the hostile powers m all 
theatres of their activities including India, 

The United Netherlands having joined the anti- 
British league in the autumn of 1780-, England declar- 
ed war against Holland and captured her settlements in- 
cluding those in India ^ Thus Chinsura, Baranagore, 
Cassimbazar, Kalkapur and Patna in Bengal and Bihar* 
and Madras, Pulicut and Negapatam in southern 

* Discovered by me in the collections of the Imperial Record 
Department, New Delhi 

1 Warren Baitings' Minute, dated the 25th September, 1780. 

® C Grant Robertson England under the Hanoverians, p. 
279 

® Proceedings, Secret Department, Fort William, 7th March, 
1782 (Imperial Record Department) 

* Proceedings , Secret Department, Fort William, 3rd to Zlat 
July, 1781 (Imperial Record Department) 
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India, were seized by the English in the course of the year 

1781 “ Further, a British fleet under the command of 
Sir Edward Hughes captured the Dutch possessions of 
Tnncomali (Trmcomalai) and Fort Ostenburgh or 
Olenburg) on the island of Ceylon on the 6th January 

1782 “ But Tnncomali was lost by the English Sir 
Edward Hughes was forced to surrender it to the French 
naval commander Mons Suffrein on the last day of 
August 1782 ’’ 

The next year saw the cessation of hostilities among 
the European powers, and the treaties of peace and friend- 
ship concluded between England and France as well as 
between England and the United Netherlands, in the 
month of September, 1783, provided for the mutual re- 
stitution of occupied territories But several factors" 
prevented the immediate fulfilment of the terms relating 
to the restoration to the Dutch their possessions m India 
and Ceylon 

The Dutch government at Batav a thereupon wrote a 
letter to the Council in Calcutta, dated the 27th July, 
1784, soliciting the speedy execution of the points stipulat- 
ed in the peace-articles for mutual restitution of terri- 
tories This letter was delivered to the Council m Calcutta 
on the 8th October, 1784, by Messers Van Hongwitz and 
Eilbracht, two members of the Council at Chmsura deput- 
ed for that task 


^ Fulllarton, A View of the English Interests in India, p 30 
« Proceedings, Secret Department, Fort William, 28tli Febru- 
ary, 1782 (I R D ) For further detEuls on this point vide my 
Mper on “A Letter of the Council in Calcutta to Marquil de 
Bussy, 1784,” read before the Modern Indian History Section of 
the Hyderabad Session of the Indian History Congress 

T Mill, History of British India, Vol. IT, ps 221—25, Secret 
Consultations, 3rd Gctoher, No I, 1782 (I H D ) 


s Warren Hastings’ Minute of the l€th November 
Foreign Department Proceedings, 23rd November, 


1784 

1784 
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In reply to it the Council in Calcutta wrote the 
following® to the Batavia government on the 23rd 
November, 1784 — 

“* * # — have been known to your Excellency 
and Honors before your Receipt of this letter that some 
correspondence has passed between the Governor of 
Columbo and Lord Macartney, the Governor of Fort St. 
Gteorge on the subjects of the 4th and 9th Article of the 
preliminary Treaty between His Britannic Majesty and the 
States General, and particulaily that Part of it which res- 
pects the cession of Trincomale and you will also probably 
have been informed that a period was put to a correspon- 
dence on the same subject between the Marquis De Bussy 
and Lord Macartney by a reference of matter in dispute 
to the proper authorities in Europe 

The letter which we have had the Honor to receive 
from you as well as one which has been addressed to us by 
the Governor and Council of Columbo have brought this 
important subject recently and regularly before us 

In is our wish to evmce to your Excellency and your 
Honors, that we are no less desirous, on the happy Termina- 
tion of hostilities beween our respective Nations, to remove, 
m as far as depends on us, every possible impediment to 
the entire re-establishment of that harmony which had so 
long prevailed between our Sovereign and the States 
General before the commencement of the War, than we 
shall be studiously attentive to the Rights of your 
Republic, and especially to rights that have their founda- 
tion in a solemn Treaty Had we had the Honor of receiv- 
ing your representations to us on the subject of those 
established by the later Treaty sooner, we should have been 
happy to have afforded you an earlier proof of our decided 
regard to these prmciples 


® F oreign Department Proceedings, 23Td November, 1784. 



230 


BHARATA-KAUMUDi 


The orders that we have received from our superiors 
direct us to fulfill the stipulations of that Treaty and on 
this account as well as for the reasons which we have had 
the Honor of stating to you, we are ready to carry those 
stipulations into effect 

In a letter therefore which we have this day written 
to the Marquis De Bussy, we have proposed to him that, 
in conformity to the instructions which he received from 
France under date the 25th October 1783, and communicat- 
ed to the Presidency of Fort St George, his Excellency do 
immediately deliver up the Fort of Trincomale and its 
Dependencies to the Representatives of your Government 
at Columbo, — We have proposed also that whatever Com- 
missaries of Agents His Excellency may be pleased to ap- 
point to deliver our Tnncomale to the Dutch, may be con- 
sidered as executmg that office on the part of the British 
Nation and we have declared them to be fully authorized 
for that purpose 

It IS merely possible that the Marquis De Bussy having 
referred to France the questions that arose between His 
Excellency and Lord Macartney in respect to Trincomale, 
may be desirous of waiting for an answer to his Dispatches 
before he takes any further measures on that subject, but 
we are hopeful that this will not happen, and supposing 
the Reverse, after the explicit Declaration which we have 
transmitted to His Excellency of our Sentiments, and 
after so incontestible a Demonstration as we have afforded 
of our readiness to carry into immediate execution the 
stipulations of the late Treaty of Peace, no blame can be 
henceforward attnbuted to the English for any delay in 
completing the wishes and arrangements of our respective 
Sovereigns and Governments in Europe In effect we 
have executed it as far as the execution can possibly rest 
with us by the Reference which we have implicitly made 
to the Marquis De Bussy — The rest depends on him He 
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alone possesses the Means of carrying it into execution, 
being in possession of the places' which are to be ceded 
We are sure that Gentlemen at Chinsura will not 
omit to mform your Excellency and Honors of the early 
attention that we paid to your claims and to those of the 
Governor and Council of Columbo and the readmess that 
we declared to replace the Dutch Company in possession 
of Chinsura, and the Factories dependant upon it on the 
footing on which they formerly possessed that Establish 
ment — But as the 9 Article of the preliminaries directs 
that the Restitutions and evacuations to be exchanged on 
tJie respective behalfs of your Nation and ours should be 
exchanged at the same periods as those between Great 
Britain and France, and as the Marquis De Bussy had not 
yet agreed to deliver up Trmcomale and Cuddalore, we 
were concerned that we could not consent to the formal 
and regular cession of Chinsura till we should hear from 
the Marquis De Bussy, tq whom we promised to write for 
a Definitive Answer relative to the cessions stipulated to 
be made by the Definitive Treaty with France 

In the meantime however we agreed that the Gentle- 
men who had been authorized to receive back the Dutch 
Settlements in this country, should take possession of the 
warehouses belonging to your Company at Chinsura and 
land their gcxids, and establish their own laws and such 
regulations as they might think proper in every respect, 
but that of hoisting their colours in the place, or introduc- 
ing, any troops or military stores We assured them of 
every just protection they could require to themselves and 
their Trade, and that we should only station a commis- 
sary on our part at Chinsura to correspond with them and 
with us until matters might be finallv adjusted with His 
Excellency the Marquis De Bussy, and with the Governor 
and Council of Columbo for a formal restitution of all 
your establishments in conformity to the 9th Article of 
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the preliminaries between Great Britain and the States 
Greneral 

The Keys of the Factory and public Warehouses at 
Chinsura have accordingly been given up, and in conse- 
quence of the Desire expressed by the Gentlemen at that 
place, we have directed our Commissary to deliver over 
the warehouses at Patna and Cossimbazar which formerly 
belonged to the Dutch East India Company to such persons 
as might be appointed by the Council at Chinsura to receive 
charge of them 

We have the Honor to transmit to you enclosed a 
translation of a letter that we have received from the Chief 
and Council at Chinsura, in which they render us their 
Thanks for our favourable and speedy determinations on 
the application made to us allowing at the same time full 
weight to the reasons assigned by us agamst a further com- 
pliance with them for the present ” 

The sincerity of the sentiments expressed in this letter 
is well proved by the despatches of the Council in Calcutta 
of the same date to Marquis de Bussy, to the Governor and 
Council of Fort St George, to the Governor and Council 
of Bombay, to the Hon'ble Imam Wdliam Valek, Governor 
and Director of the Island of Ceylon with all its depen- 
dencies, and to the gentlemen of the Council at Colombo 
In fact all its members were in perfect agreement 
with the Governor General’s Minute, dated the 16th 
November, 1784, wherein he recommended that “a letter 
be immediately written to the Marquis de Bussy, both re- 
quirmg him in the Terms of his own instructions to deliver 
up the Fort of Trincomale and its dependencies to the 
Representatives of the Dutch Government of Colombo, and 
empowering him to constitute such Agents as he may think 
proper to perform so much of this process as may be con- 
strued to appertain formally to the representatives of our 


10 Ibid. 
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Nation, and at the same time to require him to deliver 
over the Fort, Town and Districts of Cuddalore to such 
Agents as shall be deputed for that purpose to receive the 
same from the President and Select Committee of Fort 
Samt George, receiving from them their formal cession of 
Pondicherry * * ” 

It is interesting to note that the English in India had 
already, in the course of the last few months, received some 
assistance from the Dutch at Batavia The Council in 
Calcutta stated in another letter” to the Council at 
Batavia, also dated the 23rd November, 1784 — 

“ * % * jjeg leave to assure you that we are truly 
sensible of the favourable attention which you have shewn 
to the Request contained in our letter of the 15th of 
December 1783 in permitting a supply of rice to be sent 
from Batavia for the Relief of the Carnatic, a kmdness 
enhanced in the value of it by the state of your own wants 
and the other circumstances which you have recited to us 
We have been mformed by the President and Council 
at Fort St George that no invoice accompanied the rice 
which you did us the favor to embark in the Vansittart 
They have however transmitted to us an account of the 
quantity actually landed at Madras, and we have the 
Honor to enclose a copy of it 

We propose to furnish the Chief and Council at 
Chinsura with another Transcript of it, and as there are 
some charges to be paid by this Government, the amount of 
which we cannot exactly ascertain, we mean to request 
that the gentlemen at Chinsura will be pleased to propose 
an account of what may be due to your nation for the 
Grain, that we may know our exact debt which will be 
discharged partly in money and partly in Salt Petre, 
agreeably to your desire ” 

” Ihid 
F. 30 
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Rao Bahadur K N Dikshit, M A , 

Late Director General of Archaeology in India 

In this article it is proposed to discuss some of the 
mam problems that confront the investigator in Indian 
archaeology at the present time Before the discovery of 
the Indus Valley civilization it was easy to deny any know- 
ledge about the existence of material culture before 
the Mauryan period except for the disjointed fragments 
of the knowledge of the early stone and copper ages, With 
the flood of light on the existence of a highly developed 
civilization m the late 4th and early 3rd millenia B C 
brought by the mvestigations in the north-western India 
during the past two decades, it is more than ever necessary 
to work out the ramifications and missmg links m the 
complete chain of human evolution on the basis of cultural, 
remains in India It is now becommg mcreasmgly clear 
that in spite of the gaps in our knowledge, such an attempt 
IS feasible, provided tiamed investigators are able to con- 
tmue their researches m this field all over the length and 
breadth of this land It is for the Governments, Universi- 
ties, Museums and Research Societies in this country to 
combine in a properly co-ordinated effort to make this 
consummation possible It has, however, to be said with 
regret that there seems little awdkenmg yet on the part of 
our Universities and Research Societies, and unless this 
Were forthcoming, India is bound to lag far behind Europe 
and America in the matter of scientific research in this 
almost limitless field 
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The history of human cultures commences with the 
palaeolithic age We have not yet properly known the 
geographical limits of mvestigation m this field The first 
workers in this Ime were geologists, and unfortunately 
archaeologists have not seriously taken up the thread of the 
work where it was left by pioneers like Bruce Foote New 
stimulus was afforded by the De Terra expedition from 
America, which visited this country seven years ago, col- 
lected considerable material in valleys of the Sohan river in 
the Punjab, the Narmada region in CP and around 
Madras, and discussed the bearings of the various ice ages 
in Kashmir and pluvial epochs on the Indian continent on 
the occurrence and sequence of palaeolithic industries in 
the North West They have shown the way, but much 
further work is needed in this field of investigation on the 
part of Indian workers A complete outlme of the 
palaeolithic times throughout India and an attempt at 
fixing the chronology on palaeontological and stratigraphi- 
cal as well as typological considerations have yet to be 
attempted Vast areas including in particular the gravels 
in river beds all over Central, Western, Eastern and South- 
ern India have to be searched by scientific expeditions 
and the material properly collated Wherever and in 
whichever areas in the Bombay Presidency (in the valleys 
of the Sabarmati, lower Narmada, Godavari and Tunga- 
bhadra) investigations have been extended to, new material 
is forthcoming, but the work yet to be done is so vast in 
ccmparison with that so far attempted that many more 
organised research parties will be needed 

The problem of the supposed hiatus between the 
palaeolithic and neolithic epochs of culture was not touch- 
ed for the last 50 years till it was taken up again two years 
ago by the investigations of the Gujarat Prehistoric Ex- 
pedition. It will require more investigation m places, 
where both the early and late stone age cultures can be 
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connected stratigraphically as in the areas of the ancient 
Deccan and Gujarat Within the neolithic period itself 
much material is now accumulated concerning the 
microlithic phase, which has been found in certain places 
(e g Brahmagin in Mysore State and Kallur m Hydera- 
bad) to precede the regular neolithic, while in other areas 
such as the cares in the Mahader Hills and m the loess 
mounds of Gujarat, it occurs by itself The beginning of 
agriculture, the domestication of ammals, the use of fire, 
the making of pottery, the working of conch shell — all 
these appear to have been introduced in the neolithic age 
before the knowledge of metal. 

The clear sequence of various stages in the neolithic 
period cannot be worked out, as very little work has been 
done in the areas where these finds have been made The 
transition from the neolithic to the copper age in the North 
and the iron age in the South is, at the present state of our 
knowledge, a problem awaiting solution The find of 
copper implements, cult objects, etc , from a number of 
places in the Gangetic valley has not yet yielded any 
satisfactory clue to the solution of this problem None of 
the sites connected with these finds have yielded any other 
tangible finds, and the surface examination of many of the 
places shows as yet no prospect of any successful digging 
On the other hand, the proximity of a number of the 
neolithic sites, such as Kupgal and cinder mounds (for 
example one at Kudatini), which appear to be the rem- 
nants of large scale smelting of iron, shows the possi- 
bility of the connections between the later neolithic and 
iron ages in the Bellary-Raichur region The actual 
evidence from excavations recently carried out by the 
Mysore Archaeological Department at Brahmagiri is even 
more direct, m that it shows that in the Deccan a purely 
neolithic culture was followed by an early iron age stratum 
With which iron implements are associated. In North 
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India such evidence connecting the stone and metal ages 
has not unfortunately been forthcoming The persistence 
of chert scrapers in Mohenjodaro, Harappa and other 
sites connected with the Indus period is the only existing 
link which led to the appellation ‘chalcolithic’ being (with- 
out any strong reason) applied to the well developed cop- 
per age civilization of the Indus valley Although several 
stages of this civilization have by now been recognised as 
a result of the investigations m several Baluchistan sites, in 
the excavations at Mohenjodaro, Amn, Jhukar and Chan- 
hu-daro and more recently m the Bahawalpur State by 
Sir Aurel Stein, a purely neolithic stage of culture has 
not been discovered in association with or in the earlier 
levels of any Indus site 

The extension of the Indus culture towards the North 
East and South East is another problem yet facmg the 
archaeologists In the area between the Sutlej and the 
Jumna the only site yet discovered is Kotla Nihang near 
Rupar, but the finds do not mdicate a full-fledged settle- 
ment comparable with the sites of Smd, Baluchistan and 
south-west Punjab In the neighbourhood of Rupar there 
occur other sites of the definitely historic period, which 
require further investigation to see whether any of them 
can be traced down to the Indus culture Besides this, 
the western U P and eastern Punjab have not yielded any 
surface finds which may mdicate any connection with the 
earher Indus civilization, but there can be no doubt that 
some of these will, when properly investigated, lead to 
definite links, which will carry our knowledge to the pro- 
Mauiyan 'periods 

In the South, however, the prospects are much bright- 
er for bridging the gulf between the prehistoric and- the 
histone periods The part, which appears to teem with 
material worth examination, is what may be called the 
ancient Deccan or Karnatak, the middle Krishna- Tnnga- 
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bhadra basin, which is now divided between four jurisdic- 
tions, viz , the Bom'bay-Karnatak consisting of Bijapur, 
Belgaum and Dharwar Districts, the Chitaldrug District 
of Mysore, the Bellary, Anantpur and Kumool Districts 
of the Madras Presidency and the Raichur District of 
H E H the Nizam’s Dominions The sites of Maeki and 
Kallur m the Raichur District, and Brahmagiri and 
Chandravalli in the Chitaldrug District have been ex- 
cavated by the Hyderabad and Mysore Archaeological 
Departments respectively, and the results show a distinc- 
tive painted ware culture (white lattice ware pattern on 
a dull red background) dating before the Mauryan period, 
which is apparently not paralleled anywhere else. The 
surface finds from the Bombay and Madras Presidencies, 
which include varieties of pottery, conch-shell objects, 
etc , suggest a chain of sites m the Bilgipetah of Bijapur 
District to old Belgaum and to Sasankottah in the Anant- 
pur Distnct, which provide endenoe of the extension of 
this culture westward and eastward What is now re- 
quired is systematic and sustained attempts at the listing 
and excavation of promising sites of the four geographical 
divisions and the co-ordination of the results on strict 
scientific lines This work opens up a new vista of 
archaeological possibilities and with the resources of the 
two premier Indian States of Hyderabad and Mysore at the 
back of the respective Archaeological Departments, we 
can expect more work from them in this direction It is 
up to the Universities and Research Societies and Depart- 
ments in the Bombay and Madras Provinces to take up the 
threads of work in British India 

In North India, the researches conducted recently in 
British India as well as in Rajputana and Central India 
have thrown a flood of light on life in the period between 
the Mauiyon and Gupta Empires, roughly the three 
centuries on either side of the Christian era, so that one 
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can no longer with any justification find any ‘dark’ age 
in this period The excavations at the ancient city of 
Aihichhatra have now yielded material for building 
up a regular sequence of pottery, terracotta and other 
minor antiquities ranged over some 8 periods from the 2nd 
Century B C to the 8th Century A D This will hereafter 
constitute the standard of reference for other sites, 
particularly in the Western United Provinces When the 
results of the systematic study of pottery from this site, 
stratum by stratum, have been published, any student of 
antiquity in India will be in a position to date a mound 
from rapid survey of the pottery finds on the surface, as 
they do in the middle east and Egypt We have yet, how- 
ever, to find a site where the regular stratification leading 
to pre-Mauryan times can be discovered It is quite clear 
that there were settled kingdoms previous to and contem- 
porary with the founder of Buddhism, and it should be 
possible to visualise the material remains of those times by 
deep diggings at such places as Rajagriha, Benares, 
Kausambi and Sravasti The excavations at Rairh in the 
Jaipur State have shown the existence of a prosperous com- 
munity in the period of the Malavas who appear to have 
been a vigorous tribe migratmg from the Punjab devoted 
to the Brahmanical religion and were responsible for the 
constitution of what later became known as the Vikrama 
era It is clear that the excavation of Nagar or 
Karkota Nagar in the Jaipur State, which was the 
mam city of the Malavas, probably abandoned after 
the invasion of Samudragupta m the 4th Century, 
will throw considerable light on the Malavas and their 
times The diggings at Ujjain, the capital of Malwa 
and associated in popular tradition with Vikramaditya and 
the Vikrama era, have yielded valuable material for the 
study of the Gupta and later periods but have as yet 
thrown no light on the question of the migration of 
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the Malavas to the country which bears their name. 
It IS hoped that the ancient capitals in this region, 
such as Vidisa (modern Bhilsa) and Dasapur (modern 
Mandasor) will, if carefully investigated, yield further 
important material bearing on this and other ques- 
tions Vast areas in Cutch and Kathiawar are archaeolo- 
gically unexplored but have immense possibilities in that 
they occur withm the zone of the prehistoric as well as the 
historic phases of Indian culture 

In the South, the antiquities of the Maurya period 
characterised by the universally found polished pottery 
ware are followed by the remains of the Andhra or 
Satavahana period, which introduce a note of individuality 
and independent development, as seen from the excava- 
tions at Kondapur and Paithan in Hyderabad State and 
in Kolhapur and Belgamn in Bombay Presidency The 
brilliant Andhra Buddhist culture of the lower Krishna 
valley as exemplified by the finds at Amaravati and Nagar- 
]unikonda has yet to be amplified by the systematic dig- 
ging of a city site In the Tamilian lands we are as yet 
unaware of the historical development of Dravidian 
material culture but the wealth of material available from 
the sporadic digging at the sea-side mart of Adikamedu 
near Pondichery shows the way to what may be expected 
when systematic excavation is attempted at promising 
sites like Conjeeveram, TJraiyur near Tnchinopoly and 
Korkar in Tirunelvely The entire picture so sketchily 
drawn here shows how wide and deep are the gaps stdl 
left in our knowledge of the ancients which ought to 
stimulate the enthusiasm of scientific investigators all over 
the country It is hoped that the recently awakened his- 
torical and scientific consciousness in this country will be 
properly harnessed to the cause of archaeological research 
for the lasting benefit of India’s status in the world of 
science and scholarship. 

F. 31 
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NIDHAMAL : THE LAST REPRESENTATIVE OF 
THE MUGHAL SCHOOL OF PAINTING 


BY 

0 C Gangoly 

The view that the Mughal School founded by Akbar 
(1556 — 1605) at the Impenal Studio at Delhi came to an 
end with the termination of the reign of Shahjahan (June 
1658) is a misconception, belied by the numerous produc- 
tions of the Mughal artists durmg the whole of the 18th 
century and some part of the early nineteenth century 
Even the productions of paintings during the reign of 
Aurangzib (1658 — 1707) including numerous portraits 
of the Emperor himself and of the ladies of the Harem 
(e g. , portraits of Zebuimiasa) — mamtain the high water- 
mark and the finest technique of the “Mughal'’ brush. The 
achievements and the high standards attained by the Artists 
under the royal patronage of the three earlier reigns could 
not disappear immediately, and persisted, with wonderful 
vitality and technical virtuosity, for over a century after 
the death of Aurangzib Though the puritanical prejudi- 
ces of the monarch did not contribute to the further deve- 
lopment of the Art and, on the other hand, prevented his 
continumg the patronage and support hitherto enjoyed by 
the royal artists, the skill of the Mughal Painter continued 
to keep their brushes busy under private patronage — even 
after the Royal Studio at Delhi was broken up and dis- 
banded. The closing up of the Imperial Studio led to 
decentralization of Mughal Culture and Art The artists 
and craftsmen hitherto maintained by royal patronage at 
the centre of Mughal culture had to migrate from Delhi, — 
seeking the patronage and support of petty chiefs in 
different parts of India In this way, many minor 

24S 
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branches of the Mughal School were transplanted to dis- 
tant centres far away from Delhi Thus the Adil Shahi 
kingdom (Bijapur), the Nizam Shahi kingdom (Haidera- 
bad) , and the prmcipalities of Oudh, Lucknow and Patna 
became new centres of the traditional culture of the 
Mughals The School of Kangra Pamtmg was actually 
founded by an Artist who accompanied Suleiman Shukoh, 
when the latter fled from Delhi to Kangra (Garhwal) 
Of course, the plant of the transplanted culture developed 
new manners of fruits and flowers of newer and richer 
fragrance, not identical with those of the original stem 
Various local characteristics and qualities gave a new 
flavour to these distant derivatives of the School of Mughal 
Painting 

Although many artists of the original branch of the 
Mughal School at Delhi must have left the Imperial City 
to seek their fortunes at the courts of minor Chiefs and 
Nawabs m distant centres, many of the artists contmued 
to stay at Delhi seeking such patronage as they could 
enjoy from the local grandees, amirs, and mansabdars 
And the survivmg miniature paintings and portraits of 
the reign of Bahadur Shah (1707 — 1712), Farruksiyar 
(1713 — 1719), Mahamad Shah (1719 — 1748), and Ahmad 
Shah (1748 — 1754) amply prove that at Delhi itself — there 
were practismg artists throughout the reigns of the later 
Mughals, — producmg qmte distmguished works in the 
Mughal style, and keepmg up the traditions of an ancient 
pictorial craft through the political vicissitudes of the 
precarious reigns frequently cut short by political intri- 
gues, murders, and invasions That many artists conti- 
nued the traditions of the old Mughal School, throughout 
the eighteenth century would seem to prove, (as the Me- 
moirs of Manucci support with authentic testimony), 
that private patronage was not lacking to keep the Lamp 
of Art burning at Delhi, evoi during the gloomy daya of 
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the dying empire. There are evidences which support the 
view that even about the fag-end of the eighteenth century, 
Delhi still enjoyed the reputation of a centre of artistic 
culture and the home of practising artists 

A very surprising piece of evidence has recently crop- 
ped up which shows that some of the Peshwas, interested m 
pictorial art, had sought for help from the Imperial City 
m matters relating to pictures and painters It is a letter 
addressed to Nana Fadnavis (1774 — 1800) from Sankarji 
Sakhdar, his agent at Delhi. I am indebted for a transla- 
tion of this letter (printed by Parsanis in his Itihas- 
Sangraha-Aitthdstk Tipane, Part I, No 11) to the gene- 
rous courtesy of Rao Bahadur G S Sardesai, the veteran 
scholar and the foremost living authority on Maharatta 
History The translation of the letter together with his 
valuable notes is set out below — 

“To Shrimant RAJASHRI NANA' from his ser- 
vant Sankerji Sakhader® with profound respects 
and salutations Am keepmg all right at 
Delhi through your good graces upto 19th 
Safar ® Now the particulars 
I most respectfully acknowledge your letter of high 
favour dated 10th Sawal,‘ which reached me 
on 19th Zillej ' Your commands in this letter 

' Nana stands for Nana I'adnavia wlio was the sole ruler ol 
the Maharatta State during the minority of the Peshwa Madhav 
Kao II, 1 e , from 1774 to 1802 when Nana died 

2 Sonkarji Sskhader is a clerk in the employ of the Maharatta 
VaJiil at Delhi sumamed Hingne. He writes the letter on behalf 
of his master who might have been away 

® As the year is not mentioned, the exact date cannot be as- 
certained It may be taken to be 23rd January, 1783, from cir- 
cumstantial evidences 

* Sawal 10th is 18th September, 1782, the date of the letter 
as it IS despatched from Poona 

® Zillej 19th IS 25th November, 1782, the date on which the 
letter reached Delhi It took more than two months for the 
journey from Poona to Delhi. 
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are thus communicated ‘We are in need of 
an album of divine pictures Will you please 
procure and buy fine pictures of Shri Krishna 
painted by old renowned artists like NIDHA- 
MAL of Delhi, put gold ornamented borders 
on them, bind them properly and carefully in 
a volume and despatch the same to us We 
will gladly pay the price that would be de- 
manded. But the pictures should mdeed be 
the finest available ' 

In reply to these commands I beg to inform you 
that. There hved a pamter here named NIDHA- 
MAL, a Hmdu during the reign of the Em- 
peror Ahmad Shah As he was himself a 
pious devotee of Shri Krishna and other dei- 
ties, he was fond of painting various pictures, 
and as in those days many rich gentle- 
men, Kayasthas, Kshatriyas, Ambassadors, 
Zamindars, Diplomats, and Vakils were 
resident in Delhi, they gave profuse 
orders for such pictures Thereupon the raids 
of Abdali rumed Delhi and NIDHAMAL had 
to leave this place and take his residence at 
Lucknow, where he died He had two sons at 
Lucknow, one of whom is worthless the other 
practises the profession of his father, but is 
not I learn, equally clever like his father 1 
made enquiries about him But he cannot 
prepare any picture so perfect and fine as the 
one of Shri Krishna which Deorao “ Jatya 
has given you And now no Hmdu artist 
exists. There are Muslim artists who prepare 
pictures suited to the present times, but they 


0 Devrao Hingne, the Moharaita Yakil at Delhi, 
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cannot paint a picture of "Shri Krishna in 
an attitude of contemplation,” possessing the 
high quality that you need. 

I also enquired for old pictures being available for 
sale , but have so far not been successful I am 
still prosecuting my enquiry If I catch hold 
of any good old pamtmgs, shall certainly 
carry out your orders There no longer exists, 
here, any old Hindu artist of talent Most of 
them have left the place for Lucknow and 
other towns, as they all had to suffer starva- 
tion and absence of demand for their art 
Many have died also They have left behind 
their descendants who are worthless This is 
the present state of Delhi Delhi now is not 
what people had seen in days gone by Only 
the name exists 

I am sending you the sesamum and sugar offering 
customary for the Sankranti Season. Pray 
accept them and mform your servant of your 
having done so.” 

The letter is not actually dated, though a date is re- 
ferred to therein from which Rao Bahadur Sardesai de- 
duces the date of the letter to be 23rd January 1783, that is 
to say written during the reign of Alamgir II (accession 
1754), the successor of Ahmad Shah (1748 — 1754) who 
is actually mentioned in the letter (N^a Fa^avis died 
in 1800 The "raids of Abdali” referred to in the letter 
must be the three raids of Ahmad Shah Abdali or Durrani 
the first of which took place a month before the death of 
Muhammad Shah (1748) and which was repulsed by Prince 
Ahmad Shah and his Vizir Kamal-ud-din at Sirhind on 
the Sutlej After tLe accession of Ahmad Shah (1748) 
to the throne of Delhi, Durrani made a second raid Six 
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years later Ahmad Shah was deposed and replaced by 
Alamgir II (1754) “Two years later Ahmad Shah 
Durrani (Abdali) invaded India for the third time, and 
captured Delhi, which agam suffered from the horrors of 
massacre and pillage (1756)” — (Vincent Smith) Any 
how, through these troublous times, the Lamp of Picto- 
rial Art was kept burning by the genius and persistence 
of individual artists, like the one referred to in the letter 
— ^Nidhamal, a Hindu painter, who appears to have been 
the last representative of the Delhi School, and who speci- 
alized in Vaishnavite themes and whose skill and fame 
reached Poona It appears Nidhamal was liberally 
patronized by the local cultured gentry at Delhi who kept 
him busy by loading him with mcessent commissions But 
“the raids of Durrani (Abdali) ruined Delhi, and Nidha- 
mal had to leave this place and take his residence at 
Lucknow where he died,” leavmg two sons one of whom 
practised the craft, but lacked the genius and skill of his 
father As the letter says, there were Musalman artists, 
contemporaries of Nidhamal practising at Delhi, but 
their works were, probably, not of a very high standard 
and they appear to have catered to the degraded tastes of 
local patrons There are authenticated and signed pic- 
tures of Hindu religious themes from the brush of Musal- 
man artists, of distinguished quality, so that it cannot be 
said that Hindu subjects were the sole monopoly of Hindu 
artists of the Mughal School Nidhamal’s excellence in 
Kyishna subjects appears to be based on the fact that he 
was himself a passionate devotee, and his religious faith 
imparted a smeenty and nobility to his illustrations of 
Kyishna subjects which others could not excel Appar- 
ently, as referred to in the letter, Nana Fadnavis, already 
possessed a picture drawn by Nidh&mal which was sent 
to him by Deorao Jatya (Devrao Hingne), probably, 
Nana’s former agent (Vakil) at Delhi, and Nms was 



WIDHAWAL 


m 

anxiouB to acquire other pictures from his brush. The 
letter apparently proves that politics and wars were not 
the only preoccupations of the great personages who fill the 
large canvas of Maharatta History, and interest in pic- 
tures and spiritual culture formed a vital background to 
their lives, as is proved by other evidences supported by 
documents, literary and pictorial 

Our letter gives a pathetic glimpse into the state of 
artistic culture of Delhi at the time and draws a tragic 
picture of the migrations of practising artist of the still 
surviving Mughal School to Lucknow and other distant 
centres of new cultural activities thus bringing to a 
termination the great School of Mughal painting which 
began sometime during the early part of the reign of 
Akbai (circa 1560) and which flourished and continued 
its activity right up to the reign of Ahmad Shah (1754) 
and over which the curtam was rung down by the cruel 
raids of Ahmad Shah Durrani, with such fatal con- 
sequences to the activities of contemporary artists, ac- 
tivities which neither the puntamcal prejudices of 
Aurangzib could suppress, nor the withdrawal of imperial 
patronages could stamp out 

But has any picture from the brush of Nidhimal, the 
last representative of the Mughal School, survived^ It 
IS my privilege to answer the question m the happy 
affirmative By an accident, my friend the Curator of 
the Itdiasa Samsodhaka Mandala of Poona, helped me to 
identify a picture of this talented artist, the last star in 
the brilliant firmament of Mughal pictorial culture,^ the 

I I have had with me amongst my hundreds of photographs 
of pictures of the Mughal School, one lepresenting ‘Young Princes 
practising archery ’ It originally belonged to the Tagore collec- 
tion and was photographed by me for study and reference pur- 
poses. I, accidently, showed the photograph to the Curator of 
Ttihasa Mandala to demonstrate how the style of costumes and 
head dresses con help one to fix the date and chronology of pic- 
tures and pointed out that the head -gears {•pagns) of the Princes 
F. 33 
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picture, which formerly belonged to the famous Tagore col- 
lection, represents a “Competition in Archery’’ and bears 
the signature of the artist, clearly written in fine Persian 
characters — “Amal-i-Nidhamal’ just at the end of the 
stone railing runnmg at the centre of the immature. It 
is a very lively group forcefully & skilfully composed, with 
one of the competitors actually aiming at the target, 
while the other two competitors are awaiting their turn 
The elders, — apparently a panel of three judges, are im- 
mediately behind, keenly watching the contest, but are 
too ardent a devotee of the tobacco to dispense with their 
huqqds & pipes, which their retainers {huqqd-barkanddz) 
are carrying behind, adding an effective group to build up 
a very happy and well-knit composition It is well known 
that English “Nababs” of the nineteenth century used to 
smoke at their elaborate huqqds carried by their retainers 
from place to place, as numerous paintings & engravmgs 
attest the practice up to a very late date in the nine- 
teenth century.® The scene here is laid on an open ter- 
race, bounded by low railmgs, and overlookmg a spacious 
garden, crowded with trees, plants, and flower-beds 
stretching right up to the boundary wall (broken up by 
two gates) pamted & decorated at the top, over which 
the leaves of plantam trees lean over and perpendicular 
rows of other trees rear their heads at regular intervals 
The human figures skilfully drawn with great precision & 
characterization up-hold the refined manners of the 
Mughal School, and its highest power of realistic delinea- 
tion. It 18 impossible to say if the picture was drawn by 
the artist before or after his sojourn to Lucknow The 

m this picture pointed to a yery late date — approximately about 
the end of the 18th century Upon that he examined the photo- 
graph and read the signature of the artist, so that the credit of 
the discovery belongs not to the writer but to him 

* The portraits of Colonel Todd, and the Banker Johnson are 
very convenient and well known examples 
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architectural setting does not appear to re-call the at- 
mosphere of Delhi, and seems to depict the “stucco” style 
of Lucknow and of the Rajput Courts of the Punjab- 
Himalyas The subject depicted must have represented 
an actual scene And the clue to the identity of the per- 
sonages has to be sought m the peculiar head-gears which 
are not the typical turbans of the Mughal Courts, but are 
met with in various pictures of the Hill School and other 
related miniatures It represents a late fashion of the 
mid-eightecnth century. 




ENDINGLESS NUMERALS IN THE ^IGVEDA 


BY 

Batakrishna Ghosh, M A , D Phil , D Lit 

Wackernagel {Altindische G(raTnmatik, III §180a), 
like others before him, has recognised the category of 
endingless numerals in the Rgvedic language and also 
shown parallels in other cognate languages The ques- 
tion, however, must be decided solely on the basis of the 
data in Sanskrit so far as Sanskrit numerals are concern- 
ed The evidence of cognate languages may be regarded 
as additional support, but by itself it would be no proof 
at all The evidence of Sanskrit in this regard is, how- 
ever, less solid than could be wished for 

Let us first look at the forms in question Three 
times we have pdfica keitlnnm (1 7 9,1 176 3, VI 46 
7) and once pdnca krsHsu^ (II 2 10) — ^Eight times we 
have saptd used instrumentally , thus saptd dhamabhih 
(I 22 16, IV 7 5, 'IX 102 2), saptd hdtrbhih 

(III 10 4, X 63 7), saptd rahmibhih (VIII 72 
16), saptd dhltibhih (IX 9 4)^ and saptd dhatrhhih 
(IX 10 3) Once saptd seems to have been used 
in genitive, viz , rsindm saptd (IX 103 3), but the 
whole passage being abhi vanir rsindm saptd nusata it is 
better perhaps to construe the numeral as adjective to 
'odnih, specially in view of the passage aksdrena mimate 
saptd vanih (I 164 24) Both the passages IX 62. 17 
and IX 103 3 being ambiguous, it would be best not to 
insist on saptd as an actually attested form in genitive 
plural. Once saptd has been used in locative plural, viz., 

^ Not pdfica kffitifu as m Wackernagel, loc ctt 
* We have ^ntUi saptd dhltibhih in IX 62 17, but here 
the numeral may he oonstraed also with ritnam. 

263 
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saptd sindhu^u (VIII 24 27) — The third numeral that 
shows an endmgless flexional form is ddian, but that only 
once, viz , ddia kaknydbhth (X 101 10), the form daSd- 
bhih occurring no less than sixteen times 

All the three numerals showing these apparently 
endingless forms are an — ^sterns (jpdncan, saftdn, ddian), 
— which IS to say, in compounds they would normally 
appear as a-atems But what prevents us from taking 
expressions like "Pdnca ksttindm" and “saptd sindhusu" 
as real compounds* The answer must be, that in the 
Padapatha they are not treated as such. Otherwise 
there is no valid reason why they should not be 
treated as compounds accenting both components, not at 
all uncommon in the Rgveda The combinations in which 
they appear are very suggestive “Pdnca krstisu” and 
“pdnca kaiandm” are self-explanatory Hillebrandt® has 
shown that in the older Rgvedic age there was a fixed 
tradition about five original Aryan tribes which found 
expression in standing locutions such as “pdnca jdndh” 
(III 37 9), “pdnca krstdyah” (II 2 10), “pdnca carsa- 
tidyah" (V 86 2) and “pdnca ksitdyah’’ (I 7 9) * 

Through the constant association of pdncan with jdnah 
(or its equivalents) in the tradition and the language 
“pdnca jdnah,’'' etc , must have become veritable com- 
pounds in the speech consciousness of the Vedic Aryans; 
and this stage once reached, the association of the numeral 
in the same form with oblique cases of the second com- 
ponent (such as kntindm, krstivu) would naturally follow 
in due course All things considered, it would be best 
therefore to take “pdnca krstisu’ ’ and “pdnca ktifindm” as 
split-compounds, if not as real compounds 

Not so transparent, though closely analogous, is the 
case of saptd for saptdbhih and saptdsu We find saptd 

* Zevtschr f Ind&logie « Iranttitk, Vol VI, pp 174 ff 

* Ilore references in Grassmann s v pdncan 
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thrice associated with “the somewhat vague term 
dhaman”'^ The general vagueness of the term* is un- 
fortunate no doubt, but in two of the three passages m 
which saftd appears as qualifying dhamahkih the meaning 
of the word is fairly clear Only in the first passage (I. 
22 16) prthivyah sapid dhamabhih) there is room for 
doubt, but that doubt too is due only to the fact that the 
poet did not consider it necessary to be fully explicit on a 
point of traditional cosmology As Gieldner’' aptly says, 
“die sieben Schichten (^ e , dhamdni) der Erden sind wohl 
mit bekannter Breviloquenz die drei Erden, Luftreich 
und die drei Himmel ’’ In the other two passages (IV. 
7 5 and IX 102 2), ''sapid dhamahkih” certainly refers 
to the traditional seven forms of the sacrifice “ It is thus 
clear that in all the three passages in which sapid appears 
as an adjective qualifying a plural oblique form of 
dhaman there is a particularly close association between 
the numeral adjective and the substantive it qualifies In 
the first case the association is of traditional cosmology, 
and in the other two it is of the sacrificial cult in other 
words, the association is such as would tend to fuse the 
two terms into one idea in the minds of sacerdotes Under 
the circumstances, should we not take “sapid dhamabhih’^ 
too as a split-compound like “pdhca ksitindm”'> — It is 
much easier to explain in the same way the locution 
“sapid hdtrhhih ” The tradition of seven priests parti- 
cipating in Soma-sacrifices dates, as is well known at 
least from the Indo-Iranian era, and already in the 
Rgvedic age it had become something like a fixed formula, 

® Keith., The Rehgwn and Philosophy of the Veda and Upa- 
nishads, p 487 

® Confirmed rather than dispelled by Geldner in his Olossar 

’’ In the note on this passage in his Ubersetzung 

® See Geldner's Kommentar on IV 7 6 and also his Vberset- 
zung of the same passage 
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so that the number seven is rather inconsistently insisted 
upon even though the idividual members of the list may 
vary * There exists, therefore, a particularly close relation 
betvireen the two members of the locution under discussion, 
— a relation sanctified by a living sacerdotal tradition of 
immemorial antiquity To all appearance, “sapPd hotf- 
bhih” has an equal if not a better right tnan “pdnca 
k^tinani” to be regarded as a split-compound — Now we 
come to sapid ra^mibhih” in the passage “suryasya 
sapid raimibhzh” (VIII 72 16) The usual meaning of 
the word ra^mi is no doubt “ray” from the Rgveda on- 
wards But this meaning ceitainly does not suit our 
passage, for why should the sun have only seven rays ^ 
We have therefore to fall back on the other meaning of 
the word, namely “reins”, which, too, is well attested in 
the 5,gveda, and which, in view of its obvious etymological 
relation with lakana “cord” should have been the original 
meaning of the word If raimi means “reins”, as it 
must in our passage, — then the numeral must correspond 
to the number of animals attributed to Surya’s chariot in 
mythology ! This is exactly what we find, cf sapid tv8> 
harito^^ rathe vdhanti deva surya (KV H 50 9) The evi- 
dence of Rgvedic mythology therefore clearly suggests a 
close association between “sapid" and “raimi" particular- 
ly in connection with Surya’s mares Can we then doubt 
that “sapid raimibhth'' too is in reality a split-compound* 
It must be admitted however that ddhuksai uryam 

sapid raimibhih (VIII 72 16) does not make good sense 
if rahni is taken to mean “reins”, but that only from the 

® See particularly Oldenberg, Religion dej Veda*, pp 363 — 1 j 
also Eeith, op cit , p 294 

Look under Havana and Raimi in the Vedic Index, where 
however the etymological relation between the two words has been 
Ignored 

11 Harit IB the conventlonaJiBed designation tor Burya's mare 
jnst as hdn is that of Indra's horse and bradhstd that of Agni’a 
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view-point of classical Sanskrit syntax. We have to re- 
member that Prim’s definition sddhakataitian karan^vn 
does not at all apply to Rgvedic instruments Everything 
that even in the most indirect way may contribute to the 
fulfilment of an object can appear in the instrumental 
case in the Rgveda In our passage Surya is clearly 
contemplated as riding down to earth to fetch sap But 
his ride would not have been possible without reins ! 
ELence the instrumental raSmibhth in the meaning reins 
would be perfectly justified in our passage. — 'An explana- 
tion of the locution “saptd dhltibhih” (IX 9 4 , 62 17) 
18 rather difficult on account of the uncertainty of the 
meaning of dhlti Yet, inspite of this obscurity of the 
accompanying word, the obvious and only explanation will 
at once spring to the eye if we do but look at the passages . 

IX 9 4 sffl saptd dMtibhir hit6 nadyb ajmvad 
adruhah, 

and IX 62 17 tdm rathe yunjanti yalave, 

ndm saptd dhltibhih and compare them with 

IX 8 4 mrjdnti tvd dd^a khpo hinvdnti sapta 

dhltdyah 

and IX 15 8 etdm u tydm ddia ksipo mrjdnti sapta 
dhltdyah 

We have thus a fixed locution "saptd dhitdyah"^^ cor- 
responding to ‘‘saptd dhltibhih ” It is clear that "saptd 
dhltdyah" having become a veritable compound in the 
speech-consciousness of the Vedic Aryans passed the way 
to the split-compound "saptd dhltibhih” with an oblique 
case- form of the second component — So far as “ending- 
less” saptd in instrumental is concerned, we have now only 
Ui explain" saptd dhdtrbhih” in IX 10 3 rajano ndprd- 
iastibhili, sdmdso gobhir anjate, yajho nd saptd dh&tfbhi\ 

Goa it be that dhiU here means “metre" or “melody” like 
vani? Cf. VI 34 3 nd ydm hitjisanti dhitdyo nd 
F. 33 
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For the meaning of the word dhdU^* in this passage we 
have to keep in view the perfect parallelism between the 
first pada and the third princes are praised with pane- 
gyrics just as the sacrifice (is praised) by seven Dhatrs 
Is it not clear that dhdtr in this passage is equivalent to 
hdtf'i ‘‘Saptd dhdtrhhih" would therefore be adequately 
explained by what has been said above in regard to 
"saptd hdtrbhih ” As regards “saptd sindhusu” the 
case for a split-compound is irresistible The Egvedic 
tradition of seven rivers is too well known to require any 
discussion or elucidation 

Alone rem&ms "ddia kahayabhih” (X 101 10) which 
might lend any substantial support to the theory of end- 
ingless numerals in the Rgveda Nevertheless, it is our 
Ignorance about the customary accoutrement of horse- 
chariots in the Rvedic age from which flows this support 
If it could be proved that ten Kaksyas — whatever that 
may mean — were a constant feature of Rgvedic chariots, 
then "ddia kak^yabhxh” too should have to have been 
taken as a split-compound But that cannot be proved 
To regard ddia in this passage as a grammatical equi- 
valent of daidbhih is not however the only possible alter- 
native Under the circumstances it would be best perhaps 
to take ddia in X, 101, 10 as a momentary formation like 
TOcani for rocanesu in I 105 5 “ 


Siyana takes it to mean AdLvaryu But the use of the 
root ianu- m prdSastibhih would rather suggest Hotr-pnests 

“ Let us mention in conclusion that at least one split-com- 
pound with a numeral as the first component has been recognised 
in PSaimean tradition, for what else is “sapta fflndm" beside 
loptor fipAin P 



AHNIKAPADDHATI OF SRlNIVASACARYA— 
BETWEEN A D. 1750 AND 1850 

BY 

P. K • Gode, M a 

In the list of srr works recorded by Prof P. 
V. Kane in his History of Dharmaiastra^ no mention is 
made of a work called by * 

Aufrecht also makes no mention of such a work. I find, 
however, a MS of this work in the BOR Institute 
Collection of MSS and I propose to describe it in this 
paper to enable scholars interested in the history of 
Dharmaiastra to trace any more MSS of the work in other 
libraries, private or public. This MS begins with fol. 3 
as follows . — 

nnil” 

Verse 12 quoted above is followed by verses 13 to 26 
which are obviously quoted from a work called by 

as the following line indicates — 

“iRt ii^n” 

These verses describe the naivedya offered to the deity 
and refer to many articles of diet such as ng, 

prepared of ^f5rR*s, with and 

^ Vol I, 1930 (BOR Institute Poona\ p. 520. 

* Works ot the t itle reeoided bv Prof. Kane are 

as fojlow s . - (1) By flwrw, (2) By Son of *rM7, Son 

of u*iWi, ; he was younger brother of and flVrWt ; (3) By 

“ Ibid. p. 520— Cf by »ftPnrra pupil of «1 WCT I^I^ 

(Baroda O I. No. 8809) This is a Comm. On of 

* Aiifreoht_ (CCI,4_13) mentions “•dutl'l, a tantrio teacher 

mentioned in nftWSRir Oit. 101 “but no MSS of any work of the 
title haye been recorded against his name. 

269 
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TTO — ^wrtr-TOrrft, ssHrarf^T, |5i3ai jirt- 

?5W:, (^Pifij«rt) 

»Z1%< TifSnPl, etc 

The Colophon of the 3rd Panccheda^ on folio 354 reads 
as follows — 

Rl^f^dl4NI%4>'T^dr ^ TOfef^T HTO g#T5 
It IB clear from the above lines that com- 

posed the srrff^^Rr and that he was the son of 
and pupil of The Colophon of the last and 

the 4th Pariccheda runs as follows — 

II tn 

t 3[STT^t I 

^ S^^lrwranf *av<cdwr IRII 

utT ?rrc^1^;?Hr tRnPT I 

f%f acijprs IRII 

v,nd)4,rM-md^si lid|'^i-q<.at ^^Slt IIVIRII 
tIb’ iihmTT^Tg^^l^ ift»n^F?fw%g »ftPidrei- 

R<rddr (’tt) »Tr(f^T?rdt ^ =sfl^i nvii b^itht 

II <r% tae;^ ♦ifd+iJi^t 

wc«rt Rr«it g^ta? ?rprr% l«ir^ 

R II »flni:g«T^dlR IRI 

“The year 1862 is found in watermarks on some folios 
of the MS This copy of ?rri^ <ra:Rr was made in Saka 
1787=A D 1865 at 9iginR The MS is written on 

‘ CE Folio 7i-''Tifrsftjnrrongg«:'R wPs? wulMHi lRi t t im 

Folio 155 — "d?l «iT>T«msigg?'RR etc *trf^ rr 

ftBftR vR:^” 

* Vide p, 650 of P. Kane . Hia^of Dli. I (1930)--“B^n<Ktlftr 
by in 40 verece— Comm by and n*ll-^l4” 

Kane also mentions a by WlRww (C. P. Cata. 


6192) 
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bluish paper (13' x4* in size) The last numbered folio 
of the MS is 275 which is followed by the closing folio 
without folio number It appears that the closing por- 
tion of the Pariccheda after folio 275 has been lost, 
though the Colophon of this Pariccheda has been preserv- 
ed on the last unnumbered folio from which the above 
extract has been quoted 

On folios 65-67 we find 42 verses of of 

quoted in extenso and concluded by the re- 
mark Hmm” 

Other works mentioned and quoted from in this 
work may be briefly indicated heie — 

Folio 6 — 

11 — 

28 — artud-hd ' n»aip^TMiri«iti!r 

44 — “cfk 

<Tkn_’’ 

51—“?% rl^bHi^wlsr ?mr^” 

63— “fTfi 


’ AuErecht (CCI, G94) records a Comm on by 

— Oppert II, 644 Oppert describes as a 

by The MS of this work was a paper MS in 

the possession of Yaradeiidra Can of Bellary in I 88.1 It may be 
possible to suggest that this also composed the wf^FWaefir. 

If this identity of the two authors and sflln'iitiWli is pioved 

imlependently we shall have to suppose that *IT%5 'TCflr was coni,><>eed 
after the 

*CCI, 381 — — Burnell 20 p. A Stotra with this n ame 
from FarS^pfirBna and Viinupur3tM is given in and 

explained by — from BrahniBinda'purSma. 

s CCI, €89 — '‘twfiTOft’i previously RSnia Candrfi Carya succes- 
sor of Satyavijayatlrtha, died in 1743. Bhr. p. 205 
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Folio 63 — iRnra; ?PTft 



?i5^ »Mi<?<iidc=irct >n^ II 

Folio 129—“^ 5I^BKlg>“ JT^sRiren::” (See folio 140 — 
“cfggr trqi-qg HiTqpTf”) 

Folio 147 — n*^Nr4fcT JTTf$r*iwl^” 

Folio 164 — wlinsrJTcft^ 

T<nii5n ?wmr” 

Folio 80 — "ffd' «ft <ran^n^ 

Prat ral^‘" qantcrarR” 

Folio 93— ^ilfwiraPT 
TT?:” 

Folio 204 — HJlddJKr'dK fWtt 

in ^11*’ 

Folio 246 itji^KHi 4 ftcf^ 

g^fttrs^uq-: ” 

—“fit 


_ ‘ * Vide Kane Hta of Dh I, 698— “efwrft or :ifln (or 

(5J^flrc) of ; author of (of which ^iratnif IB first 

part) and Wf^ foi *rr^ Tjater than 1675 A T) 

* ‘ Aufrecht (7(7 J, 222— by ''Comm, by «(tPrranft4 

Rice 96" MS “Rice 96” belon ged t o one tirar-raf of Mysore. It is 
a kIobb on^T^^BK called (Vide p 96 of Mysore and 

Ooorg MSS Cata by Rice, 188t). 

“Aufrecht CGI. 209 ,— from IMtni'W. Bnrnell 201* 
Bhr. 42 551 Taylor 1 286 287. Opport 58 i623 5044 See 

“Aufrecht, GOI, 264— ' H^trefhrftr by 4 1312 and 

Comm. Burnell 107“ Bhr 094 Taylor 1, 393. Rice 272 SB. 
396.' 

Aufrecht. (7(7 T, 6 — by Rimasistrin Rice 130” 
On pp 46-17 Aufiecht records alist of the works of in 

which no work of the tille is mentioned The MS of 

indicated by Aufrecht as “Rice 130” consisted of 1000 
giantha. The tert of as quoted in the iTSft consists 

of as follows : — 

“»m <(5^ »rTTft 

Chap. I — Verses 1 to 8 
„ 11— „ 1 to 8 

„ III — „ 1 to 7 

„ IV — „ 1 to 10 . 


= 33 verses. 
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The traft of the quoted by is 

identical with that of the fr^»7T«r by (=WH*TdW) 

(Sarvamvla Edition, Vol I, pp 158 — 160) 

Folio 252— “yfcT 

Folio 267 — “r*iN uTOHRnr 

^ R*nT‘. 

Folio 260 — “cfir *r?T3tT% 

Fol o 260 — RfiRTJT q%q:’’ 

Folio 265 — “?ni 

Folio 270 — ifl^rKw^ <r^’* 

It would appear from the extracts recorded above that 
the author of the i5n%i'J5%, was a follower of 
the Madhva School in South India or the Maharashtra 
Though I am unahle to identify him or his family in his- 
torical or literary records I shall indicate the possible 
chronology of his present work 

On folio 53 of the MS refers to an author 

?S9rrft ?( V;ni r 4 who appears to be identical with his 
namesake q?rrft belonging to the Chalari family, 

which made “Solid Contribution to the Commentorial 
literature of the Dvaita Vedanta” according to Prof 
B N Krishnamurti Sarma,*’ who tells us that 
Chalari Nrsimha or Narasimha was the son of Chalaxi 


Verse 9 of Chap. TV ireada as follows : — “iJSMJSsi gPRT e4urail4 

I Cibf MV'Siwi of t'i'H = Wi'i«s.dl4, the authorship 

of SIIJ05RT (S3 verses) ascribed to WT’TOfht in the colophons is 
supported by the text itself. 

'*Aufrecht COI,p.472 — "-iWAUIUI a summary of the Mahl- 
bhlrata in alliterative verse by 

**w4uiTPWr is another name for ^FnTfil*s. (Vide Anfreoht 
CCI, 54— or wy^KIMWl ) 

” Vide JVeu' ihdtait An/t^uary, Vol. I, pp. 667 ff — article by 
Prof. Sarma on “Post — VySsarSya Commentaiora^’ 
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Narayo^arya and a contemporary of {1648 — 

1674) of the Uttaradi Mutt “ 

In view of the above Chronology I am inclined to 
conclude that the author of the is 

definitely later than A D 1700 or so Then again on 
Ifolio 51 refers to who according to 

Sir B G Bhandarkar died in A D 1745 If the author 
mentioned by is identical with his 

name-sake mentioned by Bhandarkar, the date of 
becomes posterior to A D 1750 or so, and as the MS of his 
was copied at wginn in A D 1865 on paper 

Ibid, p 6b<l — S[3Tfl 18 reported to be a villaRe near Malkhed 
The four distinguished writers of the family are (1> iio*i"i , 

(2) (3) tiV and (I) 

**Aufrecht (CC I, 670) mentions the following name-sakes 
of *fl0wiSNl4 — 

(Ij dlPfarppTRpf — Secular name of fimuWROii Madhva Sect, 
He died m A.D 1842 Bhi. 205 

(2) VtPiqiUT'llJf— later dmmiOii died in 1872. Bhr p. 206. 

(3) — later died m 1880 Tjiese en tries 

may be useful for the identificiition of the 

author of the At any rate d)0l<lieMl4 (No. 1 

above) fits in with my limits for the chronology of 
•nftwiRr A.D 1750-1850 

*° No 696 of 1884 87 — folios 83 The MS begins as follows • — 
“<iTrnr i 

sfNild mil 

ddarrftvfr wrf iRii 
*iirtKin i 

jprrd ll^ll (verse 4 as quoted above) 

w i liBB W •rtPwwwngtra.ft'm i 
- JpBtwl »nn qvwfit ii8H’' 

The MS ends — 

ireidW «ftPwwifiTO33n i 
JiT«wl vi^iw ii 
dl nijvwiwid 

wtrar I winii” 

This I* the only MS of the work referred to by Aufrecht (CCII, 
183) as “Rgb 696" 
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containing in watermarks the year 1862 I am in- 
clined to fix the limits of the date of the 
between A D 1750 and 1850 

Aufrecht mentions one wtfiRTw as the author of 
a MS-" of which is available in the Govt 
MSS Library at the BOR Institute, Poona This MSS 
IS also modern like the MS of the and is 

written on paper which has water-marks with some 
English letters (vide folios 82 and 83) It contains 
5 introductory verses Verse 4 reads as follows — 

This verse bears close resemblance to the 2nd verse 
at the end of the which reads as follows — 

^ iRii” 

Whether Srlniva, the author of the work 
siTTi?^ IS identical v.ith his name-sake, the author of the 
cannot be determined at present The 
resemblance in the cast of the two verses quoted already 
from the above works may, however, suggest the identity of 
the authors of these works But this question needs to 
be examined closely on the strength of data available in 
these works My only object in writing this paper is to 
bring the MS of the ?rrff^<T^I to the notice of scholars 
and to determine the limits for the chronology of this 
work, which seem to lie between A D 1750 and 1850 


F. 34 




THE NAjGAR INSCRIPTION OF DHANIKA 
[^IKRAMA-] SAMVAT 741 


BY 

Shaktidhar Sharma G,uleri, M A 

This inscription, which is edited here for the first 
time, IS reported to have been discovered some six years 
ago during the clearance of a well at Agra, a village three 
miles west of Nagar in the Uniyara thikdnd of Jaipur 
It was removed from its original find spot and deposited 
at Nagar in the fort (gadh) of Shri Sardar Singh, the 
Rao Raja of Uniyara The discovery was brought to light 
by Mr S G Tewari, then photographer. Archaeological 
Department, Jaipur and was communicated by Dr K N 
Pun, then Superintendent of Archaeology, Jaipur to 
R B K N Dikshit, the Director General of Archaeology 
in India, who made necessary arrangements for taking a 
set of excellent estampages of the inscription It was 
deciphered jointly by me and my colleague Mr Krishna- 
deva, M A , a scholar in the Archaeological Survey of 
India I am thankful to R B K N Dikshit and Dr 
N P Chakravarti for their kind permission to edit the 
record in the pages of this journal 

The inscription is engraved on a stone-slab contain- 
ing twenty-four lines of well-engraved writing which 
covers a space measuring 3' x 2' 2" The letters are deep- 
ly cut and the record is in an excellent state of preservation 
The lime coating, which covered the stone-slab, seems to 
have served a good stone preservative The average size 
of the letters is 
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The Chahacters belong to the northern class of al- 
phabets of the 7th century A D They are similar to 
those of the Vasantgarh insciiption of Varmalata^ of 
[Vikrama-] year 682, of the Udaipur inscription of the 
Guhila prince Aparajita- of [Vikrama-] year 718 and 
the Jhalarapatan inscription of Durgagana^ of [Vikrama-] 
year 746 The chief charactei istic of this type is the 
representation of the medial vowels a, i, I and the dip- 
thongs far more frequently by superscript signs placed 
above the letters than by signs which wholly or partly are 
attached to the sides of the letteis The characters are 
almost identical with the Jhalarapatan insciiption, both 
representing the signs for test letters A:a, ta and na 
in more developed forms than the Vasantgarh and 
Udaipur inscriptions The letter ya occurs here, as in 
the Jhalarapatan insciiption in the cursive form only. 
Its Indented foira, which is met with in the Vasantgarh 
and Udaipur inscriptions is, however, conspicuous by 
its absence * As in the Vasantgarh and Udaipur inscrip- 
tions, the almost squaie form of the sign for b, represent- 
ing more antique style of writing than the Jhalarapatan 
inscription, is to be seen in the present record as for 
instance in brahma (1 1) and ba’^ (1 2) For various signs 
used to denote the medial vowel a, see e y brahma (1 1) 
and otejd (1 2), for i, see e g -visha- (1 7), -bhdji (1 9) 
and -vishamd (1 7), for I, see e g -gajdli, -bhlm° (1. 11) 
For signs for the dipthong u see e ^ -taps (1 8), -dyota- 
(1 11) and kd=pi (1 13) For somewhat rare signs for 
the initial a, see e g asukrita- (1 12), for d dditya 

1 Ej) Ind , Vol IX, p 187 fp 

= Ibid , Vol IV, p 29 ff 

® Ind Ant , Vol V, p 180 fi 

■* Foi Prof Kielhorn’s (lisciiseion on the tridented form of 
Yn ]u 7th (entiiTv inscriptions of Northern India see Ev Ind 
Vol IV, pp 29-80 
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(1 1), for I iha (1 2), for u ut-kuyat (1 16) and for e 

eva (1 17) 

The Language of the inscription is Sanskrit, and 
excepting for the words namo varundya, a short sentence 
in line 22 and the date at the end, the text is in verse In 
respect of Orthography the following points call for re- 
mark consonant followed or preceded by v is usually 
doubled, see eg sarcvattra (1 3), anusvdra preceding a 
consonant is usually changed into the nasal of that class, 
see e g -sahgrdm (1 7) and -Idnchhito (1 8), but olam- 

kritdh (1 18), anusvdra Suipaooid ia changes into the 
guttral nasal, as in -an§u- (1 20) and chatvannia (1 24), 
and dukkha is used for duhkha in line 17 

The inscription belongs to Dhanika, who is known 
from his Mewai inscription® of [Gupta-] year 407 (=725 
AD) and the Chatsu inscription of Baladitya® as one of 
the rulers of the hitherto less known dynasty of the so- 
called Guhilas of Chatsu It opens with an obeisance to 
Varuna and an invocation of blessings from &iva followed 
by a verse in praise of Varuna, who is called here a per- 
sonification of ^iva (vs 1-2) Then follows the genealogy 
of Dhanika beginning with Isdnabhata His son was 
Upenbrabhata Upendrabhata’b son was the illustrious 
and proud ruler Guhila[I] From him sprang Dhanika 
(vs 3 — 7) Verses 8 — 18 are in praise of his innumer- 
able virtues, agreeable appearance, good administration 
and military exploits The object of the inscription is 
to record the construction of a step-well by Dhanika for 
the use of his subjects, for performing the abhisheka of 
Sankara and for acquiring religious merit (vs 18 — 28) 
The step-well referred to seems to be the same as the 


^ P R A S W C , 1905-06, p 61, No 2212 and Ep Ind 
Vol XII, p 12, n 1 

“ Ep Ind Vol XII, pp 11 if and PI 
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one at Agra, the provenance of the record It was con- 
structed by the suttradhdras Suhyyavarmman, GtRaha- 
VARMMAN and Gangavarmman , sons of Grahabhata, a 
suttradhara of Bhillamala ^ They were expert sculptors 
and architects and were efficient in the duties of a suttra- 
dhdra (v 29 and 11 22-23) The eulogy was composed by 
Sangata, son of Varddhana It was incised by Naga- 
varmman, son of Ya^ovarmman (vs 30-31) It was in- 
cised m the [Viki'ama-] year seven hundred increased 
BY FORTY-ONE (1 24) This inscription is the earliest 
known lecord (=A D 684) of this local dynasty of the 
Guhilas which, as is evinced from the find-spots of its 
thiee records, was luling from Chatsu to Nagar m the 
Jaipur state and in Jahajpur district in the Udaipur 
state during the 6th — 10th centuries A D The second 
inscription of Dhanika, dated [Gupta-] year 407 (=A D 
725), was discovered at Dabok in Mewar It mentions 
Sri Dhanika as ruling over Dhavalagartta as a feuda- 
tory chief under farama-hhattaraka-mahdrd’jddhirdja- 
paromeA^i'ara-^ri-DHAVALAPPADEVA According to Prof 
D El Bhandarkar, the paramount ruler mentioned in the 
record is the same as the king Dhavala of the Maurya 
dynasty referred to in the Kansuvam inscription® of V S 
795 (=A D 738) From the scanty material at our dis- 
posal it IS not yet safe to adopt such an identification 
The Maurya dynasty referred to is not yet fully known, 
and it IS unsafe to attribute any connection between this 
local dynasty of the Guhilas with the Maurya dynasty 
ruling in territories now in the Kotah state From the 
Chatsu inscription of Baladitya, again, we learn that 
Harsharaja, fourth in succession to Dhanika, was a feu- 
datory of Pratihara Bhoja [I] It may not be unlikely 
that these rulers were feudatories of the Pratiharas a 

’ Bhinmal in Jodhpur State 

* Ind Ant , Vol XIX, p 67 S, and PI. 
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few generations before as well, and that DhavalappadSva 
may have been a predecessor of Bh5]a I The third record 
IB the undated Chatsu inscription of Baladitya of about 
10th century A D The genealogy of the family is trac- 
ed here from Bhartripatta, a hrahmakshatnya, father of 
I^anabhata, the first ruler of the present record It men- 
tions seven more rulers who succeeded Dhanika Auka, 
Krishnaraja, Samkaragana, Harsharaja, Guhila, Bhatta 
and Baladitya Baladitya, the last known ruler of the 
dynasty, had three sons, viz , Vallabharaja, Vigraha- 
RAJA, and Devaraja 

This important document, it is noteworthy to observe, 
hails from Nagar, one of the important Archaeological 
sites in Eajputana The mounds of Nagar, or Karkota 
Nagar, covering an area of about four square miles, 
were carefully surveyed by Carlleyl, who is said to have 
collected as many as 6,000 copper coins of the Malavas, 
which, according to him, ‘lay in some places as thick as 
shells on sea shore ’ Carlleyl has utilized in detail the 
traditional and numismatic data in support of the anti- 
quity of the site The coins are inscribed in the Brahmi 
script of the 2nd century B C to the 4th century A D , 
during which period Nagar must have been an important 
city After the extinction of the tribal republic of the 
Malavas and the consequent cessation of indigenous coin- 
age in the 4th-5th century A D , Nagar, according to 
Carlleyl, ceased to be a city of importance The records 
of this Guhila dynasty show that Nagar came under the 
Guhilas in the 6th century A D During the 6th — 10th 
centuries A D Nagar was under the Guhilas, when, I 
think, it may have regained some of its lost importance 
The theory is also borne out by another hitherto unnoticed 
inscription, dated V S 1043, which was discovered in 
1940 at Mapdkila Tal m Nagar It consists of thirty- 
five lines containing thirty seven verses in good classical 



272 


BHARATA-KAUMUDi 


Sanskrit ® The record inter alia describes in detail the 
prosperity of Nagar, which is called Malay anagaba in the 
record It contained various shrines, and was the abode 
of many wealthy men and Brahmanas devoted to religion 
and pursuit of learning The name of the ruler, however, 
IS not given He is simply called Idkanripah In this city 
was born Nagahari, a rich Dharkata-Vaishya, who erect- 
ed a Fis A»tt-temple near Vaidyatadaga To his grand- 
son Narayana is also ascribed the construction of many a 
^ikharas to temples The object of the inscription is to 
record that Sunanda, grandson of Narayana, constructed 
along with shrines of Vishnu, §iva, Narayana and Garuda 
many cabins and wells in the temple originally erected by 
Nagahari The installation took place on Sunday, on 
Akshayatritlyd, the bright fortnight of Vaisdkha in the 
Vikrama year 1043 

Nagar thus continued to remain a prosperous town 
till at least the 10th century AD It then seems to have 
‘passed through the hands of the Solankis, the Cliahma- 
nas,’ and the Kachhwahas, until now, when it is under 
the Shekhawat Rao Raja of Uniyara, a feudatory of 
Jaipur state. - - ~ 


TEXT 

[Metres Sragdhard, Vv 1, 9, 12, 19, Mdlml, Vv 2, 
14, 16, Aryya, V 3, Vasantatilakd, Vv 4,11, 15, 22, 23, 


® The poet has used pansamkhyd in some places after Bana’e 
style, cf as m — 

3^miT i 

[II#] 

’mint n^mwli 

RiKft ^ Oi*'* II 

Nidamharl, p. 6, 11 10 — 18 (Peter Peterson’s edition. 
No XXIV, parts I, II of Bombay Sanskrit series) 
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^rdulamkrldita, Vv 5, 6, 8, 10, 13, 20, 21, 24, 26, 27, 
28, Anushtuhh, Vv 7, 17, 18, 25, 29, 30 ] 

L 1 — ^30“ 'wt ^ni II 51511 sr^'T >13# 

L 2 — ^ ^I'Mi'^cfii II [ ( * ] 3jjrRr ^ ftr^’if^’jM^TTJTPT 

wt+Mirt 1 5,5 ^httt strHfTRH- 

^ ^ftRi srf^W 'J!ITfq%T JR^r 11 [ ^ * ] ’£fl*IIHliilM 

L, 3 — TyiR I 'p'nrjras fRRf'TJjrf^ jrYjjr 113#^ II (^*'1 

Slf^ dt^Vrft’TSTR' I a®4lPT 

JIR ?^^ftf«R=TnT fsTc^I R' ( ^ ) •• 

[ V *] Jirfl' «ff ’Tf5«5 

L 4 — ■gTTtR *TpPT^»R^Rr^“ IRlfs^R TRWVtiJ? ipT** ( ^ ) 

[ ? * ] WTT^'terr ^fRTREfST 
gHr«drftWK<iNMrt II [ K (’J )’^ 

<i» i P>' <^’r 4> jrt %!jTTr — 

L. 5 — fgr 5lfd<rdd <1^1 RRIRtiR I 

fRRir w»TRT Jrnrt $ ^irt 

|rf?niT RR «0 II [ ^ *] ’piTRpR fq-»wiorflClai[R 
I rd^dM'd^'dHMd «0 sifRft *rWll['s *] 

L,. 6 — 

jrnnRft 1 SORT iifii ft*Tn% ur‘' *ir 

^Ij,4d')4d H5MIM'd<I'4afir II [ 6 *]^ (S ) tT^VT 

feRT- 

1® From ink estampages. 

Expressed by a symbol 

1® The mdtra of 6 is not completely incised end the letter 
looks like dd. 

18 The matrd of 6 has not fully been engraved on °tvv6. 

11 The subscript t in °nta is not fully engraved 
18 The anutvdra on tva is very faint 
F 36 
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L. 7 — ^ftry ?TI% Mgd*T<il m mfiHT ?ft I 

JTR^nfTm^ g^rfer nikiwiiiT i>l^*i=-'>ii'itMiPr 

f^*TT IITJT ^ <MOfd II [ ^ *] 5RlT^5^WlT^TfT?r5 
Wt T?5IT 5 - 

L 8 — r? FSTTfrarr =^??fTJr 1 (^) 

Pr 'r4<.^«)^TT n'Hilr "T *r 

[ 5rRt5*nT *’ 1 1 [ ? o * ] “mw^n w'l'^'l Ji'n^fawif^wdlPT 

L. 9 — ^ I cT (ctt) TnRfgcri^roTrf^ar jtfjt 

g??TWr ('rr^) iif n *] ^ ^®t 

■vjfir 1 * 1 1 1 % tniMiM 

<^ 1 ^ I *TTs gtrhr^^t’H'n— 

I, 10 — [ riftfew] sr^nriigJTW ^nfir 

=^Tg4Ttr'ni [ Tfp<H-^'l(driT 

[3^] # i+riMiii ^ai^rmr^t ■»T^?reirr^ 1 

iJ<-^Kl(d<<<l-^Hl JTPW ^trraTB^r — 

L. 11 — rs?n #sr3JT WRPjf jrfs^ (^) 11 [ ?^ *] 

'Miwisi-a >ft*rn^nT 1 ft’iw 
fl'(.«<g'{^tj'l^ ^^ZrfriTt^ fV^nTT'*! [ ^ ] ci4<rH sjs ] 

Tfr^ifr 5**i f% — 

L,. 1 2 — ’f^r^'iis ^'t^i'ti'nll^^ *< 5^1 <."i5h'S^ I WlPnRi*<«i+- 

^RTct^'k ft«,N II [ *] 

^>5T Ri? »n^ TT# ZR’T ftw I arrfw 

'rf'WIHI 

L. i3_vjf»T ??r[ 2 tt“] ^'tf'r stt^ 11 [ l\ *] air- 

fq^sai'T! ?n^rrT ■vnrvtx^ 1 f^sT’^r fW^j’^qiti 

f?«RT (^) I [ ? *] [ ?^ *] ^'y-'yPTI fiiM^=l 

*r^TTrmfH^ ?T5r 1 11 [ \6 *] 


ifl The matrd of e on °nge is not fully incised 

1'^ The rndtra on °tk° is not clear The letter following 
°tk[61 has also been corroded partially in the lower left portion 
The word has not come out clearly in the other estampage, so 
much BO that the reading appears to be yat-kdma°. 

It appears that the slab is corroded at this place The 
letters t=tafdkah have not come out clearly in the estampage. 
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L 1 4 — 'IRHWI fcl^fs TT [ f?rT] 

^ [ fJf ] I BTsg Rjsgf 

ZT^ ^^RTTRII^ 'TT^ 

II [ U *] 

I, 1 5 “ 3 rT>ftnT> 3 r UrttwtxlH-rt ^^K>j|Ml^ri ?f\flMI'<irl*! (<t) T 

fqrfyi'rtl'iif^ I RTTRl:^ +i'nt [ ] 

<.«( R^T ?r?TTfoifScnTf?^*T^ f'^Rl ^ STRKrfk^ II [ *] 

(# ’ ) ^ — 

L. 1 6 — fa'll ijq ^iDj^TT ir^mr 'TcK^Ryfro^oTi^n^n: 'pft ^tr?T i 

«T^^c5RCTTJrT tfWRT^JI ^'V ftsTcf (^) spwn^iT 

srjt’mrvTR' n [ ^? *] sirnm ^ fi+i^+ifT 

^ 11 — 

L. 1 7 — fir 5TO (5 If) 'rtfq m i gf^ fsRr ^rfil^rr 

wrRRT fir^r^’fir ^ ii f *] 3fTi7m!“q? f^^rfT 

HoaTfir 5flaa'iis_^ipffirT 1 *1^ cTTg^T^r^ 

5fW5f5rt JTT— 

e 

L. 18 — ii [ *] awir ffin ^ fii 3 izr% arnfa- 

^^rlwfir# jr^RT^TfirfirsaW'r i yrtivd 

(^) ^ finrrfir f'F ^r sftK Hr^cietfii'ii^ irfira 

R5^ ferr II [ ^v*j f^T — 

L 19 — ■srr [ i^I] ^ Ta^ Tif^r ftnf^RT f?TRTTr i r^r ^ 5rfT 

t*H'i'“w’TT II [ ’*'] ?^rf?rT W^tIt fii'^ ^WT STFIT H'jii’IM'hI 

^Tsrr r^^rq^ciT^ ^rnfiR i fifEScir fi^rsnrr f^^Hcrr 

0 m — 

L. 20— sir ii TT f^ Hi-ifirii i S niiRtnyc ii[ 

ftnrmr srlrfir sriffi^n^^ ^ 'jifir 5 ^^ 

Jirt I anfe^ (?^) ^ 

L 21 — ^flMi'<^ifTfiiqi'i*ld>iP'r^ imr^ar^miii 11 [ ^^3 *] 

E|,|i-x|r(f\|riR^liici|<fitl| ftRfl ^'Bl'rnl^fir Miq J'jjqw F^'V *!««- 

jrtI I JTT^^iFcrrr^sr^fs^iir^ aar- 

1 ® A danda occurs at the beginning of the line 
The letter is corroded 

The first 'pada of the verse is short by one syllable 
The engraver has inadvertently incised a strok3 to the right 
Bide of the letter °rai. 
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L. 22 — TTsfy snrnffjRTT o [ ■R<i *] ^ 5^?^- 

I !*K-"^--ii+<l II [ ^^ *] ‘ift 

’TTri^x^l^ I <<l^»l!itc^5r^^^ J|'J}Ni-*5nR' ^ — 

L. 23— PT3®r®^f?5 f%5Ni <.“1 '^•■HT'flHRrfH ^rfr^TT ii 

‘sfVsii'iw 5f^®T ^^wi sra%^T tT^ ^'idr^^Rr- 

fiT^^rT II [ ^o *] !l5f|c|i.H<pHJT ^>T^j4u| 1 TTIIT SRlft^T- 

L 24 — II [ ^? *] dHWK. 

(fT5r) ^Er%<T ft%5i ‘“ii 

TRANSLATION 

(L 1) — Om I Obeisance to Varuna ! 

(V 1) — May that Lord {§tva) long bestow happiness upon 
you I — {the Loid) who is the cause of the annihi- 
lation of the universe, whose body is composed 
of the sun and the moon, water, fire and earth, 
air, sky and the sacrificing priest, who though 
half of his form is shared by (Ais consort) Gaurl, 
is foiemost amongst ascetics of controlled minds, 
{and) who, though all powerful {and) propitiat- 
ed by {even) Brahma, and Vishnu, never cherishes 
conceit 

(V 2) — And victorious here is Varuna, the Lord of the 
people, the conqueror of infirmity and the gene- 
ratoi of happiness in the world, who is the 
progenitoi of mankind, {and) a personification 
of ^iva {and) a guardian deity of the quarters, 
whose effulgence is manifest, {and) who infuses 


A floral device occurs heie 

The eight fonns of If^iva consisting of five elements, the 
siin and moon and the sacrificing priest, so often met with, in 
literature are eulogized here , 

31^ JiET ^<d^»idt iwi I ii also 

Slikuntalam, 1, 1, and KumdrasamhJiava, canto 7, verse 76 
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life {by supplying the life-giving water) in the 
unconscious, the helpless, the frightened, the 
hungry, the traveller and the miserable. 

3) — ^There was born the ruler, the illustrious I^na- 

bhata, a very sandal-paste on the forehead of the 
earth, whose stable fame, though secured by a 
series of virtues, used to travel far and wide 

4) — His son was the ruler, the illustrious Upendra- 

BHATA by name, who had exterminated the power- 
ful rank of enemies, (and) whose hand, while 
distributing riches to the needy always remained 
wet (or alternately, never abandoned the feeling 
of compassion) 

5) — His son was the proud ruler, the illustrious 

Gtjhila, who was leader (of chiefs), (and) was 
foremost among the group of kings of the whole 
world , who was agreeable in appearance, (and) 
was adorned with skill in arts, who was expert 
in piercing the array of elephants of the emi- 
nent and haughty enemies, who was endowed 
with forbearance, (and) was high-minded, whose 
intelllect was expanding, (and) who was a very 
forest fire in destroying the expanse of ereepers 
in the form of vicious men 

6) — (Guhila) To him, — the scars of wounds inflicted 

on his two arms by the elephants of (his) ene- 
mies served as a row of armlets, the loud recital 
of well composed religious texts served his ear- 
ornament, the only garland on whose head was 
his fame which was resplendent with flowers in 
the form of stable virtues, by whom was (thtis) 
often discarded all beauty resulting from facti- 
tious decorations which are favoured by mean 
men 
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(V 7) — ^From him (Guhila), the repository of virtues, who 
was pure-minded, {and) who had warded off in- 
numerable calamities, sprang Dhanika, like the 
moon from the pure milky ocean, the treasure 
of gems, which has appeased the immense heat 
{of the earth) 

(V 8) — {Dhamka ) — His two eyes bore resemblance to the 
petals of a blue lotus, his countenance the lustre 
of the moon, {and) his two hands the pleasing 
beauty of the red sprigs of an Aioka tree, while 
such handsome form of the king caused delight 
to the women -folk, his prowess grew resplendent 
by the extermination of the conceit of haughty 
feudatory chiefs 

(V. 9) — ^By him {Dhamka ), — ^who was proud, {and) was 
expert in cleaning the infuriated and intoxicat- 
ed array of mighty elephants, — due to his vir- 
tue of forbearance, — was never hurt a person 
who was distressed, {or) frightened, pitiable (or) 
helpless While he, — the performer of many 
excellent deeds, who had completely exterminat- 
ed his enemies, — was enjoying the fame acquir- 
ed in the battle-fields, his policy of administra- 
tion was not distorted from the venomous smiles 
of fortune 

(V 10) — The increasing heat of whose anger was not 
cooled by the beloved of the king though she 
placed on {his) chest agreeable garlands, which 
had their impurities washed by the sandal-water, 
and placed her moon-hke face, having charming 
eyes, on {his) temples, and applied the unguent 
containing camphor power wet with water, on 
{his) frail body 

(V 11) — Whose anger made the faces of the beautiful 
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wives of his enemies possessed of lips devoid of 
the red colour of betel leaves, (Jaces ) — which 
were devoid of coquetish smiles and which had 
hairs loosened and dishevelled with tears trickl- 
ing from their tremhlmg eyes 

(V 12) — What wonder is there if on (just) a distant 
glimpse of the king, while he is armed with 
sword, even the quartan fever of the living 
beings is completely destroyed , — (the king), who 
is liberal and is endowed with prosperity, for- 
bearance and innumerable virtues, who is the 
repository of courage, whose stable and unstinted 
fame has enveloped the circle of quarters, who 
is brightened with the powder of pearls falling 
during the cleaving of the frontal globes of in- 
toxicated elephants of the adversaries 

(V 13)— Whose bathroom was flooded with tears of the 
wives of his enemies, which, — as there was no 
occasion left (for them) for an amorous play, — 
were shed, (as if) to appease the immense (heat 
of) grief caused by (their) widowhood, from 
their motionless eyes which were devoid of co- 
quetish glances, (and) had given up the applica- 
tion of black collyrium, and the lashes of which 
were becoming heavy with particles of tears ooz- 
ing out of red corners 

(V 14) — To him, who had abandoned fear of death, 
warfare was (just) a sport, — (warfare) where 
dust raised from the sharp ends of the hooves of 
horses forms a canopy, where intense dark- 
ness is produced by the row of elephants 
exhilarated by intoxication, (but) where the 
array of enemies can only be spotted by the flash 
of transparent and glittering swords 
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(V 15)— The glory of this eminent (Aero),— who had pro- 
pitiated the great deity of war with fruits in 
the form of pearls which were wet {wUh blood) 
as they had been cleft from the frontal globes of 
the elephants of his enemies,^® — shone forth 
above the heads of lords of kings as pure as the 
row of white swans 

(V 16) — By him were destroyed elephants having temples 
soiled with the rut-]uice, the row of whose aus- 
picious and pure houses shines in all quarters, — 
whose country with its calamities warded off 
resembled a very pool, — {and) whose each effort 
{how so ever tnfling) conquered all {his) adver- 
saries. 

(V 17) — His enemies, who were running from the battle- 
field, stopped for a while panting for breath 
with their internal affliction manifest and with 
glances distracted with fear 

(V 18) — ^Whose glories, resembling the brightness of 
Siva’s laughter, the garlands of manddra flowers 
and the beauty of the moon shine forth {in the 
world) 

(V 19) — iWhat surprise is there in the fact that the 
lovely and transparent water generates happi- 
ness to the mankind, — {water) which is resplen- 
dent with pure and costly gems dropped by 
beautiful women during {their) ablution; which 
cures unconsciousness, and which adorns quar- 
ters with green vegetation* 


It IB not unlikely that the author of the Kansuvfi inscrip- 
tion has borrowed this idea in the following verse : — 

wntTRWTfit JiPiwr •rPr 
WT (/r»d. Ant , Vol XIX p 58, 1 8). 
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(V 20) — ^Who can without God’s favour, dunk that water 
by holding it in (his) two hands ^ — (the water) 
which IS profusely adorned with petals of lotuses , 
which abounds in the mass of kalhara flowers , 
which IS resplendent with the row of trees grow- 
ing on its bank, having bees clinging to and 
sporting with (its) unblossomed flowers, (and) 
which IS always agreeable with its ripples cover- 
ed with the assemblage of swans and cranes 
making inarticulate sounds 

(V 21) — The same pure water of the Ganges, falling 
from great height and resembling pearls in shape, 
which Avas formeily held by the high-armed 
the lord of the gods, stands now manifestly filled 
in the step-well, — otherwise what other lowly 
water has the potentiality of yielding happiness 
to all creatures^ 

(V 22) — ‘Who can even in distress deprive men from 
water which infuses life and nourishes face and 
the eyes'?’ having pondered over it for a long 
time was this step-well filled with shining and 
pure water by him, the conqueror of enemies 

(V 23) — Blessed people, whose conduct is righteous, 
drink the water of this step-well, which has the 
splendour of an emerald, and the agreeable frag- 
rance of lotuses floating on it, which, on its very 
sight attracts the heart of all people, (and) cuts 
as if it were the ]omts of fingers with its cool- 
ness 

(V 24) — All the quarters were decorated here by the 
king thinking that water quenches thirst, 
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overcomes the diseases in men and completely 
allays the heat even of Vishnu the lord of the 
three worlds, whose great power is manifest, and 
what else does it, resplendent with virtues, not 
do for generating happiness in the living beings * 

(V 25) — This {stef-well), which has made the quarters 
resplendent with the row of pollen of its lotuses, 
was constructed by that {ruler) with the desire of 
performing Siva's ablutions, {and) for the sake 
of {achieving) fame 

(V. 26) — {Thinking) ‘that the life of mankind is as 
unstable as the hundred drops of water {resting) 
on the tips of grass, {and) this youth of men is 
as frivolous as the leaves of the tremulous in- 
fantine reeds, {and) the prosperity is as transi- 
tory as the splendour of light, in the rays of the 
autumnal moon,’ — ^the wisemen should have 
regard for fame 

(V 27) — The illustrious {ruler), with the desire of attain- 
ing religious merit, caused this extensive reser- 
voir of water to be constructed during the season 
when the world is pleasant with cooings of 
swans; when water is transparent and is spring- 
ing upwards, and when the fragrant and pleas- 
ant breeze, which infuses enthusiasm in life is 
'blowing, {and) when the sun has {its) brilliance 
resplendent due to its profusely dense mass of 
glittering rays 

{V 28) — May the king’s glory, which is as lustrous as 
the moon, be sung by the people as long as the 
mountain Meru, with {its) high golden peaks, 
remains uncrossed on the earth, — and as long as 
the moon and the sun, having resplendent lus- 
ture, adorn the sky, — {and) as long as Sisha 
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carries (on his hoods) the earth with its surface 
bounded the seven oceans 

(V 29) — There were born to Grahabhata three sons, who 
frightened {their) rivals (in ■profession) whose 
glory, resembling the rays of the autumnal moon, 
spread in the three worlds 

(LI 29 — 33) — This {step well) was constructed by holding 
the measuring chord by those very StjRYYA- 
vahmman, Grahavarmman and Gangavarmman, 
sons of the illustrious Grahabhata, the sutra- 
dhdra of Bhillamala, who were efficient in the 
duties of a sutradhjdra, who were accomplished 
sculptors, (and) profound (scholars) in the science 
of architecture, (and) who were in charge of the 
execution of the work 

(V 30) — This eulogy was composed by Sangata, son of 
the illustrious Varddhana, who was endowed with 
intelligence (and) who was desirous of eulogising 
the Lord 

(V 31) — ^This excellent eulogy was incised by the noble 
NAgavarmman, son of Ya^ovarmman, who was 
endowed with skill in arts. 

(L 24) — {It was) incised m the year seven hundred in- 
creased BY forty-one. 




TWO BINGS OF THE MUSEUM OF IBIZA (SPAIN) 

BV 

H Heras, S J , 

Bombay 

In the Museum of Ibiza, the capital of the third 
Balearic island, there are two simple golden rings, dis- 
covered in the necropolis of the “Puig des Molms” (Hill of 
the Mills), which are of extraordinary interest to the 
student of the Proto-Indian Civilization Each of these 
rings bears a small signet with some sign or signs inscribed 
on it, which signs reveal some intimate relationship be- 
tween those rings and the East 

The first ring bears this sign only — 

T 

This sign IS one of the signs of the proto-Indian script 
and it reads kon, and means “king”^ Consequently 
this seems to have been a royal signet and therefore the 
ring Itself had belonged to a Idng 

The partisans of the Carth^wean origin of that 
necropolis will probably say that this is a sign or symbol 
found inscribed on many a Carthagenean piece of sculpture 
and which is the symbol of Baal We shall not discuss 
here the question of the origin of that veiy interesting 
necropolis But we must say that the symbol of Baal is 


1 Cf Heas, “Jja Eecntura Proto- Indica y su deBCiframiento,” 
Amjiunas, I, p 25 
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Syracuse * Each of these two fishes has a small open 
angle over its head This small an^le is the determina- 
tive of personality in the Proto-Indian script ® Thus the 


sign 4 ^he stylized sign for fish, which reads mtn 


and means “fish” Now by placing that little angle over 
this sign, thus J ,the reading and meaning is already 


changed It reads mlnan which means “a fish man”, “a 
man of the tribe of the fish” 

Now on the Ibiza signet the two little cmgles were not 
placed in a hazardous and careless way They are not 
over the tails, but clearly over the heads Nor are they 
added there to fill up the space left free at both ends of the 
oval, because if that were the intention of the engraver, 
the angle would be between the head of one fish and the 
tail of the other But the angles are unmistakably placed 
over the head of each fish 

The fishes shown on this signet are two, which is 
plural in the proto-Indian script, for whatever is more 
than one is plural Whenever they wish to express plural 
they repeat the sign, thus • 


which reads 
vas”, or 




Paravir poll, % e , “the city of the Para- 


which reads 


ifm 


Tirayir adu, i e , “of the 


Tirayars” 


or 


■* Forrer, The Weber Collection, Vol I, PI 63, Nob 1616 — 


150 . 


^ Cf Heraa, op cit , p 35 

® Marshall, Mohenjo Daro, III, pi CXI, No 338 
’’ Vats, Excavationi at Harappa, II, pi LXXXIX, No 
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“These (are) the Tirayars’’ In our case the sign of the 
hsh with the determinative of personality will read mlnom 
and adding the plural termination will become mlnanir, 
i e , “the men of the tribe of the fish” or “the Minas” 
This therefore seems to be a signet of the tribe of the 
Minas or a section of them How could such a signet 
migrate so far to the Western Mediterranean? 

We readily admit that the signet under study is of 
purely Mediterranean manufacture The two fishes or 
shaiks are thoroughly Mediterranean We have never 
found in India such representation of fishes Yet though 
Mediterranean in their execution they are purely Indian 
as regards the script The Minas were a tube of the 
Proto-Indian nation dedicated to maritime trade That 
was the reason why they were called Minas, “Fishes” A 
section of the tribe settled in Yemen in the Arabian 
peninsula, where they were called MinopA by Strabo '* 
Another group was established in continental Greece, 
being styled Minyce by Herodotus ’ Among the number 
of off-shoots of the proto-'Indian nation which travelled 
to the Mediterranean, there must have been another sec- 
tion established further west, to whom the signet in ques- 
tion belonged 

The finding of this seal of the Minas in Ibiza may 
finally lead us to accept either of these two conclusions 
Either a section of the Minas was settled in the Balearic 
Archipelago, or at least in Ibiza, or this ring was import- 
ed to Ibiza by some of the merchants coming from the 
eastern Mediterranean regions One of these merchants, 
or perhaps the whole band, were very likely Minas One 
of them may have died while in Ibiza and eventually was 
buried there with his signet ring in his finger We have 
no sufficient data to settle this question at pre^nt In 

" Strabo, XVI, 4 

" Herodotus, IV, 145-146 
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any case this is the first time that the name of the Minas 
IS found in connection with the western Mediterranean, 
and this is a very important piece of information for the 
history of early European civilization Shall we some 
day discover new data about the Minas in continental 
Spain Itself* 




THE VAIYYAKARANA CONCEPTION OF 
"GENHER” 


BV 

K A SUBRAMANIA IVER, M A , 

Head of the De'pt of Sanskrit and Hindi, 
University of Lucknow 

The modern linguist’s knowledge of many langu- 
ages belonging to different families has enabled him to 
collect a very large number of facts on gender and other 
similar distinctions in languages As a result of his 
labours, we now know that corresponding to the division of 
words into masculine, feminine and neuter in some 
Indo-European languages some other languages divide 
them into animate and inanimate or names of big things 
and names of small things etc The word ‘gender’ is 
now used by linguists to designate all such distinctions 
Ais Jespersen puts it “By the term ‘gender’ is here meant 
any grammatical class-division presenting some analogy 
to the distinction in the Aryan languages between mascu- 
line, feminine and neuter, whether the division be based 
on the natural division into the two sexes or on that 
between animate and inanimhte or on something else’’* 
All these divisions are based upon some feeling or appre- 
ciation of things and events outside But it has been 
noticed that none of these distinctions is based upon a 
oofisistent and logical division of things and events The 
lack of correspondence between distinctions of gender and 
divisions of reality outside has become a commonplace in 
the literature on Linguistics A few examples will 
suffice Masculine words can denote female beings 

* Jesperseu — The Philosophy of Grammar, p. 226 

361 
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for ‘wife’ in Sanskrit, ‘weisel’ for ‘queen-bee’ in German, 
neuter words can stand for female beings for ‘wife’ 

in Sanskrit, ‘madchen’ for ‘maiden’ in German Mascu- 
line and feminine words denote sex-less things in many 
languages 

Modern Linguists have tried to give an explanation 
of these facts As m the case of their enquiry into other 
aspects of language, here also, their point of view has 
been an historical one They have tried to find out, if 
possible, what feelings or appreciations of things and 
events led men to divide the words standing for them into 
various kinds and to follow those divisions in the different 
stages in the history of a language to see what changes 
occur in them Neither on the question of the origin of 
these distinctions nor on that of the causes of change in 
them are all linguists in complete agreement But certain 
points have now become clear Whether gender distinctions 
were originally based on a division of things into animate 
and inanimate or male and female, or small and big, the 
history of these distinctions in particular languages is 
determined by external and formal reasons only 

In Ancient India, the thinkers were not particularly 
concerned with historical questions They must have 
noticed that certain words changed their gender while 
passing from Sanskrit into Yrakrit, but they did not 
enquire as to why the change occurred Instead of that, 
they raised the more fundamental question of the nature of 
gender itself. Ever though they had only data derived 
from Indian languages before them, particularly from 
Sanskrit, they realised the main difficulties in regard to 
gender The lack ^ of correspondence between gender 
and sex was the first thing which came to their notice also 
In languages like English, the word ‘sex’ stands for the 
distinction found in objects and the word ‘gender’ for 
the distinction found in languages In spite of this 
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difference in terminology, the two distinctions belonging 
to two different worlds are sometimes confused and the 
popular mind expects to find a close correspondence be- 
tween the two In Sanskrit there is only one word stand- 
ing for both kinds of distinctions and it is only natural 
that a belief in the existence of a close relation between 
the two should have arisen very early in the history of 
linguistic studies in India The following are some of 
the facts which were noticed by Sanskrit grammarians 

(1) Some words like and <T?r are both masculine 

and neuter (2) Otheis are feminine and neuter like 

(3) Others are masculine and feminine 
like ?r?rfir etc (4) Others have all the three 

genders hi., (5) Some words like are mascu- 
line only (6) Others like are feminine only 

(7) Others still like ^ are neuter only It is these 
seven facts which are referred to by Bhartrhan when he 
says 

Other facts which they had noticed are • (1) Gender 
sometimes varies with number, ex and 

(2) Gender varies with meaning is neuter when 

it means ‘half’, but masculine when it means a ‘part’ 

(3) The words and psftviT'^' all denote femini- 

nity, but they are in three different genders (4) Sometimes 
gender varies when the idea of magnitude has also to be ex- 
pressed • Hffeti fipTpft, etc On the basis 

of the above facts, the problem, as it arose m India, was 
this Is the distinction of masculine, feminine and neuter 
found in the nouns and adjectives of the Sanskrit langu- 
age, based on some real attributes found in the things 
denoted by these words or is it only a distinction belonging 


“ Bhartrh — Vttkyapadiyam III. Li«na 3 
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to the realm of words In other words, is gender 
or I" 

Indian thinkers have always conceived of the relation 
between words and meanings or things — the word m 

Sanskrit stands for both — as being particularly close and 
intimate Some of them have even maintained that the 
relation between the two is identity (stIt). Even those 
who maintained that there was only a conventional rela- 
tion between the two conceived of this convention as 
having been established by (Jod The view that the rela- 
tion between the two is arbitrary and due to human con- 
vention only was very rarely held If the relation be- 
tween words and things was so intimate, it is only natural 
that words should reflect in some way the nature of 
things, that the properties of words should be symbolic 
of the properties of things One of the properties of 
words in the Sanskrit language was It was, there- 

fore, held that %if was also the property of things 

There was, however, a certain amount of disagree- 
ment as to the nature of this property From the fact that 
some words of masculine gender denoted male beings, some 
of feminine gender female beings and some of neuter gender 
sexless things, some drew the conclusion that ftrif as a 
property of things stood for sex It is this view which is 
expressed in the following verse quoted in the Mahabha^ya 

v!%i II® 

Bhar^rhan puts it in his own words as follows , — 

This is the popular conception of ^ according to 
which there are three kinds of things in this world, male, 
female and sex-less things and masculine, feminine and 


® Mahsbhs^ya on Psiiini IV. 1.8 
* YKkyapndlyain III. Linga. 1. 



THE VAIYYAKARANA CONCEPTION OF “GENDER ” 296 

neuter words denote these three kinds of things Though 
the above verse looks like a definition of as a pro- 
perty of things, it was meant to explain as a pro 

perty of words and this point becomes clear from the way 
m which ;T5H9r is defined ‘Male’ and ‘female’ have 
been defined by reference to the male and female sex- 
signs taken in their widest possible sense ‘Neuter’ has 
been defined as that which has not got the signs of the 
male or the female sex and yet resembles that which has 
This partly negative and partly positive character of the 
neuter is meant to explain certain facts of the Sanskrit 
language The meaning expressed by verbs in Sanskrit 
does not possess sex-signs of the male or the female and 
if that was the only characteristic of the sex-less or the 
neuter, verbs should be neuter in gender But we know 
that they are not That is because the things which verbs 
stand for do not possess the other characteristics of the 
sex-less referred to above, namely, that it should resemble 
the male and the female in having its own characteristic 
Verbs denote processes and not things and processes can- 
not have any characteristics resembling sex-signs This 
popular definition of obviously suffers from certain 

defects It does not explain why words like and 
1^, expressive of things which do not possess the male 
or the female sex-signs are yet feminine and masculine 
in gender Two explanations might be offered The 

first IS that though the objects denoted by and 

have no female and male sex-signs respectively, we 
cognise them through error, as we cognise water in a 
desert or a gandharva city in the sky '' This erroneous 
cognition IS reflected in the words which we use for these 
two objects Language is as good an instrument for con- 
invalid cognitions as for conveying valid cogni- 


* wre iFWstnt w i Varttiknon P. IV 1.3 
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tions Some words, therefore, express the persistent 
erroneous cognitions of a speech — community and 
ind are examples of such words ” Facts of language 
can be explained not only by reference to reality outside, 
but also by our valid and invalid cognitions of them The 
second explanation which might be offered is that objects 
like and have sex-signs, but we never perceive 

them We infer their existence from their effect, namely, 
that the words which express these objects are feminine 
or masculine But this explanation is unsatisfactory 
How can we tell that the gender of words is an effect if 
we never perceive their alleged cause, namely, the sex of 
the objects denoted by these words? Do we say that a bed 
has sex because the word is feminine or do we say 

that the word is feminine because the bed has 

sex ? It IS not clear We seem to be arguing in a circle ’ 
So far we have been considering the popular concep- 
tion of expressed in the verse quoted from the 

Mahabhasya According to this conception, means 

‘sex’ and the gender of words expresses ‘sex ’ But one 
and the same thing may be expressed bv the same word in 
three different genders bt', and — all mean the same 

thing How can one and the same thing be presumed to 
have all the sexes ? Sometimes the same thing may be re- 
ferred to by three different words in three different genders 
The words ?r*f, and Rtid ^^gcan refer to any object in 
the world and they have three different genders They, 
therefore, point to the existence of three different sexes 


ffh I Udyota or Prndlpa on BhESya on P IV. 1 3. 

^ I »nfft i qjtnR i 

I wi'floimiftr ^ ^ I Vsr of Bhasya on 

P IV 1.3. 
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in the same thing and that is impossible The popular 
conception of firif thus becomes inadmissible 

Some people, therefore, believe that feir is a ‘jati,’ 
a Universal This ‘jati’ is revealed to us by the sex-signs, 
but it 18 something different from the sex-signs In the 
popular conception, the sex-signs themselves constituted 
iinr. ^ Here is a Universal revealed by the sex- 
signs and not the sex-signs themselves * The cognition 
of different things belonging to different classes, arising 
from words, has ss one of its elements or consti- 
tuents The things may vary, but some or other 

persists An element which persists when othei ele- 
ments vary is just what is called ‘jati’ or Universal 
IS, therefore, a Universal Not only that, but each 
IS a Universal Femininity, for example, is a Universal 
because it is a persistent constituent in our cognition of 
such widely different things as a female elephant and a 
mare Words piesent things and they must 

present them as possessing one or other of the three 
‘lingas’ which are attributes of things “ A particular 
word IS capable of manifesting this ‘lingaj5ti’ or that 
The same thing can be presented as having a different 
'lihgajati’ by another word ur?, uvtt and ctrflpq 
present more or less the same thing as having different 
lingas Even words whose fundamental meaning is a 
particular linga’ itself can present it as characterised 
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by another ‘lihga’ The word fundamentally means 
the idea of femininity but the word presents it 

as having the ^ I ' ' 

Patafljali declaies quite clearly that there is need 
for a Vai5ryakarana definition of which will ex- 
plain the facts of the Sanskrit language relating to 
gender ^ 

I (Bhasya on P IV 1 3) And he gives 
the following Varttika defining it — 

*1 i^nf i ' “ 

It is in the course of the explanation of this Varttika 
that Patafijali sets forth the grammanan’s conception of 
fSTff The points which aie worthy of notice in this 
conception are — 

1 What IS called is cffgiiiH [t is a property 
of things and objects, of what is talked about and ex- 
pressed in words The three genders of words only reveal 
this property belonging to things To this extent, the 
grammarian’s conception agrees with the popular one and 
with that of the Vai^sikas 

2 But the properties of things which the three 

genders reveal are not the sex signs, as in the popular 
conception, but the three conditions of the three qualities 
or gunas of which every thing is made according to the 
Sankhya philosophy The Sankhyas believe that every- 
thing IS an evolute of Prakrti or primordial matter of 
which the three constituents are rua and airu- 

These are the three gunas or qualities Because every- 
thing in the Universe is a development from Prakrti 
everything is made up of these three gunas Things differ 


* * infW^ifire 

^ Wnism I Helfi. on Vsk. loiigB 7. 

VsrttikK on P. TV. 1.3 
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from one another due to the predominance of one of the 
three gunas. They cannot be perceived, they can only be 
inferred from their effects Among their effects are the 
five things, also called 'gunas,’ namely 
and which, like their causes, are constantly chang- 
ing Everything is a product of these five gunas and 
ultimately of the former three gunas They are constantly 
developing, increasing, manifesting or declining, de- 
creasing, disappearing The former condition or function 
IS called and the latter and it is these tvro 

functions or conditions of everything in this world which 
are called and r^pectively 

While explaining this conception of and 

Patafl]ali has used the terms ‘increases’ for 

and ‘decreases’ for Once he uses 

Hffe ‘activity’ as the synonym of The mean- 

ing of these two words and their implications must 
have been much discussed in grammatical circles in the old 
days, because we see a great many words used in explanation 
of them A quotation from the found in Helaraja 

runs as follows ■ 

It is a great pity that we do not possess the H'nf. With- 
out it, we are not in a position to understand the full 


dwitiHwrt I. 3»n i WI 5*l. 

TRWx 3 *ih ' a'ui’iin, 1 ^^1*1. 1 i etfiv jh- 

WHrftiRST l BhS^ya on P. rv. 1.3. 

*'ti5i 5 * 11 ^ I Bhasya on P. IV 1.3. 

“ JRPt I Bha^ya on P IV. 1-3 
*° Hels. on Vskyapadlyam, Liuga 1-2 



300 


BHARATA-KACTMUDI 


meaning of all the expressions used to bring out the im- 
plications of the words and The occur- 
rence of the word in the explanation of both the 

words is a little surprising The word obviously cannot 
mean the same thing in both cases Bhartrhari picks out 
three out of this long list of words used by the 
and declares that they stand foi the three lihgas sft, 

and The three words are 

and Every thing in the world is in a state of 

flux like boiling water Nothing is the same at any 
two moments of its existence A new condition comes 
into being (trrftirf?) and the former condition disappears 
(wtlHl'i). It 18 these two aspects of change which are 
meant by and 

3 As these two aspects are found in everything, 
both the ‘lingas’ are found in everything Even inanimate 
things possess these two lingas, because they are also in a 
state of flux According to the Sankhyas, the Self is 
eternal and without change and yet the two words 
and W%:, one masculine and the other feminine refer to 
it That IS because the Self is the the Enjoyer, and 
the attributes of the things enjoyed are ascribed to the 
Enjoyei The things enjoyed are in a constant state of 
flux and the Enjoyer is presented as in a state of flux by 
these two words The two aspects of change nr flmh 
and in other words, jSnr and sftffilT are attribut- 

ed to him and it is these superimposed attributes 
which are expressed by the words 5^: and 
This supenmposition may not be true to reality, but as 

r I Bhffeya on P. IV 1-3 

Vskyapadlyam III, Luisa. 16 
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pointed out before, words get their forms on the basis of 
valid as well as invalid cognitions 

If ‘linga’ means the two aspects of the change of the 
five qualities which are the constituents of every thing, 
what about each one of these qualities ^ The words expres- 
sive of each one of them have also gender, whidi means 
that the two aspects of change must exist in each one of 
these qualities, even though they cannot be made up of 
all the five of them The truth is that change, in its two 
aspects, IS found in each one of them Change is the 
universal law of life This change is imperceptible to 
ordinary mortals It can be seen only by those who are 
gifted with a superior vision Others have to understand 
it from its effects 

4 So far we have been considering the nature of 
SfwRf and and we found that according to the 

f^astra, they stand for and fefWK, the coming 

into being of a new condition and the disappearance of an 
old one and it is these two aspects of change which are 
expressed by the masculine and feminine gender of words 
But some words in Sanskrit are in a third gender, the 
neutei and we have now to see what attributes of things 
the neuter gender expresses Like the other two 
genders, the neuter also expresses something really be- 
longing to things Patau jail has contented himself with 
a very brief reference to this gender All that he says is ■ 
H Nfl I 3*nH. i rs'hvh 

When disappearance (h ?RR5t) is meant to be expressed, 


g«i 3^ I i . Vak. Ill buiga. 14. 

^ ^ BKiw gBj g»i uwrfi 

I Hell, on above. 

’ ® ft gniHT srRwwmwiItOfll 

I Hels. on Vsk. III. Linga 15. 

BhBBjra on P IV. 1 3. 
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the word is in the feminine gender, when ap- 
pearance 18 meant to be expressed, the word is mascu- 
line When neither is meant to be expressed, the word 
IS in the neuter gender This is rather a negative way of 
defining neuter and it was left to later grammarians to 
bring out its positive side, The quotation from the 
given above gives a string of words, some of which seem to 
have a positive content Of all the words, it is the word 
which Bhartrhari chooses to designate this third 
condition of all things and in two verses,^^ he tries to ex- 
plain what IS meant by it and suggests four ways of look- 
ing at it 

1 Development and decay are the law of life to 
which everything is subject When there is a stream of 
development, there is increase at every moment and when 
the increases of many moments are looked upon as one 
whole there is what is called Iwfcr. Similarly when the 
decreases of many moments are looked upon as one, there 
18 also 

2 Increase and decrease, or development and decay 

are both changes Change, then, is the common point in 
both and this common point is looked upon as oi 

neuter 

3 When something disappears something else 
comes in its place at once Thus disappearance is never 

*’ eH’ wr i 

ftieTw ewfftiWRT ii Vak III. Liuga. 17-18. 

wnwAMfit wiwRT Rtftf ftrfir- \ Hela. on 

above. 

’ ‘ irftPK?! fT I m 

11?^ eT**f f^Rl: I Hels on Vsk. Ill - Liuga 17 
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final This non-finality of disappearance is what is 
called neuter 

4 Finally, neuter is that thing by which we per- 

ceive the gunas as gunas even when they are constantly 
changing Even then, the gunas enable us to perceive 
their identity The cause of this perception of identity 
IS or It may be looked upon as the 

Universal of which the other two are the vi^esa These 
different interpretations of are attempts to under- 

stand and explain the very brief statement of the Bha§ya . 

5 These three states or conditions are present in 

everything and thus all the three ‘lingas’ are present in 
everything and the three genders of words are expressive 
of these conditions Any particular word expresses only 
one of these conditions of a thing, even though all the 
conditions are present in every thing It is the nature 
of words to pick out one particular attribute of things 
from among many and express that A carpenter, in the 
course of his work, has to perform various acts such as 
Hgur, etc and yet he is called n'gr after one of 

these acts All the ‘lihgas’ are properties of things, but 
it IS open to a word to pick out one of them and express it 
through its form That word is correct only when it has 
the particular form which expresses that particular 
gender and this particular form of the word is known to 
us only from the usage of cultured people gifted with 
insight The gender of a word means the particular 

TO TOHRTftvfv TO flWHWHII- 
ff fft wWK t TO ii l f 4 

wwf (? r 0qmi<4^a i «t Iftr i HcIe. on Vsk. m. 

Linga. 17. 

’* ^ !PirT: RIRITOSprorewfirtsimW R«l1WTOig !TOT twft 

'TOR: I HITOt ft 3TO4 ftrfif II HelE. on VeIi. III. 

Liaga. 16. 
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form which it has in order to express a particular 
one of the three ‘liiigas’ found in everything Panini has 
declared quite clearly that this form can be known only 
from the usage of cultured people It is not the business 
of grammar to teach it Sistas, gifted with insight, can 
see which gender associated with which word can lead to 

or merit and they reveal it to others Sistas may 
see It and reveal it to others, but it is not they who decide 
what the gender of a word should be If all the three 
lihgas exist in everything, there must be some way of 
deciding which particular one a word must express The 
deciding fac-tor is or the desire to express It 
18 made clear in the s^astra that it is not the individual 
speaker's desire which is the deciding factor It is the 
of the speech community which is the deciding 
factor Only usage can tell us what the of the 

Speech-Community is and only Sistas can tell us what 
correct usage is 

From what has been said above, it is clear that even 
though ‘linga’ is an attribute really existing in things, we 
cannot cognise it through direct perception or inference 
It 18 only words which reveal them to us When we hear 
the word, we cognise the object as charartensed by a 
particular ‘liiiga’ because of the particular gender of the 
word The gender of the word and that alone can reveal 
the ‘linga’ existing in the thing Any given word can> 
reveal only one of them, but the other two existing in the 


xftam wr: 


I Hell, on Vsk, HI. LiAf^ 21 
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wf^ft*^ ii vaL HI. Ling. 
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same thing may be revealed by other words having other 
genders.*® In spite of this ^straic definition of ‘lihga’, 
it was clear that some masculine words did denote male 
things, some feminine words female things and some 
neuter words sex-less things It was difficult to ignore 
this fact That is why Nageia has declared that the 
worldly conception of ‘linga’ rejected above, can also be 
made use of for explaining the formation of words 

This Sastraic conception of is somewhat mystic 
It declares that it can be directly perceived only by the 
few who are gifted with a mystic vision Ordinary 
mortals come to know of ‘linga’ as a property of things 
only when they see the words which express them Ac- 
cording to this view, the cognition which we have of things 
even of inanimate things, through words has ‘linga’ as one 
of its constituents because of the gender of words This 
was, however, contested by some who pointed out that 
while the cognition of the word may have ‘linga’ or gender 
as one of its constituents, the cognition of the thing is in 
no way affected by it and ejHT:, two words both 

meaning wife in Sanskrit, arouse in us the cognition of 
the same object and the cognition in each case, has the 
same constituents, even though the gender and number of 
the two words are quite different The gender of the 
word has, therefore, nothing to do with the ‘liiiga’ of 
things It is a property or attribute of words and 
words only, I Without this attribute, the word 

would not be correct When, therefore, the formation of 

’ ® Viiranvwi I Pradlpa oq Bhasya on P. IV 

1-3. 

on above. 

1 on the satra P. IV, 1-3 

F 39 
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the word is explained by the graminarian, he most take 
this gender into consideration It is an attribute of 
words which he derives from the words themselves and he 
makes use of it when he is called upon to explain the 
formation of words It does not point to the existence 

in the object of any thing corresponding to itself There 
are, in Sanskrit, the three words and wif: 

of three different genders, but capable of denoting the 
thing in general This again shows that the 

gender of words has nothing to do with any attribute of 
things. It IS a mere i 

It differs, however, from other attributes of words 
like accent Accent never appears to us to be an attri- 
bute of things We never think that accent, as an attri- 
bute of words, points to the eicist^ice in things of some- 
thing corresponding to it. That is not the case with gMider 
It makes us believe that things might have an attribute 
corresponding to it. 

This view that gender is only is akin to 

the views held by most modern linguists on ‘gender’ For 
them it is tmly an attribute of words to-day, whatever may 
have been its origin They all seem to admit that it 
might have begun as an expression of some attribute 
actually belonging to some things, but when it was ex- 
tended to all the words in a language, it ceased to have 
any significance It became a mere attribute of words. 
HelarSja says quite plainly that such a view is held only 
by those who are not capable of understanding the orthodox 
conception of the three genders, namely, that they are ex- 
pressive of the three states iwi Rh? ?. fhfhiR and 


n*? Vsk ITT Ling 2. 5izfiR*r- 


HelE. on above 

1 Helv, on above, 
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through which eTerything passes To hold the view <^t 
gender is only is to betray one’s deficiency 

in intellectual and spiritual development It is only the 
second best ®* 


flit 

I ?Tftr g wtsm(?n 

Hela. on Vsk HI. Ling. 30 




TRACES OF AFT OLD METRICAL PRAKRIT 
GRAMMAR 

W! 

Hira Lal Jain, M.A 

All the old Prakrit gramniara that have becwne avail- 
able upto the present, are found composed in Sanskrit in 
the Sutra style of prose Their commentaries are also in. 
Sanskrit prose, and the only Prakrit verses or parts of 
such verses that are found in them are quotations from 
earlier writers, and are meant to illustrate the rules 
Trivikrama’s Sutras, no doubt, when read continuously, 
are metrical in form , and in the Prdhrta Manjari we find 
an amplification of Vararuci’s Sutras, in verses But 
these are all m Sanskrit and not in Prakrit 

For the last few years, I have been editing the Sa^- 
khandagama of Puspadanta and Bhutabeli who wrote the 
Sutras on Jama Philosophy about two thousand years 
back On these Sutras, we have a very thorough and 
exhaustive commentary called Dhavala written by Vira- 
sena and completed in 816 A D under the Rast-rakutas 
The extent of this commentary is about seventy thousand 
ilokas. ,By the same author we have another commentary 
called Jayadhavald on the Kasaya Pfihuda Sfltras of 
Gunadharacarya, and the Cunni Sutras of Yativrsabha. 
Of this work, however, only the first part equal to twenty 
thousand ^lokas was written by Virasena, while the last 
portion, equal to forty thousand ^lokas, was added by his 
able discipk Jinasena These works are mostly in Prakrit 
prose with a sprinkling of Sanskrit here and there by the 
Mam-fravdla-nyAya, as the author himself declares 
Here, thus, we have the largest eontribntkais to Prakrit 
literature by any sin^e mdiTidaals In the botfy of the 

315 



316 


BHAKATA-KAUMUDi 


prose of these works, we find embedded a number of 
Prakrit verses quoted by the commentators from more 
ancient works Thus, we find in these commentaries three 
strata of Prakrit writings, namely, (1) the old Sutras of 
Pu^padanta and Bhutabali on the one hand, and of Guna- 
dhara and Yativr^abha on the other, composed about the 
beginning of the Christian Era, 

(2) the verses quoted by the commentators, and, thus, 
belonging to a period earlier than the 9th century, and, 

(3) the commentaries of Virasena and Jinasena be- 
longing to the 9th century 

In all these three strata of literary composition, we 
find numerous points of interest and importance to the 
student of the Prakrit languages, and, when the whole 
work 18 properly edited and published, many of our ideas 
about the phonetics, morphology and syntax of the langu- 
ages will have to be revised Amongst all the known 
Prakrit grammarians, it is only Tnvikrama who claims 
to have made use of the writings of Virasena and Jina- 
sena in his Prakrit Grammar * But it is evident that 
even if he had any direct access to the works mentioned 
above, he could utilize them to a very limited extent only, 
The purpose of the present paper, however, is only to 
draw attention to a few mentions in these works which 
throw light upon the existence of a Prakrit Grammar in 
Prakrit verse at the time of the commentators 

The first place that interests us in this connection is 
where the commentator explains the fourth Sutra of Sat- 
'praru'pauM of Sa^khandagama which runs as follows — 

^ Ttng WPT 
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Commenting upon the linguistic construction of this 
Sutra, yirasena says : — 

JIN ^ ^ 

1 e Wherever in words like gati and others (Zessa 
etc ) in the Sutra, the case-termination is not audible, 
there also it should be inferred that the case-termination is 
understood, in accordance with the rule, namely, “ An 
initial, medial, or final consonant or vowel may be 
dropjied ’’ Presumably, the rule anf-jrfiiJT Jjn'T'iTWTsfr is a 
quotation, and probably, it is the second foot of a Prakrit 
verse as it contains eighteen matras metrically balanced 

The next spot that catches our attention is where the 
commentator explains the Sixth Sutra DravyapTamana- 
nugama in which the word 3iuii|pT occurs 

Explaining the formation of the word the 

commentator says — 

q, RinWf' I 

Here, the commentator justifies the presence of 
in sicft^fT by quoting another rule which, again, appears 
to be the first or third quarter of a Prakrit verse, as it 
consists of twelve metrically balanced matras The same 
quotation recurs in the Jayadhavala also where the 
commentator explains the substitution of ar in place of 
? in the term for equivalent to Sanskrit 

t He says — ^dqRr , du mjc'ff^TirTT difi 
1 ‘qq rrr-F>iT dh i 

Thus, observing the application of the rule at the two 
places we might be able to say that the rule justifies the 
substitution of one vowel in place of another But the 
meaning of the quoted formula is not quite clear, because, 
obviously, it is only a portion of a fuller text, and, by 
quoting only the beginning of the rule the commentator 
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implies that it was well known to the I*rakrit students of 
bis time 

At another place in the Jayadhavala, while justifying 
the form in place of arfifni^w (SK jnnf*rtT) 

the commentator quotes yet another rule as follows ; — 

SWSO' TT3W I 

In this quotation, the first part, namely, VRRirwf, 
IS a metrical foot, and the rule T’rwwt ^ 

clearly means that the letters t, n, etc., are dropped 
But the meaning of the last word is not clear 

After due consideration of the rule and its application m 
the context, it appears to me that there is an omission and 
a mistake in the quotation. The full line may have been 
something like this — ip-JT-tT-T-a-^rr arra nrr i 

i e , “The consonants »t, etc , are dropped, but their 
constituent vowels which may be any of the eight vowels 
(3f, art, f, f, T, 35, q;, aft) are retained ” If this conjecture be 
right, then we have here a second line of a Prakrit verse 
quoted 

Ever since I came across some of these fragmentary 
quotations in the Dhavala, one of which I could not under- 
stand at all, I was seeking hard for fuller light on the 
subject, till at last, very recently, I discovered a few nun^ 
complete quotations of a similar nature in the Jajradha- 
val&. The point under discussion is the derivation of the 
word smra', and its Prakrit equivalent qigr which 
forms part of the name of the Sutra text Kasaya Pahuda 
Virasena first explains the Sanskrit word as 

follows • — 

I arnjB suran i 

nf»3 <1 Hfl vrT^ »«nwmnTrfhrfh1h ^ i 

wfftwWt 5^ 

(^)*^ iftsrN' iir (»rPT ) ii 
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Having thus explained the derivation of the Sanskrit 
word Pr&bhrta, the commentator proceeds on to explain 
the formatimi of its Prakrit equivalent Pahuda as 
follows — 

wilii nnt— f'TOh ? ar»^ 

^ (w) rn^ I fw *rfh% *rf*T i qWk 

'’^5 5^ i'^) ^ <115* I 

’nnw ^!T®r ^ q "•!« ' iitii 

ftr i 

'qq BVT uai'n ar uvr aij i 

d|iniVsii4^dk^^i 3 ^ URTqa’ n^ii 
fir vurrt ^surart i 

'fhrfir ^dwr ^»«rT ar? ^ fiifwr ^wrfr i 
5TT«r T*ft 'T^ar (^) rra^t’ u^ii 

q^ *n?Tq i 

ipil a?il arrf arafewT 9tf"r ^ ^win i 
^ ohuT f«|TT ?r4 «?aitror«r ^mufir’ iivii 
q<iq »n^ wrwr (wi?pr) ottcw aanft {Pima 

wrft) 

(n)-rt^ (^) q?lq m^rq aroTTW ipnt qsq irya 

fir fire I 

The available text is oorrupt at various places, and 
I have suggested my emendations in brackets The fol- 
lowing points emerge more or less clearly from the 
passage : — 

Tativrsabha is said to have composed one C&rni Sutra 
on the etymology of the word Pahuda which be explains 
as — 3 ^ (^) (qq ^ g^«qx+pp 

t e., a, text oonstituted by expressive words The phonetic 
changes involved in the formation of the word lifv from 
«re+ii^ are explained in detail ly Virasena as 
follows : — 

Firstly, the medial ^ is dropped by the rule con- 
tained in half verse etc., which means “In the 

case of some words the initial, medial or final consonant 
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or vowel is dropped ” This rule appears to be a further 
generalisation of the rule quoted above, namely, 
etc , and is a complete text of what was quoted at 
the fourth Sutra of SatprarQpana 

Secondly, the constituent vowel of is lengthened 
1 ^ the rule contained in the verse 0^ fruTTr etc., 

which means “These six simple vowels (i e , ar, and 

short and long), and the two conjunct vowels (i e. 
and 3 fr ), in all, the eight vowels, come in place of one 
another without any restraint ” Thus, the mystery of 
the fragmentary quotation on aicTbjfW solved 

Thirdly, the initial letter of the conjunct is dropped, 
in accordance with the rule contained in the verse 
irtfmr ^ooir etc , which means “When there are seen 
two letters in close proximity, or three, or four, the weak 
amongst them should be dropped, and the process should 
be continued ” 

Fourthly, the medial ^ is changed into v and the 
final z 13 changed into x by the rule contained in the 
verse ^ ^ ani etc , which may be translated as 
follows : — “In every class of letters the two consonants 
that stand at the beginning, get changed variously (ottit = 
■? ) into the third letter of its own class” 
Lastly, the commentator completes his etymological 
disquisition by changing the into ^ in accordance 
with what the author calls a verse (gi.tha), but of which 
only a quarter is quoted ^ which means 

“The letters ?i, 't, *r, u are changed into g." 

This whole process of mutation involved in the forma- 
tion of the word "TTjv may be summarised as follows : — 

(i) = + 3r by qinw etc 

(u) = 'iT + T^ by ^ u*iT»iT etc 

(iii) = qr + by >(w<IT etc. 



AN OLD METRICAL PRAKRIT GRAMMAR 391 

(iv) = 'n +'iijK by snii an^ etc. 

(v)“'fT|¥ by 

Those of us who are familiar with the denvation of 
the Sanskrit word Prdhhrta from the root ^ with the 
prepositions sr and an and the termination w in the 
sense of and di e used to derive from 

it the Prakrit word Pdhuda by the application of the well- 
known rules of Piakiit grammar, namely, n’H 
(Var, III, ^ ), (Hem, I, 184), 

(Hem I, 131), and innnrls’ (Hem I, 206), are sure to 
find these explanations and derivations of the same word 
in two very different ways interesting and fresh indeed 
But, what particularly concerms us here is that we have 
before us in all six different rules of Prakrit Grammar 
Three of these are contained in complete Prakrit verses, 
two consist of half a verse each, and another is a quarter 
verse which is, nevertheless, called a verse (gatha) by the 
author quoting it as an authonty It is quite clear 
from these mentions that the commentators Virasena and 
Jinasena, while writing their commentaries Dhavala and 
Jayadhavala during the early part of the 9th century, 
had before them a Prakrit Grammar which was written 
in Prakrit verses This work appears to have been re- 
garded as authoritative and quite popular amongst the 
students of Prakrit, so that even a biief or abbreviated 
indication of its rules was sometimes considered enough 
Virasena and Jinasena are not the only ancient writers 
who are found to have made use of a metrical Prakrit 
Grammar Haribhadra (ab 8th century) in his commen- 
tary on Daiavaiknlika Svtrn, while discussing about a 
case termination, remarks and then 

quotes the following rule 

This same rule we find quoted more fully by Malayagiri, 
a contemporary of Hemacandra (l?th century), in his 
commentary on Nandisutra as follows : — 

F 41 
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?nha««iTorRr i ^ — 

*r5^*m 5^ fjnfRf^ i 

^ qm qq'tvfj, ii 

In another context he quotes as follows ; — 
art® jt i 

These rules® composed in Prakrit metre may also be 
presumed to have been quoted from the same work as 
above, which thus appears to have been popular with 
Prakrit writers at least from the 8th to the 12th century 
A D Let us hope that this very interesting and valuable 
old work on Prakrit Grammar may still be in existence, 
awaiting the eye and the hand of some lucky explorer 


® See Annals of Bhandarkar Oriental Besearcli Institute : 
“Subhacandra and his Prakrit Grammar” by A. N Upadhye. ‘ 
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BY 

S M Katre, M a , Ph D , 

Poona 

The critical study of Manuscripts in India is still a 
young subject, although the collection and preservation 
of these witnesses to our ancient heritage began in earn- 
est during the sixties of the last century As I recently 
pointed out^ the critical editing of Indian texts has not 
kept pace with the collection and preservation of MSS in 
this country and barring such exceptional cases like the 
critical edition of the Mahabharata, a deep study of MSS 
on a given topic is still a desideratum We have dated as 
well as undated MSS written on different materials, in 
several Indian and extra-Indian scripts, from which a 
systematic study will bring out valuable historical and 
paleographical data In the first place we have no 
study of the Descent of MSS in order to enable us to trace 
the history of Manuscript Transmission in our country 
Where a text has been critically edited, from the colla- 
tion of several MSS of the text, some work has been done 
to trace the genealogical relationship between them; but 
this 18 microscopic as compared to the number of MSS of 
different works in existence Similarly we have not at- 
tempted to study in detail the story of textual transmission 
through the unrecorded labour of scribes but for whose 
constant, even if somewhat mechanical or unintelligent 
copying activities, most of our ancient treasures would 
have been irretrievably lost If part of this responsibility 
18 to be ascribed to the scribes themselves who remain 

^ Introductton to Indian Textual Cnticitiit, 1941 Bombay 
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unapproachable through not recording any data about 
themselves, a great part of the responsibility for 
this comparative inattention rests with the scholars 
themselves No systematic attempt has been made 
so far to trace in detail the history of this mode 
of transmission through the scribes themselves, and 
the present paper merely indicates briefly the lines 
on which such an attempt should be made, on the 
basis of Indie Manuscripts deposited m the libraries of 
the United Sates of America ^ 

The subject of the paper is coimected with a family 
of scribes who record their surname as Dadekara The 
table below gives a chronological list of works transcribed 
by several Dadekaras according to the date of transcrip- 
tion 


Serial no accord- 
ing to Poleman's Title of Work 

Censos 

Name of 
Scribe. 

Date of 
transcrip- 
tion 

1. 

1236 Adityahrdayastotra. 22f. ParSsurBma 

5 9 1.9 lines. Dldekara, 

son of Ma- 
hsdeva. 

6. 1656 

2. 

3156 KaustubhSnusErl-prSyas- 
cittaprayoga. 5 fiP 8 3.9. 
0-11 lines. 

BhEskara 

(bhatta) 

DdeEkara. 

S. 1709 

3. 

3161 *SarvaprHya^citta 20 ff. Bbsskara 

8 S.9. 8 hoea (bhatta) 

Dadekara 

1709 

4. 

» 

8387 PavanapEvana. 4 f f . 8 8.9. 

9 lines 


6. 1709 

6. 

3164 'SthEllpEka-isti-prEyas- 
citta. 16 ff. 8«25 4.9 lines 


1710 

€. 

1236 Adityahidayastolrs. 14 ff. 
5.76 4 9. 11 lines 

ib. 

S. 1717 

7. 

B2B YnpndiVTasahasranEmE- 

fb. 

1720 


vah-Btotra. 16 S'. 5.3 4 2.9 
lines. 


^ A Census of India Manuscripts in the United States and 
Canada, 1938, by H I Poleman 
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Semi no.aocord- 

me to Poleman's Title of Works 

Censns 

Name o£ 
Scnbr 

Date of 
transcrip- 
tion 

8. 

1816 ^ivEparSdhastotra. 4 

5.75 3.6. 9 lines. 

th 

S 1720 

9. 

1549 OangasahasraaSma from 
the Kisikhanda. 28 if 5 9 
4 9 hues 

lb. 

8 1723 

10 

3023 Asaucanirnaya. 9 if. 8 1 
3 9 10-11 lines 


S. 1734 

11 

3110 StrlsudranSm tlrthavidhih 
4 ff. 8.1 3 9. 8 lines 


6. 1736 

1*2 

3450 AnantBpQjakaths 20 fT 
8.1 3 9 9 lines. 

tb. 

iS. 1740 

13 

164 AitareyEranyaka 53 ff 8 1 
3 9. 9-10 lines 

lb 

8. 1741 

14 

1029 RsipancamTpn;)!. 4ff 6 4 BEmacaadra 
9 lines Dsdekara 

6 1746 

16 

42 *LaKhu BgvidbSDa. 11 ff. Krsna (bhat- 
8.4 4.1 9 lines. ta) DBdekar 

Bam 1914 

16 

121 7 HalasasthivratakathE 5 ff. 
8 5 4.3 9 lines. 

lb. 

Sam. 1914 

17 

4581 BatukadTpadSnaprakKra. 

2 ff. 8.4 4 1. 9 lines. 

%b. 

Sam. 1914 

18. 

1241 *Rnahara8adaksaracintE- 
mapistotra. 1 f . 8.5 3.3 8 
lines 

%b. 


19. 

1565 Frajnsvardhanastotra. If. 




8.5 3 3 

Thus the most ancient work of transcription in this 
list IS that of Paraiurama Daijekara, son of Mahadeva 
Dadekara, in the Saka year 1056 corresponding to A D 
1734 The earliest work of Bh^kara (bha^ta) Dadekara 
in this line is in A D 1787 and the latest in A D 1819, 
indicating an activity of nearly 23 years On the other 
hand the scribal activity of Kr^na (bhatt^a) Dadekara is 
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particularly recorded for the Samvat era 1914, correspond- 
ing to A D 1858 Practically all these MSS belong to 
the University of Pennsylvania collection, the largest in 
America, and may be presumed to have come from a 
common locality, purchased through one particular family 
or different members of the same family During 124 
years of scribal activities we notice four names of scribes 
(a) Para^urama, son of Mahadeva Dadekara, (b) Bhas- 
kara (bhatta) Dadekara, (c) Ramacandra and (d) Krsna 
(bhatta) Dadekara Of these (b) and (d) are characteris- 
ed by the optional use of the title -bhatta with the names 
In the absence of further details (if any are recorded) it 
IS not possible to describe the genealogical relationship 
between these four scribes But a consideration of the 
si7e of the material used, of the nature of the works tran-. 
scribed, etc , indicates strongly in favour of the presump- 
tion that all the four must belong to the same family, and 
in spite of the small numbei of copies available to us, 
must have been a very active family of scribes It will 
probably be possible to trace their inter-relationship by a 
further study of these very MSS which are at present 
beyond our immediate reach 

It will thus be seen that if a systematic study of the 
names of scribes, wherever and whenever recorded, with 
the relevant data gathered round them, is attempted 
with reference to all Indian MSS collections, a great 
forward step will have been taken in unravelling the 
tangled history of textual transmission in India 





PANINFS VOCABULARY 


BY 

A Beiuiiedale Keith, M A , U C L 

S P Caturvedi in an interesting contribution to 
the Woolnet Commernoratton Volume^ starts with the 
assertion that the language which forms the sub]ect of 
Panmi’s Astadhyayl must have been once a current lan- 
guage and not the creation of Panini’s imagination He 
recognises that his treatment of Vedic Sanskrit is cursory, 
and holds that it is reasonable to regard the classical 
Sanskrit literature as the basis of his grammar, and conse- 
quently to expect the use in the literature preserved of 
words formed in accordance with the grammar 

The view of Dr E G Bhaudarkar seems to suit the 
position adequately He holds that the language of the 
Ailaireya and the §atapatha Brakmams was known to 
Panini There was also known to him the current lan- 
guage of the day, the hhdm which he contrasts with 
chandasi or mantre, denoting specifically the Vedic litera- 
ture 'Now it IB clear that Patafijali found many expres- 
sions in Panini which were not in use in his time, and 
from this fact Mr Caturvedi eoncludes that an interval 
of three or four centuries would not be sufficient to account 
for the change in vocabulary In fact, if Panini’s lan- 
guage belongs to the pre-Mahabharata period, we shall 
haye to shift back the date of Panini to a period earlier 
th'xn the ninth century B C , as accepted by C V 
Vaidya ® ' 

To confirm this opinion, we are given a list of obscure 
words found in Prim’s grammar, which have either 

iPp 46—60. 

3 History of Indian LiteratuTO, section iii, p. 169. 
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undergone change in meaning or have become obsolete 
Words enumerated in the Ganafa^ha are not included, for 
clearly many words have been added to it later The list 
is interesting ^ it covers aikdgdnka, a thief, vlldgha, 
able, recently recovered from sickness, upasamv&da, to 
stake , dsandl, a seat , indnya, pertaining to Indra , ufajnd 
to teach or propound for the first time, avara, not less 
than, anaka, insignificant or small, atUarga, to allow one 
to do what one likes, atyddhdna, a wooden support on 
which other wooden pieces are cut, dgamna, a labourer 
who works in return for a cow given temporarily, adhisfa, 
to employ with honour, <mi ravofutn , not an outcaste, 
antarvatnl, pregnant, anvdjekofana, to strengthen, a'pa- 
mitya, being in debt, apaskara, part of a chariot, upa- 
^amddhdna, to collect, abhreoa, non-deviation , amatra, a 
vessel, amnas, unawares, aydnaya, particular movements 
of the pawns on a chessboard, arma, a ruined village, 
aSllla-drdharupd, ugly, dprapada, reaching up to foot, 
udgha, praiseworthy, upayamana, to marry, uda§vit, 
buttermilk, kulmdsa, eatables, ksetriya, an incurable 
disease or adulterer, udaya, following letter; upottama, 
last but one letter, ialdln, a fragrant substance, sthdllbila, 
rice fit for boiling, pralamhhana, to make false statements, 
kulija, a kind of measuie, maskara, pipe, pratyavasSna, 
one who eats, but does not work, nispravdnih, a blanket 
recently made, potd, with both male and female signs; 
samdmsamlnd, one having delivery every year, k&ma- 
pravedana, to express one’s desire, adyaivdnl,* delivering 
today or tomorrow, sfimi,^half, kanehatya, to the full 
satisfaction , i iHsta, different , viodla, to unify or to divide 
one in many, pratiyatha, to adopt quality of othera, 
bhagSla, skull, parut, last year 

** Some of the references f^ven the inaccurate and the meanings 
assigned are occasionally doubtful. 

* Correct, tdyatvfni {T S Agiwrala) 
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Do any of these expressions require us to place 
F&pini in say the tenth century B C ’ Are they not 
phrases which might easily have been used six centuries 
later, and yet have evaded occurring in any text of the 
Brahmana or Upanigad literature* We must remember 
that Panini knew varieties of the speech of northerners 
and of easterners, and we do not know with certainty 
where he himself dwelt, though we reasonably believe that 
it was in the land which knew well the Aitareya, and we 
understand that he was a native of Salatura, near the 
modern Atak, where Hiuen Tsang saw a statue to his 
memory We must recognise that the word YavananT was 
known to him, if his text i.s to be trusted, and with that 
mark we cannot insist on placing him before the fifth 
century B C on the assumption that YavananI had be- 
come known to him from the period when Persia had en- 
tered into conflict with Greece It is of course possible 
to place the date further back, but it cannot be said to be 
at all necessary On the whole, it still appears to me to 
be more probable to assign him to nrca 350 B C than to 
any earlier date 

A later date is forbidden by the date which is fairly 
certainly to be assigned to Patanjali, somewhere about 150 
B C , and to Katyayana, who must be about fifty years 
older “ But the difficulty here arises that Patallj all’s 
date may be wrongly deduced from references in the 
Mahabha^a, which may merely reproduce older material 
On the whole, however, this is improbable, if older mate- 
rial were preserved it would be curious to find nothing 
more recent than the references which point to 150 B C , 
and for the present at least we have the right to accept 
this as one of the better attested parts of our knowledge 
of Indian literary history 

” Of Keith, Saniknt Literature, pp 436 

F. 44 
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BY 

Dr M H Krishna, M A , D Litt (Lond ), 
Director of Archaeology, Mysore 

Introdwtion. 

It IS well known that when the Empire of Vijayanagar 
declined, the Hindu state of Mysore gradually rose in 
importance until at last it came to occupy the predominant 
position in the politics of South Dakhan by 1748 A D Its 
further progress under the dynasty of Hyder has been 
usually studied with greater interest because of the conflict 
With the British Power Really, the foundations of the 
power of Mysore were well and truly laid long before the 
days of Hyder The credit for this political achievement 
is due to the reigning family of Mysore, advised, assisted 
and loyally served by numerous families belonging to the 
Mysore District and its neighbourhood The most im- 
portant of these great families which contributed to the 
rise of Mysore was doubtless the family of the Chiefs of 
Kajale who held the DalavSiship or Chief -generalship of 
the Mysore forces for many generations during a century 
and a half extending between 1610 and 1700 A D A^ 
attempt is made in this paper to give a short sketch of the 
part played by this Ka}ale family in the History of 
Mysore 

Sources. 

In addition to the inscriptions connected with the 
Kajale family collected and published in the Epigraphia 
Carnatica, the Mysore Archaeological Reports, etc., a few 
useful literary sources are available in Kannada and 

347 



348 


bharata-kaumudi 


Sanskrit Of these the Kannada manuscript work 
“ Kalale Doregala Vam^avali” is a paper manuscript 
giving a traditional account of the Kajale family down to 
the year 1799 AD A detailed review of it appears m 
the Annual Report of the Mysore Archaeological Survey 
for the year 1942 ' This is a useful work which corro- 
borates and supplements the information which is con- 
tained in that valuable source of Mysore History “Mysore 
Maharajara Vam^avaU ” A manuscript called “Venu- 
purada Kshatriya Vam^avali”* gives a detailed genealogy 
of the family For the history of some of the most im- 
portant Dalavais of the eighteenth century useful informa- 
tion 18 available in the following works : 

Nanjaraja Yasobhushana’’ 

Nanjaraja Ya^assamullasa* 

Hyder-Nama" 

Piexoto’s Hyder All* 

Chikkadevaraja Vam^avali 
Kan^mirava Narasaraja Vijaya, etc 
Wilks has recorded in his History of Mysore much valu- 
able information derived from the sources which he had 
before him 

Genealogy 

Several genealogies of the family, slightly differing 
from each other, are available Of these the one furnished 
by the Kalale Doi egala Vam&vali needs several corrections 
in the light of the evidence of epigraphy,'' the Nanjarkja 

iPp 78—99 

= Mysore Govt Oriental Library Catalogue No KB 424 
" Gaekwad Or Senes, No XLVII, vi 
* Mys Govt Or Library Catalogue Ms K B. 999 
»M A n. 1930 
“MAR 1937. 

’’ Yedatore 41 of 1741 and T-Narsipur 36 of 1748. 
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Ya^bhusha^a^ and other sources The following genea- 
logy may, perhaps, be adopted as a result of the combined 
study of these several sources 

GENEALOGICAL TEEE OF THE DALAVAI FAMILY 
(abbreviated) 

I 


KEnta. Krishna 

MallarEja 

4 - 

Mallarlia 

I 

TiminarBia 


LakshmlkSnta Kariksla MallarSja 


Mallaraja abas TimmarBia Nanjaraja 

Kempe Araeu. | 

I Muppina KSnta 


1 






DalavSi 

DalavBi 




Nand%fMhaVya 

Kumarayya 

1 




1 

DalavBi 

1 

DalavBi 

1 

DalavBi 


Nan]vB]a 

Do^/^^ya 

MallarEja 

1 

DalevEi 

1 

DalavBi 

1 

— 

1 

KBntayya 

BasavarEjayya 

VirarBja 

NanjarEja 

1 

SarvEdhikan 



' 

NaniarBja 

NanjarUja of 




of Maddagiri 

Bellur / 

I 

1 




1 

DalavBi DevafUja 

1 

Doddayya 

1 

KarBchon 


Dalauri DalavBi 



NanjarEja 


VlrarEja 





^ Gaekwad Oneatal Series No. XLVII, vi 
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Early History 

The traditional origin of the Kalale family is curi- 
ously similar to that of the Mysore Odeyar family ® Two 
brothers Kanta and Krishna are stated to have left their 
original home in Dvaiavati or Dvaraka and to have settled 
down at Kalale in the Nanjangud Taluk of the Mysore 
District in the year 14:99 A D , probably as subordinates 
of the chiefs of Ummattur who were related to the im- 
perial family of Vijayanagar and claimed to be local 
governors on their behalf In course of time the Kalale 
family became related by marriage with the neighbouring 
Arasu Paleyagais like those of Mysore, Bettadakore, 
Yelandur, etc 

Karikdla Mallaraja/yya 

It IS said that before 1610 the chiefs of Kalale had 
an income of about 40,000 gadyanas while those of Mysore 
had 33 villages yielding an income of over 25,000 gadyanas 
They were practically of equal importance The rise of 
Raja Odeyar, Raja of Mysore, to the position of the 
Viceroy of the Vijayanagar Empire at Seringapatam on 
that date brought the Kajale family also into prominence 
since Its head Karikala MaJlarajayya was the son of a 
sister of Raja Oijleyar During his boyhood Mallarajayya 
who feared the enmity of some of his neighbours had 
sought refuge with Raja Odeyar,^' his maternal uncle and 
lived m the Mysore Court for some time When he grew 
up Raja Odeyar restored his nephew to the Kalale prin- 
cipality with the help of the latter’s father-m-law, the 
chief of Yelandur The Kalale Vam^Svali claims that in 
about 1616 A D Rgja Odeyar and Mallarajayya entered 

® See Annals of the Mysore Royal Family, pp 4-6 

*0 The Venupurada Kshatnya VamSivali— Catalogue of the 
Mysore Govt Oriental Library, K. B 424 

11 Annals of the Mysore Royal Family, p 47 
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into a written agreement m the presence of the former’s 
family deity Chamunda to the effect that so long as the two 
dynasties endured, the descendants of Raja Odeyar should 
lule Mysore as its Rajas (Kartas) and the descendants 
of Mallarajayya should hold the position of the chief- 
generalship of the Mysore forces (Dalavais) and that they 
should both cooperate to extend the territories of the 
Mysore Kingdom The Annals of the Mysore Royal 
Family mention no such agreement and allege that Kari- 
kala Mallarajayya did not stay in the Mysore Court to 
serve his uncle but retired to his principality at Kalale 
There were besides a number of breaks m the continuity 
of the Kalale Dalavais smce several other Dalavais also 
are known to have served the state simultaneously Thus 
the existence of an agreement at so early a date as 1616 
has no evidence to support it But even if there was no 
such definite agreement, the Kalale family did hold the 
Dalavaiship of Mysore with a few breaks from generation 
to generation between 1616 and 1761 

N andinathayya 

Mallaraja’s grandson Nandinathayya is said to have 
been appointed Dalavai towards the close of 1 616 A D “ 
Between that year and 1637 there appears to have been 
four other Dalavais, viz , Bettada Arasu, Banniir Lin- 
ganna, Basavalmganna and Vikramaraya, the last being 
a son of Chamaraja Odeyar But the Kalale Varn^avali 
claims that Nandinathayya was the chief leader of the 
Mysore armies against the neighbouring powers But 
according to the Annals*^ all these conquests were accom- 
plished before 1616 A D in which year the first Dalavai 
was appointed The Kalale Vami^avali states that Nandi- 

For details see M A B 1942, pp 80-81 
** But see Annals, pp 45 — 48. 

43, 
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n&thayya defeated and subdued the chiefs of Bannfir, 
Mugur, Talkad, etc He also defeated the chief of 
Hagalvadi who was supporting the Nayaks of Madura, 
and occupied Satyagala, Ummattur and HaradanahaUi, 
plundering their elephants and camels Yejandur was 
however bestowed on R^arSjafaya and the chief of 
Tagadur was given protection The gifts to the temples, 
Brahmins, etc , in the Mysore territory were maintained 
and reorganised In 1617 A D Ra]a Odeyar died at 
Senngapatam and his grandson Chamaraja Odeyar came 
to the throne Under him Nandinathayya conquered 
Maddur and Channapatna When the troops of Baira- 
nayaka, SalanSyaka, Bglur Krishnappa Nsyaka and other 
confederates marched against the Dalavai,!" he defeated 
them and acquired Chennarayapatna and other places 
He plundered all their insignia and arms After Chama- 
ra]a Odeyar II was enthroned with the support of the 
Dalavai and other notables, Nandinathayya defeated 
Krishnappa Nayaka of Arkalgud and made him a vassal 
of the Mysore Kingdom wresting from him a large sum 
of money, elephants and horses Many other chiefs were 
conquered and their bzrudas like Hanuman, Garuda, San- 
kha. Chakra, Makara, Tekke, etc , were annexed to the 
Mysore king Chamaraja H died in 1638 A D having 
ruled for a year and a half and was succeeded by Kanthi- 
rava Narasaraja Odeyar, son of Bettada Chamarlja 
Odeyar who was a brother of Raja Odeyar Some days 
after the coronation Dalavai Nandinathayya passed away 

K-umdrayya. 

The Ka}ale Vamdivali claims that in succession to 
NandinSthayya, the king appointed as Dalav§i his younger 

Cp Annals, pp 60 — 62 for the conquests. 

** Not mentioned m the Annals, 
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brother KumKrayya The Mysore Annals'^ do not even 
name Kiunirayya during the period though several other 
Dalavais like Vikramaraya are named and their existence 
is supported by inscriptions Perhaps Kum&rayya was 
one of the several Dalavais early in the reign and had 
later on a greater share in the heroic exploits of the king 
like the repulse of Ranadulla Khan’s invasion of Seringa- 
patam^” and his defeat and retreat, the heroic battle of 
Periyapa^na and its conquest,®* the defeat of Virappa 
Nayak of Madura and the annexation of Satyamangala, 
Daniyakanakote,®^ etc Being pleased with the Dalavii 
for his services, the king is said to have conferred on him 
the title “Pararaja Hanna Sardula” and presented him 
with various jewels The Dalavai next conquered Yela- 
hankanad (Yelvanka), north of Bangalore, and besieged 
Magadi,®® whose chief Chikka Kempe Growcja sought his 
protection by paying tribute Kallur, Kadaba, Turuv6- 
kere, Mayasandra and other places were then annexed to 
Mysore, and a number of minor chiefs were subdued as 
also the chiefs of Malaya^la and Konkana SamSti 
Rangappa Nayaka was offered protection and granted 
Ratnagiri, while the emperor Srirangaraya of Vijayanagar 
who had transferred his capital to Belur was promised 
support 

When the famous Kanfhirava Narasaraja passed 
away in 1659 and Dod^a Devaraja O^eyar succeeded him 

11 See p 94 As many as eight Dalavais are mentioned. 

18 Nanjangud 9 of 1643 

1* Banadulla Khan ^as the Bij^pur General For details of 
the invasion see the Annals, pp 72 — 76 But the name of Kum&- 
rayya does not occur there 

38 Ballad of Periyapatna. 

*iCp the list of the Annals, pp 68 ff 

33 Not mentioned in the Annale — But see Wilks' History of 
Hyeore, Vol I, pp. 33 — 36 

33 Not mentioned in the Annale, 

F. « 
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on tlM Mysore throne, Keladi Sivappa Niyaha made great 
preparations^^ for a war and braieged Seriogapatam. 
Dalavai Kumirayya” marched agfunst him with the 
Mysore ariny and totally routed his forces. Bis ally 
Lakshmappa Nayaka of Narasimhapura (Bslenarsipur) 
was beaten and humbled while all his bdongings were 
plundered and Narasimhapura itself was taken.*® The 
chief of Arkalgdd submitted and agreed to pay an annual 
tribute The territories of Sivappa N&yaka of Keladi 
like Sakkarepatna, Vasudhlre, Hassan, etc., were an- 
nexed Chikkaniyakanahalli which belcmged to the 
Mahomed an rulers of Bijapur was also captured The 
obiefs of Hagalvadi and other places submitted and re- 
ceived protection Chokka Nayaka of Madura who offer- 
ed war was beaten and driven out His territories, namely 
Erode, Vamanur, Dharapura, etc , were all annexed It 
is claimed that the Mysore forces even besieged Trichmo- 
poly and obtained a large booty in the shape of horses, 
money and jewels from Chokkanatha Nayaka The pre- 
cious stones thus obtained were inlaid into the sandals of 
Dodds' Devaraja and tributes were levied on Chilanayaka 
and others The battle of Dharapura and the heroism of 
Dalavai Kumarayya are grandly described in epic style in 
the manuscript called Nanjaraja Ya^assamullasa ** A 
large number of gifts*® consisting of precious stones, etc , 
were made to Grod Venka^vara of Tirupati and generous 

**_Cp Annals p 97 and Wilks, op cit , p 37 The siege 
of Seringapatam by Ee}adi Sivappa Nayaka and thi capture of 
Narasunhapura are not mentioned in the Annah But Wilfcg 
mentions 'them 

A aeries of aiz Dalav&ia are mentioned in the Annali, (p. 
108) of 'whom EurnSrayyi was the last ’ 

See Mte 24 above. 

** 'iSyvsn Gtert Oriental Library Catalogue B, 909, '*•- 

** For detaila S60 Annab. p. 190, 
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gifts were ipade to temples and Brahmins. Thus did 
DalflvSl Kum&rayya prosper under Dodds' DdTar^a. 

When this king passed away in 1673 A D , his brother 
Devaraja 11 succeeded him and ruled till his death in 
1678 whan Chikkadevaraja Odeyar was crowned at 
Seringapattana by Dajavai Kumarayya, Yelandur Viiala- 
kshapandita, Tirumalaiyengar and others Kumfirayya** 
now besieged Ganganagiridurga and demanded tribute 
from Chikka Kempe Gowda When the latter offered war, 
he was totally defeated and captured His allies also were 
defeated and made tributary, while Genganagiri^** was 
occupied and Kempe Gowda’s palace was plundered. 
Bangalore was purchased from the Mar&thas and the 
Mughals The principality of Trichinopoly was then 
invaded and several territories within the boundary of 
that province were annexed 

Dod4ayya : 

WTiile Kumarayya was besieging Trichinopoly, two 
Mar&tha generals Jayaji Ghate and Daddji Ghate®® who 
appear to have belonged to the army of Sivaji passing 
through Kamafak on the latter’s way from Tanjore to 
Poona launched an attack on the Mysore territory whieh 
appeared to be defenceless in the absmoe of the Mysore 
army and the t)alavai at Trichinopoly The Maratha 
army laid siege to Sermgapatam and was attempting to 
take it Chikka Devar&ja sent word to Dalav3.i Kumarayya 

A Ust of seven Dalavais i§ given m the Annals p 116 for 
the reign, of whom Kumarayya and Dod^ayya are also mentioned. 

■so the conquests in detail see %hid , pp 106 ff, Wilke, op. 

cit , pp 101-2. 

The Kalale Vamsavali states that Bangalore was attacked 
and takrai from Sahaji Raya This is evidently a mistake since 
We 'know from other sources that the place was purchased. See 
Annals, p. 110 and Wilks, oj> cit , pp 66-7 

I* Annals, p. 113> 

>® See Annals, pp 113—115 and Wilks, op. mt , pp. 6 ft 6 t . 
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asking him to return immediately The Dalavai on tlie 
other hand was determined not to show his face to tJie king 
without capturing Tnchinopoly So he appointed his 
nephew (son according to the Kalale Vam^vali) Doddayya 
to deputise him as Da|ayai and sent him with the army to 
Sermgapatam Doddayya marched night and day 
and arrived near Kasalgere in the Kottatti hobli about 
four miles from the modern district town of Mandya 
where the Maratha army was camping probably after with- 
drawing from Sermgapatam Here a great battle took 
place Doddfl'3T®' adopted the stratagem of tying torches 
to the horns of his bullocks and driving them in a false 
direction at night When the Marathas pursued this 
herd, abandoning their position of defence, Doddayya fell 
upon them and caused terrible loss The credit of inflict- 
ing a decisive defeat on Siva 3 i’s army at the battle of 
Kasalagere in 1677 A D should go to Dalavai Doddayya *® 
Both the Maratha generals were decapitated and their 
army was captured Chikkadevaraja Odeyar received 
Dod<^^yyA 111 great pomp and state It is said that 
Aurangzeb also became greatly delighted An uncorro- 
borated story 18 told by the 'Kalale Vam^avali’ that Aur- 
angazeb who had taken an oath that his daughter should 
marry no other than the person who defeated the Mara^ha 
generals, himself came down as far as the Krishna river 
and requested Chikka DSvarija Odeyar to send Doddiiy7& 
to his court Chikka Devaraja however sent a reply to 
the effect that Dodda^yyS' had died in the battle The 
Padshah is stated to have felt extremely sorry. There- 
upon he sent for the sword and portrait of the Da}av&i 

What became oi Kumarayya at Tnchinopoly id not known 

See Siv&ji and the Mysore Bfij, by Dr M H Krishna. 
Quarterly Journal of the Mythic Society, Yol XXXI, Nos 3 and 
4, pp 380—88 

** ^ Wilks, op ett., pp 60^1 and Annals, pp. 114-11& for 
a (rraphio account of the war. 
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and married his daughter to the sword For the rest of 
her life the princess remained worshipping the portrait. 
It is well known, however, that this victory led to the 
formation of an anti-Sivaji alliance between Mysore and 
the Mughals The conquests of Docjdayya are Sankha- 
giri, Namakal,®’ Paramati, Syadamangala and the defeat 
of Chinnamanayaka in the Salem district Somewhere 
about 1690 A D Doddayya appears to have died where- 
upon Kantayya*® succeeded him. The latter was killed in 
an attempt to take Chikkaballapur His uncle Nanjara- 
jayya who is said to have succeeded him as Dajavai also 
tried to take the place but was defeated 

Basavardjayya 

About this time Chikka Dgvaraja Odeyar died in 
1704 A D and Basavarajayya, son of Nanjarajayya be- 
came the Dalavai under King Kanthirava Narasaraja II 
Basavarajayya®* defeated Bechegowda of Chikkaballapur 
and compelled him to pay tribute The Dalavai got the 
title of "Sarapagata Vajrapafljara ” Then Basava- 
r^js^yya marched against the kingdom of Ikkeri and fought 
a great battle at Attavara The Ikken chief who was 
defeated fled on horseback Chikmagalur, Maharajana- 
durga, Binavara and other places*® belonging to the king- 
dom of Ikkeri were annexed Further annexations were 
prevented when the king recalled the Dalavai to Seringa- 
patam and made peace with Ikken ** 

Cp list in the Annals, pp 105 h NSmakal is omitted 

s* See ibid p 116 It is said that Doddayya was succeeded 
^ KoIlegSJa Timmappayya after whom Mallarajayya, son of 
Kajale E&ntayya (t « , Buppina ESnta was appointed theDalav&i ) 

so See the list of the Dalavnis in the Annals, p 156. 
BB8avaraia3rya is said to have belonged to the Eallahalli family 

*® Cp. the account in ibid , pp 166-7 
Hot mentioned in the Annals or Wilka, op. oil. 
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Mallwajayya II. 

On the death of Basavarftjajrya, his uncle Mallarajay- 
ya*® was appointed to the post of Dalavai Collecting 
together a large army the latter set out on an expedition 
which resulted m the defeat of Ihe Paleyagars of Coimba- 
tore, Satyamangala and other places*® and the ann^a- 
tion of further territonea to Mysore When King 
Kanthlrava II died m 1714 A D , his son Dod(Jakyi8hna- 
ra]a Odeyar was crowned king at Seringapatam by 
Balav&i Mallarhjayya and other important officers. 

Divarajayya the Kingmaker 

On the death of Mallara]a 3 rya, Cheluvayya** is said 
to have succeeded him according to the Kalale Vamfe- 
vali But the Annals mention Virarajayya, son of 
Doddayya, as having held the office for short periods 
But when Virarajayya died, his son Devar& 3 ayya was 
appointed Dalavai and his cousin Nanjarajayya became 
‘Sarv^hikari’, a post comparable to the iDewanship of 
the State Three of the Raja’s queens were princesses 
from the Kalale family and the Raja was devoted to the 
enjoyment of music, literature, dancing and other fine 
arts and to the preservation of wild animals His fathers- 
in-law held the two chief offices and gradually obtained 
very great control over the administration From about 
17^ to 1761 A D administrative power in the state was 
held more by members of the Dajavai family than their 
royal masters. The situation was to some extent similar 
to that obtaining in Maharashtra after the Peshwas rose 

*!> See tbtd , p 159. Ma]lBri.}B 37 a is not mentioned. 

** Not mentioned either by Wilks or in the Annals 

Not mentioned in the Annals Accordii^ to the YSnn- 
pniada Eshatriya Yam&vali (Mysore Govt (Mental Idbrary 
Catalogue E. B 424) Dolav&i M^larfijayya, uncle of Basava- 
had a son named Chikke Arasu. 

*'P. 188. 
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to power and before the dea;^ of S&hu. Almost during 
the same period Mysore also saw the concentration of the 
ruling power in the hands of the Kalale family 

During the reign of Dodds' Krishnaraja Odeyar 
seven sardars, namely, Kasim Khan, Baram Alla, etc , 
rose in revolt and marched on Sermgapatam The 
Da}avai met their forces near Kailancha*® and defeated 
them with great slaughter Kempe Gowda of Migadi 
was next attacked, the fort was besieged and taken and 
the chief was compelled to submit In 1724 A D Dewan 
SMulla Khan, Sidd6]i Ghorpade and others led a well- 
equipped army against the capital and laid siege to it 
But after a severe battle lasting one day they were all com- 
pletely routed In 1726 A D Baji Bao, Peshwa of tlm 
Marathas led a large army and besieged Sermgapatam, 
He was so far harrassed and defeated by the Mysore forces 
that he gladly withdrew*® accepting what little was given 
to him In 1728 A D the Dalavai put down rebellions 
and marched against Magadi Kempe Gbw^a and annex- 
ed his kmgdom bringing him over to Senngapatam as a 
prisoner 

Krishnaraja Odeyar died in 1732, appointing the 
Dalavai as regent and directing him to crown one of the 
descendants of the Boyal family whom his senior queen 
would adopt Accordingly Chamaraja Odeyar, son of 
Ankanahalli Devaraja Arasu was adopted by the queen 
and placed on the throne by the Kalale cousins, Sarva- 
dhikAri NanjarAjayya, Dalavai Devarajayya and his 
younger brother Karachuri Nanjarajayya These three 
exercised so much power that; the king grew jealous of 
them and dismissing them from office appomted a Brahmin 
Dgvayya as DalavAi and one Vira Setty as Sarvadhikari 

Not mentioned in the Annals. 

Cp. Annals, p 160 
'« See tMd. 
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and constituted a new council of ministers to advise and 
help him 

The Kajale cousins did not take their dismissal ly- 
ing Before the king had ruled in independence for 18 
months, they obtained the support of the dowager queen 
Devajammanni and a number of civil and military officers 
including Maddagiri Mallarajayya, Gulam Hyder All and 
others and besieged the palace The king offered to rule 
in obedience to the direction of Dalavai Devarajayya 
But the latter was firm He deposed the king and sent 
him with his family as prisoners to the hillfort of 
Kabbaladurga near Kankanhalli The king died there, 
heaving a curse on Devarajayya and his descendants. The 
king’s followers were all seized and imprisoned'® in 
Senngapatam The dowager queen again adopted a child 
of 3 years and the Dalavai got the child crowned as 
Kfishnaraja Odeyar II in 1734 A D 

During the minority of Krishnaraja II, the power of 
regency was exercised by Dalavai Devarajayya assisted 
by Kar^huri Nanjarajayya Shortly after, the Dalavai ’s 
brother Karachun Nanjarajayya led a large army and 
besieged Devanhalli It was at this time Hyder Naik,®‘ 
hiB father Fathe Naik, his uncle Ali Naik and his brother 
Shahbas Naik arrived at Devanhalli and sought help from 
Nanjarajayya through Mallaraja Arasu of Maddagi^ 
The Dalavai advanced 10,000®* vardhas for relieving their 
families and Hyder Naik was appointed in command of 
ten soldiers in the regiment of Katti Gophlaraja Aras 
Hyder received rapid promotions and the fort of Devan- 
haUi was taken in 1746 

'*'* Regarding the great powers of the minister see Wilks, op. 
cit., pp 142-3. 

p. 145. ^ 

See Hyder-Nama, M.A.B , 1930, pp 81 ff. 

>*5000 according to the Rafale Yaiiitevali, 
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Foreign A-ffairs 

At this time the Nawabs of Savanur, Kacjiapa and 
Karnul accompanied by Besalat Jung of Hyderabad came 
over with their armies to Senngapatam and requested the 
king to send the Mysore army with them against Nasir 
Jung In compliance with their request the cavalry and 
infantry were sent under the command of Barakki Venkata 
Rao, Balapati Naik and Konda Naik Hyder Nmk was 
also sent with Barakki Venkata Rao in command of 50 
horse and 300 foot As a result of this expedition the 
entire army of Nasir Jung broke up and fled During 
the plunder of the latter’s treasure Hyder secured four’’^ 
camel loads of booty which the Dalavai allowed him to 
keep for himself Hyder now managed to bribe the im- 
portant officers under Karachuri Nanjarajayya and obtain- 
ed hia permission to augment his cavalry and infantry 

Nanjardjayya 

In 1739 Sarvadhikan Nanjarajayya died and 
Dalavai D^varajayya continued to be Dalavai with his 
younger brother Karachuri Nanjarajayya as the Sarva- 
dhikari The latter was also the father-in-law of the king 
Thus the Kajale brothers exercised their higher political 
power The Kalale family had become so powerful that 
a document (Nj 267 and 268) was executed in which 
the Raja and Nanjarajayya, his father-in-law, stated 
that as agreed to by their ancestors, Raja Odeyar and 
Karikala Mallarajayya, the members of the Mysore family, 
should reign as the ‘Kartas’ or sovereigns and the mem- 
bers of the Rafale family should hold heriditarily the 

According to the Annala it wan Naair Tung who sought the 
aid of Mysore. 

Cp. ibid , Hyder is said to have secured 16 camel loads oi 
treasure of which he was allowed by the king to keep 3 loads for 
himself. 

f, 46 
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oflBce of DalavajB or commanders of the Mj^aope army 
This claom that an earlier agreement existed ojB not cor- 
roborated by any other evidence But there is no doul;^ 
that in 1758 there ar-ose this documentary evidence pur- 
porting to coniirin the existence of an agreement between 
Ka}ale Nanjarajayya and his son-in-law Kfishnaraja 
Odeyar II Under what circumstances this document 
came into existence and to what extent it was due to undue 
influence is not known However, in 1761 the agreement 
appears to have ended when Nanjarajayya surrendered 
his powers, retired and got Hyder Ah appointed as his 
successor and not any member of the Kahde family 

Torward folicy Trichinofoly 

The decline of the Moghal Empire of Delhi and its 
virtual subordination to the Marafha Peshwa from 1739 
A D and the internal dissensions of the Muslim dynas- 
ties of Hyderabad and Arcot encouraged the Mysore State 
to adopt a forward policy The Mysore army was re- 
orgamsed, its cavalry was very greatly strengthened and 
the impetuous and able Nanjarajayya was placed at its 
head When Chanda Khan, later known as Chandd 
Saheb,” with the help of the French, besieged and captured 
Trichinopoly, Mohamed Ali of Arcot sent his younger 
brother Mafuz Khan to Devarajayya at Seringapatam 
and offered to cede Trichinopoly to Mysore and remain as 
Idysore’s vassal if Mysore would help him to get rid of 
his enemy Chanda Saheb Accordingly Devarajayya 
gathered together Murari Eao of Gooty and other Paleya- 
gars and sent an army of 20,000 horse and 100,000 foot 
under the command of his brother Karachuri Nanjarajay- 
ya The latter was able to reconquer the territories 
captured by Chanda Sobeb and approached Tcny near 

.. -il 

u F«r a Inllor aoDDratt mIb idt., 172 H 

H A B. 1930, p. 82 
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Tridiinopoly the British artillery joined him 

Chanda Saheb was defeated in a great battle and ied for 
refuge to the templo of Jambuke^vara. Nanjarajayya 
besieged the temple Mohamed Ali now appeared befois 
Nanjarajayya and formally made over to Mysore as per his 
promise the province of Trichinopoly Being pleased 
with his honesty Nanjarajayya directed him to mBnage 
its affairs on behalf of Mysore till the latter should be able 
to send its own people to take charge of the province 
Chanda Saheb who now realised the futility of fighting 
the Mysore army sent his messengers to Karfichuri Nanja- 
rajayya offering to be in charge of Trichinopoly as a 
vassal of Mysore Assuring that he would no longer 
continue to fight, he sent away all his elephants and 
cavalry out of the fort and surrendered himself Mohamed 
All meanwhile bribed Murari Rao and other prominent 
men in the Mysore camp and requested them to kill 
Chanda Saheb Nanjarajayya, however, proposed to 
take both of them under his protection and to confer 
jagirs on them in the territories obtained by Mysore 
But Mohamed Ah secretly bribed Mmoji, the Dalavai of 
Tanjore and got Chanda Saheb murdered At the some 
time he treacherously made over the fort of Trichinopoly 
to the charge of the English and himself went to Chan- 
napattana or Madras During the siege of Trichinopoly, 
Hyder Naik was allowed to augment his troops further 
The title of Bahadur”'* and the jSgir of Dindigal were 
conferred on him With his assistance NanjarSjayya 
prolonged the siege of Trichinopoly for a period of three 
years spending as much as four crores of varahas Mean- 
while as Salabat Jung besieged” the capital, Dcvarajay- 

According to Wilks, op cit , p 230, this title was bes- 
towed OB Syder whan he beosAie virtually mastw of half of the 
kingdo*. 

® In 1T66 A.R. 



364 


bhArata-kaumui)! 


ya sent peremptory orders to Nanjarajayya to return im- 
mediately to Senngapatam On Nanjarajayya’s return 
Salabat Jung withdrew from Mysore accepting a com- 
pensation of Rs 56,00,000 ** 

Public Works 

Devarajayya and Nanjarajayya were also responsible 
for a number of public works In 1746 Devara]a)rya got 
constructed the tank called Ramasagara or Dalavaikere 
to the south of Mysoie In 1749 he built and endowed an 
agrahara called Ramachandrapura near Tirumakudlu- 
Narsipura In 1753 he got built a bridge called Rama- 
setu across the Kapila river m the middle of Mallanamule 
at Nanjangud He also celebrated tuldbhara and other 
gifts and thus secured religious merit 

Nanjardjayya 

When Devarajayya died'’** in 1757 A D , and 
Karachuri Nanjarajayya continued in the position of 
Sarvadhikari or Prime Minister and on his recommenda- 
tion Hyder Ah was appointed Dalavai,®" Nanjarajayya 
dominated the administration of Mysore He had great 
trust in Hyder who was rapidly increasing his army and 
power Meanwhile Govind Gopal Hari, a Maratha 
General who had overrun the northern parts of the Mysore 
State, laid siege to the capital and demanded tribute to 
the extent of about a crore of rupees Since there was not 
enough money in the treasury and it was considered very 
unfair to raise it from the people by putting unjust pres- 
sure upon them, Karachuri NanjarSjayya resigned his 
office of Sarvadhikari On his recommendation Hyder was 

Cp. Hyder-Nama-M A R. 1930, pp 82 and 82 n6 The 
sum. was not however completely paid 

Before his death there were misunderstandings Between him 
and his brother, for which see Wilks, op cit., pp 219 ff 

Cp Annals, p 187 and Wilks, op cit , p 230 
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appointed to the post He unscrupulously teased the 
people, wrung out forty lakhs of rupees and pacified and 
sent back Gopal Han by paying him this sum When 
the Maratha army broke up and retired, Hyder fell upon 
it and inflicted a severe defeat at the battle of Chinkurli. 
Hyder was rewarded with the title of Nawab Hyder 
paid all arrears of salary due to the army and took charge 
of the entire administration in 1761 A D Khande Rao, 
the king’s private secretary who carried tales against 
him to the king and was responsible for his reverses for 
about a year"^ was seized and imprisoned Meanwhile 
misunderstandings arose between Nanjarajayya and the 
king®- and Hyder is blamed as having helped to widen 
the breach Hyder made provision for the maintenance 
of both their families and retinue by setting apart the 
revenue of some local areas and the Dalavai family was 
compelled to retire from active politics Thus the 
political supremacy of the Dalavai family was ended by 
Hyder whom it had trusted and raised to a high position 
When Krishnaraja Odeyar II died in 1766 A D , 
Karachun Nanjarijayya and Dalavai Virarajayya took 
part in the coronation of the late king’s son Nanjarkja 
Odeyar Since Nawab Hyder Bahadur was absent, his 
brother-in-law Mukhdum Khan took part in the corona- 
tion ceremonies When Hyder returned and found the 
young king assertive about his prerogatives, he placed 
guards upon the king®^ and himself occupied the house 
of Dajavai Devarfijayya and began ruling independently 
Very shortly afterwards the boy king was, as stated 

For fuller details see M A E 1930, p 86, 193T, pp. 89 ff; 
Wilks, op cit , 233 

See Annals, pp 182 ff 

Cp. Hyder-NSma, M A.E 1930, p, 86. 

Cp Peixoto’s account, MAE 1937, p 106 n 3, 
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several authorities, poisoned^* and killed at the instiga- 
tion of Hyder All, who raised to the throne two nominal 
Rajas, kept them in confinement and usurped all powm* 
himself 

Svi)stqueTii. Hzstortf 

lor the next thirty years the Dalavai family was 
imder a cloud since Hyder Ah and Tipu Sultan wielded 
all power But when Tipu was killed in 1799 and 
Kfishnaraja Odeyar III was restored to the throne of 
his ancestors, he married a lady of the Kalale family and 
appointed Virarajayya once again as Dalavai of Mysore. 
Since that time the Dalavai family of Kalale has been 
one of the Leading families of the Mysore aristocracy and 
has kept itself m intimate and loyal relationship, matri- 
monial and personal with the Mysore Royal Family The 
late Mr Dalavai Devaraja Urs, a member of the Mysore 
Executive Council, and the late Sardar M Kantaraja lire, 
Dewan of Mysore from 1^ to 1926^ were both memhers 
of the Kalale family, while the mother of H H the late 
Kfishnaraja Odeyar IV and the mother of H H the 
Maharaja Jayachanmraja Odeyar, the present Ruler of 
Mysom, axe alao descendants of the Kalale family 

Place in Mysore History 

From the above account it is thus seen that the family 
of the Kajalft chiefs held for about a century and a half 
wntb. ooJy a few mtercuptiona, the DalavSiship of tha 
MysttTfi State and during the middle of the l8th century, 
the Pnme-Ministership of the Mysore State also for 
a h ni i t two generations A good share of the military 
successes of Mysore before the days of Hyder was doe to 
the generalship of that family. Exo^t for aome short 
periods of misunderstanding and opposition in 1787 and 

See thtd , p 118 n 1 and Wilks, op cit , pp 386-€ 
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1760, the Kalale family did loyal service to the Maharajas 
of Mysore and contributed a great deal to the prosperity 
of the state 

The service of the Kalale family to the Mysore State 
from 1616 for over 300 years is something noteworthy in 
South-Indian History Essentially a military family, 
giving its loyal service to the State and its rulers, the 
Dalavai family of Kalale was, in the history of Mysore, 
second only in importance to the Royal Family The close 
relationship of its members to the royal family made them 
work for its prosperity, while the fact that they were 
natives of Mysore made them guard the interests of its 
people Thus among the numerous historical families of 
Mysore, of whose contributions to Mysore History the 
world of scholarship knows very little, the Dalavai Family 
of Kalale has been one of the foremost 
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BY 

Bhabani Chuhn Law 

One of the most intriguing questions connected with 
Indian painting is the origin of the Pahan School Our 
primary cause of interest in the School is the fascinating 
character of its work So discerning a critic as Laurence 
Binyon, who, although a fine poet, as a critic cannot 
be aeoused of indulging in poetic rhapsodies, has express- 
ed the feelings awakened m him by examples of Kangra art 
in words which will thrill every lover of Indian art “I 
can never forget the extraordinary pleasure and exhilara- 
tion I felt when I first made acquaintance with drawings 
from the Kangra Valley How was it, I thought, that 
such enchanting things had remained unknown to us in 
the West^ There was one small drawing in particular, 
a drawing in line without colour, of two lovers sitting in 
a pavillion, with music played to them by attendants, 
and hailing with joy the moon rise over a lake It drew 
one into itself, into a world of magical radiants It was 
simple and poignant as a song True it is that the 
swe^ess of them, in the later productions of the school, 
IS apt to cloy, their grace declines to a weak prettiness 
But judged by its best as it diould be, the art of Kangra 
is a pure delight We are not to expect from it more 
than it sets out to give but where else shall we find 
drawings more exquisitely expressive of natural feeling 
in a lyric vein^’'* With penetrating insight he discovers 
if» similarity to the old ballad poetry of England in its 
reliance on traditicmal forms and effect on the feelings 

^ French, J C , ‘Himalayan Art’, Introduction by L Binyon, 

P V 


F. 47 
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" in the art of Kangra there is a frankness and 
abandon, a spontaneous directness which affects one like 
some of our own ballad poetry, with its stock turns of 
phrase and its traditional refrains, but also its heart- 
piercing sudden sweetness It is something unique in 
the world’s art 

We have quoted at length from Binyon, first, because 
he has caught the spirit of these wonderful drawings, 
secondly, because no higher praise, generous yet ]ust, 
from so competent an authority has been bestowed by a 
foreigner on the art of our Himalayan valleys, and final- 
ly, because he sums up so exquisitely the compelling 
power of the art on our souls and the reasons for this 
But though it is the aesthetic and spiritual values of 
Pahari and specially of Kangra art which are the prime 
causes of our interest in this art, yet, when we proceed 
to study the ait, our curiosity is aroused as to when and 
whence arose this art, how was it influenced by and how 
did it influence other schools and forms of art * These 
are large questions which require long and protracted 
and arduous study before they can be answered satisfac- 
torily Nevertheless past writers may have thrown some 
light on them and it will be our task to analyse their 
views and to endeavour to formulate our own, though we 
are fully conscious of our own shortcomings and feel, in 
all humility, that we cannot hope to make any contribu- 
tion of value to the solution of these intricate 
problems 

Let us first consider what this Pahari School is^ 
Pahari painting comprises the work of the artists of 
Basohli and Jammu in Kashmir, of the Punjab Hima- 
layan states of Kangra, Nurpur and Chamba, of Mandi 
and Suket in the Simla Hills and of Tehri parhwal in 
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the United Provinces Of these, Kangra had been 
famous from early times and is even mentioned in the 
Mahabharata In the seventeenth and eighteenth cen- 
turies, it grew in importance and became the most power- 
ful and the richest of the Hill States On account of its 
great antiquity as a centre of Hindu culture, in addition 
to Its political importance, it enjoyed a distinction to 
which the other states could not aspire Kangra, too, 
was, as French has termed it, the culture centre of 
Pahari painting, though the art of Basohli was 
older 

Perhaps the earliest reference to Pahari painting is 
to be found in a book published in London just over a 
hundred years ago Moorcroft and Trebeck's Travels in 
the Himalayas Moorcroft relates that he visited the 
court of Sansar Chand (1766 — 1823 AD), the Katoch 
Raja of Kangra, the leading Hill State of the Panjab, 
and found that he was a patron of indigenous artists and 
possessed a large collection of pictures of mythological 
subjects and portraits of rulers of the Hill States and 
some of these he had inherited Two facts are clear 
fiom this that Kangra was a centre of art and that the 
art of the Hill States went back to earlier times than 
the eighteenth century The Kangra Gazetteei, original- 
ly published in the early eighties of the last century, was 
the first publication in which it was stated that this class 
of painting was known as the “Kangra Kalam” Percy 
Brown had acquired in the early years of the present 
century a large number of paintings of this “Kangra 
Kalam” for the Lahore Museum and described them as 
belonging to the “Kangra School,” as we find from the 
‘Catalogue of the Bhuri Singh Museum’ by Dr J Ph 
Vogel, published in 1909 This museum, which had 
been opened a year befoie, contained a collection of paint- 
ings by local artists as well as by artists of the neigh- 
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bounng states which had belonged to Rcbja Bir Bhuri 
Singh of Chamba, the founder of the maseum. Vogel 
writes thus of Pahan art in his ‘Catalogue’: “From t3ie 
Indo-Mughal art, which was largely influenced from 
Persia and to a certain extent also from Italy, sj^ratig a 
new school of painting which flourished in the eighteenth 
century at the courts of the Hindu princes of the Panjab 
Hills and afterwards at that of the famous Sikh King 
Ran] It Singh 

The study of Rajput painting as a branch of Indian 
art began with Dr A K Coomaraswamy, who brought 
to light before amazed art lovers the glories of an old art 
which had long been neglected and despised and was almost 
forgotten in its homeland, largely due to a change of 
taste in a materialistic and westernised age 

We have seen above Vogel’s account of the origin of 
Pahan art A modification of his view, which now 
practically holds the field, may be called the “emigration 
theory ’’ It was thus set down in Percy Brown’s ‘Indian 
Painting’ After stating that “Delhi, Agra and Lahore 
all maintained at different times during the seventeenth 
century their local styles of painting, much, of which was 
Riajput in its character,’’ Brown goes on to say “Then 
came the bigotry of the Emperor Aurangzeb, which dis- 
integrated the artistic community built up by his prede- 
cessors, and caused it to scatter in detached units over 
various parts of the country ”* He refers to Lucknow, 
Hyderabad (Deccan) and Patna We agree as regards 
Lucknow and Patna, in both of which a degenerate ahd 
lifeless form of Mughal art thrived, but demur as regards 
Hyderabad, where a distinotive style had formed much 
earlier. Brown then goes on to say • “But the most virile 
offshoot of the Rajput school manifested itself in a group 

** Vogel, J Ph , Catalogue of the Ehuii Siugh Museum, p 13 

* Blown, Percy, Indian Painting, pp 67-68 
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of small States in the Punjab Himalayas, where a dis- 
tinctf %iyle' of painting is observed.” 

1 ' Here then we have the emigration theory clearly 
St^ed— that the painting of the hiU states was an off- 
shoot of the Rajput style and that a distinct style 
df ' painting aros&, apparently smce the emigration 
or the disintegration of the ' arti8tio» oopi^unity of 
belhi in Aurangeeb’s time We feel difBdent about 
eai3h of these propositions French, “ in ‘Himalayan 
Art,’ goes further and finds that there was a brief 
period in which Kangra art was very Mughal — ^that was 
immediately after the Rajput painters came to the courts 
of the hill chiefs It seems to us that too much reliance 
has been placed on this emigiation theoiy and it has been 
made to appear as if all Pahari art was the product of 
those Rajput artists who had fled to the courts of the hill 
chiefs, if that was the case, how are we to account for 
the fundamental differences in style of the several Pahari 
schools, even after the influx of these artists * We are 
unable to believe that Himalayan art grew out of Rajas- 
thani or Mughal art or that the Rajasthani painters 
who may have flocked to the courts of the hill chiefs in 
the late seventeenth or early eighteenth century could 
have created the Kangra style or afiy other Pahari style, 
either by a sudden inspiration or even' ' that they could 
have evolved the style by any process of gradual develop - 
ateuC from Rajput painting, meaning thereby Rajasthani 
paiatiilg, 01 from Mughal painting, as French states, 
though, to do'hifii justice, he qualifies his statement by 
saying that “fhe assimilation and conjunction of Mughal 
style und Hindu spirit which was the secret of the beautiful 
school of Hindu aft,, known as the Kangra Valley” pro- 
ceeded after the’ first Mughal phase To understand 
Pahari art one 'must refer bo non-Pahari aft standards 


' French, J C , op. cU , p 34 
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Viewed by such standards it becomes apparent how little 
Pahari art resembles or is indebted to either Mughal or 
Rajasthani art, which latter was profoundly influenced 
by Mughal art, although Mughal art itself was the pro- 
duct of the coalescence of Persian and Rajasthani art, 
the Persian element preponderating in the beginning but 
gradually fading out 

Now let us consider whether the earliest Pahan 
paintings show any traces of direct Mughal inspiration^ 
Their imagery is different, their style totally different 
As regards the Rajput link, it is quite conceivable that 
the Pahari artists inherited the conceptions and methods 
and were inspired by among other themes the stock legends 
and traditions of their race, which went back to their 
ancestors, who had spread throughout Rajasthan and in 
adjoining lands, but their actual treatment of these very 
same themes shows an originality which confounds any 
theory of the replantation on a new soil of an old art A 
comparison between Pahari and Rajasthani painting of 
the early eighteenth or even mid-eighteenth century, such 
as one can make from our illustrations 3 and 4, reveals a 
difference in types and poses and a pervading charm in 
Pahari, in this case Kangra, art, which makes the contem- 
porary Rajput painting with all its dignity of style seem 
stiff and formal It requires but little experience to discri- 
minate between the two On the other hand, Mughal 
painting in the eighteenth century so combines and fuses 
with the Rajput, that what one critic would call Rajput 
showing Mughal influence, another would not hesitate to 
characterise as late Mughal It would, however, be idle 
to deny that in Pahari, especially Kangra painting, of 
the late eighteenth and early nineteenth centuries, in the 
painting of the landscape portion of pictures, theve is a 
mingling of Mughal and even European elements, but the 
effect is always charming 
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Goetz once suggested that “Pahari painting, perhaps 
together with Taranath’s Kashmir school, was separated 
at a relatively early date from the School of the Ancient 
West, and evolved on the basis of material originating 
somewhere between the Pala and Jaina miniature styles, 
and perhaps near to that of the Vasant-Vilasa MS On 
the other hand, after this, apparently influences proceed- 
ing from the Mughal court tended to the elimination of 
old forms and the formation of a unified style in works, 
and later on dispensed with every trace of the past ”® 
In so much as Goetz here recognised that Pahari painting 
went back to tures earlier than the Mughal period, we are 
in complete agreement with him, but the stages in its 
development which he suggests appear a little too imagi- 
native for our acceptance Coomaraswamy, to whom 
Goetz made his suggestion, does not discuss it, but merely 
states that he is inclined to agree with it We are quite 
averse to considering Pahari painting as a second cycle of 
Rajput painting, as Goetz’ does later Such a descrip- 
tion is misleading and we maintain that the essentially 
distinctive forms and styles of the Pahari schools easily 
recognisable from Rajasthani painting in all the phases 
of that art should not be lost sight of Even where the 
themes and technique are practically the same, the execu- 
tion differs considerably and the spirit of the pictures is 
different Inspite of the infiltration of Mughal culture, 
inspite of the influx of Rajput artists brought up in the 
Mughal tradition and inspite of their own Rajasthani 
traditions, the genius of Pahari painting retains the 
stamp of a pure Hindu indigenous art in its essence — 
whatever it might have borrowed has been assimilated and 
transformed completely 

® Coomaraswamy, Catalogue, pp 7-8 

’ Coetz, H , “Geschicte der indischen miniatnrmalerei”, p 47. 
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In 1929 there appeared Mr A 3 it Ghoae’a st^idlitiiig 
paper entitled “The Basohli Scho 6 l af Rajput Paintilig’’,? 
which aroused wide interest in this school, which, till 
had not received proper recognition It drew forth the 
spontaneous praise from' Dr ' Coonfaraswamy that it was 
“the most serious contribution to the classification of 
Rajput Paintings” since his own work Gbose’s sugges- 
tion that the primitive Rajput Raginis may after all have 
been the work of Pahari artists is thought-provoking We 
quote fiom French on this subject ■ “Mr Ajit Ghose has 
made an interesting suggestion that certain paintings of 
the sixteenth century which have hitherto been assigned 
to Rajputana really come from the Kangra Valley. I am 
strongly inclined to accept this view These pictures not 
only have all the fierce inventiveness of design, magni- 
ficent richness of colouring, the note of power, and the 
spirit of the heroic age which would entitle them to>suc^ 
an attribution, but they are akm to the Kangra (sic) 
primitives which are known to us and appear to be the 
natural forerunners and sources of the Kangra art of 
later times Of coutse French here uses ‘Kangra art’ in 
a wide sense to embrace all Pahari art It is an appealing 
suggestion, worth very serious consideration, whether 
after all, the art impulse which produced the primitive 
Rajput Ragmis (a good example is reproduced here in our 
illustration No 1 for comparison with the Basohli paint- 
ing reproduced in our illustration No 2 ) did not really 
come from the north — from the forerunners of Pahan 
art 

To sum up, Pahari painting or the art of the Hima- 
layan valleys was an ait'of independent growth, a spon- 
taneous art born in the hills, probably long anterior to the 
seventeenth century In the case of Basohli, tha-folk art 

® Rupam, No 37 

* FfcencL, J. C., op cit., p - 
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phase is exemplified in the primitives, and, though Kangra 
primitives have so far not been found, an earlier phase of 
Kangra art cannot be ruled out We glimpse the folk 
stage of Kangra art in such pictures as ‘Krishna with the 
Flute’ and ‘Radha and Krishna’, we see the robust 
vigour of this art of the common people in the ‘Scene from 
a Hill story’^* and, on the other hand, the ordered amd 
artificial sweetness of an elegant court art in ‘Siva and 
Parvati’ The wave of Rajput influence which is said 
to have swept into the hills and valleys of the Punjab 
Himalayas left hardly any impress on Pahari art so com- 
pletely was it absorbed, just as English, or rather European 
influence, which showed itself in the nineteenth century, 
was readily assimilitated In each case the real Pahari 
painting remained Pahari art is the result of a phase 
of Rajput culture in an environment where nature had 
revealed herself in the sublimity of the snows and the 
green of valleys and the foam of gushing torrents — an 
environment largely different from the sandy deserts and 
plains and hills of Rajasthan itself As in their environ- 
ments, so in their tastes and outlook on life there were 
differences between the artists of the Himalayas and their 
distant kinsfolk of Rajasthan 

As we began so shall we close with a word about the 
artistic value of Pahari art for it is this artistic value 
which will trail its fragrance in our mind when all dis- 
cussions on other problems are laid at rest In describing 
the merits and drawbacks of the school, Vogel in his 
‘Catalogue of the Bhuri Singh Museum’ and Brown in 

Coomaraswamy, Catalogue, PI LXXIII 
ii76i£Z, pi LXXVIII 

French, J C , op cit , PI IIII. 

1“ Coomaraswamy, Catalogue, Pl LIX. 

!■* Vogel, op. cU., p 14, 

F, 48 
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‘Indian Painting’ “ use identical words, the former are 
summed up as “delicacy of line, brilliancy of colour, and 
minuteness of decorative detail”, while the latter consist 
in its being not an art of “great inspiration” or of power- 
ful “expression of thought or feeling”, but “of patient 
labour and naive devotion” As the phrases are so 
tfehcitouB, one can well excuse the strange phenomenon by 
which these distinguished writers on art and archaeo- 
logy have unconsciously borrowed one from the other with- 
out acknowledgement The obvious merits of this charm- 
ing art have been pointed out, and when Vogel says “It 
is essentially a decorative art, and it is the “laughing” 
colours to use Dante’s expression, which makes the real 
]oy of these pictures”, he refers to the beauty which the 
eye catches on the surface But add to this the deep 
insight which Binyon displays in what we have quoted 
from him as to the inward beauty — an insight of which 
we are conscious also in French, who has given us such a 
fascinating picture of the country and its people and 
shows such a sympathetic understanding of both — and we 
have an estimate which balances the opinion that the art 
is merely “one of patient labour ” On the beauty of 
colour of Kangra painting, French says with poetic feel- 
ing “ the Kangra artist had the colours of the 
dawn and the rainbow on his palette 

In his recent writings, Coomaraswamy seems to have 
lost some of his early passion for Kangra painting, which 
he now calls a feminine art ” But shall we quarrel 
with the rose because it has not the strength of the oak 
or expect Venus to be endowed with the spirit of Diana ^ 
For our part, we have always loved and admired Pahari 

I® Brown, P , op cit , p 59 

French, J C , op , p 109 

Coomaraswamy, History of Indian and Indonesian Art, 

p 13!? 
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painting for its refined and serene beauty and freshness, 
its unerring and delicate draftsmanship, its spontaneity 
and freedom, tenderness and grace, and its deep emo- 
tional quality, “its mystery and spirituality”,^® as 
French terms it, but if we have to seek for a virile and 
powerful art combined with a beauty of form and colour 
which moves our inmost soul with an awed pride that we, 
too, belong to the land which produced these things, we 
shall look beyond even the primitives of Rajput painting 
to a much earlier age — to Ajanta and, to a lesser degree, 
to Mughal art at the height of its magnificence in the 
closing years of Akbar’s reign 


op. 
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BUDDHIST RULES OF DECORUM 


BY 

B C Law, M A , B L , Ph D , D Litt , 

F.R A S B 

The text of Pahmokkha was to serve as a penal code 
for the ordained members of the Buddhist Sahgha, male 
and female But the text as we now have it either in- 
corporated in the Sutta-vibhahga or in the form of an in- 
dependent work contains 75 rules called Sekhiyd dhammd, 
which are rather out of place The penal sections of 
this code are generally enumerated as six, to wit, the 
Pdrdjika, the Samghddisesa, the Amyata, the Nissag- 
giyapdcittiya, the Pdcittiya, and the Pdtidesaniya. 
Strictly speaking, the sections are five, the Aniyata be- 
longing rather to the law of procedure applicable to those 
cases of dereliction where circumstantial evidence is to be 
relied upon in ascertaining the nature of offence or the 
section under which the case is to be tried Thus the 
Aniyata itself does not constitute a penal section 

The seven A dhikaranasamathd dhammd denote the seven 
different and distinct modes of settling the disputes when 
they arise between two parties, and as such they go to 
constitute the Buddhist adjective law or law of procedure 
The law of procedure may reasonably form an appendage 
to the penal code proper 

The Sekhiyd dhammd which are found to be 75 in 
number in the extant Bhikkhu Pdtimokkha, denote so 
many rules of decorum to be learnt {sikkhd karanlyd) by 
the members of the Sangha These are not rules or 
clauses under any penal section, inasmuch as no sanction 
or punishment is -prescribed for their breaches or viola- 
tions. The violation or non-observance of a rule of 
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decorum does not involve a criminal act on the part of 
the doer It may just lower a person in the estimation 
of others, — the fellow monks and public, or may be view- 
ed with social disapprobation But no one would or 
should, as a rule, construe it as a criminal offence. 
Decorum means something becoming in outward appear- 
ance, propriety of conduct, decency Thus the Sekhiya 
rules were intended to serve as those rules or precepts 
conforming to which the fide members of the Sangha 
might maintain the standard of decency expected of them 
by the Master 

There is good evidence to prove that Pdtimokkha 
rules in an earlier stage of codification numbered more 
than 150 and less than 200 (sddhtkam dzyaddha szkkhd- 
fodasatam) ^ The total number of the Pdtimokkha rules 
as finally codified in the Bhikkhu Pdtimokkha stands as 
227 Deducting the 75 Sekhiya rules therefrom, we get 
the lesser total of 152 rules-’ which exactly meets the re- 
quirements of the earlier form of the Pdtimokkha code 

Here the question may arise — what might be the 
precise raison d’etre for the later inclusion of the Sekhiya 
rules in the text of Pdtimokkha The answer thereto is 
not far to seek The typical Bhikkhu of the Buddhist 
Sajigha was required and expected by the Master to 
dwell “restrained in conduct in accordance with the 
Pdtimokkha rules of restraint, endowed with good man- 
ners and customs, perceiving fear in the slightest thing 
to which exception might be taken, and learning and 
practising the precepts of conduct after formally aooept- 
log them for fulfilment.*’® 

1 Aiguttara Nckaya, I, p 230 f ; Milinda Pafiko, p. 143. 

^ B C Law, History of Pali Literature, I, p, 2 

® Idha Bhikkhu patimoklthasamvararsainvuto viharati, acara- 
gooaTa~sampanno anumattesu vajjesu bhayadasiavT, samadaya 
sikkhati stkkhapadesu Vibhaiga, p 244, An^ttara, I, p 220 
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The Pdtimokkha rules are to be supplemented by the 
Sekhiya, which as will be shown below, come under the 
Buddhist definition of dcdra 

By the Pali word dear a is meant just the opposite of 
andedra The dedra stands for what is called in Sanskrit 
saddedra or hstdedra, i e , conduct or behaviour whicfi is 
becoming in outward appearance, propriety of conduct, de- 
corous behaviour, good manners And the avAcdra is 
just the opposite of such an dedra We have got the 
following classical definitions of andedra and dedra in the 
Mahdniddem, (Pp 228 — 30) 

The andedra is twofold, bodily and vocal What is 
in this regard the bodily andedra (misbehaviour)^ “Here 
a certain person (i e , Rhikkhii) having been in the midst 
of a congregation, disrespectfully stands in close contact 
With senior monks, sits closely, stands before (them), sits 
in front, sits on a higher seat, sits with his head covered 
with robe, speaks in a standing posture, throws out arms 
while he speaks, walks with shoes on while senior monks 
are walking barefooted, walks on the higher level of a 
pavilion while senior monks are walking on the lower 
level, walks on the pavilion while senior monks are walk- 
ing on earth, stands forcing his way into the place where 
senior monks remain seated, sits doing the same, deprives 
junior monks of their seats, (by not taking the seat ar- 
ranged for him), throws fuel in fire without permission 
while senior monks are in the bath-room, or shuts the 
door, walks down to the bathing place in close contact 
with senior monks, walks down before, bathes in close 
contact, bathes in front, walks up in close contact with 
senior monks, walks up before, goes in close contact with 
senior monks while entering the inner chamber, goes in 
front, goes on and on in front of senior monks overtaking 
their steps, rashly enters those restricted places of the 
homestead of a householder which are to be regarded RS 
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secluded (such as rooms of confinement, bed rooms), pri- 
vacies, and not ordinarily open to outsiders, or where the 
ladies and womenfolk of the family usually sit, rubs the 
head of a boy with his hand This is called bodily andcdra 
(misbehaviour).^ The opposite of this is dcdra (good 
bodily behaviour) ‘‘What is in this regard the vocal 
andcdra (misbehavioui) ^ Here a certain person (monk 
preaches the doctrine in disregard of senior monks, with- 
out asking their permission, answers the questions, re- 
cites the Patimokkha rules, speaks in a standing posture, 
throws out arms while he speaks, entering the inner part 
of a house, addresses thus a woman or a maiden, ‘so and 
so, what have you got^ Is there grueP Is there rice^ 
Is there anything to eat ^ What can I drink What 
can I eat hard and soft ^ Show me what is to be had ^ 
Thus talks at random ’ The opposite of this is vocal 
dcdra (good behaviour) Acdra is defined also in the 
following terms “The Bhikkhu dwells regardful, fol- 
lowing guidance, endowed with moral scruples and trepi- 
dation, well dressed, neatly attired, graceful in going and 
coming, looking on and looking round, contracting and 
stretching forth arms, with downcast eyes, endowed with 
gentle postures and deportments, with the doors of senses 
well guarded, moderate in eating, wakeful, endowed 

* Mahdniddesa, 228-29 “Duvtdho hi anacaro, "kayiko vacanko 
cffl Tattha katamo kSyilo anacaro? Idhekacco sanghagaio pt 
acittikarakato there Vhikkhu ghattayanto pi titthati, ghattayanto 
pi nisidati, yani tani honti kulannm ovarakani gulhdnt 
paficchann&nt ca yattha kulitihiyo kulakuinanyo nisidanti tattha 
pi sahasa paviaati, kumarakassa pi sisam par&matati ” 
Patipakkhavasena aoaro veditahho 

* Mahaniddeta^ p 230 “Tattha katamo vdcasiko anSe^o? 
Idhekacco sanghagato pi acittikarakato there Bhtkkhn anSpucchdm 

. dhammam hhanti, paaiham visajjeti, pdttmokkham 
uddisati, thitako pi bhanati, bdhdvikkhepako pi bhanati 
anataragharam paviito itthim va kumarim va evamaJia — iitha^ 
name itthamgotte, kirn, atihi? ktm vA me dasgathU ti vippaJa- 
pati Ayam vuccati vacanko anacdro, Pifipakkhavatena doaro 
veditabbo," 
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■with mindfulness and awareness, desiring little, 'content- 
ed, energetic, lover of the rules of good conduct, and res- 
pecter of persons worthy of respect This is called dcdra 
(good behaviour) ”® 

These Sutta definitions of dcdra are wide enough to 
cover the whole range of the Sekhiyd dhammd included in 
the scheme of Vinaya discipline Those which are enun- 
ciated in the Sutta texts as norms, standards or princi- 
ples of good conduct are sought to be realized or fulfilled 
in the daily life of the Buddhist brethren and sisters 
through a body of obligatory rules enjoined in the Vinaya 
books The definitions go to indicate that the Vinaya 
rules of decorum, when put into practice, governed 
Buddhist etiquette, the word etiquette signifying the 
conventional laws of courtesy to be observed between 
members of the same confession 

Viewing the Sekhiya rules in the light of the Sutta 
definitions of dcdra, it becomes easy to understand that 
these were intended to make the members of the Sangha 
appear in their manners as gentle, polite, refined, digni- 
fied, regardful, amenable to discipline, judicious, con- 
scientious, scrupulous, discreet, wise, subdued, graceful, 
neatly clad, decent looking, contented with little, 
moderate eater, etc , and not as ungentlemanly, impolite, 
ugly, undignified, regardless, arrogant, injudicious, un- 
conscientious, uncrupulous, indiscreet, unwise, uncon- 
trolled, shameless, ill clad, indecent looking, greedy, 
gluttonous, etc 

The Vinaya rules of decorum are mainly concerned 
with iriydpatha-cm iyd {cathdro iriydpaXhd) or the culti- 

8 Vinvddhimaoga, I, p 19 Apt ra hhiklhu sngdrnvo lappa- 
tisto hirottappa-tampanno, xumvattho fupdruto, pdiddilena nhhi- 
hkantena pafikkantena dlokttena vtlokiteTtn samiijitena pasdrt- 
tena oJckhittacakkhu vnyapaflia-snmpanno indriyeaii guttadvaro, 
hhojane mattaAflu j&ganyam nnyvtto satiinmpajftvrie'nn scman- 
nagto, appiccho, santutthof drn ddharirij/o, abhisamdcariketu saJc- 
kaccakdrl, garucttthtkSrabahulo vtharati Ayam vucratt dcAro 

F. 49 
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vation of gentle bodily postures and noble deportments 
The main bodily postures are four, namely, walking, 
standing, sitting and lying down as implied in the four 
words, gate [gamanam), thite (^hdnam), nisinne 
{nisajjam),'^ and suite {seyyam) The rest, such as mov- 
ing to and fro, looking out, looking round, contracting, 
stretching forth, dressing, eating, dunking, tasting, 
licking, obeying the calls of nature, waking up, speaking 
and keeping silence,® are various deportments connected 
with those four main postures 

The mydpathas, understood in the wider sense of 
the term and intended to be regulated by the Sekhiya 
rules, consist of nivdsana (putting on under-garment), 
■pdTupana (putting on upper garment), gamana (walking, 
locomotion), msldana (sitting), patiggahana (handling), 
olokana (looking), vinndpana (expressing), dhammade- 
sand (preaching), hhojana (eating), uccare-passdva-khela- 
karana (obeying the calls of nature and spitting), and 
certain bodily movements, poses, gestures and postures 

The first two, namely, nivdsana and pdrupana, belong 
to the category of clothing or dressing Full dressing on 
the part of a Buddhist monk consisted in putting on the 
robe to be folded and laid on left shoulder, holding the 
bowl in hands, and putting on the under- garment and the 
upper garment {samgfvdti-patta-clvara-dhdrane) The 
monk was to be fully dressed in this fashion only when he 
went on his daily rounds for collecting alma According 
to Buddhaghosa’s definition, he was to be well dressed 
and well attired {sumvattha supdruta) To be well dress- 
ed or properly chid while residing in a monastery, he was 
required to put on his under-garment {nivdsana, antara- 

Samyutta, T, p 78, Suviangalavildsml , I, pp 183-184 
8 Majlhima Nikdya, I, p 57 Satignfthrma-Sutta Ahhik- 
kante yatikkante alokite iilolite . samn'ijite pas&nte 

sn'i^gh£tipattaci"aTa-dhdTane ante pite khdyite sdyite uccarapassa- 
‘vakamm-e . jagante hhdsite twihibhdve. 
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vasa) and upper garment or robe proper {pdrupana, utta- 
rdsanga, civara) all around his person {panmandalam) 

The purpose of clothing was to cover the three man- 
dalas or zones, to wit, ndhhi-mandala (navel zone) and 
two jdnu-mandalas (knee zone) ® The monk was to put on 
his under-garment all around his person so as to cover 
the navel and knee zones To cover the knee zones, the 
under-garment was to reach down eight fingers’ breadth of 
the shank while walking (or standing), and four fingers’ 
breadth of the shank while sitting (or lying down), accord- 
ing to the old Singhalese commentary called Mahapaccan. 
Furthermore, the under-garment was to be of standard 
size, which is to say, five standard fists in length and two 
and a half, or at least two standard cubits in breadth 
The navel zone might not be covered by the under-gar- 
ment if It was shorter in breadth, since the upper gar- 
ment would suffice for the purpose {citiarend pt sakkd 
paticcha-detum) An upper garment made of double 
sheet of cloth (dupatta) was to be preferred to one of 
single sheet (ekapatta), inasmuch ^ the latter was less 
likely to be steady when donned 

To be properly clad, the monk was to see that he was 
well covered {supaticchanna) This might be done by 
coveiing his body, knee and thigh with his upper gar- 
ment, the body including his shoulders and hands down 
to wrists The head, face, neck-bone, hands below 
wrists, and regions of feet were to be kept uncovered. 
The rules of clothing as laid down in the Vinaya Maha- 
VO>gga and CuUavagga weie to be carefully observed so 
as to maintain the distinctive characteristic of the Bud- 
dhist monk’s dress 

The Buddhist mode of dressing was to be distin- 
guished, on the one hand, from those of householders or 

^ CuUavag(ja, Vllf, 5 2, GhildeiH, Foli Thitiowiry, p 506 
3V,h voce Tnnandalam 
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worldly and on the other, from those of different 

classes and sects of rehgieux 

The typical dress of the Indian hermits {isis, tdpasas, 
jatilas) consisted of red birch bark and antelope’s skin 
Both the under-garment and the upper garment were 
made of red birch bark, while the antelope’s skin was put 
on to cover one shoulder “ This was evidently m the 
immediate background of the full Buddhist diess con- 
sisting of three robes (ttcivaram) 

Amongst the wandering ascetics, mendicants or 
recluses (panbbajakas, samaims), some, such as the 
A]imkas, the Avadhutas and the J inakapptkas among the 
Nirgranthas (Jamas) went naked As distinguished 
from them, others were clothed (channa-paTibbdjakd) 
Amongst those who were clothed, some put on wooden 
garment, some skin, some garment woven of human hair, 
some rags and raiments, and mostly wore one gar- 
ment (ekasdtaka) some put on white garment like a 

Culhivagga, p 137 iia hhiKUiavv gihipdrutum pdrupi- 
ttihham 

Jdtnka, V, p 132 ratUndkuuruin nivdietva ca pdfrtipitvd 
ca ajina-camvKim elamsugaUim {ikint 

1- Uddna^ I, 10 Cf the word ddruOnyo 

The fidlowmif is the detailed dewriptiou ot the dresses in 
use among the hermits and as( etic.s given in the Nikayas Ct 
Ihnlogues of the Buddha, I, p 230 f 

“He Wears coarse hempen cloth He wears roarse cloth ot 
interwoven hemp and other materials He wears cloth taken from 
corpses and thrown away He wears clothing' made of rags pick- 
ed up from a dust heap He wears clothing made of the bark of 
the Tiritala tree He wears the natural hide of a black antelope 
He wears a diess made of a network of strips of a black antelope’s 
hide He wears a dress made of Jevm grass fibre He wears a 
garment ot bark He weaisa garment made of small slips or slabs 
of wood pieced together He w^ears, as a garment, a blanket of 
hnman hair He wears, as a garment, a blanket made of horses’ 
tails He wears, as a garment, a blanket made of the feathers of 
owls. 


Samgutta I, p 78 
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householder, while others put on garments dyed yellow 
ikdsava) 

Nudity on the part of ascetics and recluses offended 
refined social taste It was strongly resented by the 
womenfolk as indecent and ugly (ahinkam mssirikam) 
Thus the Buddhist monk was required to be pioperly 
clad with a view to appearing in the eyes of others as a 
pel son endowed with moral scruples and sense of decency 
The rules of decorum pei taming to dressing, bodily 
movements, poses, gestures, postures, laughing, speaking, 
etc , are appropriately combined with those relating to 
walking and sitting, and by implication, also to standing 
and lying down 

First, as to dress 

Properly clad (supaticchanno) was the monk to go 
and sit amidst the houses With his robes not pulled up 
(na ukkhittakdya) was he to go and sit amidst the houses 
With his head uncovered {na ogunthito) was he to go and 
sit amidst the houses 

Secondly, as to bodily poses, gestures, postures, and 
movements 

With his body under proper control {susamvuto) was 
he to go and sit amidst the houses With downcast eyes 
(okkhittacakkhu) was he to go and sit amidst the houses 
Without swaymg his body about {na kayapfocdla- 
kam) was he to go and sit amidst the houses 

Without swaying his arms and head about {na 
hahuppacdlakam, na slsaffacdlakom) was he to go and 
sit amidst the houses 

With arms not akimbo {na khambhajcato) was he to 
go and sit amidst the houses 

Without walking on his heels or toes {na ukku{ikdya) 
was he to go and sit amidst the houses 

IS TheraffatJtd, verse 965 ‘titth^yanam dhajam kect dhares- 
santy avadatakam ’ 
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Thirdly, as to laughing and making sound ' 

Not with loud laughter {na ujjhagghikdya) was he 
to go and sit amidst the houses Making but a little 
sound (appasaddo) was he to go and sit amidst the houses 
The rules of decorum governing the Buddhist manner 
of eating need some auxiliary rules to regulate the mode 
of handling which consists in paUggahana (receiving) 
and chaddana (throwing), and we have the following six 
rules pi escribed foi the purpose 

Gracefully {sakkatcamy’'’ the monk should learn to 
receive an alms Fully conscious of his bowl (pattasanna) 
should he receive an alms With proportionate curry 
{samdsupakomy’ should he learn to receive an alms 
With proportionate dishes (samaMHkamy^ should he 
learn to receive an alms He should learn not to take hold 
of water-]ar with a hand soiled with food (m sdmisena 
hatthena) And he should learn not to throw into the 
inner court the rinsings of the bowl mixed with lumps of 
boiled nee (na sastithakam) 

Twenty-four rules of decorum are provided for the 
regulation of the Buddhist manner of eating as distin- 
guished from those of the Ajimkas and other Indian ascetics 
whose habits of life were notoriously ugly The rules are 
intended to make the Buddhist monk considerate and 
careful, gentle and graceful, moderate and ungluttonous 

Ehys Diivids aud Oldenbeig tianslate tlip word by "with 
mind alvrt” evidently on the authority of the Samantapaa^ilH 
which explains it as meaning satim vputthdpetva The Sanskrit 
equivalent of the Pall word sakkncca ■will be satkrtya^ giving due 
consideration, gracefullv (Ct Snhkatcam nnumodane, Khudda- 
tapatha, P T S , p 6) 

Rh^s Davids and Oldenberg, "With equal curiy " Accord- 
ing to the SamanUipdsddika, "When the ouny is in quantity one- 
fourth of the rice ” 

Rhys Davids and Dldenbeig, "equally full,’’ follo'Wing 
the Samantapdsddild which paraphrases the word by aamahhan- 
tam But the Pali samatittilam is evidently in Sanskrit lama- 
trptikam, 'dishes in proportionate quantities ’ 
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in eating, with due sense of propriety, proportion and 
decency With due consideration {sakkaccam) he was to 
learn to eat, paying attention to his bone, begging 
straight on from house to house (sa/paddnam) , with 
proportionate curry, without pressing down from the top, 
without covering up the curry or the condiment with 
the nee xlesiring to make it more palatable He was to 
learn not to ask for curry or rice for his own particular 
use, unless he was sick He was to learn not to look at 
others’ bowls with envious thoughts [U jjAdnasanni) The 
food to be taken wa^ to be made up into round morsels and 
not into large balls The door of the mouth was not to 
be opened until the ball was brought close The whole 
hand, when eating, was not to be put into the mouth. 
Talking was not to be indulged in with the food in the 
mouth Tossing the food into the mouth and nibbling at 
the balls of food, were to be avoided The meal was to be 
taken without stuffing the cheeks out, shaking the hands, 
scattering the lumps of boiled rice, putting out the 
tongue, smacking the lips makmg a hissmg sound, licking 
the fingers, the bowl and the lips With this praise- 
worthy manner of eating may be compared and contrasted 
the uncouth and gluttonous habits of Brahmin and 
Brahmanical ascetics 

Fifteen rules of deairum apply to the Buddhist man- 
ner of preaching the Doctrine These rules were in- 
tended evidently not only to keep up the dignity of the 
preacher but also to avoid the awkwardness of the situa- 
tion and ineffectiveness of the preaching itself. Each of 

_ Samantapa.sddila, Siamese Ed, I, p 43 Bmdusdro 
hrdltmanahhatto dhon So hrdhmaridnau ca brahTnanajatiyapd- 
snndanan ca pnndaranqapanhhdjaladinam tatthisahassaTnattanam 
ntcrabhattam patthapesi Asoko pi pitard paiattitam danam 
ottano antepvre tatheia dadatnano i ladivafam nhapaHjajTe thiio 
te ^ upasaTnapanbahirena Scarena hhwnjamdne asamyatindriye 
avtnlta-iriydpathe disvd cinteti — 'idisnm danam upnpankkhttvd 
ynttatthane dAtnm vattati' t%. 
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them IS provided with a reasonable exception (attupail- 
in the subjunctive clause agtlanassa “unless he is 
Rick ’’ The doctrine was not to be generally preached to 
a person found with a sunshade in his hand, to a person 
with a staff or sword or weapon in his hand, not to be 
preached to a person wearing slippers or sandals, to a 
person seated in a cart or on a couch, and to a person 
lolling 

Similarly a person with a turban on his head 
or with his head covered was to be avoided Him- 
self seated on the earth the preacher was not to 
preach the doctrine seated on a seat, seated on a low 
seat, he was not to preach the doctrine to a person 
seated on a high seat, standing he was not to preach to a 
person sitting Walking behind he was not to preach 
the doctrine to a person walking in front of him And 
walking by the side of the path he was not to preach the 
doctrine to a person walking on the path We have just 
three rules governing the Buddhist manner of obeying 
the calls of nature, such as passing stools, passing urine 
and spitting Only the first of them is intended to avoid 
ugliness, while the remaining two are prescribed with a 
view to preventing the destruction of plant-life and pollu- 
tion of water According to the first rule, the monk 
was not to ease himself in a standing posture 

As pointed out before, the Sekhiya rules do not con- 
stitute any penal section of the Pdtimokkha Code, and 
that as such they are rather out of place in it The Sam- 
nntapdsadikd and the old Singhalese Commentaries quoted 
in It have sought to give a distinct legal aspect to them 
providing anufannattis or reasonable exceptions Accord- 
ing to these authorities the breach of a Sekhiya rule makes 
the violator liable to the Dukhata offence, a term which 
IS applicable to the offences not covered by the penal sec- 
tions of the Pdtimokkha Code. It is quite conceiveable that 
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the breach of a rule of decorum or a law of etiquette may 
be attended with serious consequences But that takes 
place not for the mere violation of the rule The arro- 
gance or incorrigibility on the part of the violator may 
give rise to a new set of circumstances under which his 
action or impudence may be treated as a criminal offence 

Every religion, nay, every human institution, ancient 
or modern, stands for and enforces certain rules of deco- 
rum and of etiquette with a view to regulating the deport- 
ments, gestures, postures, bodily movements, dressing, 
eating, speaking, studying, preaching, teaching, exer- 
cising, looking, bathing and obeying the calls of nature 
on the part of those who belong to it or are under train- 
ing The Buddhist rules of decorum may be shown to 
have in their immediate literary background the rules laid 
down in the various Grhya Sutras It will be seen that 
Grhya Sutras, too, speak of the four main irydpathas as 
consisting of standing, sitting, walking and lying down, 
the rest being ]ust subservient to them Leaving aside 
other texts, I shall confine my observations to the 
Grhyasutra of Sankhyayana 

First, as to sitting, Sankhyayana prescibes the follow- 
ing rules of decorum 

In setting forth the Veda to duly initiated students, 
the teacher should sit to the east or to the north, 
and the student to the south, with his face turned 
to the north Two students should be so seated, or even 
more than two, if there is room for them The student 
must not sit on a high seat in presence of the Giiru, nor 
on the same seat with him, nor with outstretched feet, 
nor stretching his arms under his knees, nor leaning his 
body against a support, nor forming a lap with his feet, 
nor holding his feet like an axe He shall sit with 


s# S'a’AkKyayana, IV, 8 1 — 11 
F. BO 
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veiled head, suspending his sacnhcial cord on his ear, if 
he has only one garment, with his face to the north in 
the day-time and to the south at night, but not on the 
bare ground, not turning his face to the sun, nor his 
rump 

Secondly, as to going or walking 
He shall not go to assemblies of people, walk alone, 
nor naked nor with veiled hands, nor run He shall not 
climb up a tree He shall not go to an execution-place, 
and in no case to a cemetery -- He is not to step between 
a teacher and students when they are engaged in study, 
nor to change his place during the recitation He must 
not go to a place without being invited thereto 
Thirdly, as to lying down 

He shall not he down to sleep in the day-time, nor 
during the first or the last watch of the night 
Fourthly, as to looking • 

He shall not look at a naked woman, nor at the ris- 
ing or setting sun, nor at an enemy, nor at an evil-doer, 
nor at a person handling dead bodies He shall not 
look on urine and excrements, nor look dovra into a well 
Fifthly, as to eating 

He shall not eat food robbed of its vitamins, nor 
remnants of food other than those belonging to the manes, 
gods, guests and the like He is not to eat together with 
his wife Let him eat nothing without having cut off 
a portion thereof and offered as a bah I>et him not eat 
alone, nor before others.*^ 

21 Ihid , IV, 12, 20-25 
IV, 12 

28 Sdnkhyayana, IV, 8 
24 /bid, IV, 11 
28 /bid, IV, 11. 

2« Ibid , IV, 11 
« Ibtd , II, 14 
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Sixthly, as to courtesy : 

Everyday he shall respectfully salute his teacher, and 
his gurus, and a §Totnya when meeting him, even one 
who IS not a Srotriya on return from a journey, pro- 
nouncing his own name in the words, “I am N N , Sir 
and crossing his' hands so as to seize with his right hand 
the right foot, and with his left hand the left of the per- 
son saluted. The person thus saluted is to address him 
with his name, “N N i” and to pronounce a wish to him, 
seizing his hands 

Seventhly, as to bathing 

He shall bathe day by day with his clothes on, and 
when he has bathed, he shall put on another garment 
before he is dry He shall not eject phlegm into 
water, nor in the neighbourhood of water, nor shall he 
spit 

Eighthly, as to the recitation of the Veda 
He IS to stop the Veda recitation for specified days 
on the following, among other occasions • 

If a death or birth of relations has taken place, when 
the teacher has died or he has heard of it, on the death 
of those whose family head he is, on the death of a 
fellow student, when he has followed the funeral of a 
dead person, on a burial ground, in a wilderness, on 
seeing forbidden sights, on hearing forbidden sounds, on 
smelling a foul smell, on a carriage road, while going in 
a chariot, having climbed up a tree, having descended 
into a pit, while immersed in water, while anybody cries, 
while he is naked, while impure with remnants of food, 
on the occasion of the shaving of the hair and the beard 
until his bath, while being rubbed, while bathing, while 
being anointed, and while suffering bodily pain, with 


IV, 12 

Ibtd , IV, 12, 26 30-31 
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veiled hands, in an army, or in presence of a Brahmin 
who has not had his meal 

Ninthly, as to speaking and talking 
In asking the teacher to recite the Veda, the student 
shall gently say, “Recite, Siri” The teacher causing 
him to pronounce the syllable OM, he is to reply, uttering 
OM When the teacher has recited, he is to leave the 
place, saying, “We have finished, Sirl”®^ 

When in the midst of an assembly, he shall not point 
out anything evil against anybody He is not to be a 
reviler, nor a slanderer, nor a wanderer from house to 
house, noi a prattler He is not to talk with a woman 
who IS recently confined or has her courses, nor with other 
undesirable persons 

Tenthly, as to dressing 

He shall put on an under-garment and an upper gar- 
ment, a new garment which has not been washed at the 
time of initiation He is also to wear a girdle, and to 
use a staff He shall not leave a passage between himself 
and the staff He shall also put on the sacrificial cord, 
and make with ashes the tri'pwndra sign on his forehead 
The Jain rules of conduct as laid down in the 
Acarahga Sutra contain also the rules of decorum and of 
etiquette As there are no penal laws added to them, 
these rules of conduct may all in a sense be treated as 
rules of decorum and of etiquette. But they are suffi- 
ciently elaborate and justified by reasons, while in the 
case of the Buddhist rules of conduct and of decorum, 
the reasons are just implied in the set of circumstances 
under which they were introduced and enforced 

Sditlhydyana, IV, 7 
”1 Thrd , IV, 8, 12, 16 
Ihu] , IV, 12, 10-11 
Ih,d , IV, 11, G-7 
Ihid , II, 1 et seg. 
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The Jam rules are classified m the Acaranga Sutra 
under such general heads as begging, walking, inodes of 
speech, entry into others’ possessions, postures, place of 
study, and attending to the calls of nature Here beg- 
ging includes the begging of food and drink, begging for 
a bowl, the begging of clothes, and begging for a residence 
or a couch Under these subheads are to be found the 
rules governing the modes of eating and drinking, dress- 
ing, and lying down Walking includes travelling, cross- 
ing, swimming, and other forms of movement The pos- 
tures are those which are involved in religious exercises 
The reasons or arguments behind these rules are 
based on such geneial principles as the avoidance of 
situations in which the monk or nun may be guilty of 
hurting or killing all forms of life, or of inconveniencing 
others, or of wounding social, moral or religious scruples 
of others, the avoidance of situations in which the monk oi 
nun may run the i isk of endangering his or her own posi- 
tion, or of receiving bodily injuries, or of feeling dis- 
comfort, or of being found guilty of theft or trespass, or 
of moral degradation, or of mental perturbation, and the 
avoidance of all situations in which the monk or nun may 
be found acting under the slightest influence of greed, ill- 
will, evil intention, discontent, delusion, mconsideration, 
haughtiness, and the like 

First, as to dressing and begging of clothes 
The full dress of a Jam monk consisted of two linen 
under-garments and one woollen upper garment Among 
other requisites, he was to possess an almsbowl with six 
articles belonging to it, a broom (rajoharana) and 
a veil for the mouth {mukha-vatthikd) At the advent of 
the hot season he was to leave off the used up garment of 
the three and to be clad with an upper and under-garment 
or with the undermost garment, or with one gown, or 
with no clothes If a monk were youthful, young, strong 
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and healthy, he might wear one robe, and not two In 
the case of a nun, she was to have four raiments, one two 
cubits broad, two three cubits broad, one four cubits broad, 
the first to wear in the cloister, the second and third for 
out-of-door, the fourth for assemblies.”® 

A mendicant who is provided with three robes, shall 
not beg for a fourth robe , which is provided with two robes, 
shall not beg for a third robe, who is provided with one 
robe, shall not beg for a second robe 

In begging for clothes, a mendicant may specify their 
quality so that they may be pure and acceptable to him 
He shall ask for those clothes which he has well inspected 
as to their purity and acceptability He shall ask for 
those clothes which at the moment are not wanted or meant 
for others He shall ask for only those clothes which may 
be spared immediately 

Properly and fully dressed, a mendicant shall enter 
the abode of a householder for the sake of alms and go to 
the out-of-door place for religious practices or study, and 
wander from village to village During heavy showers, 
however, he shall not be fully dressed Even in face of 
all dangers, he shall not part with clothes, leave the road 
or take another path but unperturbed and with his mind 
not directed to outward things and circumspectly he shall 
wander about in the country 

These are quite in accord with the Buddhist rules of 
conduct and decorum Among those which are in con- 
flict with the Buddhist, the first and foremost is that 
which permits a mendicant going naked The second 
objectionable rule from the Buddhist point of view is that 
a Jain mendicant is to wear the clothes in that state in 
which he receives them from the donor, and not to wash 

35 Acarojiga Sutra, S,B E , Vol XXII, I, 7, 4 — 7. 

3« Ibid , II, 5, 1 

Acardnga, I T 4 1 , II 6 1 17; 11. 6. 2. 1. 
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or dye them, nor is be to wear washed or dyed clothes, nor 
to hide his (dirty) clothes when passing through other 
villages, being careless of dress He is not to wash his 
clothes, rub or wipe them with ground drugs, nor to clean 
or wash them in plentiful water, because they are not 
new 

The ugly habits of the Jam mendicants are evident 
from the explanation offered in the Acdrdnga sutra which 
says, “Some householders are of clean habits and the men- 
dicants, because they never bathe, are covered with 
uncleanliness , they smell after it, they smell badly, they 
are disagreeable, they are loathsome 

Secondly, as to eating and begging of food and drink 
A mendicant shall not eat or accept food or drink 
which IS impure and forbidden The impure food is that 
which is placed on a post or pillar or beam or scaffold or 
loft or platform or roof or some such-like elevated place, 
that which is kept in earthenware, that which is kept on 
the earth-body, the wind-body, and the fire-body, that 
which IS cooled by blowing or fanning, and that which is 
placed on vegetable or animal matter 

The impure drink is the water which has been used 
for watering flour or sesamum or nee, or which has been 
recently used for washing, which has not acquired a new 
taste, nor altered its taste or nature, nor has been 
strained 

The forbidden food consists of the juice of fruits, 
raw things that contain the slightest trace of life in them, 
meat and fish diet, and the food which is wanted by or 
meant for others. 

The forbidden drink includes all kinds of alcohol A 
mendicant on begging tour shall not go to a festival^ 

OS Ibid , 11, 2, 2, 1 
»» Ibid . II, 1, 7 
• « Ibid., II, 1, T 
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preceded or followed by an entertainment, to partake of 
it, knowing that there will be served up chiefly meat or 
fish, nor to a wedding breakfast, nor to a funeral dinner, 
or to a family dinner 

A mendicant on a begging tour shall not stand lean- 
ing against the door-post of the householder’s abode, or 
his sink or spitting pot, nor m sight of, or opposite to his 
bathroom or privy, nor should ho contemplate a loophole 
or a mended spot or a fissure of the house or the bathing 
house, showing m that direction with an arm or pointing 
with a finger, bowing up and down *- 

He shall not beg, pointing w'lth a finger at the house- 
holder or moving him with a finger, threatening or scratch- 
ing him with a finger, praising oi cursing him 
Thirdly, as to walking 

A mendicant shall circumspectly wander from village 
to village He shall look forward for four cubits, and 
seeing animals, he shall move on by walking on his toes 
or heels or the sides of his feet, or shall choose some by- 
path He shall avoid treading on living beings, seeds, 
grass, water or mud He shall not choose the road 
which lies through places belonging to borderers, 
robbers, etc 

In crossing a river, he shall circumspectly enter the 
boat with the owner’s permission He shall not choose the 
stern or the prow or the middle of the boat, nor should he 
look at It holding up his arms, pointing at it with his 
finger, bowing up and down. On getting into the boat, he 
shall step apart, examine his dress, put aaide his provender, 
and wipe his body from head to heels While swimming in 
the water, he shall not dive up and down, lest water will 

« Ibid , II, I, 4, 1 
Ibid . II, 1, 4, 1 
« Ibid , II, 1, 6, 3. 
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enter into his ears, eyes, nose or mouth, nor shall he touch 
another person’s hand, foot or body with his own. 

He shall not wipe or rub or brush or stroke or dry or 
warm or heat his body in the sun before the water on his 
body has dried up and the moisture is gone, 

He shall not travel, conversing with householders 
If he comes across a shallow water, he shall circumspectly 
wade through it With his feet soiled with mud, he 
shall not walk out of the way and destroy the grass by 
treading or trampling 

Fourthly, as to sleeping 

Having spread a perfectly pure bed or couch a men- 
dicant shall circumspectly use it, wiping first his body 
from head to heels While sleeping, he shall take care 
that his bed or couch is kept at such a distance from that 
of the next person that he does not touch his neighbour’s 
hand, font or body with his own Before inhaling or 
exhaling, coughing or sneering, yawning or vomitting or 
eructating, he shall cover his face or the place where it 
lies ** 

Fifthly, as to speaking 

He shall speak with precision, employing language 
in moderation and restraint, which is grammatically cor- 
rect, and understanding its true import He shall use 
true and accurate speech, which is not sinful, blameable, 
rough and harsh If m addressing a man, he does not 
respond, he shall not say, “You loon! You lout! You 
Sudra t You low-born wretch* or the like.’’ It is better 
for him to say, O long-lived one I O faithful one • O lover 
of truth! or the like 

A mendicant, seeing any sort of diseases shall noL, 
talk of them in this way “He has got boils or leprosy, 

** Acaranga, II, 2, 3, 26 — ^28 
« Ibtd , II, 4, 1 
F 61 
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his hand is cut, or his foot, nose, ear or lip is cut ” See- 
ing any sort of good qualities, he shall speak thus . “He 
IS strong, powerful, vigorous, famous, well-formed, well- 
proportioned, handsome 

Sixthly, as to attending to the calls of nature 

A mendicant shall ease nature on the ground which is 
well inspected and cleaned, and which is not infected by 
eggs or living beings He shall not ease nature on a 
pillar or bench or scaffold or loft or tower or roof, nor 
on a bare ground, the wet ground, the dusty ground, nor 
on a rock or clay containing life, etc He shall take his 
own chamber-pot or that of somebody else, and going 
apart with it, he is to ease nature in a secluded place where 
no people pass or see them, and leave the excrements on 
a heap of ashes etc 

The instances need not be multiplied Those cited 
are enough to show that the Jain rules of conduct and of 
decorum, agreeing m their essential features with the Bud- 
dhist rules, were bioadbased upon careful considerations 
and keen observations A comparative study of these 
rules as enforced by different religions of India and of the 
world IS sure to yield many fruitful results, which, how- 
ever, 18 far beyond the scope of the present article 


« Hid., II, 4, 2, 1-2 
« Ihid., II, 10. 



“THE SANGAMA DYNASTY AND CEYLON “ 

BY 

Dr T V Mahalingam, M A , D Litt , 
Lecturer in History, Madura College, Madura 

The luxuriant and beautiful island of Ceylon, “the 
pearl-drop on the brow of India,” has not been a mere ap- 
pendage of India through the ages It has a history of 
its own, though it is one of the most unfortunate countries 
whose independence has ever been at stake owing to fre- 
quent foreign invasions On account of its proximity to 
the mainland of India it has had a continuous history of 
political, cultural and social contact with the latter in 
general and moie particularly with South India from very 
early times From the days of the Sangama period, the 
South Indian powers, the C5las and the Pandyas as well 
as the Ceras interfered with the affairs of Ceylon It was 
not infrequently that the Ceylonese Kings invited trouble 
to themselves by siding with one or other of the South 
Indian powers who were frequently quarrelling among 
themselves Tamilian settlements were founded in Ceylon, 
South Indian systems of Government influenced the ad- 
ministrative institutions of the island, the South Indian 
style of architecture was mtroduced in it, and thus the 
northern part of the island was practically Tannhsed 

In the early years of the second half of the fourteenth 
century Kumar a Kampana, the son of Bukka I conquered 
a good part of South India for the newly founded kingdom 
of Vijayanagar After taking the Sambuvaraya co untry ^ 
in A D 1361-62, he defeated the Musbms at Kannanur 
near Tnchmopoly, came into conflict with Quarbat Hasan 
Kangw, the Sultan of Madura, defeated and killed him m 
bkttle m 1371, captured the fort of Madura, incorporated 
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that region with the Vijayanagar dominions and thereby 
put an end to the independent Sultanat of Madura which 
lasted for about 48 years, haring been founded m 1334 
After the conquest of the Madura country Kampana ruled 
the area from Madura itself, he being “pleased to conduct 
the rule of the earth on a permanent throne On his 
death in 1374“ he seems to have been succeeded to 
the provincial governorship by his son Jammana Udaiyar, 
also known as Empana and Yammana and himself by a 
nephew of His Porka^udaiyar ® Of the two however 
the former alone is known to epigraphy. Hanhara II ’s 
(1376-1404) supremacy was recognised m South India 
But about A D 1385 South India appears to have got out 
of the control of Vijayanagar Hence Virupiksa, a son 
of Hanhara II, again brought the Tundira, Cola and 
Pandya countries under the control of Vijayanagar and 
ruled over them * But we do not know the exact circum- 
stances and the course oi the reconquest of South India 
by the Vijayanagar Prince 

It was about this time that Vijayanagar came into 
close contact with Ceylon, whose ruler was then Bhuva- 
naika Dahu (1372-1406) While giving a descriptive 
account of Vijayanagar the Muslim historian Firishta 
observes that “The Rajas of Malabar, Ceylon and other 
countries kept ambassadors at his court and sent annually 
rich presents”® But this statement cannot be in- 
terpreted as indicating the subordination of Ceylon to the 
supremacy of Vijayanagar, for, firstly, the maintenance 
of permanent ambassadors by one court in another was 

iM E E ,18 of 1899 

2 3/ £ R , 673 of 1902 

2 Nelson, Maduia Country, III, p 82 

* £ 7 , III, p "228, El , YIII, pp 298--306, AlampAndi 
and SoiaikkaTiir plates 

® Briggs, Finhhta, II, pp. 377-8 
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not known in ancient and mediaeval India,® and second- 
ly there is no literary or epigraphical evidence to 
show that Ceylon had actually been conquered by Vijaya- 
nagar by that time Therefore it could have been only a 
friendly embassy, as the one sent in 1374 by Bukka I of 
Vijayanagar to the cou^t of Taitsu, the King-Emperor of 
China with tributes and large presents ’ 

But the first actual invasion of Ceylon on behalf of 
Vi]ayanagar was underaken by Viiupaksa the son of 
Harihara II in 1385 The Alampundi plates of 
Virupdksa mention that besides conquering the Cola, and 
Pandyan countries, he conquered the people of Ceylon and 
brought booty to his father which were in the shape of 
crystals and other jewels ® 

This IS corroborated by literary evidence Prince 
Virupaksa, in his drama Narayaiii Vilasam, claims to 
have set up a pillar of victory in the island of Simhala 
(Ceylon)® 

Nuniz also refers to the conquest Iteferring to 
one “Ajarao”, probably a corruption of the full name 
Virupaksa Raya, he says that he took “Goa, and Chaul, 
and Dabull and Ceillao, and all the country of Charman- 
dell, which had also rebelled after the first of destruction 
of this kingdom’’^® 

Ceillao IS certainly a reference to Ceylon It may be 
noted however that the mention of the conquest of Ceylon 

® See Administration and. Social 1/ife under V ijayanagar — by 
the author (Madras University), p 172 

’’ Bretachnedier, Mediaeval Researches , Vol TI, p 211 

Ind Ant , Vol XL, p 140 

9 Ep Ind , in, p 228 

® Dr S K Ayyangai, Sowces of \ ijayanagar Histo'^f^ 
(Madras University), p 53 

Sevell, A Forgotten Empire, p 301 , the suggestion of 
Sewell that by “Aja Hao” Nuniz means two kings, Bukka II 
and his brother Deva Haya I appears to be a mistake See ibid , 
p“ 51 
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by the Vijayanagar King is only an exaggerated account 
of the conquest of the small island of Jaffna lying close 
to the northern part of Ceylon But the island does 
not seem to have been retained by the Vijayanagar 
sovereign The Nallur grant of Hanhara II of 1399 which 
credits him with such imperial titles as Purvapaichimada- 
k^ina samudradhi^vara does not make any reference to 
Ceylon This gives an indication of the possibility of the 
island conquered in 1385 having gone out of the control 
of Vijayanagar by that time Evidently the conquest of 
Virupaksa was only a short-lived affair 

We do not hear of the relations between Vijayanagar 
and Ceylon again till we come to the days of Devaraya IT 
According to Nuniz “in his (Deva Raya’s) time the king 
of Coullao (Quilon) and Ceyllao (Ceylon) and Paleacate 
(Pulicat) and Pegu and Tenacary (Tenasserim) and many 
other countries paid tribute to him’’ “ When exactly 
Ceylon was reconquered for Vijayanagar is difficult to 
explain unless we coi relate such an achievement claimed by 
Vijayanagar with a siimlar claim made simultaneously by 
the Pandyan ruler of the period Arike^an Parakrama 
Pandya 

The then Ceylon King was Parakrama Bahu VI 
(H12-1468) of the Kotte dynasty An inscription of S 
1357 (A D 1435) states that Lakkanna Danniyaka UJai- 
yar one of the ministers of Deva Raya II fitted out a 
cavalry force for destroying Jyajpanam, Napatamanam 
(Napattanam) and Ilam and for the success of same an 
endowment was made as Samudraystradana The expedi- 
tion seems to have met with success for we find that in 
A D 1438 Lakkanna assumed the title of Dak^ina 
oamudradhipati^' and Deva Raya II himself took the 


" Sewell, op cit , p 302 

'■i South Ind Ins , VII, No. 778 

la M E.R . 141 of 1903, S I I , VIII, No 428 
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title of Ham Tirai Konda, (one who took tribute from 
Ceylon) Further comtemporary Ceylonese poems refer 
to the people of Jaffna as Kanarese, and this is corroborat- 
ed by the evidence of Valentyen who mentions an invasion 
of Ceylon by the Kanarese 

The history of the later Pindyas is not clearly known, 
particularly after their retirement to Tmnevelly “The 
history of the later Pandyas of Tmnevelly is the story of a 
more or less steady decline, punctuated by a few feeble 
attempts at revival ending m the final disappearance of 
the d 3 masty towards the close of the sixteenth or early in 
th the seventeenth century 

But there appeared among them certain able rulers 
who in their linked sphere distinguished themselves in 
war and peace Among them Arikes'ari Parakrama 
Pandya (1422-63) was one He ruled over the modern 
Tmnevelly district and some parts of the Travancore 
state He is credited with several victories over his 
enemies at various battle-fields An inscription of his m 
the Vi^vanathasvami temple at Tenka^i says that he saw 
“the backs of his enemies (m the battles fought) at Smgai, 
Anurai, Jra^ai, Senbai, Vmdai, Mudalai, Virai and 
Vaipparu 

According to another epigraph of his he is said to 
have come out successful m the battle at Vindai 

Senbai appears to have been a scene of action against 
the Cera ruler 

Codrmgton identifies the two places Smgai and Ai'unai 
with the capitals of Jaffna and Ceylon Thus Arike^an 

M E R , 144 of 1916, see also 128 of 1901 
Codrmgton, A Short History of Ceylon^ p 92 
K A Nilakanta Sastri, The Pandyan Kingdom, p 247 
1’ Trav Arch Senes I, Vol II, M E R , 4 of 1912, 

« Tra Ar S , III, pp 96—8 

19 Ibid , XII, V, 10 

99 A Short History of Ceylon, p 92 
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Parakrama seems to have been successful both against 
the Kerala and Ceylonese rulers 

Such a claim to the conquest of the island made by 
two contemporary rulers cannot have any significance un- 
less we are able to correlate the relationship that existed 
at the time between the Vijayanagar house and the crip- 
pled Pandyan dynasty Though some scholars think 
that the claim made by Ankfesari Parakrama Pandya 
to success in various battles is too boastful to be believed 
Yet there appears to be some truth m it After the con- 
quest of Madura by Kumara Kampana the territory ap- 
pears to have continued to be ruled by the weakened 
Pabdyas who recognised the supremacy of and owed 
allegiance to the imperial house of Vijayanagar We get 
cnly conflicting accounts of a traditional nature about 
the reason for and the manner of the restoration of 
(he Pandyas to the ruler ship of the Madura country In 
spite of appal ent contradictions we may believe that 
the Pandyas were restored to their position subject 
to their acceptance of the supremacy of Vijayanagar The 
most powerful of the Pandyan rulers of the 15th century 
was Anke^an Parakrama Pandya, who appears to have 
taken part in the Cleylonese campaigns of Lakkanna 
Dannayaka as a loyal feudatory of the Vijayanagar house 
Hence it is that he also records his achievements in battles 
in Ceylon 

But the success of Vijayanagar over Ceylon gained 
about A D 1436 appears, like the previous ones, to have 
been only a short-lived affair It was probably after the 
assertion of independence by the Ceylonese that, according 
to Valentyn, an expedition was undertaken by the 
""Cleylonese to Adriampet (Adhirampatunam, Tanjore 
Dt) apparently in retaliation of the capture by South 


2' C Hasanayagam — Ancient Jaffna, p 367, 
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Indians of Ceylonese ships laden with cinnamon ^ 
Therefore m order to assert the supremacy of Vijayanagar 
over Ceylon, another expedition was called for, towards 
the close of the reign of Dgva Raya II Abdur Bazzak 
who visited Vijayanagar in 1442-43 says that the Banaik 
(Lakkanna Dandanayaka) had gone on a voyage to the 
frontiers of Ceylon It is possible that, since Lakkanna 
Dannayaka is said to have gone on a voyage to the frontiers 
of Ceylon, he could have recognised only the small island 
of Jaffna and the northern portions of Ceylon Perhaps 
before he could pursue his success into the interior he was 
called back to the imperial headquarters Describing the 
extent of the empne of Deva Raya II, in 1442-43 ‘Abdul 
Razzak says that it extended “fioin the borders of Sarandi 
to those of Gulburga and from Bengal to Malabar a space 
of more than 1,000 parasangs 

From this description it does not follow that during 
the time of Abdur Razzak’s visit to the eouit of Deva 
Raya II Ceylon formed part of the Vijayanagar Empire 
But there can be no doubt about the fact that Dfeva Raya 
II collected tribute from the ruler of Ceylon at least for 
sometime during his reign 

We do not know anything about the relations that 
existed between Vijayanagar and Ceylon during the weak 
rule of Mallikarjuna and Viiupaksa It is quite possible 
that Ceylon continued to be independent of Vijayanagar 
during the period and paid no tribute to her 


22 H Codnngton, op cit , p 84 

Elliot and Dawson, History of India as fold by her own 
historians, IV, p 105, M E R , 1004-06, par 58, Sowell, op cit , 
p 74 

24 Elliot and Dawson, op cit , p 105 
F 62 I 




gRiKSHETRA— A HINDU COLONIAL 
KINGDOM IN BURMA 

BY 

R C Majumdar, M a , Ph D 

§1 The beginnings of Hindu colonisation in Burma 

It ia a well-known fact that since the beginning of 
the Christian era, if not earlier atill, the Hindus, — 
taking the expression in the widest sense so as to include 
all people of India apart from their religious profession, — 
had been setting up eolonies in various parts of Indo- 
China and the islands of the Indian Archipelago This 
colonial movement was due to the same causes, and followed 
more or less the same processes, as we have witnessed m 
more recent times, particularly in regard to European 
colonies But there was an essential difEerence The 
Hindu colonists settled among the people of their adopted 
country, and did not maintain racial aloofness, or form so 
many outposts for the extension of political or military 
power of the motherland They were lured by considera- 
tions of trade and commerce or urged by missionary acti- 
vity or a spirit of military adventure, but once they were 
settled in the new land, they merged themselves into, and 
became part and parcel of, the indigenous people Instead 
of using the colonies as fields for exploitation and enrich- 
ment of their own country, the Hindu colonists used these 
as so many bases for spreading Indian culture and civiR-* 
sation in all its aspects While they thus moulded the 
native peoples by the introduction of a higher culture, they 
themselves were slowly transformed by close contact with 
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them, and were ultimately absorbed m them without 
leaving any distinctive trace of their existence as a separate 
racial unit But although they were thus dissolved into 
the native elements, the relics of Hindu civilisation intro- 
duced by them such as art literature, religion and social 
ideas, have kept alive the memory of that vast colonial 
enterprise which forms such a brilliant episode in the his- 
tory of India 

- Burma, being the nearest to India, and accessible both 
by land and sea, was probably colonised by the Hindus at 
a very early period As there were Hindu colomes in 
Malay Peninsula and Cambodia in the first and second 
centuries A D it may be held on general grounds that 
Hindu colonisation in Burma dates fiom an earlier period 
Unfortunately, positive evidence is lacking and we have 
to rely, for the beginnings of Hindu colonisation in Burma, 
mostly on local traditions and inferences from archaeo- 
logical remains of a later date 

The Burmese chronicles record stones of Indian colo- 
nisation even before the birth of Gautama Buddha But 
these texts were composed in the eighteenth century 
though they certainly incorporated older traditions The 
antiquity of the Hindu colonisation is supported in a 
general way by the identification of Ptolemy’s place-names, 
which may be reasonably located in Burma, with tradi- 
tional Hindu localities, the occurrence of isolated Brahml 
letters in some records, and the reference to large Buddhist 
settlements in Burma in Chinese chronicles of the third 
century A D , but we have no reliable account of its early 
history The beginnings of Indian colonisation in Burma, 
as in the rest of Indo-China, are thus shrouded in dark- 
ness and are merely echoed in local legends These legen- 
dary accounts of early Indian immigrants into Burma are 
many and varied in character, and have been recorded in 
local chronicles which we possess quite a large numbet’. 
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The most widely accepted legends about Indian settlements 
m Burma may be summed up as follows — ^ 

Abhira], a prince of the §akya clan of Kapilivastu 
marched with an army to Upper Burma, founded the city 
of Sankissa (Tagaung) on the Upper Irawadi, and set 
himself up as the king of the surrounding region After 
his death the kingdom was divided in two parts The 
elder ruled over Arakan and the younger over Tagaung 
Thirty-one generations of kings ruled over Tagaung when 
the kingdon was overthrown by tribes coming from the 
east About this time, when Gautama was still alive, a 
second band of Kshatriyas from the Gangetic valley in 
India arrived in Upper Burma under Baza Ra]a 
(Da^araja) He occupied the old capital and married the 
widow of its last king After sixteen generations of kings 
of the second dynasty had ruled, the kingdom of Tagaung 
was overrun by foreign invaders, who dethroned the king 
The elder son of this king had a miraculous escape and 
founded a new kingdom with his capital near modern 
Prome His son Dutta Baung founded the great city of 
Thare Khettara (Srlkshetra) nearby and made it his 
capital Eighteen kings ruled after him till 84 A D when 
a civil war broke out Of the three constituent tribes Pyu, 
Kanran and Mramma, the first two fought for supremacy 
for eleven years The P 3 ru having gained the contest by 
an artifice, the Kanran went off to Arakan The Pyu 
themselves were shortly after defeated by the Mons or 
Talaings of the south, and after wandering in various 
regions founded the city of Pagan and settled there 
After this the chronicles do not mention the separate 
tribes and the name Mramma, from which is derived the 
modern name Burma, appears as the national designatioiT 
of the people as a whole 


* For the legends, cf Q E Harvey -— of Burma, A 
Burma, The Glai^ Palace Chromcle, tran- 
Tm and G Luce. 
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According to this legend the Pyiie tribes* ruled over a 
powerful kingdom with its capital, first at grikshetra, near 
Prome, and then at Pagan Fortunately we know a great 
deal about these Pyiis, both from the Chinese history and 
from the remains dug up by recent excavations at Hmawza 
(near Prome) which represents the site of ancient gri- 
kshetra The Buiraese chronicles, written at a time when 
the Burmese tribe had held undisputed sway over the 
country for many centuries represent the Pyu aa 
one of the constituent tribes of the Burmese But 
philological investigation into the language of the 
Pyus shows that they were very distantly related to the 
Mrammas or Burmese proper, and should be regarded for 
all practical purposes, as a separate racial unit“ His- 
torically, the Burmese do not play any part in the history 
of Burma before the eleventh century A D , and it is 
generally held now that their migration into the country 
in large numbers does not probably date much earlier In 
any case during the first millenium of the Christian era, 
Burma proper (excluding Arakan) contained only two 
important groups of people, viz , the Mens or Talaings in 
the coastal region in the south and south-east, and 
the Pyus along the valley of the upper and the lower 
Irawady from Shwebo district in the north to Prome in 

* The real name of this people is not known with certainty 
The later Burmese chronicles refer to them as Pyu and this form 
was evidently the origin of the name Piao, hy which the Chinese 
knew them According to the New History of Tang Dynasty the 
PiaoB called themselves Tu-Io-chu and the Javanese called thean 
Tu-li-chu Now in a Mon Inscription (No ix) of Kyanzittha’s 
reign fonnd at Pagan, reference is made, in conrse of a detailed 
description of an elaborate ceremony, to the “Bnrmese singing, 
Mon singing and Tircul singing ” It has been suggested that 
in this TircuI we have approximation to the actual name 
o>l the Pyus. It has also been pointed out that a very simi- 
lar name Trsiil (or T sul) is used by the Persian authors of the 
9th and 10th centuries AD to indicate a country adjacent to 
China (cf Joum Burma Res Soc , Vol XXII, p. 90: Vol 
XIVII, p. 341). 

8 Ann Rep ASl , 1921-3, p. 18&. 
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the south The Hindu colonists settled among these 
two peoples and introduced Hindu culture and cmhsdtion 
among them 

§2 Kingdom of Srlkshetra. 

To the north of the Mons in Lower Burma the Hin- 
duised Pyus established a kingdom with Srikshetra (Mod 
Hmawza, near Prome) as the capital According to the 
legends quoted above, this kingdom was founded by the 
Hindu or Hinduised royal dynasty of Tagaung on 
the Irawadi in Upper Bui'ma There is no inherent 
improbability in the assumption that the Indian colonists 
who went by land-ioute to Upper Burma from E India, 
through Manipur, gradually spread southwards along the 
Irawadi But m view of the fact that Prome was much 
nearer the sea in those days than at present, the arrival 
of fresh Indian colonists by sea, or by land through Arakan, 
cannot be altogether discounted and even appears quite 
probable On the whole it would be much safer to take 
the Pyu as a distinct political unit, and regard the kingdom 
of Srikshetra as a separate Hindu colony, rather than a 
mere offshoot of that of Upper Burma Although the 
inscribed records of the Pyus discovered so far do not 
enable us to reconstruct even an outline of their political 
history, they furnish the names of certain kmgs and throw 
light upon their culture and civilisation The records 
were all found at or near Hmawza (old Prome), the site 
of the ancient Pyu capital, and we may notice a few of 
them 

(1) An inscription, engraved on the pedestal of a 
Buddha image, composed in beautiful Sanskrit verse, in- 
terspersed with Pyu renderings of Sanskrit Text Yhe ' 
script and the style of the image both resemble those of 
Eastern India of about the seventh century AD, It 
spears from the record that the image of Buddha was set 
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up by King Jayachandravarman at the instance of his 
guru (religious preceptor) for maintaining peace and 
good-will between the king and his younger brother Han- 
vikrama We are further told that King Jayachandra 
built two cities side by side^ 

(2) Seven inscriptions on five funeral urns, found 
near the Payagi Pagoda, contain the names of three kings 
Harivikrama, Siha (Simha) Vikrama, and Suriya 
(Surya) Vikrama The dates in these inscriptions have 
lieen interpreted to refer to the period between A D 673 
and 718, but this is by no means certain The inscriptions 
are written in Pyu language and archaic South-Indian 
alphabets which appear to belong to a much earlier period® 

(3) A Pyu inscription on a stu'pa gives the names or 
titles of donors as Sri Prabhuvarma and Sri Prabhudevi 
and most probably these are the king and the queen®. 

The antiquity and the importance of the Pyus is 
proved by the fact that the earliest notices in Chinese 
texts’ regarding Burma refer to the people as P'lao, 
which undoubtedly is the same as Pyu These notices go 
back to the third century A D and show that the Pyus 
then occupied the valley of the Irawadi The contmued 
existence of the Pyus is confirmed by references in Chinese 
texts between the third and seventh century A D 
The account of Hiuen Tsang® shows that the Hindu- 
ised Pyu kingdom of Srikshetra was the fiist great 
Hindu kingdom beyond the frontier of E India in 
the seventh century A.D The several inscriptions, noted 
above, probably also belong to the same period 

* Ibid , 1927-28, p 128, 1930-31, p 219 

Dr Nihar Banjan Ray — SemiJcrit Buddhism in Burma, p 19 
^ ^ Ep Ind , Vol XII, pp 127 ff 

0 Ann Rep A SI 1926-7, p 175 

’For the Chinese notices regarding the Pyus cf. B E F E O , 
Vol IV, pp 166 — 173, Joum Burma Res Soo , Vol XXVII, 
pp 240 ft 

* WatteiB— Vol II, p 187. 
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The rise of the powerful Thai kingdom of Nan-chao® 
in Yunnan proved a source of great danger to the Pyus, 
The Thais of Nan-chao seem to have dominated Upper 
Burma in the 8th and 9th centuries Ko-lo-fong, the 
King of Nan-chao, inflicted a defeat upon the Chinese in 
754 A D and the internal dissensions of the Chinese 
empire, following shortly after, freed him from any danger 
in that quarter He, therefore, turned his attention to 
the west and invaded the Pyu kingdom The Pyu-Nan-chao 
frontier corresponded with the present Smo-Burman 
frontier in the neighbourhood of Bhamo The Pyu 
king seems to have submitted to his powerful neighbour, 
when I-meu-sin, the grandson of Ko-lo-fong submitted to 
China towards the close of the eighth century and sent 
embassies to the Imperial court the Pyu king also imitated 
hi? example In 802 A D he sent an embassy led by his 
brother (or son) Sunandana, governor of the city of §ri 
(perhaps Bhamo or Tagaung), and sent the musicians of 
his court as present to the Chinese emperor Another 
embassy was sent in 807 AD It is presumably from these 
embassies that the Chinese derived the information about 
the country which we find recorded in Chinese chronicles. 
According to the Chinese account the Pyu kingdom was 
600 miles from east to west and 700 or 800 miles from 
north to south It adjoined to Kamboja on the east and 
the sea on the south On its south-west (probably mean- 
ing south-east) was Dvaravatl and on its west, Eastern 
India It extended up to Nan-chao on the north The 
Pyu claimed to have 18 subject kingdoms mostly to the 
south of Burma, but as the list includes Palcmbang Java, 
Sravastl Champa, etc , it is largely an empty boast 
Lists of 8 or 9 garrison towns and of the 32 most impofTarit ■ 
among the 298 tribes or settlements are also given 

® For an account of the kingdom of Nan-chao of a senes of 
^icles by E Rocher in T'oung Poo, Senes I, Vo] 'S., B E F E 0 
Vol IV, pp 16^—169. 

F. 53 
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The Old History of the Tang Dynasty gives the fol- 
lowing account . — 

“ The king’s name is Maharaja His chief Minister 
IS Mahasena The city- wall is faced with glazed bricks, 
it IS 27 miles in circumference The banks of the moat are 
faced with brick Within the walls the inhabitants 
number several thousands of families There are over a 
hundred Buddhist monasteries with courts and rooms all 
decked with gold and silver It is their custom to love 
life and hate killing Their laws contain no mention of 
punishment nor any kind of chains or fetters When thev 
come to the age of seven both boys and girls drop their hair 
and stop in a monastery wheie they take refuge in the 
Sangha On reaching the age of twenty, if they have 
not awakened to the principles of Buddha, they let their 
hair grow again and become ordinary townsfolk Then 
clothes are all made of silk-cotton cloth (^) They do not 
wear silk because they say, it comes from silk-worms and 
mvolved mjury to life 

The Man-Shu adds that the Pyu custom is “to 
esteem modesty and decency Their disposition is peace- 
ful and good They are men of few words There are 
many fortune-tellers and astrologers ’’ 

The New History of the Tang Dynasty contains a long 
passage about the Pyus from which the following extracts 
are made . — 

“ There are twelve gates with pagodas at the four 
corners the people all live within They make their 
tiles of lead and tin, and their timber of lychee They are 
acquainted with astronomy and delight in Buddha’s law 
There is a great white image, 100 ft high (“opposite the 
gat'' of the palace,’’ adds the Man-shu) Their money is 
of silver and gold {Man-shu says only of silver) shaped 
like the half -moon. They traffic with their neighbouring 
tribes in glazed ware and earthen jars, among other things 
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The married women wear their hair piled m coils on the 
top of the head and ornamented with silver and strings of 
pearls They wear blue skirts of silk-cotton (^) and thbow 
about them pieces of gauze When out for a walk, they 
hold a fan Those of high rank have five or six attendants 
at their side, all holding fans They have 22 musical 
instruments, made of 8 different substances — of metal, 2, 
of shell, 1, of string, 7; of bamboo, 2, of gourd, 2, of 
leather, 2, of ivory, 1 and of horn, 2 (detailed description 
follows of these musical instruments and the dress of the 
musicians and dancers) The twelve songs they sang at 
the Chinese Court were on Buddist themes” 

The musical instruments appear to be mostly those 
with which we are familiar in India The number and 
variety of instruments and the excellence of the musical 
performance which produced great impression on the 
Chinese Court indicate that the Hmduised Pyus had 
attained to a high degree of civilisation This is fully 
borne out by the other facts that we know about them, 
from their inscriptions, artistic remains and the manner 
and customs described by the Chinese 

How and when the kingdom of Srlkshetra came to an 
end IS not known with certainty In 832 A D the king 
of Nan-chao invaded the Pyu kingdom According to 
Man-shu the invaders “plundered the Pyu capital, took 
more than 3,000 persons as prisoners and banished them 
into servitude at Yaimanfu,” Man-chao’s eastern capital 
Some scholars are of opinion thg.t this brought about sud- 
den end of the Pyu kingdom But, as Pelliot points out, 
the Pyu kmgdom continued after that and sent an em- 
bassy to China in 862 A.D 

The end of the Pyus as a political powei n aii mlricate 
problem which cannot be discussed here There are good grounds 
to believe that the Pyus played an important role lu Pagan, after 
the fall of Srikshetra, down to the 13th lentviy A D (Report, 
AtoA Survey, Burma, 1916-6, p J8) It was at one time held 
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It would appear from the Chmese accounts that the 
Pyu kingdom m the ninth century A D included a large 
part, if not the whole, of Upper and Central Burma But 
we know very little of this kingdom after the 9th century. 
It IB probable that they were worsted m a fight with the 
Mons of the south and removed their capital higher up on 
the Irawadi, probably at Pagan 

§3 Hindu Culture in §rlkshetra 

Although we know little of the political history of 
the kingdom of Srlkshetra, we have a better knowledge ot 
its culture and civilisation from a study of the archaeolo- 
gical remains that have been unearthed during recent 
excavations'* 

These excavations have been earned on, more or less 
regularly, since 1907 “The site is now called Yathemyo, 
the city of the Hermit, and is five miles to the east of 
Prome, and the Eailway station of Hmawza is included 
within its area The rums are found scattered within, 
roughly speaking, an area of 400 square miles, that is to 
say, within a distance of about 10 miles m the direction of 
the cardinal points from the Railway station as the cen- 
tre’’ It IS mterestmg to note that a village in this area 
IS still known as Kalagangon, which means the village 

that about the eud of the 13th century the I’yua wore lost sight 
of l^Ann Rep A S 1 1930 — 33, p 190) IJut an iiiocriptioii 

iound m Ava, while describing a ceremonial in 1510 A J) lefers 
te “the daughters of Urahmaus and Pyus emploj^ed in spinning 
thread’’ {Ibid , 1934-6, ]< 49) As the present article deals, not 
with the history of the Pyus, but with that of Siikshetia, the 
topic IS not discussed here - 

“ It has been suggested that the capital of the Pyus in the 
ninth century was probably Hahn (Journ Bur R S , Vol XXVII, 
pp. 248-9) but no evidence in support of this has been cited 
bejivjad the fact that three inscriptions of the Pyus have been 
found there 

The reports of these excavations are contained in the 
Annual Eeports of the Arch Surv of India and the Provincial 
Circle The account that follows is based on these reports It 
would be a tedious task to giye detailed references 
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near the mound by the Indian tank Many important 
ancient objects of Hindu culture have been found near this 
village The important objects found in course of the 
excavations of the ancient site of Srikshetra may be classi- 
fied under the following heads — 

I Terra-cotta votive Tablets 

II Inscriptions 

III Sculpture 

IV Buildings 

I The number of Terra-cotta Votive Tablets discover- 
ed in Hmawza is prodigious Single mounds have yielded 
hundreds of them They show a variety of designs show- 
ing the figures of Buddha, in various mudias or attitudes, 
and the Bodhisattvas, or the scenes from Buddha’s life 
Many of these tablets contain the well-known Buddhist 
formula ‘Ye dharma hetufrabhavd, etc and sometimes 
short extracts from Abhidhamma Pitaka The earlier 
specimens may be referred to the period 5th to 7th cen 
tunes A D 

II Quite a large number of mscriptions, besides 
those on votive tablets, have been found They are writ- 
ten m Sanskrit, Pah, mixed Pah and Sanskrit, and in an 
unknown language which is regarded as that of the Pyus 
The Pyu inscriptions are written in an alphabet which 
resembles the South-Indian script specially that used by 
the Kadambas The other inscriptions are written 
both in North and South Indian alphabets In ad- 
ditmn to the inscriptions on votive tablets, and the 
nine inscriptions containing names of kings, referred to 
above, the following may be mentioned as speci^ly 
important 

1 Two gold plates found at the village of Maunggun, 
near Hmawza, containing extracts from the Pah Bud- 
dhist canon. 
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2 A manuscript containing, instead of palm-leaves, 
twenty leaves of gold, with writings on one side, which are 
short extracts in Pah from Abhidharma and Vmaya 
Pitakas 

3 A gold plate containing the first part of a well- 
known Buddhist formula occurring in the Vinaya and 
Suttanta Pitakas 

4 Thin gold and silver plates with writings in Pyu 

5 Pall Inscription on a small piece of stone broken 
into three fragments, containing an extract from the 
Vibhanga 

These and some other minor records, both in Pyu and 
Pah, may be referred, on palaeographic grounds to the 
period between fifth and seventh centuries A D 

To a somewhat later period belongs the fairly long 
inscription of Jaychandravarman mentioned above It is 
incised round the pedestal of a Buddha image and written 
both in Sanskrit and Pyu “The Sansknt phrases are 
very short, consisting of two words mostly, sometimes 
thiee and even one word, each is followed by a long expla- 
nation in Pyu The Sanskrit portions, put together, con- 
stitute eight complete verses in the Vam^asthavila metre 
Ihe Pyu portion is in characters of an early South-Indian 
script, some letters of the Sansknt portion are somewhat 
different and traceable to the Gupta script of the 
7th-8th century A D 

There are other inscriptions written in Sanskrit and 
Pyu, and on a bronze image of Buddha is written the 
Buddhist creed in Pali in North Indian script of the Gupta 
period There are besides, figures on bricks, which are 
identical with, or closely resemble, the numerical figures 
used in Indian mscriptions of the Gupta period 

III Sculpture — Numerous figures of Buddha in 
brick, stone and bronze have come to light Some of them 
may be referred to the 6th, Jfth and 8th centuries A D anti 
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others may be somewhat later Two gold images of 
Buddha 4^ ins x2J ms high have been referred to the 
10th or 11th century A D Some images of Bodhisattvas 
of the Mahayana pantheon have also come to light 
Brahmanical images are comparatively much smaller in 
number Mention may, however, be made of a Sivalinga 
and two images of Vishnu, one on Anantanaga and the 
other on Garuda The style of the sculptuies is decidedly 
Indian and some of them are of excellent workmanship 
The cast of the Buddha’s features is generally Indian 
though in some cases it seems to be indigenous 

IV Buildings — The whole site of Hmawza is 
covered with remains of ruined Stupas Very few of them 
are, however, in a good state of preservation A number 
of silver stupas have also been found Sometimes a stupa 
was encased m another One of these, in a good state of 
preservation, shows a bell-shaped dome encircled by a 
round moulding in the middle It rests on circular ter- 
races and is surmounted by seven diminishing rings of 
mouldings, and a lotus-bud shaped dmalaka projecting 
from the midst of two layers of lotus-petals crowns the top 
Stupas represented on votive tablets show a cylindrical 
form of the shape of a lotus bud, with decorative mouldings 
round the middle of the dome, which sometimes rests on 
lotus petals and is crowned by umbrellas A stupa re- 
presented on a stone slab has the form which is very com- 
mon in India Anoher type characterised by a cylmdri- 
cal dome with a rounded top is figured on a stone slab 
covering the relic chamber of a stupa There are three 
monuments at Hmawza the shape of whose domes closely 
resembles that of this miniature stupa They are the 
Bawbawgyi, the Payagyi, and the Payama stupas whiclTon 
stylistic grounds have been ascribed to the Vth— Vllth 
or perhaps Vlllth century A D The Bawba\^gyi, 80ft 
high, has a dome t^lindrical iij ^ape and closely nlriu to 
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that represented on the slab, while the other two have 
conical domes 

Special reference should be made to a silver stupa 
found inside the relic chamber in Khin Ba’s mound 
(ruins of a stupa) “It measures about 26" in height 
with a diameter of 13 ins at the top and 16 ms at the base 
Around the drum of the stupa are four seated Buddhas 
each with an attendant monk standing on one side The 
stupa Itself IS hollow with no bottom and is of silver plate 
with the images repoiissd in high relief The top forming 
the cover is lemovable and has, around the rim, a line of 
inscription in Pyu and Pah in an early script of S India 
which may be assigned to the Vlth or the beginning of the 
Vllth century A D Each of the passages in Pyu gives 
the name of the Buddha immediately below it, and after 
each of these names comes a short extract consisting of a 
few words from the Pali scriptures The names of the 
attendants were also inscribed under the figures Around 
the lower nm of the stupa was another line of Pyu Ins 
which contains the names of §rI-Prabhuvarma and Sri- 
Prabhudevi, probably the royal donors, as noted above 
In the absence of a sufficient number of stupas in a fair 
state of preservation it is difficult to trace the gradual 
evolution of its forms There is no doubt, however, that 
they were all evolved from the stupas of India 

Of the temples in ancient Srikshetra we have only a 
few unpretentious examples in brick, such as Lemyet-hna 
and Bebe The Lemyet-hna is square on plan measuring 
24 ft, on each side Inside there is a solid mass, 8 ft 
square, in the centre with a figure of Buddha in a recessed 
niche on each face Hound this is a vaulted corndor 4 ft 
wiTle, which has communication passages with four arched 
doorways, one on each side at the centre Externally the 
walls support a terraced roof of three sloping tiers m re- 
cedmg stages ending in a flat square slab which is directly 
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supported by the solid mass below in the centre of the 
temple The Bebe temple is similar in plan, but here 
the flat roof, in two receding stages, supports a high 
cylindrical structure which looks like, and was probably 
originally, a N Indian Sikharn These two temlpes may 
be dated about the 8th centurv A D Although none of 
these IS distinguished for its massive grandeui or decora- 
tive souljitures, they undoubtedlv furnished the plan and 
design of the magnificent temples which were erected at 
Pagan in later days There is hardly any doubt that 
the art of Srikshetra, in architecture, as in sculpture, 
strongly influenced the later art of Burma That this style 
was derived from Indian model is now generally admitted, 
though older writers looked foi its prototypes in all regions 
of the globe outside India 

The archaeological remains, described above, leave no 
doubt of the thorough-going character of the Hindu cul- 
ture in the kingdom of §rikshetra where the Pyu tribe 
came under the influence of the Hindu colonists The 
Indian scripts, language and literature were widely known 
and all the principal religions of India, viz , Buddhism, 
both Hinayana and Mahayana, Vaishnavism and Saivism 
flourished The types of religious buildings in India were 
introduced and the arts and crafts were developed on 
Indian models The very large number of stupas, Buddha 
images, and votive tablets indicate the great influence of 
Buddhism among the people How far it moulded the 
life of the masses is shown by the brief Chinese account of 
the Pyus The fact that a part of the town was known as 
Peikthano-myo (Vishnu city) proves the dominance of 
Vaishnavism for some time 

So far as available evidence goes, Srlkshetra is •the 
earliest Hindu colonial kingdom in Burma known to ua 
_There might have been still earlier Hindu settlements 
among the Mons or Talaings in the coastal distnets in S 
‘ F 54 
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E Burma, particularly in Pegu and Thaton, but no posi- 
tive evidence, except literary traditions of a later date, 
vouch for their existence For the present Srikshetra is 
to be regarded as the earliest centre from which Indian 
culture radiated in all directions in Burma The roots of 
the principal characteristics of later Hindu civilisation in 
Burma — religion, art, literature and writing — may aU be 
traced to §rlkshetra, though that by no means precludes 
concurrent or later influences from other sources 



‘ONAM’«— THE GREAT NATIONAL FESTIVAL OF 

MALABAR ' 


BY 

C Achyuta Menon, Ph D (London), 

Head of the Maluyalam Deptt , Umversity of Madras 

The saying in Malayalam that ‘One should celebrate 
‘Onam’ even by selling his ‘Kanam’^* (properties) shows its 
importance in the life of the Malayalees It falls on the 
month of Chingam (Lion) (August- September) on the 
liruvonam® day 

Traditional Origin 

The traditional belief associates it with the annual 
visit of Mahd Ball, the great Asura Emperor of Malabai, 
who was an embodiment of Dharma magnanimity and 
justice The question why Maha Bah whose generosity 
was admired even by his enemies was mot allowed to have 
periodical visits to Kerala^ which he ruled once but only 
annual visits takes us to the old Puranic story of Vamana 
who asked the gift of three feet of ground from Mahabali 
for doing penance The request was readily granted, and 
he was asked to measure the ground himself Suddenly, 
the divme Dwarf grew into gigantic proportions and the 

* Corresponds to Sravana Star 

‘ Here used m the \<ider sense to denote the whole of the 
Malayalam speaking aiea, British Malabai, C'oihin and Travan- 
core 

■ Lauds held foi a period of 12 yeais witli a degieei of pro- 
prietary right 

a Comprised of 2 woids Tiiu-f Onam , the first pait ‘eonTC^’ 
the sense oi the Eiiglish-^roid ‘liolv’ , 

■* The Sanskiit lume for fli.it jMit ol tlic west coast cvf S 
Hidia where Malax alam is spokeii 
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heaven and eaith covered only two feet of his measure- 
ment Stdl one more foot was due to him according to 
the solemn promise Mahabali had nothing else to give 
and bowed before Vainana, of whose powers he had no 
idea Vainana, in his turn, placed his foot on Maha 
Ball’s forehead and kicked him down to Pataja'"' — a very 
good return foi the generous gift’ ' The old Emperor 
before going down made a parting request that he may be 
permitted to visit the ‘precious jewel of his Crown’ namei^ 
Kerala at least once a year Vamana versus Mahabali 
story IS common property of the Paurinikas But the 
credit of having linked it with Kerala must be exclusively 
owned by our Malayalee ancestors All glory to their 
fertile imagination' 

The Story — A Later Invention 

An enquiry as to how far the story is supported by any 
existing practice or custom is bound to be interesting 
Among the ceremonials connected with ‘Onam’ is one in 
which an image of Mahabali made of mud is propitiated, 
which shows that Mahabalai and Kerala had same con- 
nection between them But Vamana has no place any- 
where Among the deities propitiated on the occasion is 
Mahadeva (Siva) Vamana is an incarnation of Vignu 
and does not fit in a scheme dominated by Siva. This is 
significant The Vamana part of the story might have 
been a later invention The Purainc story is complete by 
itself in all its parts even without the adventitious aid of 
Keraja Mahabali 's rule is extolled in Puranas for its 
all-round perfection Only the jealous Indra was un- 
happy about it Milk and honey flowed in plenty 
throiighout the land** All were equally contented and 

- ' '1 Iu‘ vr Olid 

'■ Tin* ‘Mc'ueh ('.uiljin' (On.ippattu) de'^ciibe-^ the pros- 

perity enjoyed by the people of Mal.thar during the reign o| 
Alaluiliiili 
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none felt the pinch of poverty or want The era seems to 
have anticipated the communist ideals of modern times 
Hy some foul play rendered possible by his religious credu- 
lity such a magnanimous Emperor was sent out of his 
Empire which began to feel his absence all the more when 
misery faced it during the succeedmg generations The 
magnanimity of the Emperor lived thereafter in the 
memory of his subjects who out of gratitude perpetuated it 
by giving him an honoured place in the ‘Onam’ festivities 

P) e-(^n(mi Obsei mnces 

To understand ‘Onam’ in its proper settmg one should 
necessaiily look back and ahead The ceremomes of the 
previous month deserve some attention in this connection 
The most impoitant of them is ‘NI5.A’ (means filling) 
which falls on Karkidakam (Crab) (July-August) 
This consists of taking the first bunch of paddy escorted by 
boys and girls , one of them — generally a girl — holds a lamp 
in front of the jiiocession to the innermost apartment de- 
dicated to ‘The Mother ’ On the way the party will shout 
“Nira, Nira, Poll, Pali— Fill, Fill, Plenty, Plenty ” By 
propitiating the first bunch of paddy, people beheve that 
if will grow in plenty and all will be saved from famine 
In the same month women adorn their tuft with “Ten 
select flowers and leaves” — an act of appreciation of the 
Nature’s bounty which is the dominant featuie of the 
panorama all round at that time This is a month of 
comparative leisure to the cultivator, the first crop is laid 
and the harvest is yet another month off Monsoon has 
made ample amends for the loss sustained durmg Summer 
and the green mantle with which Nature has covered her- 
self inspires the ryot with admiration and veneratioif for 
her and he expresses his joy by collecting the flowers Of 
the Season and arranging them in various shapes- — concen- 
tnc circles, cones and so forth — ^in the court yard and other 
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open spacjes of the house At the end of the month comes 
the final removal of the rubbish by the ceremonial 
which drives away the JYESHT A (literally means elder 
Bistei), the goddess of dirt * 

These preliminaries naturally lead to the ‘Onam’ 
month (Cingam) when harvesting is begun and which 
inaugurates festivities of various kinds This is consider- 
ed to be the month of plenty and prosperity thioughout 
Malabar when Mahabali is expected to visit During his 
reign it is still believed, that all months of the year were 
equally prosperous Conditions changed when his benign 
presence was no longer there to guide the destinies of th6 
country 

Celebrations 

The celebrations generally last for five days, but the 
aristocrats, who can command more leisure and funds 
extend the peiiod to 10 days, beginning from Attam 
(Hastain) day The image of Mahadeva placed in front 
of the house marks the commencement of the celebrations 
As the days pass the number of idols will increase, first 
day one, second day two, and so on But the people who 
begm It from the Puratam (Purva?adam) day will have 
only three idols, adding up two every day, culminating in 
seven on the Tiruvdnam day Those who have the celebra- 
tions for ten days will increase the number proportionately, 
say eleven Early morning on the Tiruvonam day the 
idols of Mahadeva’^ are cei’emoniously taken in to the ac- 
companiment of songs and the bow mela^ an instrument 
played by means of sticks After the ceremony Mah^eva 

She wuB boiu before liakslimi, the Goddess of Prosperity at 
1he tliurumg ol the Oeeaii of Milk and so she is legaided as elder 

sistei 

« ‘ Called Tiilvludvaia ^])])au, tlie land of Tnkbakara, N 

Trovancore.^-Bhicli was the eupita! of Mahabali. 

It takes its uanu' from its torm wlurli reseuibleg that of a 
bow used for archery in anoint tunes 
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is propitiated by a 'puja The idols are bedecked with 
flowers of the season and also with bunches of paddy This 
18 followed by feasting in which the banana, which is the 
seasonal fruit of Malabar is an inevitable item In the 
afternoon men engage themselves is various tournaments, 
hockey, called Kara in Malayalam, ball, etc , and also in 
military combats and the women take to the popular pas- 
time called the KAIKKOTTIKKALI, i e , the circular 
dance accompanied by clapping of hands to mark time 
The important person in the locality, generally a rich 
landlord, arranges these tournaments at his own expense 
and awards prizes for the winners Aristocrats who main- 
tain Kathakali troupes ariange perfoimances also 

On the TJttaratam (Uttarasada) day gift of new cloth 
IS usually made by the Karnavan of the family to all the 
junior members, servants and also tenants This is 
generally worn by the recipients on the same day 

On the afternoon of the Tiruvonam day the male 
members of the house go to their wive’s houses®, they 
return vnth their wives the next day morning, i e , the 
Avittam (Dhanista) day which is intended for their recep- 
tion This day is called m Malayalam ‘AMMAYI 
ONAM’ (Aunt’s Onam) The wives remain there till the 
celebrations are over 

The last day Catayam (Satabhishak) is called the 
“Tenant’s Onam’’ on which the landlord invites all his 
tenants and feeds them sumptuously In certain houses 
gift of new clothes to tenants is made on that day 

A Post-Onam Function 

A fortnight after comes another celebration for two 
days, ^ 0 , on the days of Ayilyam (A^lesam) and Makham 

B In matriarchal families of Malahar it was not the custoifi. 
lor husbands and witos to lire together in the same house, only 
they visit each other’s house periodically. Now conditions have 
chuiged and the rule has become e|iception now. 
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(Magha) By the time the harvest is ready and Maha- 
deva whose size also is much bigger, again a sign of pros- 
perity, at that time is covered by bunches of paddy He 
also has on this occasion an additional adornment of a ser- 
pent on him During Onam he appears in the form of a 
cylindrical square linga This time Mahahali has a place 
by his side The festivitii's, feastings, tournaments, etc, 
aie lepeated on the last day, Makam (Magha) and with 
this the Onam season is supposed to have come to an end 

General Surrey 

The above description gives an idea that ‘Onam’ had 
its origin in the festivities connected with the harvest when 
agriculture was the main occupation of the people, and the 
‘Tenant’s day’ is a relic of the feudal system of tenure 
which once prevailed in Malabar The martial aspect of 
it no longer exists as the political conditions of the society 
underwent a thorough change with the advent of the 
Western powers The social aspect, however, still re- 
mains although detailts vary in different localities and 
there is a tendency'" to minimise the festivities to suit the 
busy life of modern times 

It IS a mistake to suppose that ‘Onam’ is an isolated 
event as we have already seen the ceremonies that precede 
and follow it form a regular net work of activities and 
rejoicings having a common aim, viz , the expression of 
joy and merriment, experienced by the tiller of the soil 
at the first sight of a plentiful crop resultmg from his 
labour The cultural development that came later added 
new items to the function so much so the festival as it now 
stands embodies all the ideas and ideals which the people of 
Mal&bar cherished in the course of their historical evolu- 
tion Though Hindus of Malabar give it a religious tinge 
the agricultural aspect of it has a universal appeal and all 
communities and creeds take part in the celebrations 



MAHOBA STONE INSCRIPTION OF 
PARAMARDIN, VIKRIAMA YEAR 1240 

BY 

Mahamahopadhyaya V V Mirashi, M A , 

Nagpur 

This inscription was discovered by General Sir Alexan- 
der Cunningham in 1843 The stone on which it is incised 
was found placed upside down as a common building 
stone in the foit wall at Mahobd, ancient Mahotsavapura, 
in the Hammirpur District of the United Provmces 
Cunningham drew attention to its date which he referred 
to the Vikrama era and correctly conjectured that the 
epigraph belonged to the reign of the Chandella Paramar- 
dideva ^ A brief and, in some respects incorrect account® 
of the record was next g;iven by Mr Vincent Smith in 
the Proceedings of the Asiatic Society of Bengal for 1879, 
pp 143 — 44 Its date was calculated and published by 
Dr Kielhorn in connection with his examination of the 
dates of the Vikrama era in Ind Ant , Vol. XIX, 
p 179 But the inscription has nowhere been edited 
so far At the request of my friend Dr V S. 
Agrawala, Curator of the Provincial Museum, Lucknow, 
where the stone is now deposited, I edit the mscnption 
here from three excellent estampages kindly supplied by 
him. 


^ A S ff , Vol XXI, p 72 and plate xxii 
^ V Smith has, for instance, stated that the epinaph con- 
tained the name of N&nika, the founder of the Chandella dynasty. 
This IS incorrect The correct reading of the name fli. 
1 14 IB Nona. He belonged to the EA^yapa (not Chandella) 

family and was the grandfather of the Br&hmapa Midhava who 
gj)t the temple of SIts constructed where the present inscription 
was put up He waa not related to the Chanaella family 
' 433 


F. 66 



434 


buArata-kaumudI 


The stone now measuring 2' 2" by, 1' 3* is broken at 
the top and on the right and left sides OngmaUy it 
must have measured 2' 4" broad Its original height it is 
now impossible to conjecture, but if it contained a praSasti 
of the reigning king’s ancestors as is not unlikely, 
its height must have been at least double the present one 
of 1' 3" On comparing the facsimiles supplied by Dr 
Agrawala with plate xxii in Cunningham’s A , 

Vol XXil, I find that since Cunningham’s time the 
stone has lost a piece on the upper left-hand corner where 
it had a crack at the time As this piece is not forth- 
coming now, the aksharas on it are read from 
Cunningham’s plate and are marked by an asterisk in 
the subjoined transcript The extant portion of the re- 
cord consists of 17 lines of writing of which the first one 
now shows the lower parts of only four aksharas In 
the remaining lines also the lecord has suffered considera- 
ble damage by exposure to weather for several centuries, 
the anusvdras and mdtra having become indistinct in 
many places „ 

The characters are of the Nagari alphabet of about 
the twelfth century A D , the medial e and o being shown 
by prishtaTmtrds The language is Sanskrit The 
extant portion contains 20 verses, all of which except four 
{viz , 10, 13, 16, and 19) are fragmentary owing to the 
loss of several akasharas on the right and left hand sides 
The orthography shows the use of v for b, s for i and n 
for n The record closes with the date given in prose viz , 
Monday, the 9th tithi of the dark fortnight of Ashadha in 
the year 1240 Verse 18 mentions the same year by 
mea-ns of word-numerals and states that it was of 
(the era of) Skhaskhka Sihasohka was a name of 


» Cf -Viltrainadityat S^aaankalj Sakintaiah’ cited 
UBbiraavimui s commentary ok the Amarakotha, II | 8, 2 
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Vikramaditya. So the date inust be referred to the 
Vikrama era According to Kielhorn’s calculations it 
corresponds, for the southern expired Vikrama year 1240, 
to the 4di June A.D. 1184 when the ninth tithi of the dark 
fortnight of the pumimdnte Ashadha ended 18 h after 
mean sunrise on Monday * The date is thus quite regular " 

The object of the inscription is to record the con- 
struction of a temple of Siva apparently at Mahoba where 
the stone ifras found From verse 11 we learn that the 
temple was caused to be erected by a king and the last verse 
informs us that he belonged to the lunar race Owing to 
the unfortunate mutilation of the record, the names of the 
reigning king and his ancestors are lost for ever, but the 
provenance of the inscription leaves little doubt that the 
king must have belonged to the Chandella dynasty which 
traced its descent from the moon Its date V 1240 in- 
dicates clearly that the king was Paramardin, records of 
whose reign are dated from V 1223 to V, 1258 

As stated above, the description of this king’s ances- 
tors which must have occurred in th^ initial portion of 

* Ind Ant , Vol XIX, p 179 

In n 2 on p 282 of his Ztt* of Inscriptions of Northern 
India, Dr D It Bhandarkar has drawn attention to this date to 
support his conjecture that the Kalachuri era was called Sdhasa- 
malldbda in view of the use of the word Sahasamallanka to denote 
it in the Bewa stone inscription of Malayasimha, dated in the 
Ealachuri year 944 He says that the date of the present epitaph 
may belong to the Kalachuri era as it works out alright for this 
eia also Its equivalent in that case would be Monday, the 22nd 
June A D 1489 But this view is incorrect In the first place, 
Sahasamalla does not mean the same as Sahasanka Secondly, 
if the present date is referred to the Kalachuri era, it would fall 
towards the end of the fifteenth century A D when there was no 
prince of the lunar race holding Mahoba and the surrounding 
territory The reference to the lord of Tripuri pointed out below 
would also be meaningless Kinally, the palaeography of* the 
present inscription clearly shows that it cannot be as late as tke 
end of the 15th century A D For an explanation of Sdhasamal- 
lAnke which occurs in the inscription of Malayasiihlfn, seei my 
a^cle entitled ‘Epigraphic Notes’ in the Nagpur Umvernty 
Journal, No 3, pp 32 ff ^ 
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the record is completely lost The extant portion con- 
tains a fraiasti of Paramardin in verses 1-10 which de- 
scribes his digvijaya and chanty in a conventional manner 
Verse 4 mentions his battles in Ahga, Vahga and 
Kalihga, but these are not corroborated by any other 
evidence Verse 6 states that the lord of Tripnri fainted 
whenever he heard the songs of the valour of his arms ® 
This seems to indicate that the contemporary Kalachuri 
king who ruled at Tnpuri submitted to Paramardin 
Madanavarman, the grandfather and predecessor on the 
throne of Paramardin, seems to have made inroads into 
the dominion of the Kalachuris, for a hoard of 408 silver 
coins of his was discovered some years ago at Panwar in 
the Teonthar tahsil of the Rewa State which formed part 
of the home-province of the Kalachuris Tradition states 
that in the reign of Madanavarman, a Chandella governor 
stationed at Bilhan (about 50 miles north by east of Tri- 
purl) administered the surrounding territory including the 
present Saugor and Damoh Districts ^ No inscription of 
this king has however been discovered in these districts 
Paramardin also seems to have exacted homage from the 
contemporary king of Tnpuri who was Vijayasimha, the 
last known ruler of the Kalachuri dynasty. It is note- 
worthy that this inscription makes no mention of the 
defeat of Paramardin by Pnthvlraja of the Chahamana 
family.® which had occurred just a year before, in V 
1239 

The present praSasti, as the inscription is called in 
verse 15, was composed by Jayapala of the Vastavya 

® The word Tn/Urchhand has a double ontendre (i) a swoon and 
(ii) ,a melody, so that the other meaning is that the king of 
Tnpuri sings a melody in praise of Paramardin 

' AS B ioT 1881, Part I, pp 18 and 21 Also Ind Ant . 
for 1908, p. 132 

T, T, A SR,, Vol XXI, pp 1T3.74 apd 
P.B A S W I for 1903-4, p is 
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family He was the son of Suhila, himself the son of 
Halla^a The temple was caused to be constructed by 
the Brahmana Madhava, who is described as a teacher of 
fine arts and dancing and who was the son of Lakshmana 
who was himself the only son of Nona of the K^yapa 
gotra The inscription was incised by the sculptor 
Devaraja, the son of Somaraja. 
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brackets in the beginning of lines 1 — 10 are read from plate xxii 
in Cunningham’s A S R , Vol XXI * 
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A FORGOTTEN CHAPTER IN THE HISTORY OF 
THE KONKAN 


BY 

Geokge M Mobaes, M A 

After the disastrous failure of Jamal-ud-din, the 
Muslim sea-captain of Honawar, to capture Goa and over- 
throw the Kadambas^, the next notable event m the 
annals of Southern Konkan is its conquest and annexa- 
tion by ’Ala-ud-din Hasan Gangu Bahmani This is an 
important fact which is not recorded in the documents of 
the times that have survived, or chronicled m the histones 
of writers of the class of Tabataba or Finshta Neverthe- 
less, it seems undoubted that Goa fell to the founder of 
the Bahmanis a few years before the inception of the 
dynasty The truth of this matter we shall now proceed 
to demonstrate 

There are a set of copper-plates, issued in 1348 by one 
Timma Mantri^', who, as it would appear from the context, 

1 Defremery-Sanguinetti, Voyages d'lhn Batoutah^ IV, pp 
106 — 108 , Qibb, Ihn Battuta, p 241 

“ According to the reading furnished by Mr E S Pam ha- 
uiukhi. Sir P S Pissurlencar m his Inscncoes Pre-Portugueiai, 
p 28, takes the name of the governor to be Vimna Mantri which 
he understands, is a mistake for Vimana Mantri But a 
reference to the photograph of the plates appearing in the above 
work would show that the words are Timna Mantri, which 
may be taken as the engraver’s mistake for Timma Mantri 
the subscribed consonant m in the 

last double consonant in ‘Timma’ being reversed, it looks like the 
subscribed consonant n (c*) . 

But apart from its historical importance, the inscription is 
of interest from another point of view It is the earliest instance 
of a document, so far known, which is executed in Konkani, the 
local vernacular For though there are thousands of doculnents 
of this character in the archives of the village communities sas 
well as in private possession, it is not known whether they relate to 
BO early a period We may infer from this record that the local 
{people employed their own vema|ular in public as well as in 

411 
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was then the Glovemor of Goa The inscription com- 
mences with the words “Sfihvshana Saka 1271 having 
expired, on Monday Sravana bahuja, a^tami of the cyclic 
year Sarvari, while dharmadhani Malik Bahadur Tinuna 
Mantari was ruling” » Though the name of the latter 
18 undoubtedly Hindu, one will not fail to be struck by 
the marked departure in the record from the conventional 
Hindu style For one thing, unlike the contemporary 
documents, it begins without invoking the name of any 
deity and straightaway refers itself to the regime of the 
governor This, it may be conceded, is after all not so 
radical a departure, yet it is indisputable that the titles 
Malik and Bahadur are most unnatural for a Hindu 
governor to adopt Why should he have so styled himself ? 
True, the Emperors of Vijayanagara permitted themselves 
the style of Suratrana or Sulitana of the Hindu kings, but 
none of their governors are known to have assumed the 
titles which were the exclusive prerogative of the Muslim 
nobility The only conclusion permissible is that Timma 
Mantri was in the service of a Muslim ruler — a circum- 
stance from which Ic follows that Goa had fallen to a Mus- 
lim power sometime before 1348 And at the time we 
are speaking of this power could only have been the 
Bahmani kingdom which had recently come into existence* 


private deahnps along with Sanskrit and Kannada And since 
Jtannada was the ofiicial language of the Kadamba Kingdom 
which included a large slice of the Kanarese country, they em- 
ployed Kanarese characters in writing Konkani, a practice which 
possibly accounts for the misnomer ‘Canarini’ applied to the 
Portuguese wnters It is idle to contend, as 
certain present-dav politicians do, that the language of the in- 
scription is Marathi ® 

for ^ mistake 

f ^comes verifiable It should therefore 

m2' sz: 

the Dynasty, founded on 

(DecImbeT 3 ^ 28th Sha’ban 148 

tiiecember 3, 1347) according (to one writer or 34th Rahi H cf 
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Now, m hi8 Burhan-i-M'^dslT, Tab&.taba has observed 
that at the time of the settlement of the kmgdom before 
his death, Hasan Glangu assigned his own old district, 
consisting of Hukeri, Belgaum and Miraj to his eldest son 
Zafar Khan® By this of course is meant that he be- 
queathed his old Jagir, which he had held of his master 
Muhammad Tughluq to his son“ It must be borne in 
mind that the whole of this territory formed part of the 
Kadamba kmgdom, and accordingly, having ousted the 
Kadambas from their possessions above the Ghauts, the 
ambitious and enterprising captain may also have 
extended his conquests to the coastal strip of the Konkan 
even before he ascended the throne of Gulburga Nor 
were the times unpropitious for such an enterprise Goa 
was then just recovering from the ravages of the late war, 
and could therefore fall an easy prey to any invader 

The appointment of Timma Mantri as governor is 
easily explained One distinguishing trait which fliasan 
Gangu shares with all great progenitors of royal Imes, is 
the policy of politic leniency, which he followed m the 
subjugated countries This had the desired result m 
that it quickly conciliated the conquered people It is 
precisely this principle and the other of divide et impera 
that induced him to appoint, as Tirishta relates, though 
completely misconstruing the motives of the great ruler’ll 


the same year (3rd August, 1347 AD) accordiug to another writer 
Cf Ishwan Prasad, A History of the Qaraunah Turks in India, 
Vol I, p 246 

5 King, op cit , pp 21-22, I A, XXVIII, p 152 
® Cf Cambridge History of India, III, pp 374-376. 
Ferishta-Briggs, II, p 336 says that Belgaum ivas not included 
in the Bahmani dominions This is incorrect, as it will be clear 
from this paper « 

i To Eirishta the appointment of Brahmanas was a puz^e 
which he seeks to solve by alluding to the gratitude which Hasan 
owed to Gangu the Brahmana whose servant he ‘had been 
Fenshta-Briggs, II, pp 284-5 T^s myth is now exploded Cf. 
Ishwan Prasad, op ctt , pp^ 232 n 
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BraJlmanas to re&ponsible positicms Hitherto the ruling 
class in the Deccan' as elsewhere in Hindu India, consisted 
for the most part of Kahatriyas only, and broadly speaking, 
the observation of Finshta is not wrong regarding the 
Brahmanas. “The Brahmans never engaged in public 
affairs, but passed their lives in the duties of religion and 
in the study of the Vedas , indifferent to fortune, conceiving 
the service of the prmces to be destructive of virtue 
Now in admitting them to his confidence Hasan 
Gangu sought to create dissensions among his new subjects 
by pitting the priestly class against the ruling class, which 
accounts for the presence of Timma Mantri in Goa as 
Governor under the distmctly Bahmani titles of Malik 
Bahadur* 

This policy would surely have succeeded had not his 
attention been distracted by troubles in other parts of his 
kingdom These must have made it impossible for him to 
support his satrap against the local opposition The 
result was that the Kadambas came into their own once 
again 

This war of liberation was fought and won in or 
about the year 1354 There is a hero-stone in the 
Musee Arqueologico of Velha Goa, which appears to 
relate to it The viragal records that in a naval engage- 
ment fought on “Monday, the last lunar day of Ashada 
bahuja padya” 1354 AD in the reign of Biravarma, a 
Samanta or a feudatory of his lost life*” The name of the 
dynasty to which he belonged is not mentioned , yet 

* Ferishta — Briggs, II, p 292 

* Cf 62 of 1939-46 Panrhamuklii, Karnataka IntcnVtions, 
Vol I p 147 

'« Heras, “Pre^Portuguese EemaiiiB m Portuguese India”, 
JBHS, Vol rv, No 2, pp 177—179 He suggests that this may 
have been the same Kadamba King ‘'who bad to fight with the 
Mussulman Nawah of Honavar^nd whose name is still nnkntfW^ 
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the terms “mflhi.mandale^rara possessed of Pancba- 
mahfi^abda” are such as to giTe a sufficient clue to his 
identification Por these were among the very birildaa 
borne by the Goa Kadambos Biravarma must have 
availed himself of the troubles in Hasan’s kingdom to 
retrieve the fortunes of his house He attacked Goa by 
land and sea, and though the battle was fiercely contested, 
as IS evidenced by the fact that a Kadamba Samanta fell 
in the action, it was the local Bahmani satrap that lost 
the day“ 

But Hasan Gangu could ill afford to let the wealthiest 
emporium on the West coast thus slip from his grasp 
Two years later, in 1356*“, he personally led a fresh attack 
on Goa “After accomplishing the journey,’’ says the 
Burhan-i Ma'asir, “the royal camp arrived in the neigh- 
bourhood of Goa, and they laid siege to the town, which 
after five or six months they succeeded in taking and were 
gladdened by countless booty’’ To have thus defied the 
efforts of the Muslims and stood a rigorous siege of six 

• 

The Muhammadan chroniclers like TabatabS and Firishta, 
whose chief aim is to extol th« triumphs of the Muslim arms are 
naturally reticent about the reverses they suffered at the hands 
of the Hindus But this defeat of Hasan is implied in the ac- 
count of Tabataba, when he says that (iB 1356) Hasan conceived 
the idea of conquering the island of Goa as well as Dhabol and 
all the sea-coast and ports (King, op cit , p 20) forgetting for 
a while that he had earlier attributed to him' the con- 
quest of northern Konkan as far as Kharepatan (ibid , p 17) 

1 or Hasan to undertake the conquest of the country betweeh 
Goa and Dhabol, which is further to the north than Kharepatan, 
this part must have been lost before 1356 

*“ In hia learned treatise (roencaramohi Goyamhhdih Va^nuk, 
p 88, the Goan savant, Mr W B Varde Valavlikar, has re- 
marked that the conquest of Goa by Hasau took place in 1362 
However, if' his conquest of Telingana is to be assigned to 13617, 
having kept him occupied for a year shortly before his death on 
1368, the Goa expedition cannot be placed earlier 
than 1356 For this is the last but one campaign and the inter- 
vening interval of tiiile between tbe two is a short one' Kinu 
op,, cit., p 21 3 

« Ihid 
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months, the Kadambas must have almost completely re- 
covered their strength during the two years of respite 
given to them This fact la further confirmed by the 
reference in the above passage to ‘countless booty’ that 
fell to the invaders It is possibly with this final absorp- 
tion of their territories in the Bahmani kmgdom that 
the tradition current at Chandor in respect of the end of 
the Kadamba dynasty is to be associated “ 

Hasan Gangu, however, died two years after the con- 
quest of Konkan and was succeeded by his son Muhammad 
Bukka I of Vijayanagara was bidmg his time to recover 
the possessions in Northern Karnatak lost in the reign of 
Hanhara and now availed himself of this change of 
rulers to achieve his object Conspiring with Kanhayya 
of Warangal, he demanded the restoration of the Baichur 
Doab, while the latter insisted on the retrocession of 
Kaulas War naturally followed on non-compliance 
Kanhayya marched an army into Kaulas, and Buklia 
supported the enterprise with a contingent of 20,000 
horse It was probably at this stage, when the 
Bahmani armies were locked in combat in the south-east 
with the Warangal forces, that Bukka by way of creating 
a diversion led an incursion into the Bahmani territories 
in the north-west The later Vijayanagara inscriptions 
aver, with reference to this expedition, that “as he danced 
about the battle-field the faces of the Turushkas shrivelled 
up (and) Konkana Shanka was filled up with fear” It 

Cf , Moraes, The Kadamba Kula, p 2L6 

The presence of an inscription of Hanhara I at Badami, 
eho’ws that his kingdom stretched in the north as far as, if not 
beyond, this point (Cf.,^ B B B, A S , Vol XV, p 33 (jV S J ) 
But ''hortly afterwards we find this territory included in the 
Bahmani kingdom. 

16 * Ferishta-Briggs, II, p 301 

leBC Hn 7 , VI, Kp 26, VII, Ci 13, VIH, Tl. 200, 201 , 
XII. Tp 9, MAR, 1916, paw 28, p. 69; MAR, 1933, no 2&, 
p. 163 The Hofikana king Shanka is also called Shemkaparya 
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is not possible to say whether in the course of this incur- 
sion Bukka entered the present Groa territory Yet it is 
significant that the inscriptions do not mention the 
Kadambas, the erstwhile principal power in the Konkan 
The reason seems to have been that after the overthrow 
of the Kadambas by Hasan Gangu, Shankaparya, who 
was possibly their Samanta transferred his allegiance to 
Hasan, who allowed him to continue in his old capacity 
It was thus that Bukka encountered him, when he over- 
ran the Bahmani dominions in the Konkan We have at 
present no means of knowing exactly who this Shanka- 
parya was If, however, as has been suggested, he was 
the ancestor of Shankara, who is described as the chief of 
Khelna (Vl^algad) in the fifteenth century, he may have 
ruled the coastal strip between the Vashisti and the 
Muchkundi rivers” 

The expedition of Bukka was no more than a raid, 
and nothing seems to have been achieved during its course 
Not an inch of ground was added to the territories of the 
Empire, and the contemporary inscriptions, which would 
surely have made capital of it had it teen otherwise, do 
not as much as say a word Its only success lay in this, 
that the Vijayanagara armies returned safely to their 
base after laying waste the country, without having 

in some of these insti iptions This is perhaps the Sanskritized 

form of Shankap(p)a Raya 

Mr Varde ValaTlikar places this incursion into the Bahmani 
territories in 1366 A D and connects it with the conquest of Goa 
by MadhaTa I regret I cannot accept this view Firishta’s 
description of the campaigns of Muhammad in 1365 — 67, as a 
continuous Muslim victory is confirmed by the absence of the 
Vijayanagara records beyond the confines of their Banavasi 12000 
province This is in no way strange, for the simple reason that 
it was only after the destruction of the Muhammadan principftlity 
of Madura, and when their power was securely established in 
South India, that the Vij'ayanagara sovereij^s could assume th£ 
offensive against the Bahmani Sultans This they coujd do only 
after 1377, and then Bukka was already dead 
• Cf , Varde Valavlikar, op clt , pp 98-99 
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their retreat cut off — a fact, which must have provided 
the later eulogists with a basis for their panegyric of 
Bukka The efforts of Kanhayya too proved equally 
futile And the Muhammadans, flushed with victory, 
carried the war into the enemy’s own country^ 

Intoxicated with these victories, the Sultan on one 
occasion insulted the Vijayanagara Emperor in a fit of 
drimkeimess by rewarding his dancers and singers at a 
dnnkmg bout with a draft on his (Vijayanagara) treasury 
Bukka forthwith crossed the Tungabhadra, and besieged 
Mudgal. The fortress was carried by assault, and the 
garrison mercilessly put to the sword This challenge was 
taken up by Muhammad, who swore a solemn oath to 
avenge the massacre of Mudgal by a slaughter of 100,000 
infidels It 18 needless for our present purpose to trace 
the course of this war Suffice it to say, the Sultan 
literally kept his word, and before Bukka could sue foi 
peace, horrified by the refinements of cruelty visited on his 
coreligionists, 400,000 Hindus had lost their lives'” 

It IS but reasonable to assume that the Hindu subjects 
of the Bahmanis cOuld not have escaped this religious fury 
of the Sultan Goa too must have had her share of the 
general persecution The !^onkanakhyana doubtless 
refers to these penal times, when it observes that fearing 
defilement on the part of Mlfechchhas, the image of Sapta- 
kote^var, the family deity of the Goa Kadambas, was 
removed from its original pedestal in the temple of Divar, 
in Tissuadi, and buried in a neighbouring nce-field*® 
Here it presumably lay until the restoration of the 
temples by the Vijayanagara general M&dhava on his 
conquest of the Konka^ 

rJt may have been at this time, when the persecution 

18 Ferishta-Briggs, II, p 304 

*8 Caihhndge Hiftorg of Indui, III, p 380. 

*8 Ihid , FenBkta-Brig'gi^ II, pp 308^—11 

1 
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fafld reached ita peak, that many a heroic Hindu baife 
adieu to his native land to seek an asylum in the nei^- 
bourmg territory of Kanara, which was still m Hindu 
hands ^ These 'pilgrim fathers', who founded this the 
first Goan colony m Kanara, are the so-called Cbitrapur 
Saxaswats The reason for this statement is that, whereas 
fleeing before the Portuguese persecutor their confreres 
of a later day turned both to the north and to the south 
of Goa=**, the Chitrapur Saraswats on the contrary coHid 
seek shelter only in the south, since the north Kohkan was 
also m the possession of Muhammadans 

For the next ten years, from 1367 onwards, there was 
no warfare between Vijayanagara and Gulburga But 
with the accession of Mujahid in 1377, the relations be- 
tween the two powers were again strained Despite his 
victories agamst his adversary, Mu 3 ahid ’8 career was 
brought to an untimely end by the hand of the assassin on 
the night of April 17, 1378 The kingdom was thereupon 
distracted by faction fights, which were mainly responsible 
for the weakness of the next reign of Muhammad II, who 
ascended the throne in the next month and who has been 
ingeniously described by Muslim chroniclers as a peaceful 


Either Vigayanagara itself, oi the ehieft* of tieraoppa and 
Bhatkal 

This, the later emigration of the Goa Brahmanas to Eanara 
IS traceable in a number of inetriptions Fanchamukhi, Report, 
Nos 84 and 82 The former, which is of 1546 A D at Bhatkal 
states that ‘Ebetappaya Narayana of the BbaradTaja gotra, a resi- 
dent of Kudutare-grania in Ashtagrama in Sailashti-de^a, south of 
Gove-rajya, caused to he built the Ebetappaya Narayana temple. 
The latter also at Bhatkal states that Satapa Nayaka of Itottavalh 
agrahara comprised in the Sa^ashti-de^a south of Goverajya, 
erected a temple to Tiru-vengale4a at Mudbhatkal ' Similarly, a 
local pnnce at Earkal is reported to have built the Yenkatara- 
mana temple for the Brahmana emmigrants from Goa in 1537 
AD Cf , Igal, Dakthtna Kannada Jtlleya PrAchlna ItthMa, 
p 336 

, •* King, op cit , p 29, 

F. 67 
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monarch’^ This situation was turned to account by 
Vijayanagara, now the undisputed mistress of South 
India, to extend her frontiers to the north at her rival’s 
expense And the task was entrusted to M^hava, the 
viceroy m chai'ge of the westerly province of Banavasi. 

Scholar, statesman, and general, Madhava dominates 
the stage of Vijayanagara history in the west for well-nigh 
half a century He is described as a Brahmana either of 
the Bharadvaja^® or the Angirasa'*® gotra, apparently 
because the one was merely a sept of the other’^’ Mr 
Vaede Valavhkar who distinguishes three Madhavas in the 
contemporary records that refer to him, observes that he 
was a Kashmiri Brahmana, and therefore of the same 
caste as the Goa Saraswats But it is questionable 
whether any such relationship can be established between 
the two groups For, as has already been pointed out by 
Eao Bahadur S S Talmaki, “the Kashmir Saraswats are 
of the Laugakshi Sutra, of the Kata Shakha, while the Goa 
Saraswats are of the Ashwalayan Sutra and Shakala 
Shakha’’^" Madhava was a dutiful son, and the day on 

a* Burhan^-MaasiT in Kinf^, op (At , pp 3? and 33 

Acharya, “Chaudala Grant of Hanhara II Saka Samvat 
1313,” El , XX, p 23, Report of ASIWC , 1920, p 56, Man^ 
chalapura Plates, cf Heras, art cit , p 27, Pissurlencar,” Um 
PasBo do CtTonista Barros elucidado a I/iiz duma InscncSho Sana- 
CTita, “Onente Portuguez, Tfo 18, p 37 (PoTtiiguese translation), 
p 46 (Sanskrit Text) , Pissurlencar, Inacncdea Pre-Portugueias 
de Goa, pp 41 — 61, the note in JBBRAS IX, p 226, by the 
late Dr Bhau Da,ii refers to these plates Cf Varde Valavhkar, 
op ctt , -p 104 note 

VII, sk 281; cf ASR , 1907-8, p 238 n 2, MER, 
1928-29, p 82 

Kane, History of Dtuirmasaatra, Vol II, Pt II, p 1263 
Varde Valavhkar, op cit , pp 91; 101-102. 

Valmaki, Saraswat Families, Pt II, pp 11-12 The des- 
cendants of the Kashmiri Braibrnanas, spoken of m E C , VII, 
Sk. ' 281 are still to be found in the villa^re of Muchandi Cf 
Talmaki, op ait , p 18 It is significant that they are described 
in this inscription as of the Kata Sh&kha, a fact, which amply 
demonetratee their Kashmin descent 
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which he founded the agarhara at the village of Kochre 
(in the Sava^twadi State) thereafter called Maxlhava- 
pur®“, as a memorial of his rule over the Konkan, he 
founded two more in perpetuation of the memory of his 
parents. These were the agraharas of Manchalapura®' 
and Chau^alpura®^ established at Paramarupa (Pom- 
burpa^ and Tiswadi respectively, and so named after 
his father Chauda, Chaudibatta, Chauncja or Chamun<Ja 
and his mother Machambika Next to his parents, 
Madhava seems to have venerated his preceptor Ka^ivilasa 
Knya^akti He was a celebrated Saiva teacher of the 
period, and belonged to the famous Kalamukha sect’® and 
was the Kulaguru of Bukka I and Harihara II In his 
Tatparyadlpika, a commentary which he wrote on a philo- 
sophical treatise entitled Sutasamhita, M^hava expressly 
mentions Kriya^akti and humbly subscribes himself as his 
disciple ““ An, inscription of his has it that “through the 
astonishing favour of his master Ka^ivilasa, a manifest 
incarnation of Girina (he) gained celebrity as a §aiva,’’®® 
and we know from other sources that Ije was a devotee of 
the god Triyambaka, a manifestation of Siva ” 

Like his namesake and contemporary Madhavacharya 
Vidyaranya, Madhava Mantri was also a literary cele- 
brity The Chaudala grant describes him as ‘the ex- 
pounder of the Upanishads, the illuminator of the §atm- 

80 Le Grand Jacob, “observations on thiee copper-plate 
grants, etc JBBRAS, IV, pp 109—115 

81 See note 26 

8* Of AiAR, 1041, pp 166, 168-9 

88 £ C , V, Cn 266, £ C , VII, ek 281 , E C , VIII, sb 876; 
MER 1926, p 88, MAR, 1911-12, para 99, MAR, 1919, p 34, 
Eundangar, “Hosahalli CoppeT-plate Grant of Hnnhara ^11, 
JBHS I, p 127, 11 56-56 

** Ayyangar, Sources of Vijayanagar Ffistory, p 61 • 

*8 E C , VII, Bk 281 

88 7 A , ILV, p 17, Manchalanur plates as m note 26 above. 
EXJ., VIII, Bb l-’l, VII, Bk ?81. 
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agamas, the author of Ki-vyas, the performer of Mahada- 
nas (and) the teacher of Niti^astras’ In the Hejje and 
the Katavalli copper-plates of 1347, he is said to have 
‘composed after a careful study of the Vedas and Puranas 
and Samhitas a work consisting of the essence of the §aiva- 
rigamas’ The Katavajli plates give the additional 
detail that Madhava wrote this work in collaboration 
with his royal master Marapa This may have been the 
T&tparyadlpika itself,^" or another work of similar nature 
Be that as it may, the records are unanimous in their 
praise of his intellectual attainments ‘ ‘He is an 
astonishing expert in policy”, says the Haromuchchadi 
epigraph of 1368, ‘‘like Brhaspati m exceeding wisdom, 
and though a svn (or learned man) is always composing 
poetry, which gives new pleasure to the mmds of all ” 
And again, proceeding, he “cleared and made plain the 
ruined path of the Upanishads, which was overgrown and 
dangerous from the serpents and proud advocates of evil 
doctrines”’" It may be inferred from this interesting 
noUoe that an orthodox Br^mana, Madhava vanquished 
by his writings and disputations teachers who by their 
new-fangled doctrines were leading the people astray 
from the old and tried teachings of the Upanishads, as 
inference confirmed by the title bestowed on him m the 
same record, viz , UpamshanmdTga-prattshthdguru, 
‘praised by the wise as the guru who established the path 
of the Upanishads’ His zeal for his religion is further 
attested by the Manchalapur plates, above referred to 
He IS there described as “the diffuser of the teachings of 
the Upanishads and the Vedas,” and as “devoted to 


Saiviffama-SdTnsnnipinhn , E (' , VIII, Sb 375, MAB, 129, 

p '160 

»» Cf Jhtd , p 172. 

*’>E.C., VII, Sk 281 
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duties as laid down m Snitis and Smrtis”*® His own 
s^t naturally took rapid strides during his tim@ 
Justifying the panegyric of the epigraph that “he was a 
moon in causing the sea of the Saivagama to rise’ ’ 

As a soldier Madhava had achieved equally high dis- 
tinction, and he is styled Vasanta or spring-season of 
heroes** He combined in himself “Brihmana purity and 
Kshatriya victorious power for protecting the earth from 
fear’’*’ In summing up his statesmanlike and warlike 
qualities, the Banavasi Madhuke^vara temple epigraph 
observes that he was “an Afljaneya in managing the 
affairs of his lord, a Bhimasena in blotting out of existence 
Du^iasana, that is evil advice and wicked government of 
bad ministers, endowed with invincible powers, possessor 
of incalculable strength, skilled in the Big, Ya 3 us, Sama, 
and Atharva Vedas and Vedangas, a young lion on the 
peak of the mountain, that is the kingdom of 16,000 •jama^ 
padas (villages) including the hon seat of Kubera shining 
in the city of Gova on the shore of the western ocean, and 
Banavasi situated near the Gomanta Jiill adorning the 
Kuntala kingdom’’*® 

The early Viceroys of Vijayanagara were all princes 
of the royal family Accordingly, it was as a subordinate 
of Marapa, the brother of Hanhara I, that Madhava 
makes his appearance for the first time m history Mara- 
pa was then in charge of the Banavasi 12000 with Chan- 
dragutti as its capital ** Madhava, his minister, would 
seem to have made his mark as an administrator from the 

Heras, art cit , PisBUrlencar, art c\t 
E C , VII, HI 71 and 84 Vira Vasantaraya, a mytholo- 
gical hero IS believed by the Lnngayata to come and destroy future 
evil hinge Cf Rama Rao “Some Problems of Identity in Early 
Vi]ayanagar History,” QJM>S^ IIX, p 254 

*®®C, VII, Sk 281 
*» MAR, 1929, No 116, p 19^ 

** Ibtd., No. 90. p 169. 
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outset, for the earhest records speak of him as ‘a naviga- 
tor of the deep sea of the government of the g^eat kingdonf, 
who surpassed even Brhaspati by the power of his wis- 
dom’ Certamly, this is not merely conventional praise 
on the part of the court poet For, wherever he went he 
signalized his administration by works of public utility 
Even before he came with his royal master to Gutti as 
minister, he had won the gratitude of the people by build- 
ing a dam across the Kaveri near Talkad in the T -Narsa- 
pur taluk of the Mysore state, which still bears his name, 
and at Hampi itself he had erected a temple of Para^u- 
rama on the Matanga hill overlooking the plains below 
long before the city of Vijayanagara rose there In de- 
scribing these works, the poet remarks “The illustrious 
Madhava has gamed merit extending over the whole uni- 
verse since the bridge built by him shines in the waters of 
the Kaveri as a flag of his glory, and the extensive tem- 
ple of Siva erected by him on the top of the Matanga hill 
stands as a pillar of his righteousness and the great golden 
mountain is set up in the houses of the learned men by 
the gift made by him in accordance with the treatise of 
Hemadri’’^" 

It 18 worth noting that the early inscriptions do not 
credit him with any victories over the Turushkas, viz , the 
Muhammadans Indeed as we have already seen, under 
the early BahmanI kings, Vijayanagara had been put on 
the defensive, with the result that she had to rest content 
with what had remained to her of the Banavisi 12000 
This province had now so considerably shrunk m its 

/W , p m,EC , VIII, Sb 376 

P ^”^2, £ C , III, T -Nar-apur 13, MAR, 
1912, <) 12, Lunghurst, Hampi Rvins, p 118 It has beeiS sug- 
gasted that the name of Madhava inscribed on a wall in the 
Vrfd^vara temple at Talkad as a devotee of Vaidyalinga prob- 
ably denote^ Madhava Mantri MAR, 1938, p 231 It has 

also been supposed that Madhava was a native of Talkad Ibtd 
n lOI * ^ ’ 
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dimensions that the city of Banavasi itself bordered on the 
BRhmani territory This accounts for the fact that 
though the name was retained, the heaquarters were 
transferred to Chandragutti, m the present Sorab taluka, 
obviously a more central place to the south-east^’- The 
only achievement of Vi]ayanagara during these early years 
was the incursion of Marapa into the present North Ka- 
nara district which brought him as far as Gokarna But 
naturally enough the raid left no permanent effects The 
Kadamba king defeated on this occasion was either the 
king of that dynasty ruling at Banavasi, whom we have 
elsewhere identified with Purandara Raya, or a scion of 
the same family who ruled over a part of North Kanara 
with Chandavar in the Kunipta taluka as his capitaP® 

After Marapa’s death, Madhava continued to govern 
the Banavasi 12,000 during the reign of Bukka I But 
owing to its diminished size it was soon annexed to Araga 
which then became the seat of government We learn from 
an inscription of 1367 that Virupa-Raya, the son of 
Bukka I “was ruling in peace, the kingdom of Araga 
Eighteen Kampanas, the Gutti Eighteen Kampanas and 
Idugundi, the Konkana and Hoysana kingdom being the 

After the annesatiou of (loa and Kanara this province had 
16000 lanapadas or villageH MAR, 1929, No 115, p 194, and 
■with the extension of the empire to the north, Banavasi again 
seems to have been restored to its old position as capital JBBRAS, 

IV, p 108 

*^EC., VII, Sb 375, MAR, 1929 No 90, p 16T 

Mr Varde Valavlikar maintains that in the course of this 
campaign Marapa also overran the Goa territory, and that the 
king defeated was a Goa Kadamba The inscriptions, I regret to 
say, do not warrant this inference What they say is merely 
that Marapa "conquered in battle the Kadamba king and repair- 
ed in joy to witness the god Siva in the form of Gokarnanatha, the 
origm of the universe ” Starting from Chandragutti, Mhe 
capital, the only Kadamba princes he could meet in battle were 
those of Banavasi (c'f Moraes, The Kadamba Knla, pp 162-63 f 
or Ohandavar The inscription, it must be noted, does giot speak 
of hiB progress beyond Gokarna (Jomment is needless 

1929, p 172 
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boundaries’ Madhava remained in t^oe, for, in an 
inscription, dated 4th March, 136^, he is styled “Mahft- 
pradhana of Virupannodeyan®* But since the Banavasi 
12,000 was just an appendage, it continued to be adminis- 
tered separately and became the sole charge of Madhava 
Accordingly, in other inscriptions of the same period, we 
find him represented as an immediate subordinate of 
Bukka I "While the illustrious Vira Bukka Raya,” 
says one of these records, dated 17th May, 1368, "was 
reigning in peace and wisdom at Hastinavati the 
illustrious Mahapradhana Madhavanka was reigning over 
Banavasi 12,000” The object of the appointment of 
Mladhava is set forth in the Haromuchchadi epigraph 
dated 15 November, 1368 It was none other than the 
consolidation of the conquests of Marapa on the west coast 
spoken of above. For the record avers that Madhava 
"accepted the government as far as the Western Ocean, 
in order to have an oversight of that kingdom without 
trouble 

Mladhava took to his task seriously By 1375 he had 
succeeded in strengthening the hold of Vijayanagara on 
the Kanara coast as far as Gokarna The presence of an 
inscription of Bukka at this place enables us to conclude 
that by 1375 when this record was issued he had almost 
brought to a successful conclusion his mission m this dis- 
trict'® It may reasonably be supposed that in the course 

£ C , VII, No 34, Bee also E C , VI, Kuppa G of 1368. 

1936, No 26, p 94, MAR, 1916, p 66 
’>^M'AR, 1936, No 116, p 196, EC , VII, Sk 281, 280 
0* Mar, 1936, No 116, p 196; 130 of 1935-36 (MER), I A 
IV, p 206, JBBRAS, XII, p 340 
«J>EC , VII, Sk 281 

Buchannan, Travels, III, p 170 He records tke local 
tladition according to which from the time of Madhava till that 
of Bhairadevi the MahaJbaleivara temple at Gokarna possessed an 
income of 12,000 pagodas (F 181 ) In his Snngen plates 
Lakshmanna refers the grants made bj his father Baioha^na 
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of this Campaign he should have come mto hostile contact 
\hth the ancipnt Kadamba house of Chandavar Kama- 
deva was then on the throne described in a later inscrip- 
tion as “Ea]adhiraja”, “chief lord of Banavasipura, chief 
lord of Konkana, and Haive kingdom” and as “the glory 
of the Chandavar Kadamba-Kula”’^ No successors of 
his are known to have come to the throne, and 
we may safely affirm that he was the last ruler of 
dynasty What is more, in an inscription of 1390 A D 
recording a gift by his daughter Padmaladevi to 
a temple at Omanjuru (near Mangalore) Kamadgva 
figures, but shorn of all his titles'®, a conclusive proof that 
the Chandavar house had by then already become media- 
tized'® The exact date of the break-up of the Kadamba 


Vodeya and bii ancestor (grandfather?) Madharase for sei vices in 
the Amrtesvara and Mahahaleifvara temples in the sacred place 
Gokama MAR, I9f>4, No 29, p 124 
'<•< E C , VII, Sa 66 
“S 466 of 1928-29 

*8 In the course of my study of the history of North Kanara 
1 have come across a number of inscription^ which refer to the 
Kadamba dynasty of Chandavar which was not noticed in my 
Kadamha-Kula , the earliest of these is EC , VIII, Sa 30 It 
18 undated, the date 1000 A D however assigned by Eice seems 
erroneous It belongs to the reign of Birarasa’s son 
Bommorasa, a Santera chief, who appears to have ruled 
during the third quarter of the thirteenth century We have it 
here that the combined forces of the Kadamba-chakravartti 
Chandavur Tailapa-Deva’s son Kaiva-Deva and the Kadamba- 
chalcravartti Tribhuvanamalla-Deva’s son Chatteya-Deva invaded 
tbe territories of Bommarasa, above the Ghauts Tribhuvana- 
malla and Chatteya here mentioned are easily identified with 
Tribhuvanamalla and Shastha-deva of the Goa Kadamba family 
Cf , Kadamba Kula, pp 206—209 Kava-Deva of Chandavar 
seems to have been the same as the Kama-deva, who figures as 
the brother-in-law of Shastba in a Goa Kadamba record of this 
period I A , XIV, p 288 The other members of the Chanda- 
yar family so far known are Basava-Deva, already noticdfi in 
my paper on “Hariab of Ibn Batuta” m JBBRAS, Vol X'\^ 
p 41 (N S ) The last ruler of tbe dynasty is tbe Kamadeva 
spoken of above • 

8® K (7 , VII, Sk 76 Madhavasis heie said to be governing 
Ars^a, Gutti and other provinces of the Malcdaifa. 

F.<fiS 
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power, however, cannot be determined with certainty 
But It 18 at all events evident that Kanaka was settled 
sometime after 1377®" and before 1380®^, and the Vi]aya- 
nagara supremacy was acknowledged by Haiveya- 
bhupala®^, the chief of Nagire, the other power on the 
Kanara coast that had hitherto successfully resisted all 
attempts of the Viceroys to impose the Vijayanagara 
hegemony 

Once the task of consolidation was complete, and the 
allegiance of the feudatories secured, Madhava en- 
deavoured to extend the boundaries of his piovmce by 
encroaching upon the Bahmani possessions In an inscrip- 
tion of 1379 he is described as “the great minister, a 
terror to hostile kings, champion of three kings”, and 
most significant of all, as “the destroyer of the Turushka 
army”®® And the title of Vira Vasanta bestowed on 
him was evidently by virtue of the victories won by him 
m Kanara no less than against the Bahmanis In 1379, 
however, the conflict with the latter seems to have 
been confined to warfare along the frontier of the 
Banavasi 12,000, since contrary to the practice of latei 
inscriptions the record is silent about his most notable 
achievement, viz , the conquest and annexation of the 
Konkan®® 


Heras, "Goa Viragal of the tune of Hanhaia II”, OJMS, 
XIX, pp 27-28 of 1380, where Mallappodeyar is said to be 
'fcoverning the kingdom of Halve, also El \ III, pp 117-18 
92 Contrast MAR, 1928, No ’ 08, pp 96-97 of 1378 A D , 
where Haiveya-bhupala is given almost impel lal titles, such as 
Sivasiinhdsana chalravartt, with Panchamukhi, op cU , Nos 36 
& 56, pp. 83-84 of 1938, where the same ruler is styled Mahh, 
mandale^vara and where the inscriptions refer themselves to the 
reign of Harihara II, his overlord In compelling the Nagire 
chiefs thns to acknowledge the Vij'ayanagara supremacy, the 
V'ceroy of Barkur must have worked in concert with Madhava 
«a E C,. VII, Hn 84 

®* Contrast this with the f inscription Hn 71 of 1396 in the 
same taluk, where along with thia title of ‘destroyer of the 
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It must have soon become apparent that much head- 
way could not be made against the BahmanI positions 
above the Ghauts, as these could be easily defended from 
Gulburga Accordingly, following a new strategy, one 
army marched into the old Yadava province of_Toragal 
in which the district of Gadag was situated®* liberating it 
from the Muslims, while Madhava himself proceeded at 
the head of another army to the north, making Kanara 
his base of operations He crossed the Kalmadi, which 
then as at a later date may have formed the boundary 
between the Bahmani and the Vijayanagara possessions 
on the coast®®, and “captured Gova the capital of Kon- 
kana And having killed the Turushkas, who were 
established there, he reinstated the gods Saptanatha and 
others who had been removed by them’’®’ This must 
have taken place between Ist September 1379 and April 
1380, for, as said above, the records of Madhava of the 
former date do not allude to this victory, while those of 
April 1380 and after refer to Konkana as already a 
Vijayanagara possession 

It is not improbable that in this war against the 
BahamanI Muhammadans valuable help was rendered by 
the local Hindu population under the leadership of the 

Turruskka army’ he 13 giveu othert. such as ‘leilucer of the 
seven Konkanas to dust’, 'pluudeiei o! Kaihunta', and ‘boon-lord of 
Gova-pura’, etc , indicative of his work m the Konkan 

®* Fleet, “Copper-plate grants of the kings of Vijyanagara”, 
JBBRAS, Vol XII, p 3T7 

®® Dames, The Book of Duarte Bardoia, I, p 182, Birch, The 
Commentane-a of Dalbugnerque^ II, p 82 

Acharya, art cit , E I , p 23, Le Grand Jacob, art 
ctt,, p 118. Mr Verde Valablikar would have us bckeve that 
Madhava was instructed by Bukka I to annex Goa (p 62) But 
Bukka had died on Sunday Phalguna h 1 , Nala Samvataajjp, S.S 
1298 Since Phalguna b 1 fell on Sunday the next year, viz Pin- 
gala we may take it that Xala is a mistake, and then the date wwild 
correspond to 14th February, 1378 Cf Pillai, An IncUan 
Ephemem, IV, p 368 Else it is 26tb February, 13T7, the week- 
day not corresponding ^ * 
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mediatized Kadamba house^^ This must have made 
possible Madhava’s easy victory It was naturally ex- 
pected that Madhava would reinstate the old rulers and 
retire to his own province When therefore the people 
were disappointed in their expectations they made an 
attempt to eject their erstwhile liberators by force of arms 
“Some base persons born in the Konkana country’’, says 
a Vijayanagara inscription, dated Tuesday, Raudn 
Samvatsara Vaisaka s 13 {18th Ajpril, 1380), alluding 
to this event, “having usen against him (Madhava)’’, in 
the war which followed “Baichappa greatly distinguished 
himself, gained the heavenly world, and attained the 
feet of Jina““ ’’ The movement appears to have assumed 
serious proportions and strained considerably the resourc- 
es of Vijayanagara on the coast For, unable to cope 
with the situation with the inadequate forces at his com- 
mand, Madhava was compelled to requisition help from 
his colleague the Viceroy of Kanara “While the Maha- 
pradhana Mallappo(^eyar was governing the kingdom of 
Halve,’’ says a viragal now in the Museo Lapidario of 
Velha Goa, commemorating the death of a hero who fell 
in this war, “on Wednesday, Raudn Samvatsara Bha- 
drapada b 14 (29th August, 1380) Mallapodeyar went to 
war and a battle took place near Madiyagombu, and 
Timmanayaka of Muddakalla near Ranva, belonging to 
the household of Mallapodeyar died in the battle and 
attained heaven’’^® 

One such mediatized Kadamba house is noticed m E C , 
VII, Sk 240 and 241 of 1442 and the other is of 405 of 1928-29 
of the year 1390. 

jb C I VIII, Sb 152 Baichappa, the hero of this vira^al, 
18 mistak'Cnly identified by Gopinatha Bao with Baichanna Vodeya, 
who describes himself as a kuTnara of Madhara in a (ater record 
Cf , Gopinatha Rao, “8risilam Plates of Virupaksha’’, E I , XV, 
p 12 The Baicha of this viragal is merely a soldier Nor can 
on^ agree with this author when he applies the binida which is 
clearly that ^f Madhava, viz , “Sapta Eofikana dhuh patta” to 
Baicha 

Heras, art cit , p, 28 ' ^ * 
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Significantly enough, the record of Madhava which 
Speaks of th^ resistance of the Konkanigas is dated a 
little over four months before Mallappodeyar joined up 
with his contingent If the identification of Madiyago- 
mou with Madkai be correct^^, this decisive battle -between 
the Konkana and Vijayanagara forces took place almost 
on the outskirts of Tiswadi in the present district of 
Ponda The reinforcements under Mallappodeyar 
arrived ]ust in the nick of time to prevent the patriot 
troops from marching on the island of Groa The com- 
bined Vijayanagara armies easily reduced the Konkani- 
gas to submission “An ornament to kings’’, avers an 
epigraph of 1396, “ Madhava reduced to atoms 
(Kanastha) the rulers ofi Kopkana and entered Groa 
famous in all ages (Kalpantaravam) and seated himself 
on the throne renowned in stones”’’ Another epigraph 
of the same year accords to him among others, the titles 
of “the reducer of the Seven Konkanas to dust”, “plun- 
derer of Kadambas”, and “protector of the people of 
Kadamba-pura”’® And so this bid of the people of Goa 
for independence ended in a failure’^, and the torch of 
freedom was for ever put out in the Konkan A similar 
attempt in 1510-11 to expel the Bijapuris with the help 
of another foreign power (the Portuguese) only succeeded 
in exchanging one domination for another 

The Kshatnyas of Goa had to pay a heavy penalty 
for this resistance Their hopes of regammg their old 

71 Mr Varde Valavlikar tells me that he has suggested this 

identification in his paper in Viwdhajnanavutar But this is 
inaccessible to me ^ 

72 MAR, 1941, p 202 

’8 E.C , VIII, HI 71 , 

78 Thanks to the triumph of the Vijayanagara armies in the 
Konkan Hanhara II could say that having conquered Konkana 
among other countries, he ruled the earth MAR, 1916, p 68; 
Ihvd , 33, pp 136-7, Kundangar^ “HosaJl Plates of Hanhara 
IP’, JBHS, I, p l3f>,EC , XII, T1 129 
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position in the local admii^istration were crushed, and 
their place was taken, first by outsiders, an(| then by thr 
local Brahmanas, who slowly worked their way into the 
favour of Vijayanagara bureaucracy We are told m 
the Konkanakhyana that some time after the departure 
of Madhava from Goa, the Vijayanagara Emperor ap- 
pointed a son-in-law of the house of the Deshmukhs of 
Bandora, as the Karbhari or administrator of Konkana’“ 
The same work, in referring to a grant, which he made to 
the god at Nageshi in the Vijaya Samvatsara, S S 1335, 
says that he was a Wagle’® From the inscription, which 
still stands at Nageshi we learn that his name was Mai 
Senavai, son of Puruso Senavai, and that they were 
natives of Cuncolim (Kukalli) in the present district of 
Ponda” This discouragement of the Kshatnyas during 
the Vijayanagara regime probably accounts for the fact 
that at the Portuguese conquest of Goa, the Brahmanas 
were found in more affluent circumstances than the 
Kshatnyas Had it not been for the living guaranteed 
to them in their village communities, the Kshatnyas would 
have in all likelihood been reduced to the position of 
hewers of wood and drawers of water for their masters 
But unlike Portugal in later times, Vijayanagara far 
from interfering with their economic arrangements con- 
tented itself with depriving this class of their privileged 
position 


Yiz , the ancestor of the chief Saidesai Pratap Rao of 
Bctkadbha^ Cf , Varde Valavlikar, op cit , p 111 

T0 Mr Varde Valavlikar says that the fact is also mentioned in 
the Goenchi PdrUiaval, a work written in 1801 by Sadashiva 
Kamat'^Vag, a diplomatic agent of the 3oa Government Loo 
cit 

iTfVarde, ‘‘An eye copy of an inscription in Devana^ari 
characters” JBBRAS, XXIII, p 107, Wagle, Gomantalantil 
Srt N dgeh-devasthdnacha Sachitra Itthds, p 26 (Bombay 1923) 
The Konltan^khyana further says that since that time the Wagles 
enjoy the highest honour in th^ temple of Nage^i, loc ctt 
■’^EC , VIII, Sb 428 of 1383 . 
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After the pacihcation of the country was complete . 
^adhava se^ms to have made Goa the capital of the 
Araga-Gutti kingdom, leaving a subordmate official at 
Gutti to carry on the administration''® in his name'® A 
damaged inscription at Banavasi dated 25th Njovember, 
1387, contains sufficient information to show that 
Madhava was ruling the whole provmce from his capital 
at Goa For the part of the inscription which is mtact 
mentions Gova-nagara and Vanavasi 12,000®“ As govern- 
or or Viceroy of Goa, Madhava made in the same year 
some gifts to the god Subramanya, the shrine of the name 
in the South Kanara district In the inscriptions®' 
which record these, Madhava is styled “Govapuradhi^a” 
or lord of Goa, perhaps the earliest mention of Madhava 
with this title In the Hire-Avani (Sorab Taluk) 
inscription of 16th November, 1389, he is styled “Maha- 
pradhani mantri-^iromani Madarasa Odeya”®® 

In 1390 A D on finding this province of Araga- 
Gutti too unwieldy foi efficient administration, the origi- 
nal arrangement was restored Araga became a separate 
province with the great mmister Mallap-Odeyar” as 
its Viceroy®'* Chandragutti was made an apanage of the 
Goa kingdom*® But it was soon felt imperative that an 
experienced general should be stationed within stnkmg 

70 Ihtd , T1 U7 

so 127 of 1936-36, (Bombay Karuatak) 

®i 384 and 38T of 1927-28, 2 of 1928-29, Sewell, I, p 238 
82 MER, 128-29, para 56, p 82 
88 E C , VIII, Sb 116. 

^*EC , VII, Sk 313 

E C , VIII, Sb 382 Thia inscription ret orda a grant of 
Elamballi in the Kagaikhande-nad made by the Brabm^as of 
Clase and Euppagadde in the Gutti 18 kampanaa to a certain 
Narana-deva in the presence of “SaptaHatha of Gt»ve on • the 
shore of the ocean” For a grant to be made at Goa this must 
have been the principal rajaaiiint, drawing to itself the business 
ef the rest of the province ^ 



464 


bhIrata-kadmubI 


reach of the frontier “ Harihara there consulting with 
hi8 ministers, concluded that his empire would be o£ 
short duration, if the prime minister were not m his own 
territory” Madhava was therefore recalled from his 
rajadh^i at Groa, promoted to regal status and 
anointed as ruler of Banavasi*®. There is an undated 
inscription at Bankapur which refers to Madhava Mantri 
as governor of the Male country It mentions a prince 
of the Vijayanagara family, viz , Harihara, alias Hary- 
anna, the son of Kampa, as his subordinate®^ , it may 
therefore be assigned to this period, for, as we have seen, 
earlier in his career he had always acted under some prince 
of the blood royal or the other To this period too is to be 
assigned another undated inscription which Mr Rice, on 
grounds of paleography places about the year 1391®" 
The imperial titles applied to him are obviously a mistake 
and should have been accorded to Harihara, his overlord 
Still they are indicative of the changed status which he 
now enjoyed 

Niaraharimantri succeeded him in the Goa Viceroy- 
alty early m April '1391*® He was a Brahmana of the 
Atreya-gotra and a son of Brahmarasa and of his wife 
Manchambika*" It is said that he was a disciple of the 
sage Vidya^ankara and that Madhava Mantri installed 
him in his office®* This association with Madhava in- 

Le Grand Jacob, art ctt , p 108 
S’ 1 of 1933-34 (Bombay Karnatak) 

>*^EC , VIII, Sb 181 

s“ Le Grand Jacob, art cit , pp 105, 111, 116 Madhava 

was m Qba at the time of the gift of Kochura, but had already 
left for Banavasi when the grant was made Cl , Bama Eao, art 
cit , p ?56 There does not seem to be much support for the view of 
Eao Bahadur Earasimhachar that the Kochre grant may have 
been made at his death-bed. 7 A , XLV, p 6 

Acharya, art crt , p 23, Le Grand Jacob, art ctf , p 108 

Acbaiya, loc cit' • 
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dines us to identify Vidyaiankara here spoken of rather 
Vith Kriya^fikti, who thus becomes the guru of both, 
than with Vidyatirtha of the Snngeri Matha, though it 
18 true that the latter is called Vidya^ankara m later 
literature*® Narahari is described as a man of kingly 
presence, and a devotee and patron of learning*® He held 
the office for about four years, until 1395, when he was 
succeeded by Baichanna Vodeyar** 

Like his predecessor the new Viceroy was also a 
Br&bmana He too belonged to the Atreya gotra*" and 
was known as Bhaskara"* The Kochre plates tell us 
that Narahari had a brother of this name who was al- 
ready well-known"’ Can it be that Baichanna was this 
brother of Narahari^ A copy of a copper plate grant of 
Lakshumanna, the son of Baicha, entered in a Kadita 
at Sringeri Matha seems to confirm our view There it 
is stated that Bommarasa of Ron, a Brahmana of the 
Atreya gotra and Rik-^akha was the father of Baichanna 
Vodeya, governor of Goa®* There is hardly any ques- 
tion that Bommarasa is a Kanarese corruption of 
Brahmarasa 

But a more intngumg piece of information is that 
supplied by the Surahonne epigraph above referred to*®. 
Baicha is here styled the "Kumara” or son of Vasanta 
Mfidhava Now, arguing from the difference which the 
gotras make when this term is understood literally, it has 
been maintained that Vasanta M&dhava and Madhava 
Mantri are two different persons, one of the Atreya and 

^^MAR, 1941, p 205 
Le Grand J acob, loc ctt 
•*EC , VII, HI 71 , MAR, 1941, p 202 
«<iEC , VII, HI 71 
of^MAR, 1941, p 212 
Le Grand Jacob, loc cit 
»8 MAR, 1934, No 29, pp lg5 & 126 
^ C . VII, HI 71 
F. 69 
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'the other of the Angirasa gotra’®“ In this connection 
It IS well to remember that the word Kumarp need noU' 
necessarily connote a filial relationship It may imply 
merely a protegee or dependent This practice to de- 
scribe themselves as the “sons” of their patrons was in- 
deed fairly common among dependents during the period 
of the Hoysala and the Vijayanagara empires*®' A more 
definite clue as to the exact relationship between them 
18 provided by the Srmgeri plates of Lakshumanna 
These refer to Madhava as the ‘hiriya’ or ‘elder’ of the 
donor'®^ This would mean that he was in some way an 
ascendant of the latter, and since the gotras of the two 
were different they could only have been related on 
Lakshumanna’s maternal side We may take it that 
Madhava was his maternal grandfather, and if this were 
really the case, what is more natural than that Saicha, 
who owed his elevation m a great degree to his patronage 
should choose to describe himself rather as his son than as 
his son-in-law? 

Baichanna was much more warlike than his imme- 
diate predecessor Narahari We have it m his earliest 
record issued on the 7th of June, 1396, that “he was ex- 
tending the kingdom on all sides”*®* In another record 
issued a fortnight later*“‘ an idea is obtained of the ac- 
cessions made to the state under him It adds Rangmi 
to the districts of Chandragutti, Banavasi and Konkana 
already comprised in the old Goa-Gutti province 

looy^^rde Valavlikai, op oit , p 

JBBRAS, Vol XVIII, p note (New senes) 
1941, No 36, p 202 

103 £ C , VII, Sk 241, Dhatu Samvatsara, s 1, corresponding 
to 7tli f-Time, 1396 

1®* E C , VII, HI 71 , S S , 1338 sandu varttamina 19 neya 
Dhitn Samvatsarada ^^ha s 15, Wednesday, Soma grahana 
This date, except for the S S 1319, wrongly given as 1318, is 
verifiable It corresponds to 218^ June 1396, and on this day there 
did occur a lunar eclipse » * 
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Rangim or Bangna was a fort in the Bahmani territory, 
Tlfty-five mites to the south of Kolhapur, almost on the 
eastern boundary of the present Savantwadi state*®* 
The fight for this fort is referred to m a viragal, dated 
Yuva Samvatsara Asvija s 12 or September 26, 1395. 
In recordmg the death of a hero who fell on this occasion, 
the viragal observes that Chinnaya Nayaka, “the son of 
thg mahasamantadhipati Gopaya Nayaka m the capture 
of Rangini fought with the Turushkas, broke their arms, 
and giving up his body in the service of his lord ascended 
Vaikuntha’’*®® Now the second epigraph of Baicha 
cited above, mentions among his hirudas that of “Rangi- 
ni pratapa’’ or “Rangini glory’’*®’ Evidently, he could 
not have won this title without distinguishing himself in 
the battle for Rangini And it is not improbable that 
havmg succeeded Madhava as the warden of the marches, 
he commanded the expedition himself, and brought it to 
a successful issue Doubtless, it is owing to this great 
exploit that he is styled, “the foremost among the mmis- 
ters’’ (Mahamantri^vara)*** , 

Thus following up the victories of Madhava, Baicha 
brought the country which lay between Konkana and 
Toragal under Vijayanagara sway The boundaries of 
the Chandragutti provmce were extended so far to the 
north, that the whole of the present Balgaum district and 
a part of Kolhapur were mcluded in it A short Kana- 
rese inscription on a column at Makaravalli, in the 
Hangal taluka of the Dharwar district, dated S S 1321, 
or A D 1399-1400, states that “while Hanhara, the son 
of Mahamanc^als^vara Vira Bukka Vodeya, was rtlling’’, 

100 Bombay Gazetteer, Vol XXIV, pp 5, 319 
^o^EC., XII, Tp 44 
107 E C , VII, HI 71 

' 100 Ibid , MAR, 1942, No 3G, pp 201 & 226, 
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no doubt in peace and wisdom, Baicha^na Vo<^eya was 
“m charge of the government of Gove”^®* r ' 

Baichanna held this viceroyalty till 1406, when he 
was transferred to Kanara His earliest mscnption m 
his new ‘province is the one at Coondapoor, dated, S.S 
1328 or A D 1406"“ The following year (S S 1329) he 
18 referred to as being in charge of the Mangalura-rajya 
as well"' There is no mistaking that this was the erst- 
while Viceroy of the Konkan, for another inscription of 
his, found at Subramanya, expressly states that “Baicha- 
ppa-Vodeya of Gove was governing MangaJura-rajya"* 
There is yet another inscription in the South Kanara 
district which brings out clearly his associations with 
Konkan This is an epigraph of § S 1330 or A D 1408 
In recording the assignment of the gold due to the king 
from certain lands in the temple of Shankar anarayana at 
Pandiye^vara, Baichanna is here mentioned again as 
“of Gove’’ who was then “governing the Barakura- 
rajya’’"® 

There are np military achievements to the 
credit of the Viceroys that followed Vijayanagara had 
now reached its farthest limits in the north and the 
north-west, and with hardly any wars to fight, these 
probably turned their attentions to administrative prob- 
lems and to the task of securmg the economic well-being 
of the people But it is characteristic of our documents 
that they are a record mostly of wars and sieges, and the 
victories of peace which are no less stirring, go in them 
without as much as a passing notice As a result these 

1®® E^eet, "Copper-plate grants of the Eings of Viiavanagar”, 
JBBRAS, III, p 341 

""" 368 of 1927 

“ Rangacharya, Inicrvpttons of the Madras Presidency, I, 
Sk No 116, p 858 

3 of' 1929-30 
606 of 1BS6-30. 
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Viceroys could not but be merely a succession of - 
RUnes • 

• Savanna is the first name we come across in the 
galaxy of these later satraps of Goa-Chandragutti An 
inscription of his on a stone tablet at the Virabhadra 
temple at Sangur in the Hangal taluk has it that 
“Savanna, the son of Dan^anayaka Naganna was gov- 
erning at Gove as the minister of Devaraya'^*. This 
epigraphical record was issued in the Madana Samvat- 
sara, S S 1334 or A D 1412-13 

The next Viceroy on the throne of Goa was one 
Nanjann Gosavi It cannot be said for certain if he is 
the Nanjanna Vodeyar, mentioned in a record dated July 
3, 1380“® He is described in an inscription at 

Nageshi, Goa, dated 1413 (S S 1335) as “clever 
and prudent in religion’ In 1417 Virupada^ayaka 
IS found in charge of the Goa-Gutti kingdom We are 
told that he was then residing at Chandragutti”’ 
Mallappa Vocjeya was the next governor An inscription 
of 1420 describes him as Baichanna's younger brother^® 

If this be the Baichanna of thfe Rangini glory, 
the far-famed Viceroy of Goa-Chandragutti, Mallappa 
could not have been the Viceroy of the same name who 
had to rush all the way from Kanara to Goa with rein- 
forcements, for, as has already been indicated, Baich- 
anpa himself was a prot4g4 of Madhava and had not yet 
reached Viceregal status About the year 1425, a new 
Viceroy, Tnyambaka-deva, appears to have been ap- 
pointed He IS styled the glory of his (Immadi Deva 
Bj&ya’s) arm“® How did he earn his titled are 

*1* Fleet, art cit , p 341 
MAR, 1930, No 34, p 173 
Varde, art. ctt , p lOT 
£ C , VII, Sk 37. 

“8 E.C., VII, Sk 288 

* VIII, 8b 566.- 
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told in the Burhan-i Ma'asir that in 1430, as a conse- 
quence of disorders in the Konkan, Ahmad ^Ihah I ordef- 
ed Khalaf Hasan Basri to proceed there, and that the 
latter in a very short time put down the recalcitrants and 
pacified- the country*^"’ It is possible that Vi]ayanagara 
was inciting the chief of Sangame^war against the 
BahmanI Sultan, and endeavouring to extend its sphere 
of influence at the expense of its rival And almost cer- 
tainly it was Tnyambaka-deva the Viceroy of the K5n- 
kan that was mainly responsible for this vigorous policy 

The next Viceroy, Hampeya-Raya was the son of the 
imperial treasurer, Araaappa’“* An important docu- 
ment of his regime is the copper plate charter dated 1431 
A D , which he granted to Visvgsvararanya Sripada, a 
guru, who resided in the Kallu-matha at Hampe The 
charter provides for the food offerings and perpetual 
lamp of the god Vidya^ahkara, and food for the ascetics 
of a matha at Andaravalh We are told that this village 
was situated in the Chenamahaliyanad in the Chandra- 
guttiya-ventheya, and was rechristened Vi^ve^vararanya- 
pura after the grant In this way, the record not 
only gives an idea of the administrative units of the 
Goa-Gutti province, but in itself is a concrete illus- 
tration of the methods pursued in such important 
matters as sale and purchase Indeed, it speaks highly 
of the system on the. whole, that the governor, who 
is the donor as m the present case, should have been 
compelled to purchase the village from the nad, after 
making due compensation to all rightful claimants and 
that th<.6ale deed should have been registered at the ofiflce 
of the Karapika (accountant) of the Goa-Gutti province^®* 

Hampeya-Raya was succeeded by one Irugappa-Vode^ 
— ^ 

ISO King, Burhan-i lUaanr, p 60, 

iiiEC, VII, Sk 40 , 

MAR. 1934, No 27, p 120^ 
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ya Says a record of 1442, “when the Maharaj^hiraja rs- 
j^parame^vana vira-Deva-Riya-maharaya was in Hastin^- 
vati, ruling a peaceful kingdom, his minister Irugappa- 
vo<^eyar along with Chandragutti, was ruling Gove^®” 
After him, Mallarasa Vo^eyar took charge of the vice 
royalty He is reported in 1445 to have been governing 
the kingdom of Goa-Gutti, shortened in the epigraph 
doubtless for reasons of space, into Gutti‘** There can 
be no reasonable doubt that he also ruled over Konkana, 
for in another record of the same year (S S 1367) he is 
called “Gove-Chandraguttiya Mallarasa”, that is to say 
Mallarasa of the Goa-Gutti province**'* 

It was probably after Mallarasa’s regime that Kon- 
kana was detached from Chandragutti and made a se- 
parate province with its own Viceroy. Chandragutti 
was contiguous to Vijayanagara, and seems to have been 
annexed to the old province of Hampe’** This is borne 
out by the fact that the treasurer Lingappa Vodeya, the 
governor, referred to as “protecting Chandragutti, be- 
longing to the Vijayanagara thana’,’**^ Though this 
record in dated in 1454, it is likely that the partition took 
place a few years before, probably in 1448, when Mallarsa 
appears to have relmquished his duties of Viceroy of the 
Goa-Gutti province A viragal dated Marga^ira S S 
1371 (1449) has it that in a dispute between Baichanua 
Vodeya, the son of Triyambaka-d6va, and Lingappa- 

123EC , VIII, Sb 489, Introd , p 12 
as E C , VII, Sk 36 The (ychc vear Rakabasa given in 
this record is wrong It should be Raktak^i 
12SEC , VIII, Sb I6T 

1*^ Ihid , in an inscription ot 1446, E C , VIII, Sb 666, a 
iceroy, whose name ends in the letter lo, the rest of the ^ord 
being effaced, is referred to as protecting Chandragutti I thujk 
he IS better identified with Lingappa the inscription using an- 
other form of the same name, viz , Iungarasa This is, supported 
by the chronology we have adopted independent of this record 
accdrding to which he seems to have been appointed in 1448 
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vodeya, Baichanna raided the village of Aiidarava}}i'‘* 
The inscription la silent as to the point atassue. Nev^- 
theless, it makes it abundantly clear that the parties 
to the dispute were high officials of Vijayanagara, Baich- 
anna Vodeya being the son of Tnyambaka-deva, the gov- 
ernor of Goa-Gutti kingdom presumably in 1425, and 
Lmgappa being the treasurer Lingappa-vodeya spoken 
of above Now, if it be granted that they were two, pro- 
vincial governors, we may be certain that Baichanna was 
the governor of Goa 

Baichanna of course could hardly have been the last 
Vijayanagara Viceroy of the Konkan If he was ap- 
pointed to the Goa viceroyalty, when Mallarasa’s tenure 
came to an end, in 1448, he may have retired from this 
post sometime in 1454 But we know for a fact tha the 
Vijayanagara dominion m the Konkan continued 
down to 1470, and if we assign a little over 5 years to each 
of the Viceroys, it would follow that Baichanna had at 
least three successors As, however, documents are not 
forthcoming for the period, it is impossible to know who 
these Viceroys may have been 

Still, some idea is obtained from Bahmani sources of 
the political activities in which they were engaged It 
has been indicated above how in 1430 the Bahmani Sultan 
was compelled to dispatch Khalaf Hasan Basri to bring 
about the pacification of the Konkan But the Baja of 
Sangamesvar proved unrepentant He would repeatedly 
rise in rebellion against the Sultan, his overlord, urged, 

C , VII, Sb 473 Andaravalli is described in this in- 
scription as being situated in ‘Muraligeya-nad’ Tbis, however, 
seemg to be a '-wrong reading of the word For, if as it appears 
from the £annada original, some of the letters in j the word are 
effaced, there is much in support of the view that the original 
form was, as in No 27 of MAR, 1934. p 27, above cited, China- 
mahalyanad, unless, of course, both the readings are correct 
Andaravalli, however, would* appear to have soon got nd of the 
nenv name given to it— Vi4ve^vBri3to3mpnra. 
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no doubt as before, by the Vijayanagara satrap at 
Which was hardly at a distance of fourteen farsakhs from 
Samgame^vap^*® 

Khwaja Mahniud Gawan, the famous wazir of the 
Bahmanis, saw clearly that unless a blow was dealt at 
Vijayanagara, “the centre of all mischief”, by annexing 
the Gove-rajya or province, the subjugation of the Kon- 
kaii, could never be achieved Accordingly, after the 
rebellion of Samgame^vara had been suppressed, 
he decided to move his troops on Goa While the main 
army was being put in the field, Asad Kh an and Kishwar 
Khan were sent ahead with a few troops, and Gawan’s 
son, ‘All Malikul-tujjir, sought to create a diversion by 
proceeding against the “Vijayanagara forts” It seems 
that while Asad Khan and Kishwar Khan were waiting 
for the latter in Goa, the panic stricken citizens sent 
deputations to these commanders to arrange terms of 
surrender It would appear from this that the Viceroy 
of Goa did not have sufficient forces at his command to 
oppose the advancing enemy, and th^.! he actually fled, 
leaving the doomed city to its fate Thus blockaded by 
sea^^® and land the undefended capital made its sur- 
render on 4th February, 1472 (20-8-876)”^ The Mus- 
lims thus became possessed of this prosperous seaport 
without shedding a drop of blood'®^, and Vijayanagara 
passed out of the Konkan never again to set foot on its 
soil 


Riyndul-Imha , "To a -Wazir", LV, 94 B aa in Sherwani, 
Mahmud Gawan, p, 137, n 60 ^ 

ISO Fenahta-Briggs, II, p 485 says that the Khwaje, had sent 
a fleet of 120 vessels to attark it by sea Fenahta gives the ijate as 
A.H. 876 or A D 1470, -which shows again how unreliable he is 
as regards chronology • 

Riyad , "To the Sultan of Gilan", XXXVIIJ, 83, aa in 
Sherwani, op cit , pp 138-39, n 66 
* 182 ii^ , p 183, • 

P 60 
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Naturally enough, Mahnmd was highly pleased with 
his prize Writing to his friends, he desoribes Gk)a m 
‘ ‘the envy of the islands and ports of India and famed for 
its fine climate, its cocoanuts and betelnuts as well as for 
its springs, canals and plenty of sugarcane and betel 
leaf”^®“, and again, "owing to the abundance of its trees 
and springs it is like the mirror of the Grove of the Gtenii 
and a copy of the Cistern of Plenty”*®* In Goa Jhe 

13J liiyadul-Insha, “To a wa7ir”, XLV, 94 h, o'? m Rherwani, 
vp cit , p 138, n 62 

Rnjadul-Insha , “To Maulana Janu”, XXXIX, 86B, aa 
m Sherwani, loc ctt , n 63 

Note The authenticity of the three seta of copper plates 
issued on the occasion of the solar eclipse in the Prajapati Sam- 
vatsara, S S 1313, to the Br^mnnas of Manchalapura, Chaudala 
and Kochre by Madhava has been called into question, among 
others, by the late Dr Bhau Daji, Rev H Heras, and Mr W 
R Varde Valavlikar The first two scholars speak of the Man- 
chalapura plates only As to Dr Daji’s objection, it must be 
pointed out that he had no first-hand acquaintance with these 
records and formed his opinion from a copy supplied to him from 
Qua (JBBPAS, IX, 227-28) an opinion which he does not 
support with any reasons Fr Heras bases his objection on two 
grounds (o) “the trepd of the document is different from that 
of the grants Of the Vijayanagara rulers”, and (f>) that the 
“document errs when saying that Harihara ‘had established the 
throne of Goa’ ” (Heras, “Pre-Portuguese Remains in Portuguese 
India”) As to his first ground of objection it may be noted that 
the Manchalapura grant of Mddhava is exactly similar to the 
Kanvapura grant of Baichanna Vodeya Both commence with an 
invocation to the god Ganapati, with the only difference that in 
the former there is also an invocation to the preceptor 
Vidyalranya The signature on both is “Sri Triyambaka 
Sri", which is quite as valid as the usual "Sri Vinii- 
paksha (Cf , MAR, 194’ , No 36, with Pissurlencar, art 
, PP 46 — 48), for the reason that the 'former ones are 
documents executed by provincial governors, Maldhava and 
Baicha, yhose patron deity was Tnyamhaka, while the others 
are of Imperial execution, and Virupdkaha was the family deity 
of the Emperors In formulating his second ground of objection 
Fr H^ras was obviously misled by the slip of the translator in 
making Hanharall establish the throne at Goa What the in- 
sCTiption actually says is that *‘by his order" Mfidhara Mantri 
('^th all epithete) was on the throne of Goa It must be said 
that the incisive mind of Fr Heras found this document so par- 
fect in all other respects that he Was compelled to acknowledge 
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KhwSja had indeed won for his master a pearl of great 
pfice. 


“that (it) perhaps recoids leal grants made by Madhava” In- 
deed, if we take the internal evidence into account, there should 
be no doubt as to its authenticity Mn-dhava’s father’s name is 
correctly mentioned as ‘Chaiindi-bhatta’ , moreover, the epithet 
“Upauishanmarga-pravartakachurya may be said to correspond 
to “Upanishanmarga-pratisthaguru’’ of the earlier records 
The same may be said of the other two plates 

In the light of this criticism, we may’ next cou'.ider the ob- 
jections of Mr Valavhkar, op at , pp lll5-106 note The reply 
to this objection as regards the gotra is that llhnradvaja is mere- 
ly a sept of the Angirasa gotra As to Vidjaranya, who, he 
contends, was not the preceptor of Madhara, it may be taken ns a 
mistake for Vidyai^ankara, and this, as we have said above may 
have been a name by which Kriyd^akti also W'as known (Cf MAR, 
1941, p 169) The date, which he next calls in question, is given 
correctly by the Chaudaln grant as Prajapati Samvatsara, 
Chaitra 15 S S 1313, Wednesday, while in mentioning it as Vaisaka 
h 16 Wednesday and Chaitra h 1'5 Tuesday of the same year, 
the Kochre and the Manchalapura plates are erring as to 
the month and the week-day respectively Such mistakes, 
however, though undoubtedly serious, are all too common in 
inscriptions, which are none the less declared genuine They 
argue carelessness on the part of the composer and acf^niescence 
on that of the administration Nor is Mr Varde Valavlrkafr him- 
self altogether free from this taint He says that in the Prajapati 
Samvatsara S S 1313, the solar eclipse occurred only on a n8w- 
moon day in the month of Vai^aka whw.h fell on a Tuesday. But 
n reference to Pillai, An Indian Eipher,ipris , Vol I'7, p 384, 
preves him wrong, and the composer of the Chaudala grant right 
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I 

Eadha Kamal Mukebjee, M a , Ph D 

Man everywhere seeks to achieve or contemplates a 
r^onciliation between himself and the world to which he 
belongs This is the harmony or integration between 
Being and Becoming which the concrete world of human 
experience denies him In the metaphysical harmonies 
of Being and Becoming which man realises also as cosmic 
rhythms of matter and motion, life and mind we have 
in the ultimate analysis the genesis of art Thus great art 
IS spiritual, the fine arts are divine 

The artist expresses in his images the mysteries oi 
life and the world that have an impersonal and universal 
significance for the race, nation and collectivity Or his 
representations of men and situations approximate to 
types that are widely understood a^id accepted Or, 
again, such representations express concrete personal 
moods and situations of the artist that are somewhat re- 
moved from universal and impersonal attitudes and ex- 
periences On the basis of this distinction art motifs 
may be classified into archetypes, types and individuals 
Jung has made us familiar with the conception of arche- 
types in m3d,h8 and fables that are derived from the col- 
lective unconscious as contrasted with the personal un- 
conscious It IS well-known that many myths, legends, 
fairy tales and symbols are similar or even identidkl among 
difPerent peoples, portraying m typical images their in- 
ner and unconscious psychic drama The psychological 
mechanism behind all this is that as the unconscious 
forces in life or the incomprehensible- forces of nature 
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■ are externalised in forms bf images and myths, these 
cease to be disturbing and disintegrating, bi^t rather iiv 
comparably usefully fuction in aiding man’s inner 
adjustment against the uncanny livmg depths of the world 
and of the psyche. The background of the formation 
of phantasy, myth, art and religion is the same. 

Man through the ages figured the super-sensible and 
the unconscious in beneficient and protective image- 
forms that have given complete satisfaction to his heart 
and intellect Primitive art fashioned many animal 
symbols, such as dragons, serpents, crocodiles and mons- 
ters which may be regarded as magical offerings in 
order that the hunting tribe might be successful in the 
chase of the figured animals These image the savage’s 
raw unconscious urges and desires and his attempt at a 
psychic adjustment through art which arose from the 
same unconscious background as magic, myth and re- 
gion by way of externalising the sanguine instincts 
Gradually the so-called Venus of primitive sculpture ap 
peared, imaging the, amnia which was related both to the 
fruitfulness of the soil and to the dark, uncanny and 
elfin nature of the unconscious life Her fecundity is 
powerfully expressed by the exaggerated size of her 
breasts Whether the votive figures were connected with 
fertile rites and magical sacrifices or not, the archetypes 
of the primitive Venus, as fairy, goddess or as demoniac 
woman, characterically released the unconscious As 
civilisation progresses not merely ammals, once tribal 
totems and personal fetishes but now associated with 
god-idea», but also heroes, fairies, gods and goddesses 
are represented by archetypal images that drain the un- 
conscious and assure the stability of the social order. It 
is inevitable that these archetypes that denote the sym- 
bolic figures of the view of tjie world and man’s relation to 
it, must be modified in the social and ethnic setting 
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Each region or people would dehne the arohetypea in its* 
aippropnate manner according to its objective experienc- 
es Egyptian art was, for instance, largely dominated by 
the super-sensible aspect of the animal, such as the hon 
or the bull, and in numerous theomorphic archetypes the 
artist sought to convey something of the mysterious reali- 
ty of animal pature as embodying the order and rhythm of 
the,, world 

In Hindu art, there are theomorphic myths and 
images such as Nara-Simha (the man-hon) , Gane^a (with 
the face of an elephant), Daksha Prajapati (the man- 
goat) Haya-griva (with the face of a horse) and Vajra 
Varahi (with the face of a sow), not to speak of the 
Yakshas, Nagas and Kinnaras But early in the evolu- 
tion of Indian civilisation human and social values 
asserted themselves in art and religion The inner har- 
monies at the heart of the world were expressed by these 
in anthropomorphic terms Secondly, in the higher level 
of culture man’s judgment and scale of values as well as 
elements of abstraction, conceptualisation, condensation 
and elaboration are apparent in the forms of the arche- 
types Art and religion, for instance, would present 
these in less native and understandable forms than myths, 
fables and fairy tales that would not disguise much the 
unconscious psychic processes. There is, however, no 
doubt that it is the myths, legends and tales which first 
give an explicit form to the archetypes that are then 
fashioned and elaborated by art and religion as tradi- 
tional and dogmatic symbols that are immediately accept- 
ed and comprehended by man as solemn and^ sublime 
through the centuries In the Orient myth natively arti- 
culates the archetypes, art beautifies them, raoraljty 
cherishes and religion adores them 

In Asia human emotions «nd social feelings were 
fashioned and moulded in'* supernatural cast, expressed in 
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'a transcendental context from which the social feelings 
derive their profoundest significance Thus the arch» 
types and symbols are at once metaphysical and ethical- 
in their content, adapted at once to the intellect of the 
elite, and the feelings and aspirations of the common 
people One of the earliest and yet majestic 
archetypes in Oriental art is that represented by 
the image of Buddha in his attainment of enhghtenmejit 
Gautama obtained his enlightenment centuries ago This 
18 a historical occurrence But that the Buddha is in the 
process of attainment of Nirvana in the heart of every 
sentient creature, nay in manimate matter, even in the 
innumerable sands of the Ganges, is an eternal cosmic 
truth that Buddhist art has expressed The fathomless 
existence of Buddhahood or Being is somethihg more 
than the immortality of the individual in Buddhism The 
Buddha is not a superhuman individual or God who re- 
veals himself to the world in a single incarnation In the 
heart of every living creature the Buddha or Being is 
ceaselessly manifest , through a continuous sequence of 
births and deaths We are not referring here tj 
the later Mahayana conception In early Buddhist 
literature, we come across the term Bodhisattva which 
means any person destined to become a Buddha m this or 
some future existence, Gautama himself going through 
previous births as man, animal or fairy, and also un- 
equivocally stating “I am neither man, Yaksha or Gan- 
dharva” so as to stress his primordial metaphysical 
essence Buddha is also described even m early Pah can- 
ons as the Eye of the World, and the Ineffable man. It 
is accordingly in a cosmic background of the need of en- 
lightenment for every kind of creature that early Bud- 
dhist art gave us the archetype of the Buddha image as 
crossing the boundaries of Mme and space The Buddha 
and Bodhisattva images at Salnath magnificently com- 
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bine the older tradition of the yogi in his detachment from* 
tjje world w^th the grace and beauty of the human body, 
itself full of raptures Buddha’s poses, gestures and at- 
titudes, which may have originated in special incidents 
in the hfe of Gautama and in myth and history thus 
obtain a timelessness in art reassuring to the individual 
soul its spiritual strength and destiny and complete as- 
surance and freedom from fear in the pursuit of Dharma 
A similar masterpiece is the picture of the Bodhisattva, 
perhaps Avalokite^vara, depicted in the A]anta fresco 
amidst a gorgeous procession of youth and beauty, love 
and sport Music and dance, fruits and flowers, sun- 
shine and shadow, love-making, dice-playing, gossiping, 
play of children, gathermg in the Royal court as well as 
the life of Buddha, religious ritual and offering are all 
there covering walls, ceilings and pillars, past, present 
and future as these well out from the flow of narration of 
the Buddha’s birth legends mtermingle, the beholder 
becomes saturated with the movements, gestures and 
moods of men and women as he looks fX the scences paint- 
ed as if seen simultaneously in front and from above and 
from below The rock surface itself remams incalcula- 
ble, opening its contents like the unconscious from all 
angles and from the variegated settings of houses, palaces 
and scenery which confine m their rhythmical frames the 
activities of episodes and moments of the narration In- 
terspersed amidst this pageantry of social life, with its 
many tense emotions and movements, set within the 
greater oscillations of the rhythm of life are the figures 
of Buddha and the Bodhisattva, serene and Majestic, 
brooding over the transience of sensual delight^ and 
feeling an unbounded compassion for all whose hearts ^re 
set on these Art here presents the life of the world in 
all its sensuous perfection and* delights with ah abundant 
a^pathy It depicts the luxuriant fullness of woman's 
61 
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breasts and hips, their langour and passionate gestures, 
as emotions sway them, with a wondei^ul veracity 
There is no parallel in the world history of art of thi^ 
frank and passionate apotheosis of woman who is depict- 
ed as gossiping, love-making or dancing, in repose, 
standing, or swinging, in her toilet, m play with pet 
animals and flowers or in lamentation But in her gaiety 
she has finesse, in her amours she has dignity, and m her 
grief she has patience, as every gesture, every glance and 
every movement of her tell us She is the eternal 
mystery, to whom mankind turns with profound wonder 
and adoration in her infinite moods, studied and repro- 
duced by the artist with the most discriminating taste 
and painstakmg care She is in fact the symbol of the 
joy and perfection of the sensible world The charm and 
grace of the woman’s body epitomise the full gloiy and 
lieauty of the sensible world as it rises to perfection in 
Being More than the beauty of women or the display 
of jewellery and ornaments, drapery and flowers, green 
plants and luscious fruits, the Ajanta frescoes stress, 
however, the beauty of the super-sensible Rarely have 
the harmonies and rhythms of the sensible and super- 
sensible world, of Being and Becoming, been so in suc- 
cessfully blended as in the art of Ajanta Metaphysically 
speaking, Buddha is Being, the mind in the repose of 
Nirvana The Bodhisattva is the aspiration of all sen- 
tient creatures as numerous as the sands on the banks 
of the Ganges for Buddhahood which is to be attained by 
everybody The Bodhisattva strives to attain Nirvapa 
not onlj;^ for himself, but for all, helping all beings 
sentient to obtain the Buddhahood. The entire world of 
Becoming is thus put on the path to Being by the wisdom, 
coifipassion and heroism of the Bodhisattva. How 
thoughtfully is the subtle difference between Buddha and 
tfie Bodhisattva limbed in Ayanta the fonuer laofe 
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serene, immaculate and impersonal, having obtained the" 
ptaoidity of Nirvana so beautifully rendered by the pose 
and stability of the seated yogic meditative pose, the 
latter youthful, radiant with compassion and goodwill 
for all and in a standmg posture whose eloquent ‘rhythms 
express a deep and gracious solicitude of one who has 
taken the vow that he would not enter into Nirvfina be- 
fore all creatures are liberated It is the spirit of the 
Buddha and the Bodhisattva that sets the norm of per- 
fection of all creatures from the Brahmanical gods, Gan- 
dharvas, Kinnaras and Vidyadharas, kings and beggars, 
to animals It is the Being of Wisdom who is the beacon 
lamp of spiritual ascent for all, the Leader of the Cara- 
van, and who also binds everybody together, gods, men 
and animals, by his all-encompassing compassion In 
the frescoes at which hundreds of monks gazed in their 
lonely hours as they lived in the caves for their medita- 
tion, gods, angels and men are shown in sires and colours 
that express their moral virtues and imperfections, their 
rank in the scale of advance to Being The most illumi- 
nated and large-limbed bodies are those of the Bodhi- 
sattvas Kings come next, handsome, graceful, luxuri- 
ous and amorous For have not kings like Asoka, Bira- 
bisara, Kanishka and Harsha accepted the teachings of 
the Dharmma^ Women are smaller, shy, slender and 
fragile. Their amorous poses and gestures are like 
rituals, chaste, subtle and sensitive For are not the 
overtones of a cosmic existence discerned in human loves 
and passions ? Priests and the kings’ counsellors are 
depicted as smaller than the kings. Traders and 
artisans are yet smaller, while of diminutive size %-re the 
slaves, beggars, eunuchs and jesters The colours^ of 
men, grey, yellow, red, green and black, are different 
according to the moral attributes their easte’or occupa- 
tion inrplies The sl*ve dnd the eunuch are black. The 
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•hunter i 8 reddish brown or light yellow or grey No in- 
famy or indigmty is, however, attached to fthe varioM 
occupations and castes, including the hunter’s or the 
slave’s For the pamtings illustrate that the life of 
the householder, performing his familiar and social 
duties and obligations, is as significant as the life of 
saints and ascetics .who renounce the world What is 
stressed is that it is not lust, greed, cruelty and ^in- 
justice but tenderness, compassion and sacrifice that yield 
the rich harvest in future births of lasting prosperity and 
happiness according to the inexorable law of Karma 
No matter whatever the occupation or station in life, a 
kmg, a Brahmin, an ascetic, a beggar or an animal, it is 
the ideal of supreme self-forgetful tenderness and sacrifice 
of the Bodhisattva that measure one’s true worth in the 
scale of living As a matter of fact the Bodhisattva 
through his merit of sacrifices m a thousand previous 
births acquires the privileged position of being born as a 
Prince or Danapati wearing on his head the royal mukuta, 
but yet as the conqueror in the fullness of his detachment, 
modesty and compassion The Bodhisattva ideal effects 
a spiritual transformation of worldly life and exalts it 
It 18 this identification of the worldly and contemplative 
life which underlies the universal quality of the Ajanta 
paintings and explains the artist’s inexhaustible delight 
in the beauty of the woman’s form and in sensuous per 
fection He is an adept in depicting the soft sinuous 
curves of female figures or the patterns of drapery, the 
liveliness and grace of birds and animals, or the tender- 
ness and flelicate movement of leaves and flowers, while 
in radiant supernatural figures he reveals his profound 
appreciation of the transcendental majesty of the Buddha 
and*' the Boddhisattva Addressmg the Bodhisattvaa 
S^tideva of Valabhi, prol^bly a contemporary of the 
Ajanta painters, ardently sang *ihus: "Formed 'in thfe 
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hearts of the large, perfumed, and fresh lotusra, and' 
developing their bright bodies, the Boddhisattvas issue 
from the flower-cups as they open to the rays of the sun 
and are born under his eyes in their perfect beauty . 
“Behold ! raising their eyes at the sight of the’ blazing 
Vajrapani upright in the sky, the damned feel them- 
selves delivered from their sms, and fly to ]oin him with 
joyous haste Behold I a shower of lotuses rains down 
mingled with scented water What bliss ” On the 
fresco the Bodhisattva holds the symbolic blue lotus in his 
right hand, while his inexpressibly charming face is 
tinged with the tender, human sadness due to world 
misery and at the same time radiant with divine aloof- 
ness and serenity The silent lips over which the word 
yet hovers, the half -closed eye-hds that yet permit the 

profoundly compassionate glance to pierce through, the 
inscrutable gesture of the slender arm that is at once 
non-chalant and yet lovingly bends down to the suffering 
of the world, do not these symbolise the blending of the 
profound pity and tenderness of Hivayana ethics with 
the transcendence of the Mahay ana idealistic metaphy- 
sics^ To the right of the Bodhisattva stands his young 
consort, gracious and sweet, bowed in her supplication 
and pensive in her meditation Behind them rises a 
beautiful dream-universe with its aerial chapels, pavil- 
lions, fairy gardens and ski^ filled with sportive spirits 
of all kinds into which Mahayana absolute idealism has 
transformed the sensible world The light that never 
was on sea and land has given to the painter’s world of 
concrete forms the marvellously elegant anil tender 
shapes of an apparition The entire sensible and euper- 
sensible realm is in the Mahayana conception like a sttige, 
like t.be city of the Gandharvas that is neither existent nor 
non-existent Mahayana mysticism totally abolishes thfc 
distinction between Samsara and Nirvilna ‘Yah kleSas 
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'‘sd bodhih, Yas samsdras tat mrvdnam’, that which la Sin 
IS also Wisdom, the realm of Becoming is a^so Nirv&nv 
It IB from this mystical intuition that has welled forth an 
exuberant joy of the artist who has expressed it in the 
surpassifig elegance and delicacy of women, m the Apol- 
lonian nobility of kmgs and nobles, in the gorgeous pro- 
cession of the multitude and also in the purity and radi- 
ance of vegetation, and the strength and sportivenes^ of 
animal life For who can forget the luxuriant vegetation 
and the lively animal world in the Ajanta paintings t It 
13 an eternal spring-time within the caves at Ajanta with 
the trees in full blossom, the foliage bluish green and 
young leaves reddish, while the big ants march off in 
clusters for the sap and the fruit Animals are also there 
in abundance But all are bound to man in intimate 
companionship. Gazelle and goose are attracted to man 
by sweet, affectionate fondness For the great teaching 
of the frescoes is the sense of an absolute oneness of life 
through its different sentient levels God and Gan- 
dharva, Apsara and, Kinnara king and beggar, have the 
same destiny as that of the Bodhisattva Through a 
continuous sequence of births and deaths god, man and 
animal obtain their status in the scale of living accord- 
ing to their good and evil desires and deeds The 
pageantry of the king’s court, the might of arms, the 
sports of love, the rhythms of dance, the pleasures of 
huntmg and gambling are all parts of a long scheme of 
things, a continuous chain of causes and effects binding 
creatures and scenes together in Samsara until the chain 
cart be snapped by all throu^ the attainmrait of Buddha- 
hood. .In the pamtings of Ajanta heaven, earth and the 
netljer world intermingle. Space here is multi- 
dimensional The actiriiiee of all sentient creatures 
IB past, pr^nt and.future 4ive8 are seen in a continuous, 
synoptic vision as in the cinematograph bound t^ether 
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by the immutable law of Karma In the world of Ajanta^ 
tjpie is eternal Scenes cover walls from top to bottom 
.and then leap to ceilings, contiguous walls, pillars and 
sides of rocks at all angles The Being or the Bodhisatt- 
va, whether as King, or as some animal like the deer, 
the horse or the elephant round whom the story fastens 
IS depicted from panel to panel for mamtaing the conti- 
nuity of a series of episodes that cross the boundaries of 
time and space, extending from the sensible to the super- 
sensible world Nature comprising the vegetation, the 
rocks and the clouds is also pictured as sentient, parti- 
cipating with a delicate movement in the vicissitudes of 
sentient creatures that all live and move in Being Does 
not the art of A]anta echo by these procedures the Bud- - 
dhist metaphysical conception that it is the Bodhisattva 
or Being which is the very substance of the sensible world 
of Becoming, including not merely Nature but also 
Samsara, all sentient existence ^ Such is the profound 
social idealism and undying faith that were uttered by 
the monk-painters as they worked for several generations 
in dim light within the caves in thal heaven of peace at 
Ajanta, and laid down the methods and techniques that 
have guided not only Indian but also Oriental art through 
the centuries It is an art that is a hymn of praise to 
Being and call man and the entire world of Becoming to 
the joy and silence of Being It is unique in the history 
of art in its harmonious blend of ethereality and super- 
natural atmosphere with the joyousness of the senses, and 
the sanctity of social obligations 

Buddhist art created in India the ^chetyjjaa* 
of the Buddha’s nativity, renunciation, temptation, 
enlightenment and charity to all sentient creatures 
These are treated not as historical events but as ete'tnai 
episodes of the realisation of Beii^ and as Buddhisp 
spread, from India to Ceylon, Java, Siam, Central Asia, 



488 BHARAjpA-KAUMUDi 

^ China and Japan it was these art motifs which were 
assimilated into the indigenous traditions of a^, 
giving expression to a broad humanistic mysticism tha|; 
has informed the culture of the Far East and given an 
accent qf calm and dignity to it through the centuries 
The figures of the Buddha and the Bodhisattvas at 
Mathura, Samath ,and Ajanta, of the Buddha m con- 
templation at Anuradhapuram in Ceylon, at Borobodur 
in Java, at Angkor Vat in Cambodia, at the cave-temples 
of Yun-Kang and at Horyuji in Japan repeat the same 
archetype '■ These are the world’s most significant symbols 
of Being representing at once its serenity, clarity and 
profundity and the ecstasy of the human frame as it 
becomes saturated with the inner illumination The 
massiveness of volume and the structural coherence and 
simplicity of design are blended nicely with the fine 
tracery of the monk’s robe and the prince’s ornaments 
that are everywhere defined in linear rhythms of intimate 
sensibility and with the delicate and refined expression of 
the over-sensitive hands and fingers that are eloquent of 
the message from the super-sensible world Of all the 
images that at Cambodia with its exquisite divine-human 
smile reconciling the impersonality of Nirvana with a pro- 
found pity for the world and its creatures reaches per- 
haps the summit of expression of the archetype that born 
of the womb of philosophical Brah a.ma.msTn m India 
could not reach such sweet, comprehendmg and compas- 
sionate humanism m the mother country* Not less 

^ illustrations of the Indian images see Coomaraswamj . 
History of'lndian and Indonesian Art, Plates XL, XLI, XLII, 
XLVIII, XCVIII, for the Buddha in Java and Cambodia, see 
Grousset. Civilisations of the East, Vol II, figures 104, and 130, 
for the Images at Tun-Kang see tbid., Vol, III, figure 134, and 
for the Horyuji frescoes, see tiid , Vol IV, figures 19, 20,’ and 

* I,e May BuddHrst Art fii Siam, figures T9 to 84 
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majestic and sublime is the image of Prajflaparamiti of 
Sastern Jai^a®, now m the Leiden Museum, comparable 
"with the Parvati image of Southern India in its trans- 
cendental serenity and yet human sweetness, and grace 
not so marked in the Indian prototype Is tliere not 
also a similar contrast between the Buddhas and Bodhi- 
sattvas of Mathura and Sarnath with those of the Yun 
Kipg Caves ^ The Chinese types are longer, more flexible 
and delicate Eyes and lips are also thinner and more sen- 
sitive then in India, sometimes represented by 
exquisitely carved lines that express a charming, reserved 
smile one does not usually come across in the Indian 
archetype The beautifully designed folds and wing- 
like angles of the drapery and the tremulous inflections 
of the tender hands emphasise the suiier-sensible im- 
material aspects, but the image is essentially that of a 
human monk who feels life but not its desires'* Saturated 
also with the sense of human personality are the Bodhi- 
sattva images in the Horyuji frescoes in Japan which show 
richer ornamentation like that of a pfince and more melt- 
ingly tender limbing of beautiful bodies than their proto- 
types at Ajanta And yet what a sweet and harmonious 
reconciliation between the soft beauty and jiride of youth 
and the metaphysical realisation of the vanity of these is 
achieved in these Japanese Bodhisattvas Not that the 
Indian archetypes never expressed the feeling for human 
personality In the school of East Indian painting 
and sculpture we have, Buddhist images like Buddha, 
Lokanatha, Maitreya, Manjuiri and Tara painted 
sculptured with a human mellowness and 4enderrl88S 

0 

» For the illustration ot Prajnaparaimta, see Grousset 
Civilisatione of 'he East, Vol II, ^ure 127 and for Par?ati, 
Havell The Ideals of Indian Art, Tlate XI ^ 

* Mullikin and Hotchkis Buddhiat Reulptures at the Ytm 
Kiing Caves, plates on pp SG* and 48 
lA 68 
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hardly met with in other parts of India The Bengal 
design of the Bodhisattva is characterised by extrecSe 
simplicity on the one hand and a fine sense of spatial' 
values on the other while the linear rhythms of drapery 
and ornaments that mould themselves to the underlying 
forms of the body give it a right accent of the sweetness 
and delicacy of Boticelli and the joy and purity of Fra 
Angelico Particularly emphasised is the profundity 
of the Buddhist Tara with her sideward sway of the 
hips and gentle compassionate face Similarly, Gauri 
and Parvati among the Brahmanical deities in Bengal 
and Orissa show a sweet motherliness and tender- 
ness in their expression that are not incompatible with 
their transcendental mystery' The accents of humanism 
and transcendentalism have varied in different periods 
and art provinces in India, largely depending on the in- 
tensity of religious experience on the one hand, and the 
degree of artistic sensibility of the people on the other 
It IS, however, this delicate dynamic combination of 
transcendentalism and humanism through which Oriental 
art solves the mystery of expression of identity of Being 
and Becoming In many single images the divmity or 
Being keeps aloof from mankind, is sometimes indifferent 
and even severe like the Egyptian statue Such effect is 
usually produced by extreme simplicity and sohdity of 
the design and clearly articulated treatment of plastic 
planes in contrast to sinuous modelling from one plane to 
another of the body But again and agam the Orient has 
nought to ^stress identification Thus we have myriads 

® Rjr illustrations of Manj'usn see R D Baneriee Eastern 
Indian School of Medieeval Sculpture, Plates 5XXII and XV, 
and'^for a painting of I/okan,^tha see Bhattaaali Buddhist and 
Brahmanical Sculptures in the Dacca Museum, Plat© II For the 
Plates (XX to XXII and E D Banerjee; 
the " Images dt .Oauji, see Bhattasali, Plate 
J-utVIII and for Parvati see Coomaraewamy, Plate IjXXVl^ 
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of images of divinities, so outspc^enly filled vvith the 
human rapture of contemplation, with the pervasive 
^wer of what one may call a ‘sensual’ spirituality or with 
the mimdation of the human feelings of tenderness com- 
passion and reassurance that art engenders the supreme 
awareness of life , i e , of Becommg The sculptural 
technique m this case is a happy blending of firmness and 
coherence of the skeletal frame-work with delicate 
nervous and incisive modelling of the body and definition 
of drapery and ornaments in curves of intimate 
sensibility and elegance with all their complex sugges- 
tions of mood and character 

Art can thus express the process of Becoming and 
transmute the formless into form by discovering uu;_ 
ending forms that live eternally in creation, balanced in 
their plastic rhythm and linear pattern It takes back 
in the very same process the form, the life and the world 
into the lap of j^ing by directing human emotions into 
the supernatural channels that brook neither form nor 
image The transition from the visible to the intangible 
IS rendered particularly effective* in Indian rock-cut 
sculpture by a dynamic plastic movement that tianscends 
the interests and actions of single figures, or a constella- 
tion of figures within a given field, and surges forth 
into the dark volume beyond At its best Indian 
rock-cut sculpture in the Deccan expresses the states 
of cosmic consciousness of the human soul in the 
visible form of the metamorphosed human image the con- 
templation of which leads to the identification of self, 
the image and the cosmic process until all disappea^n 
the all-filling void to which the plastic rhythm, 
the light, darkness and depth lead Just as# Indian 
metaphysics conveys the expe^rience of highest siitfitual 
ecstasy and silence in Being, so does Indian art convey 
•through the integrated yoluihe of the cave, or temple It^Ut 
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and darkness and dynamic movement of the mass the 
highest {esthetic delight in the cosmic form a^d the co^ 
mic formlessness 

The human soul in silence, without form and attri- 
butes, in its accent of withdrawal is Purusha (Being) , 
the soul in its movement, in its accent of creation and 
enjoyment, its manifestation of form and attribute with- 
in the frame of time and space is Sakti (Becoming) 

In Chinese myth these primordial, supplementsfry 
forces are described as Yang (male) and Ym (female) 
“the parents of all nature” that only in conjunction can 
create anything in the human and the natural world 
Agriculture in China is conceived as the outcome of the 
union between these essential male and female principles. 
The sun is the Yang and the dew is the Yin The 
mountain is the Yang and the mist is the Yin The 
Heaven is the Yang, the earth is the Ym Lao Tzu de- 
scribing to Confucius the state of spiritual ecstasy, wljen 
he sat in meditation utterly motionless, remarked “I 
saw Yin, the female Energy, in its motionless grandeur, 
I saw Yang, the*' male Energy, rampant in its 
fiery vigour The motionless grandeur came up out of 
the earth, the fiery vigour burst out from heaven. The 
two penetrated one another, were inextncably blended 
and from their union the things of the world were born* 
Chinese art tried to express the harmony that underlies 
the cosmos in the rhythmical alteration and union of the 
essential cosmic male and female prmciples Art is thus 
linked in China to the Yin and the Yang, to the Tao or 
some other metaphysical notion 

With 'profound psychological understandmg Be- 
ing IS often represented in Chinese and Hindu myth, 
religion and metaphysics as the masculine, and Becom- 

^ " Arthur Wuley Three Ways of Thought in Ancient China, 
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ing as the feminine m Chinese myth Praknti In. 
I^dia the Sanskrit word for the male principle is Purusha 
.or the Soul or Being and for the female principle is 
Praknti or Nature and Becoming Modern Biology tells 
us that in each human individual we have the genes or 
potentialities of the opposite sex and with endocrinal 
damage or treatment the sexual trouts and attributes 
with which an mdividual may be bom may change Now 
in *the male individual there is a smaller number of 
feminine genes that remain incipient and unconscious, but 
profoundly disturb the psychic life Jung’s conception 
of the anima as representing aspects of unconscious 
psychic life may be considered exceedingly relevant in 
this connection, The anima in Jung is feminine In< 
oriental experience all aspects of the unconscious that 
are unconditional, mysterious, and sportive are re- 
presented as the femmine As the unconscious is externa- 
lised and imaged in the form of the eternal femimne 
(Praknti or Sakti), it ceases to be capricious and 
dangerous, and man can emerge successfully in his 
conflict with the repressed complexes In the aveiage 
mind these lepressed complexes may use in open 
rebellion from the unconscious and produce a psychosis 
With meditation of and m the images of Praknti or 
Sakti, there is a fusion of the conscious and the un- 
conscious and phychosis is prevented Art and religion 
draw the conscious into the realm of phantasies and 
archetypes, and there compel it to live them by performing 
them Thus the symbolic process of art and religion 
supersedes a living person by traditional arch^ypes 
the assimilation of the ego and brmgs about a trangforma- 
tion of the personality For childhood, for youth and 
for old age myth, art and religion in Asia have proiiuoed 
various archetypes which ca^e upoq the people s cop. 
sbiousness as active personalities For the child Sakti 
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is embodied m the supremacy of the mother re- 
presented as the Mother of Heaven and Maijpnna ^r 
the youth Sakti Sports as Isis Aditi, Saraswati, Tara, 
Parvati, Radha or Venus For the old when femimty is 
at its Iqwest ebb Sakti appears as the Queen of Heaven 
Many are the archetypes of Being and Becoming imaged 
as male and female, such as Manuju^ri and Prajftaparami- 
ta, Amitabha and Tara, Siva and Sakti, Krishna and 
Radha, and the spirits of Earth and Heaven in China 
Art in the East takes up these metaphysical realities and 
realisations and creates numerous archetypal images of 
the two divergent aspects of the human soul, the pairs of 
sexual and metaphysical opposites, Being and Becoming, 
both full of meaning and m the last analysis inexhaustible 
Accordingly the sex dichotomy pervades the universe All 
things that are attributes and manifestations of Being 
are from Praknti or Sakti, and are Praknti or Sakti 
(Becoming) All that is unconditioned and absolute are 
from Purusha and are Purusha or Siva (Being) 
Purusha is the essence of the cosmos Praknti is h's 
consort She is th^ primordial spirit of manifestation, 
the symbol of illusion (Maya) the desire of creation or 
appearance Hindu metaphysics also speaks of the 
unity in duality Thus the cosmic male and female 
principles are the obverse and reverse pulsations of the 
same Supernal Essence 

In all such images the male personality or Being is 
depicted in a universal mood of serene contemplation 
and profound, cosmic impersonality But Sakti is full 
-ig^the ]o^ of hfe and the beauty of youth and sportively 
dallies with him and is at the same time the shadow and 
the nfystery, and the terror the abysmal womb of the 
uneonscious It is, of course, the philosophy and tradi- 
tion which determine the reciprocal moods of Being and 
Beconung m these 'images* or, states of universal cgn 
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BCioasneBs in unending rhythm that express the inner -• 
Iflfe movemelit going on permanently Generally speaking, 
the attitudes of Siva and Sakti in the Indian images 
reflect the austere and philosophic aspects of Saiva myth 
and tradition, while Vaishnava myth and tradition have 
encouraged a more devotional and humanistic treatment 
of the art motif But m Eastern India among the Saiva 
im^es the most^mmon are those of Kalyana-Sundara 
(Marriage) and Um^ingana (Mutual Embrace) In 
the latter the austere, other worldly mendicant embrac- 
* es his consort on his lap or sportively touches her chin or 
bosom by way of caress as the latter turns her coy and 
charming face touched with divinity to him This 
divine conjugal embrace symbolises the great metaphy-* 
sical truth-unity in duality, and indeed, schools of 
Tantrikism have in their meditation and ritual trans- 
fused erotic rapture into a conservation of the flesh and 
exaltation of the spirit, the sport of Purusha and Pra- 
knti, and the final absorption of the individual soul, the 
jivatman, into the Being oi Paramatman, of Praknti or 
Sakti into Purusha * 

Throughout Northern India the archetype of Radha- 
Knshpa, the eternal Woman and the eternal Man, re- 
presents the same air of opposites, Being and Becoming, 
m the vernacular of human love and is reproduced in 
Vaishnava song and legend, literature and painting, 
which are most popular among the masses Sculpture 
naturally cannot do justice to the devotional mysticism 
which underlies the Vila (sport) of Radha and Krishna 
That Uld or the sport of Being is eternal Brindabanj>*c 
the Garden of Dalliance of Radha and Krishna' is in every 
humfui' heart Radha is in every human soul as it res- 
ponds ' to the call of the In§nite, the far-off melodious 
flute of Krishna that sounds in the twilight of the sub- 
omiBcioixB. The abandon, of fhe huinaii soul as it sacfi* 
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iices family honour and caste prestige when it seeks 
the beloved, and the entire gamut of spiritual moods ea- 
hibitmg the different degrees of approach to Being can* 
best be represented only in lyrical poems and m paintings 
Ba]put and Pahari paintings deal with this popular 
archetype, and nowhere are the relations of poetry and 
painting closer and .deeper than here Very often a song 
or a couplet is illustrated by the painting which reveals 
the specific aesthetic rasa centred round, the interplay of 
Badha, Krishna and the milkmaids of Brajabhumi — 
the souls of men Painting, song, tale and dance all ‘ 
repeat and strengthen this archetype among the rural 
masses of India It is the villagers who deal with tliese 
metaph}'sical truths in their own way in little poems and 
longs, m their mystery plays and in their devout dances 
and picturesque journeys m the rainy season A.ud 
painting gives expression to moods and ideals that spring 
from the heart of the village population Rarely is cul- 
tivated such art of the people, for the people and by 
the people 

Among the man^ episodes of the play of Radha and 
Krishna that reveal the eternal relations between Being 
and Becoming and hence are symbolic and eternal, none 
reaches greater profundity than the representation pf 
R&sa Mandala or Collective Dance in which Krishna or 
Being a sort of illusion (Y oga-maya) multiplies his 
appearances, and dances with the milk-maids (human 
souls) in a ring, interlaced between each pair, as com- 
mon to all and special to each The Being is Imked with 
,,/^qph and all in an all-embracing love that is the rhythm 
of the process of creation, the alternation of the seasons, 
the nuance of human love and the delight of the senses. 

eVnother common device of revealing the intimate 
relation of ^ng and Becoming, adopted by Indian myth, 
religion and art is 'that of repreaenling the ^ajrs 
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Opposites such as Siva and Sakti, Krishna and liladln 
iHerged in ^ne body, one-half being masculine and the 
■ other feminine The Siva-Sakti in hermaphrodite image 
is often met with representing a complete subject-object 
amalgamation such as is postulated by Franz won' Boeder’s 
doctrine of androgynous perfectability or the recent doc- 
trine of hermaphroditism In China this transmutation 
of sex could not be achieved and thus the Chinese left the 
nude out of their art This rejection of the nude has 
reacted to keep it entirely m the realm of the pornogra- 
phic as is evinced, by the ‘Ch’ un Kung’ or ‘Spung 
Palaces’ ’ Indian Art has accomplished the necessary 
transformation of sex into the ‘expressionistie’, represent- 
ing the feminine principle in disinterested terms of the 
absolute emotive life, and eloquently revealed the con- 
trast between the two metaphysical masculine and 
feminine principles, one calm, composed and withdrawn 
from the world, and the other sportive, guileful and my- 
sterious This IS called ArdhanarWvara miirti in which 
the face, ornaments and apparel are different in the two 
halves of the body 

We shall now describe the archetype of the dancing 
Notaraja in which the rhythms of creation, preservation 
and destruction are revealed as the eternal moods of the 
human soul The archetype of Nataraja-in the posture 
of the Tan<java dance is found not merely m South India 
but also, though to a much less extent, in other parts of 
the country In Bengal we have a variant powerful im- 
age, sometimes called Narttesvara in which the rhythm 
of creation and destruction includes both hea^n saiijiis 
netber world, comprising gods and angels as well as 
N&gas (half man and half serpent), Kinnaras and Gti^aa 
who all witness the majestic ds^ce. Instead of ihe (^arf 
under the foot, We have the Lord’s vehic^, the bull, 
■t 


’ Sfetf Danton Tie Chinese People, p 188. 

fr, 63 
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(lancing in ecstasy with its face upturned in awe and 
adoration towards the Lord §iva has ten or twelifS 
arms, holding various objects that symbolise the mean- 
ing of the posture of renunciation The Universe Serpent 
(N^a Sesha) symbolising the mfinite is, for instance, 
held like a canopy over the head Or, again, he plays on 
the lyre (vina) as he dances By the clapping of His 
hands He calls all persons immersed in worldly affairs, 
the skull-cap symbolises the abjuration of worldly de- 
sires, while He points by one of His hands to his uprais- 
ed foot Altogether the image is vigorous but the move- 
ment of the ten or twelve hands and of the feet, and the 
lesser rhythm of the bull’s dance are contained, and the 
4otal effect is one of spacious repose and rest In no art 
in world history the metaphysical harmonies of Being are 
revealed in such rhythmic and musical modelling that is 
calculated to compose the mind, and lead it towards com- 
plete renunciation of the flesh and the devil The para- 
phernalia of the sjrmbols aids the beholder in his medita- 
tion, but the total effect of experience in the image and of 
the image is the joy of rhythm as renunciation and de- 
struction include in the final analysis all symbols, and 
concepts, and even the image itself The beholder ulti- 
mately finds as his meditation deepens that rhythm and 
rest, sound and silence are inseparable, alternate oscilla- 
tions of his Bemg as of the phenomena of the world of 
nature It is thus aesthetic experience becomes an ad- 
junct of spiritual ecstasy Cognate archetypes of 
cosmic dance are those of Tara, Marlchi, Kali and 
X^iamunda In the famous temple of Madura we have a 
large dancmg image of the Devi (Sakti) that resembles in 
its majfestic rhythm Siva’s taii<|ava dance The earliest 
form^of Buddhist Sakti spems to be represented the 
ordinary Tari, but this gradually developed into the ex- 
trdordinary images of Vajr4-Tara and Mariohi executeci 



SIGNIFICANCE OF INDIAN ART MOTIFS 499 

With rare grace and vigour in Bengal Here we have 
aiso image^of Chamunda, grim dancing figures with gar- 
lands of skulls and bones Some images have the human 
corpse underneath symbohsmg death, while others show 
a child m the attitude of assurance and hope ' It was, 
however, in the art of Tibetan Buddhism which has con- 
tinued the traditions of the Buddhist art of the Ganges 
Valley and the Pala art of Bengal that we find a legion 
of'extraordmary gods and goddesses representmg the 
manifestations of Buddhas and Bodhisattvas, on the one 
hand, and their feminine principles (Sakti) with whom 
they are conjomed, on the other A rich and complex 
symbolism animates this art, whether in bronze images 
in temples or in paintings on the votive banners m ^ 
country where image-making and painting were consider- 
ed equivalent to spiritual contemplation The poses, the 
gestures, the weapons and the colours of the gods and 
goddesses all represent some metaphysical principles 
derived from a mystical philosophy ® Thus leavmg aside 
the dozen hands and w^eapons Samvara, with his crown 
made of skulls, is coloured blue, wh!le his Sakti is nude, 
but wears a garland of heads and is coloured red like the 
pomegranate flower The trappings are white Under the 
left foot lies the corpse of a naked woman with four hands 
and white trappings and the mace (Khatvanga) in one of 
her hands Under the right foot we may see a male 
corpse, blue m colour, girt with a tiger skm, and with 
four hands also ® 

According to the text of meditation (Sadhanamala) 
the worshipper should conceive himself as t^ god,^thfc= 
embodiment of void, which is embraced by Nairltma (the 
Sakti of the god) whose essence is also void tIius the 
meditation leads up from a cg,rnal symbolism that com- 

»yide Asiatic Mythology, <i)iapter .cm the •Mythology «ot 
Itatnaiapi^ p 170. • 
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pletely drams off the unconscious to a state of coitsciouB- 
ness (the Bodhi mind) m which neither existence n<JF 
non-existence can be predicated of the deities. The 
archetypal amma Dakmi, nnde and full of amorous 
passion eonceived at one stage as sensual enjoyment and 
m the final analysis as void was thus helpful in the attain- 
ment of pure consciousness The features of the sow in 
Dahml’s (Vajravarahi) face definitely mdicate the carnal 
disposiUona that enter completely into the image tod 
are hved and outlived m and through it, the image 
ultimately standing for Naxratma or the void m which 
both the conscious and the unconscious are completely 
stilled For centuries m the Ganges Valley, m Bengal, 
-in Nepal and in Tibet, innumerable divinities with their 
appropriate feminine principles (Sakti) were imaged, 
each bemg differentiated from another in attributes and 
hence in the eqmpment of heads, arms and weapons. The 
colours also conceived differently — blue, green, yellow, 
red, black and white, had a profound spiritual import 
A strict set of rules as defined in the text of the Sutras 
governed the making and painting of images Art per- 
haps was sometimes over-laden with an elaborate and 
sensual symbolism, and became a handmaid rather than 
an ally of religion that became too esoteric for the popu- 
lace But even m Tibet one may come across elegant 
and graceful images like those of Dakmi, nude dancing 
Saktis of Tantncism, with a fine tracery of head dress and 
a weird, frenzied laugh As a matter of fact along with 
its markedly hieratic character, art in the bleak snow- 
J?ound plateau of Tibet exhibits a rare flexbility and even 
a palpitating voluptuousness of forms with a profusion 
of ornfements, garlands and flowers and rich suggestive 
gestares that originated from the influence of the Bengal 
school Gupta art may be said to have entered its Byzan- 
tine phase in Bengal. Th&i phase reached its cuhW^ ' 



SIGNIFIC4K0E OF INBIAK A^T MOTIFS 

• 

tij^ is the Tibetan images oonjoined with their $akii^ 
^uganad^a or Tibetan Yab-Yuin) were 

, vehicles of Tantrika mystical attitudes in which worship^ 
and enjoyment were so strangely blended in that snow- 
bound, inaccessible region 

The elaboration of the archetypes has beoome most 
complex in Eastern India and Tibet, and if art haa pre- 
served Its autonomy under the system of mystical religions 
and philosophies that developed m this region it must 
have been a signal achievement Contrasted with these 
complex images is the simple gigantic hgure of the Tn- 
murti at the Elephants cave in India which is consider- 
ed to be one of the masterpieces of the world’s sculpture 
It IB a three-headed bust representing the three cat^o- 
ries of Bemg or alternating phases of the soul’s activity. 
The central head with its absolute seremty and inward- 
ness, outspokenly translated into a hrm exaggerated 
closing of the lips, is the Being at rest or in the silence of 
meditation of Himself The head on the right, ioving 
and compassionate, is the Being as Becoming, symbolis- 
iQg the activity of creation The h^ad on the left whioh 
IS grim and somewhat frowning is the Being as trans- 
forming, symbolising the activity of withdrawal or de- 
struction The dominating motif of the icon is the one- 
ness of the Self in its alternate pulsations of activity, 
withdrawal and repose that are apprehended os rhythms 
of the cosmic process in the visible umverse The three 
aspects of the Trimurti may also be considered aa BrahnU, ' 
Visnu and Siva according to the Hmdu pantheon, re- 
presenting the three primordial accents or voriaitions of 
the supreme cosmic Spirit or Being The thsee different 
countenances of Being^^epreseuting differentiated phases 
of mind are magnificently reconeiled in the same bjjst by 
a design exceedingly daring ifi conception and the result 
is a profound repose and symmetry symbolising at o|LCe 
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the unity of self-consciouanesa in each of its original 
moods and the immanence of self m the costhos Eag?r 
Fry pdnts out that the success m expressing the idea of, 
diverse emanations of a single essence is largely due to 
the sublime invention of the three lowering head-dresses’* 
which unite into an almost architectural whole, as of a 
central dome supported by semi-domes® The delicately 
carved and ornate head dresses and necklaces represent 
a marked contrast with the extremely simple and massive 
treatment of body and countenances and like the thin 
delicate tracery of mantle in the Buddha images give an. 
immaterial and celestial character to the representation 
Does not the exaggerated ornamentation of the tiaras and 
necklaces settmg m bold relief the plainly rounded forms 
of the body and haunting faces also proclaim India’s well- 
tried mode of conquering hfe and its pleasures ^ With 
the illumination of the soul the matted locks of the 
ascetic and the be]ewelled crown of the prmce may ex- 
change places. Never have silence and activity, renewal 
and withdrawal in the soul’s dialectical onward march 
ordered in such perfxt plastic harmony and rhythm 
Never have the clarity and stillness of the human soul 
derived from complete identification with the realm of 
Becommg found such majestic expression in stone Like 
the ^lokas of the Upanishads and the open and illuminated 
pages of the mystic’s mind, the stones of Elephanta im- 
pressively and imequivocally utter this profound message 
“Activity is true worship when every act is done for the 
sake of Siva or Being, silence, again, is true worship 
when it is an absolute repose of meditation,” and call 
mam to cheese the path of self-realization and peace. 

' I ' < « 


' * Ra^r ^ry . Lut"‘Lectui^, p. . 160 . 




